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ABSTRACT

What is the name of this festival? “May1s Yedisi” (seventh of May), “Su Bayrami” (Water festival), “De-
niz Bayram1” (sea festival) or just “Yedi” (seven) as it is well-known in Turkey. This festival is commonly seen
in every village or district of Ordu, Giresun and Trabzon regions. The name “seven” comes from the ancient
Anatolian calendar which is called “Rumi Takvim”. Rumi Calendar is two weeks behind the current calendar.
Because of this difference 7th of May corresponds 20th of May in the Gregorian calendar. Thus, the seventh
of May festival usually celebrated in the 20th of May. Nearly in all of these regions, this festival is celebrated
officially. Among them, Giresun, Besikdiizii, Golkdy and Persembe have already started to celebrate as an of-
ficial festival of their region. And “the international festival of Giresun-Aksu” is the best known of all. (F: 1)

Beside the official ceremonies, the natives of this area, gather periodically and organize the festival as
a ritual of their cultural and traditional heritage, by themselves. The places of the festival are known for cen-
turies, by the natives. It is like a common decision. As a characteristic of the ritual, these places have to be on
the shore. When we look at the festivals attentively, it is easy to understand the importance of the water co-
ast or especially the seashore for this ritual. Rituals in Giresun took place near the river Aksu delta. During
the ritual the natives take a boat tours around the Giresun Island. The number of the tours has to be exactly
seven. If there is no island near the ritual place, then people prefer to swim or sail. Answers for this can be
found in legends or myths told in the region.

Legends tell us that in the ancient times the Amazons used to live either in Samsun or in Giresun Is-
land. They kidnap the young men and rape them, just for reproduction. After pregnancy the young men desti-
ned to die. And if the pregnancy ends with a “boy” baby, he has the same destiny with the father. The current
seventh of May rituals are remainders of those ceremonies.

There are three practical and very important beliefs during the ceremony of the festival:

1) Passing three times under “Sacayak” (a cooking stuff which has three feet to put a boiler on fire).
There is a belief that if an infertile women passes three times under this Sacayak, they will have the baby. In
Turkish culture, this stuff is the symbol of the hearth. And the hearth is a symbol of the family and children.
Therefore, to pass under Sacayak means to increase fertility of the family and abundance. (F: 2-3)

2) Throwing stones to the water is the second essential practice of the ritual. People perform seven do-
uble and one single throwing to the lake, river or sea. During the stone throwing ceremony one says “my pain
and my misfortune run in the sea” as a prayer. According to some scholars the meaning of this practice is eit-
her a remainder of the old Anti-Amozon rites or comes from the Turkish shamanism which had a stone wors-
hiping. (F: 4-5)

3) To walk around the island or seaside: We see this practice in Giresun that people circles the island
seven times. We can find this practice in other coast regions but, rounding the island can be seen mostly in
Giresun. This is because the Giresun Island is unique in the region. If a person circles the Giresun Island -se-
ven times- by boat, God accepts his wish unless he or she keeps his wish as a secret. (F: 6), (F: 7)

*  Makaledeki bilgi ve belgeler, yazarin gozlem ve derlemelerine, internetteki arama motorlarindan yapi-
lan “May1s Yedisi” sorgulamalarina ve M. Ocal Oguz-Seval Kasimoglu'nun editérligiinii yaptig: “Tiirki-
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de Dikeroglu, F. Jale Giil Gonciiler, Bihter Yavuzdogan, Cavit Sahin ve Banu Babalik’a ait makalelere
dayanmaktadir.

Yazinin Ingilizce cevirisi Gazi Univ. Sosyal Bilimler Enstitiisii Doktora 6grencisi Evrim Olger Oziinel,
Fransizer metnin redaksiyonu ise Tunus Kartaca Univ. Ogretim Uyesi Doc. Dr. Fadhel Bechraoui
tarafindan yapilmistir.
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Other practices of the seventh of May rituals:

a) If a person drinks the tea of a forty different herb, he or she can stay healthy whole year.

b) If one enjoys the day, the happiness will be with him whole year.

¢) If one gets into the sea with the right step he will be healthy whole year.

d) If a person sacrifices a sheep near by the sea, God will accept his wishes.

e) If the sick one takes a bath, in that water he will heal.

f) If there is no sea near by the region one can obtain the water from seven different fountains. It will
have the same effect.

g) Seventh of May is the day, Hizir who brings the summer to the ground and Ilyas who brings the
summer to sea, comes together.

The preparation for the seventh of May begins days before the festival. But, women prepare traditional
foods last night. (F: 8)

Between young men and women some competitions are made:

a) Greasy stick game, for the young men (F: 9)

b) Women sing traditional songs called “Atma Tiirkii”, to beat each other.

¢) Performance of the traditional folk theatre like, “Deve Oyunu,” Bakir Dévme “,” Arap Oyunu “,” Ka-
laya “”Igne ,” Degirmenci “etc.

d) Performance of the some regional folk dances like, “Ordu Karsilamas1”, “Halay”, “Horon” etc.

e) Traditional greasy wrestling races.

f) Rope pulling game between boys and girls.

g) Putting thread to the needle game.

h) Kite flying.

When we consider the day for the ritual, it is obvious to see the joy of the spring behind it. In Turkish
shamanic mythology the winter and spring symbolizes the death and the life. In the North hemisphere most
cultures celebrates the spring as the first day of the year. Therefore, the first day of the year is hope, salvati-
on, blessing and joy. The importance of this festival is because that it is the rebirth for both men and the na-
ture.

This natural event transforms differently in every culture. For instance in Turkish culture the rituals
like Nevruz (215t of March), “Hidirellez” (Gth of May) and, “Sabantoy/Habantoy” (10th of June) are the celeb-
ration of the New Year. Every culture accepts one day as the first day of the year, according to its climate and
geographical location. We can think that all rituals in the North hemisphere that celebrated in the fist half of
the year is related with the primitive rituals of offspring, rebirth of the nature and sacrifice.

The “Hizir” and the “Ilyas” motives in the “seventh of May” rituals are related with the well known Hi-
direllez cult, among Asian and Balkan Turks. It is also the first day of New Year in mythological and traditi-
onal calendar. We can also find the same tradition in “Nevruz” celebrations (21st of March). It is also the ce-
lebration of the first day of the year, rebirth of the nature.

Giresun-Aksu “7th of May” rituals became an official festival in 1970 and now its known and recogni-
zed internationally with the efforts of both natives and the administrators. However, in 2000 there occurred a
disaster during the celebrations in Besikdiizii (a sub-prefecture of Trabzon), killing 38 people in a boat trip.
Ironically this incident increased the popularity of the festival among Turkish people and media. Recently,
certain prefectures, sub-prefectures and municipalities focused their efforts to organize the practices of the
festival, so that participants do not become victims of similar disasters. After 5 years, considering the admi-
nistrative interference and positive improvements which were made to safeguard this beautiful tradition wit-
hin the people of the area, is not sufficient. It is necessary to encourage people, the system of education and
the media so that the respect increases among people on the intangible cultural heritage. Certain journalists
and branches of media believe that the festival of the seven of May is out of modernity, and these critics are
strengthened after the catastrophe of Besikdiizii. However, it shall be understood that what is meant by “mo-
dernity” with such insights endanger the multi-dimensional cultural environment. Thanks to UNESCO for
the convention of the intangible cultural heritage which was signed in 2003.

RESUME

Cette féte est connue en turc sous le nom Mayis Yedisi (m-a-m: le sept mai), mais elle a encore d’autres
noms comme Su Bayram: (m-a-m: la féte de I'eau), ou Deniz Bayram: (m-a-m: la féte de mer) ou tout simple-
ment Yedi (m-a-m: sept) au sein de la population autochtone.

Elle est célébrée sur le terrain de trois préfectures: Ordu, Giresun et Trabzon, donc dans toutes les so-
us-préfectures et tous les villages de ces provinces. Le septviens de 'ancien calendrier anatolien appelé Rumi
Takvim (le calendrier anatolien). La conversion de la date au calendrier actuel, comptera deux semaines en
plus. Dans ce cas, au sept mai correspondra le vingt mai, selon le calendrier grégorien. C’est pour cette raison
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que la féte du sept mai est paradoxalement célébrée le vingt mai.

Toutes les préfectures et les maires de la région s’apprétent pour féter officiellement le «sept mai». Cer-
taines d’entre elles comme Giresun, Besikdiizii, Golkoy et Persembe ont déja commencé les célébrations sous
le chef du « Festival national ou international du sept mai», considéré comme une féte officielle de leurs vil-
les. Le «Festival international de Giresun-Aksu» est trés connu parmi les festivals du sept mai. (F: 1)

A coté de la cérémonie officielle, la population de la région organise la féte, selon ses propres traditions
et rituels. Les lieux de la féte sont connus par cceur depuis des siécles, par les gens de la région, comme une
manifestation commune. C’est bien au bord de la mer ou se jette le fleuve, ou sur le rivage d’'un fleuve, ou au
bord d’un lac.

Un simple regard sur les rituels du sept mai, aidera & comprendre I'importance du bord de I'eau et de
la mer. Tous les rituels ont lieu au bord de la mer ou le fleuve d’Aksu coule & Giresun. Les habitants de la vil-
le font une promenade en mer, tournant sept fois par bateau autour de l'ile de Giresun. Les habitants des
autres villes font des balades en mer par bateau, ou bien se mettent a nager dans l'eau.

Certaines personnes de la région, expliquer ces rites, avancent une légende anatolienne trés ancienne:

Les Amazones vivent & Samsun (une ville au bord de la Mer Noire du Centre) ou a l'ile de Giresun. El-
les attrapent les jeunes hommes de la région, se trouvant au bord de la mer ou dans la mer, pour faire 'amo-
ur avec eux. Elles les tuent aprés avoir obtenu la grossesse. Les rites actuels du sept mai sont des vestiges
des cérémonies des femmes de la région qui veulent protéger leurs maris contre les amazones.

Trois pratiques et croyances populaires trés importantes apparaissent pendant la cérémonie de la féte:

1) Passer trois fois par-dessous un «Sacayak» (un appareil qui a trois pieds pour mettre une chaudiere
sur le feu). Les gens de la région croient que les femmes stériles qui le font, auront le bébé. Dans la culture
turque, cet appareil est le symbole du foyer, et le foyer est a son tour le symbole de la famille et des enfants.
Donc, passer par-dessous cet appareil est un symbole de I’accroissement de la population de la famille et de
labondance. (F: 2-3)

2) Jeter des pierres, sept doubles et une seule, dans le lac ou dans le fleuve, c’est la deuxiéme pratique
essentielle au cours de la féte. Les gens qui viennent au bord de la mer disent: «Que ma douleur et mon mal-
heur coule dans la mer». Cette pratique, selon certains chercheurs de la région, est un vestige des rites que
femmes anciennes célébraient pour protéger leurs maris contre les amazones. Les autres chercheurs disent
que cette pratique vient du chamanisme turc qui avait un culte de la pierre. (F: 4-5)

3) Faire une promenade en mer et tourner autour de I'ille de Giresun sept fois:

Nous pouvons trouver la pratique de la promenade partout au bord de la mer, mais, tourner sept fois
autour de l'ile de Giresun est une pratique propre & Giresun. Cette ile est en effet la seule dans la région. Le
centre de la féte du sept mai est bien Giresun selon les habitants de la région. Si une personne tourne sept fo-
is en bateau autour Iile, Dieu accepte son désir a condition qu’elle ne prononce pas son désir a haute voix. (F:
6),(F:7)

Les autres pratiques du sept mai:

a) Si une personne prépare et boit un verre de thé utilisant les feuilles ou les fleurs des quarante plan-
tés qui existent dans la région en sept mai, elle sera en bonne santé toute 'année.

b) 11 fait se promener a la campagne le sept mai pour étre heureux toute ’'année.

¢) Si une personne entre dans la mer ce jour-la, utilisant le pied droit, elle sera en bonne santé toute
I’année.

d) Si une personne sacrifie un mouton au bord de la mer, Dieu I'acceptera selon la croyance populaire.

e) Si une personne se baigne dans la mer ou le fleuve coule, a ’'aube du sept mai, elle sera en bonne
santé toute 'année.

f) Si une personne est loin de la mer, elle peut obtenir de '’eau dans sept fontaines, ce sera pareil com-
me 'eau de la mer ou le fleuve coule, pour la santé

g) Hizir (amenant 1’été sur le sol) et Ilyas (amenant ’6té dans la mer) se rejoignent au bord de la mer
ot le fleuve coule, pour amener I'été sur la terre. Hizir et Ilyas se rejoignent le sept mai de chaque année, se-
lon la croyance populaire de la région.

La préparation du sept mai commence quelques jours avant le jour méme de la féte. Mais, des nourri-
tures sont préparées la veille du dernier jour, par les femmes. Tous les repas sont traditionnels.

Alieu de la féte;

Les gens s’adonnent aux danses traditionnelles et régionales. (F: 8)

Les jeunes, les femmes et les hommes concourent parmi eux, pour obtenir le prix:

a) Le jeu de la perche graisseuse, pour les jeunes hommes (F: 9)

b) Les femmes chantent des chansons traditionnelles appeléesAtma Tiirkii pour obtenir le prix aussi.

¢) Les jeunes mettent en scéne des pieces de théatre traditionnel appelésDeve Oyunu, Bakir Dévme,
Arap Oyunu, Kalayct, Igne, Degirmenci, etc.
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d) Les jeunes montrent les exemples des danses traditionnelles de la région appelés Ordu Karsilamast,
Halay, Horon, etc.

e) Les garcons et les hommes font la lutte graisseuse traditionnelle.

f) Les garcons et les filles, faisant deux groupes, tirent le cordage pour obtenir le prix.

g) Les enfants enfilent I'aiguille.

h) Les enfants jouent au cerf-volant.

Si on est a la recherche de la raison de toutes ces pratiques, on voit la joie du printemps. L'hiver et le
printemps sont des symboles de la mort et de la vie d’apreés la mythologie chamaniques turque. On sait que
cet esprit est presque pareil dans certaines cultures qui ont les quatre saisons sur ’'hémisphére du Nord. La
nature ressuscite chaque année au printemps, grace a Dieu, apres la mort de 'automne dernier. Dong, il faut
se réjouir, il faut prier, selon les gens qui fétent le retour du printemps sur la terre.

La signification de la féte du sept mai est la joie a 'occasion de la renaissance de la nature et des hom-
mes. Le jour du sept mai est un jour de la renaissance de la nature d’apres la croyance populaire dans la régi-
on. Cette croyance vient de la mythologie turque. Le Nevruz(21 Mars), le Hidrellez (6 Mai), le Sabantoy/Ha-
bantoy (10 Juin) sont de premier jour du nouvel an dans les différentes mythologies chez les Turcs. Chaque
région désigne un jour comme le premier jour du nouvel an, en fonction du climat et de la situation géograp-
hique. Le premier jour du nouvel an est ce jour, d’apres les pratiques de la population de la Mer Noire de
TEst.

Le Nevruz et le Hidrellez sont trés connus chez les Turcs anatoliens, asiatiques et balkaniques comme
le premier jour du nouvel an dans le calendrier mythologique et traditionnel.

On peut trouver chaque année les célébrations du Nevruz (en 21 Mars) et de Hidrellez (le 6 Mai) en
Turquie qui portent les mémes rites et pratiques avec la féte du sept mai. Hizir et Ilyas sont des personnages
mythologiques et islamiques qui jouent un grand rdle pour amener le printemps sur la terre dans la féte de
Nevruz (Ilyas nexiste pas dans cette féte) et celle de Hidrellez (Cest-a-dire, Hizir et Ilyas).

Le peuple et les administrateurs veulent perpétuer la pratique de cette féte. Ils veulent la faire conna-
itre au niveau national et international. La Turquie est bien connucette féte, apres la catastrophe qui a cotté
la vie du trente vingt personnes a Besikdiizii (une sous-préfecture de Trabzon) pendant la promenade dans la
mer en 2000. Certains préfectures, sous-préfectures et municipalités ont commencé a organiser toutes les
pratiques de la féte, apres cette catastrophe.

En somme, les bonnes choses qui ont été faites pour sauvegarder cette tradition au sein du peuple de la
région par les administrateurs, ne sont pas suffisantes. Il faut encourager le peuple, le systeme éducatif et
les media & mieux considérer le patrimoine culturel immatériel. Certains auteurs de media ont dit que la féte
du sept mai était hors de la modernité, apres la catastrophe de Begikdiizii. Il faut maintenant savoir que
Tesprit de la modernité est a coté de la culture en danger, selon la convention de la sauvegarde du patrimoine
culturel immatériel qui a été signée a 'TUNESCO, en 17 Octobre 2003.

Gelenegi siirdiiren bolge halki ara-  Arasi1 Karadeniz Giresun Aksu Festivali

sinda “May1s Yedisi”, “Su Bayrami”, “De-
niz Bayrami” veya kisaca “Yedi” olarak
bilinen bu bayram, Tirkiye'nin Dogu
Karadeniz Bolgesinde yer alan Ordu, Gi-
resun ve Trabzon ilerinde karsimiza cik-
maktadir. “May1s Yedisi” veya “Yedi” ad-
lar1, kutlamamin tarihinin Anadolu’da
yaygin olarak kullanilan Rumi takvime
gore 7 Mayisa denk gelmesi nedeniyle
verilmistir. Bu tarih Miladi takvime gé-
re 20 Mayistir. Basta Giresun il merkezi
olmak tizere bolgedeki bir¢ok kentin va-
liligi veya belediyesi, bu kutlamay1 res-
mi takvimlerine almig ve “Festival”,
“Senlik” gibi adlarla uluslar arasi hale
getirmigtir. Bunlar arasinda, Uluslar

en ¢ok taninanidir:

Belediye ve Valiliklerin bu bayrama
daha merkezi ve resmi bir bi¢cim verme
cabalarinin yaninda, gecmisten giini-
miize yore halki, kendi koy, kasaba veya
kentlerinde kendiliginden toplanmakta
ve Mayis Yedisini kutlamaktadirlar. Top-
lanma mekanlari, yuzyillardir ayn1 me-
kanlardir. Bu mekanlar, kutlamanin
ozelligine uygun olarak su ile karanin
bulusma noktalar1 olarak secilmigtir.
Deniz kiyisindaki yerlesim yerlerinde
bir irmagin denize dokildugu yer, deni-
ze uzak yerlesimlerde ise bir gol kiyisi
veya irmak kenar: tercih edilmektedir.
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4 F: 1 Uluslar Aras1 Giresun Aksu Festivali
Acihig Toreni/ Opening ceremony of the inter-
national festival of Giresun-Aksu/ La cérémo-
nie de louverture du festival international de
Giresun-Aksu

4 F:2-3 Mayis Yedisi téreninin ilk uygulamas: saca-
yaktan ge¢cmedir. Sacayaktan ti¢ kere gecilir/Passing un-
der “Sacayak”: First important practice of the 7th of May
rituals/ Passer trois fois par-dessous de «Sacayak»: La
premiére pratique importante au sept mai
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Mayis yedisinde uygulanan ritiel-
lere bakildiginda, su kiyisinin, 6zellikle
denizin bu bayramdaki yeri anlagilmak-
tadir. Giresun il merkezindeki kutlama-
lar Aksu irmagmnin denize dokuldigu
yerde yapilmakta ve Giresun adasinin
etrafi teknelerle dolagilmaktadir. Adasi
olmayan diger yerlesimlerde ise, denize
girmek veya teknelerle denize acilmak
6nem tagimaktadir. Bunlarin neden ya-
pildig1 sorusuna halk arasinda yasayan
kimi efsaneler cevap vermektedir. Bu ef-
sanelerden biri s6yledir:

Samsun’un Amazon kéytinde, diger
bir rivayete gore ise,Giresun’'un kargi-
sinda yer alan kiigiik bir ada olan Gire-
sun Adasi’'nda yasayan Amazonlar, bu
bélgenin erkeklerini kagirip cinsel iligki-
ye giriyorlar onlardan gebe kaldiktan
sonra bu erkekleri ve dogurduklar1 er-
kek cocuklar oldiriyorlar. Mayis Yedi-
sinde yapilan uygulamalar, yore kadin-
larinin erkeklerini amazonlardan koru-
maya yonelik olarak yaptiklar térenle-
rin kalintilaridir.

Mayis Yedisi térenlerinde herkes
tarafindan yapilmas: gerektigine inani-
lan ti¢ 6nemli uygulama bulunmaktadir:

1) Sacayaktan Gecme: Bilindigi
uzere, “Sacayak” ti¢ ayag olan ve ates
tzerinde kazamin durmasimi saglayan
demirden bir mutfak gerecidir. Cocugu
olmayan kadinlarin ti¢ kez sacayaktan
gecmesi halinde cocuklarinin olacagina
inanilir. Sacayaktan gecenlerin kimseye
soylemeden tuttuklar1 dileklerin Tanr
tarafindan gerceklestirilecegi disiini-
lir. Sacayagi, ocagin simgesidir. Burada-
ki sacayak, Tirk kiltiria de icinde ol-
mak tzere bircok kiiltirdeki kutsal
“ates kiltu” ile iligkilidir. Diger yandan
atesin yandig1 yerin ocak olmasi nede-
niyle “ocak kiltu” ile iligkilidir. Bu yo-
niiyle ocak, Turk kiltirinde soyun de-
vami, dollenme, cogalma ve bereket sim-
gesidir.

2) Denize Tas Atma: “Derdim be-
lam denize” denilerek yedi cift bir tek
tas atilir. Denizi tasglama pratiginin
Amazon kadinlarimi taglama ritiielinin
kalintis1 oldugu seklindeki yorumlar yo-
rede yasamaktadir. Kimi aragtirmacilar,
bu uygulamanin Tirk samanizmindeki
taslarla ilgili inanglara bagli oldugunu
savunmaktadir.

3) Aday1 Dolanma: Bu uygulama,
Mayis Yedisinin en gérkemli sekilde ya-
pildig1 yer olan Girsun’da kargimiza ¢ik-
maktadir. Bolgenin tek adasi olan Gire-
sun Adasi’nin kuzey dogusunda yer alan
Hazma tas1 denilen ucurum, yedi kez
dolanilirsa dileklerin kabul olacagina
inanilmaktadir.

Mayis Yedisinde gerceklegtirilmesi
gerektigine inanilan, sacayaktan gecme,
denize tas atma, Giresun adasini dolas-
ma veya denize girme ritiiellerinin ya-
ninda su uygulamalar ve halk inanglar:
da bulunmaktadir:

a) Mayis Yedisinde kirk tiir bitki-
den c¢ay yapilir ve icilirse biitiin hasta-
liklara iyi gelir.

b) Kirlarda kogmak, giilmek, eglen-
mek gerekir. Bu giin giilen eglenen yil
boyunca mutlu olur.

¢) Sag ayakla denize girip yedi dal-
gadan gecen kigi, y1l boyunca hastalan-
maz, evinden bereket, bolluk eksik ol-
maz.

d) Gol veya deniz kiyisinda kesilen
kurban kabul olur.

e) Dere ile denizin birlestigi yerden
seher vakti su almak ve bununla yikan-
mak sevaptir. Dualar okunarak bu suyla
yikanan hastalar kesinlikle iyilegir.

f) Denize kiyis1 olmayan yerlerde
yedi cesmeden veya kaynaktan alinan
su da aym etkiye sahiptir.

g) Yedi May1s, karalara yaz getiren
Hizir ile, denizlere yaz1 getiren Ilyas'in
bir deniz kiyisinda bulugtuklar: giindiir.
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4 v F: 4-5 May:s Yedisi toreninde sacayaktan gecildikten sonra Aksu Deresi 7 ¢ift 1 tek tasla taslanir/ Pe-
ople throw stones to the sea/ Les gens jettent des pierres dans la mer

Yorede Mayis Yedisi hazirhiklar,

giinler oncesinden baglamakta ancak 19
Mayis (Rumi takvime gore 6 Mayis) gii-
ni yogunlagmaktadir. Bayramin kutla-
nacag1 mekana goétirillecek yiyecek ve
diger esyalar, bir giin 6nceden hazirlan-
maktadir. Bayram alaninda yenen pik-
nik yemeginde tursu kavurmasi, misir
ekmegi, mihlama, pancar sarmasi ve
kirmit gibi geleneksel yemekler bir giin
oncesinden hazirlanir.

Bayram yerlerinde:
Cesitli halk oyunlar1 oynaniyor,

Gengler, erkekler veya kadinlar
arasinda kimi yarigmalar yapiliyor:

a) Yagh kazik oyunu

b) Kadinlar karsihikh olarak “atma
tirki” adlandirilan ve dortliiklerden
olusan geleneksel siirler séyleyerek bir-
birlerini yenmeye calisiyorlar,

http://www.millifolklor.com
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¢) Deve oyunu, Bakir diigme, Arap,
Kalayci, Igne, Degirmenci, Sirkeci gibi
adlar alan geleneksel halk tiyatrosu or-
neklerini sergilenmesi,

d) Ordu kargilamasi, halay, horon
gibi yoreye 6zgu geleneksel dans gosteri-
leri,

e) Geleneksel sporlardan biri olan
yagh gires,

f) Halat ¢cekme,

g) Igneden ip gecirme,

h) Ugurtma ugurma gibi yarigmalar
diizenlenmektedir.

Mayis Yedisi'nde yasayan inanclar,
yapilan uygulamalar, kutlama zamani
ile birlikte degerlendirildiginde, bu kut-
lamanin 6ziini “baharin gelisi” ritielle-
rinin olusturdugu anlagilir. Kuzey yarim
kiirede ocak ayindan baglayarak tem-
muz ayna kadar doganin dirilisi, baha-
rin gelisi ile ilgili bircok téren yapilmak-
tadir. Kimi kiiltiirlerde doganmin dirilis
gini aym zamanda yilin ilk ginadir,
takvimler buna gore diizenlenir. Yilin ilk
glinii, umuttur, beklentidir, kurtulustur,
berekettir. Clinkii uzun bir kigtan sonra
yvaza gecilmistir. Bu kutlanmaya deger
bir mutluluktur, biiyiik bir sevingtir.

Bu doga olayi, zamanla dinlerin ve
kiltirlerin stizgecinden gecerek yeni bi-
cimler almistir. Ornegin Tiirkler arasin-
da yasayan Nevruz (21 Mart), Hidrellez
(6 Mayis), Sabantoy (6 Haziran) gibi
bayramlar farkli iklimlere gére baharin
geliginin kutlanmasidir. Bu bayramlara
eklenen din ve inanclar ise, bu doga ola-
ymin kiiltiirel olarak anlamlandirilmasi
ile ilgilidir. Kuzey yarim kiirede karsi-
miza ¢ikan ve yilin ilk yarisinda icra
edilen biitin bolluk, bereket, saglik, co-
galma gibi motifler igeren kutsal giin ve
bayramlarin, doganin dirilisi ile ilgili il-
kel donem mit ve ritiiellerinden kaynak-
landig distintilmelidir.

Mayis Yedisi'ndeki “Hizir” ve “Il-
yas” motifleri, Anadolu’da yaygin olarak
kutlanan “Hidrellez” ile iligkilidir. Gele-
neksel takvime gore 6 Mayista kutlanan
bu giinde, Hizirla Ilyas’in bir su kiyisin-
da bulusarak, diinyaya bolluk, bereket
ve yaz getirdiklerine inanilmaktadir. Bu
inanmig Mayis Yedisinde de karsimiza ¢ik-
maktadir. Mayis Yedisinin kutlandig:
mekanin karayla denizin birlestigi yer
olarak sec¢ilmesi bu bakimdan ¢ok 6nem-
lidir. Bu bakimdan Mayis Yedisinin,
Hidrellezin Dogu Karadeniz'deki gorii-
nimi oldugu bile séylenebilir. May1s Ye-
disinin Hidrellezden iki hafta sonra ya-
pilmasi, biiytik olasilikla bu bolgede ya-
zin geligi ile ilgili algilamalar nedeniyle-
dir. Biitiin bunlar ise Mayis Yedisi'nin,
kuzey yarim kiirede baharin geliginin
Orta Asya’dan Anadolu’ya kadar Tirkler
arasinda da kutlanan baharin gelisi ve
dirilme ritiiellerinin Dogu Karadeniz'de-
ki gorunimi oldugunu gostermektedir.

Yapilan kutlama bigimlerine baki-
lirsa, yore insam ve yoneticiler, bu gele-
negin gelecege aktarilmasi yoniinde ka-
rarh gortintyorlar. 1970’li yillarda “Fes-
tival’e dontisen Giresun-Aksu Mayis Ye-
disi, bugiinlerde uluslararas1 hale gel-
mistir. Diger yandan 2000 yilinda Trab-
zon'un Besikdiizii ilgesinde May1s Yedisi
kutlamalar1 cercevesinde denize acilan
teknelerden ikisinin alabora olarak 38
kiginin 6lmesi, Turkiye’de bu gelenegin
daha yakindan taninmasina neden ol-
mustur. Bu faciadan sonra, bodlgedeki
valilikler, kaymakamliklar ve belediye-
ler, Mayis Yedisi kutlamalarini “res-
mi”lestirme c¢abasina girmislerdir. Yapi-
lan yayinlar ve kurulan Internet sitele-
riyle Mayis Yedisi, tamitilmaya ve yay-
ginlagtirilmaya calisilmaktadir.

12

http://www.millifolklor.com



Milli Folklor, 2006, Y1l 18, Say:1 69

F:6 Giresun’da yore halki adanin etrafin1 dolasabilmek i¢in Aksu Deresi'nin denize dokiildigi
yerde toplanir/ In order to take a tour in the island people gather at the seaside, where the Aksu river
runs/ Les gens se réunissent au bord de la mer ou le fleuve d’Aksu coule, pour faire la promenade autour
de l'ile de Giresun

F:7 Adanin etrafini yedi kez dolanmak isteyenler teknelere biniyor/ People taking the boats for the
tour/ Les gens montent dans les bateaux pour la promenade

Adayt dolanirlar/ Arrival to the Island/ Ils sont de retour de lile

May1s Yedisinde yiizenler yil boyunca saglikly olur, biiyiiden ve nazardan korunur/ It is believed
that if one swims in the seventh of May, he could avoid himself from the evil eye and bad spell/ Il faut na-
ger le sept mai, pour s’assurer la protection, pour toute l'année, contre le magie et le mauvais ceil
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F:9 Mayis Yedisinde
Yapilan Yarigmalardan Yagh
Kazik Oyunu/ Greasy stick
game, for the young men/ Le
Jeu de la perche graisseuse,
pour les jeunes hommes

Besikdiizii faciasindan sonra kimi
kose yazarlari, Mayis Yedisi'nin ¢agdisi
oldugunu ve yasaklanmasi gerektigini
soylemisglerdir. Ritiiellerin toplusal yapi-
lar igin ne derece 6nemli oldugunu bil-
meyen bu yazarlarin biiyiik bir cehalet
6rnegi olan yorumlarinin iyi niyetli ol-
dugunu digiinsek bile, uluslararas1 6n-
goriidden ve cagdas kiiltiir tiikketim yakla-
simlarindan uzak oldugu kesindir. Bagta
Mayis Yedisi gibi son derece 6zgiin gele-
neksel kutlamalar olmak tizere, tehlike
altindaki kiiltiirel mirasin korunmasi,
uluslararasi toplumun UNESCO catis:
altinda aldig1 kararlara dayanmaktadir.

F: 8: Giresun-Ak-
su Festivaline bir halk
oyunlar: ekibi/The offici-
al festival of Giresun, a
team of the folk dance/
Le festival officiel de Gi-
resun, une équipe de
danse traditionnelle

Bagta yoneticiler olmak tizere, halkin,
medyanin  ve egitim kurumlarinin
UNESCO’da 2003 yilinda kabul edilen
“Somut Olmayan Kiiltiirel Mirasin Ko-
runmas1 Sozlesmesi’nin ruhunu kavra-
malar1 ve eger insanhigin gelecekte tek
kulturld bir topluma doniismesini iste-
miyorlarsa bu cagdas yaklagima kulak
vermeleri ve Mayis Yedisi gibi gelenek-
sel kiiltir degerlerinin cagdas kentin
kiiltiir dretim ve titkketim bigimlerinin
icinde kendilerini ifade etmelerine ze-
min ve imkan hazirlamalar gerekmek-
tedir.
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