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Ankara Universitesi Politik Psikoloji Arastrma ve Uygulama
Merkezi (POLPAUM)

Diinyada son otuz kirk yilin hizla gelisen bilimsel arastirma ve
uygulama alanlarindan biri olan politik psikoloji biiyiik gruplarin, kitlelerin,
uluslarin, birbirleriyle olan iligkilerini degerlendiren, bu iligkilerde rol
oynayan psikolojik etmenleri derinlemesine analiz eden 6nemli bir bilimsel
calisma alamidir.

Politik psikoloji bunun yani sira liderler ve takipgileri, lider ve biiyiik
grup iligkileri, terérizm ve terér psikolojisi ve toplumsal hareketlerin
psikodinamigini inceleme alani igine almaktadir. Politik psikoloji
uluslararasi iligkilerde, diplomaside tikanan miizakere siire¢lerinin Oniiniin
acilmas: ve iligkilerin banggil ¢dziimlerle olumlu sonuglanmasina sagladigi
katki1 nedeniyle bu denli ilgi gérmektedir.

Politik psikolojinin sorunlara yaklagim yontemi eklektik ve entegratif
anlayigla derinlik (analitik) psikolojisinin ilkelerine dayanmaktadir. Bu
nedenle ulusal ve uluslararas: iligkilerdeki tutum ve davraniglarin yiizeysel
degerlendirmesi ve goriiniir psikolojik sorunlarindan daha ¢ok altta yatan,
derinlemesine incelemeyle saptanan motivasyonlar politik psikolojinin
¢aligma alanim kapsar.

Farkli gruplar arasinda ortaya ¢ikabilecek barisi tehdit eden sorunlarda,
diplomasiye ve politikaya yeni bir bakis kazandiran politik psikoloji
disiplininden iilkemizi uzak tutmamak ve yararlandirmak amaciyla 1992
yilinda Basbakanlik biinyesinde resmen baslayan ¢aligmalar, 2006 yilinda
Politik Psikoloji Dernegi’nin kurulmasiyla dernek c¢atis1 altinda islevini
devam ettirmigtir.

Politik psikolojinin biiyiik bir kurumun gsemsiyesi altinda bilimsel
aragtirma yapma imkaninin dnemli ve yararh olabilecegi distincesiyle, 2011
yih basinda Ankara Universitesi’ne bagli olarak “Politik Psikoloji Arastirma
ve Uygulama Merkezi” kurulmugtur. Tiirkiye’de tiniversite biinyesinde ilk
ve tek olan bu merkez, bilimsel aragtirma prensipleri 1513inda sosyo-politik
olaylara psikolojik bir pencereden bakmaya gayret gosterecektir.
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Yazarlar ve Editorler Hakkinda

Mehmet Sahin

Kahramanmaras’ta dogan Do¢. Dr. Mehmet Sahin lisans egitimini
ODTU Tarih, yiikseklisans egitimini ODTU Ulusararas: lliskiler, doktora
egitimini Gazi Universitesi Uluslararas Iliskiler Bolimii’nde tamamlamustir.
Gazi Universitesi Uluslararasi Iliskiler Boliimii 6gretim {iyesi olan Sahin
uluslararasi politikada din ve Ortadogu alanlarinda ¢alismaktadir. Suriye,
Israil, iran ve Ikinci Kérfez Savasi ile ilgili dort kitap editorltgii yani sira
“Din-Dis Politika {ligkisi: ABD Ornegi” baslikli kitabin yazaridir. Sahin
Tirkiye’de ilk kez yalmzca Ortadogu alaninda yaym yapan hakemli
“Akademik Ortadogu” dergisinin editoriidir. Dog. Dr. Mehmet Sahin ayni
zamanda Ortadogu alaninda galigmalar yapan diisiince kurulusu ORSAM’1n
danigmant olarak gérev yapmakta, bir¢ok televizyon ve radyo programinda
giincel dis politika analizleri yapmaktadir.

Farrokh Negahdar

Siyasi aktivitist ve 1960’larin 6grenci hareketinin liderlerinden Farrokh
Negahdar 1946 yilinda iran’da dogdu. 1968-1978 yillar1 arasinda 6grenci
hareketlerindeki fiili katkisindan ve Fedayi Organizasyonu’nun kurucu
kadrosu i¢inde bulunmasindan dolayr 10 sene hapse mahkim edildi.
Mahkiimiyetinin ardindan Fedayi Organizasyonu’na yeniden katilarak bu
grubun lideri oldu. 1982°de bu grubun resmi baskani olarak secildi ve
gorevini 1990 yilina kadar siirdiirdii. 1983 yilindan beri siirgiinde yasamakta
olan Negahdar Iran i¢ ve dis siyaset analizleri konularinda aranan bir isimdir.
University of London’da lisans ve yiikseklisansini tamamlamis olan
Negahdar ayni zamanda United Republicans of Iran (Jomhouri) grubunun
kurucularindandir.

Vamik D. Volkan

Prof. Dr. Vamik D. Volkan, DLFAPA, FACPsa Kibris’ta dogmustur.
Ankara Universitesi Tip Fakiiltesi’nden mezun olduktan sonra 1957 yilinda
ABD’ne gitmistir. Virginia Universitesi emekli 6gretim tiyesi, Austen Riggs
Merkezi Erikson Egitim ve Arastirma Enstitisi kidemli Erik Erikson
akademisyeni, Washington Psikanalitik Enstitiisii kidemli analistidir.
Finlandiya Kuopio Universitesi ve Ankara Universitesi’nden fahri doktora
invam almistir. Volkan Virginia Universitesi’nde 1978-1994 yillar1 arasi
Blue Ridge Hastanesi Direktorliigii, 1987-2002 yillar1 aras1 Zihin ve Insan
lliskileri Arastirma ve Uygulama Merkezi (CSMHI) Baskanhgini yapmustir.
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CSMHI etnik catisma, wrk¢ilik, milli kimlik, terdrizm, toplumsal travma,
lider-takipei iligkisi gibi ulusal ve uluslararasi ¢atigmalara disiplinlerararasi
ekibi ile yeni bir teorik bakis agist gelistirmistir.

Prof. Volkan’in kirktan fazla kitabi, besylizden fazla makalesi
bulunmaktadir. Volkan’in yayinlar1 birgok yabanci dile ¢evrilmigtir. Bir¢ok
uluslararasi 6diil almig olan Volkan dort kez farkli iilkeler tarafindan Nobel
Baris Odiili'ne aday gosterilmistir. Prof. Volkan gatigmali olan birgok
iilkede ¢aligmig, bilylik grup psikolojisi ve barigcil ¢oziimler ile ilgili yeni
teoriler gelistirmigtir.

B. Senem Cevik-Ersaydi (Editdr)

1981 yilinda Virginia/ A.B.D’de dogdu. Ik, Orta ve Lise 6grenimini
Ankara’da tamamladi. California State University, San Bernardino’da lisans
ve vyiiksek lisans egitimini tamamladi. 2011 yilinda Gazi Universitesi
Iletisim Fakiiltesi’nde doktora egitimini tamamlayan Cevik’in Stanford
Univeristy’den politik psikoloji alaminda uzmanlik egitimi bulunmaktadir.

2007 yilindan itibaren Bat1 ve Islam diinyalarin1 anlamay: amaglayan
uluslararas:t sivil bir diyalog projesi olan Prof. Dr. Vamik Volkan
bagkanligindaki International Dialogue Initiative (IDI) grubunun
toplantilarina katilmaktadir. Ankara Universitesi Politik Psikoloji Arastirma
ve Uygulama Merkezi Danisma Kurulu’'nda ve Politik Psikoloji Dernegi
Yonetim Kurulu’'nda yer almaktadir. 21. Yuzyil Tirkiye Enstitii’siinde
bilimsel danigman olarak gorev yapmaktadir. Tiirkiye’de ilk defa yanlizca
Ortadogu alaninda ¢aligmalara yer veren Akademik Ortadogu Dergisi’nin
Ingilizce editoriidir.

Politik Psikoloji Dernegi biinyesinde bir¢ok konferans, panel ve egitim
programini diizenlemistir. “Yurtdigina Go¢ Eden Bireylerde Sosyolojik
Algilar” ve “Dogu ve Giineydogu Anadolu Bolgelerinde Sosyolojik Algilar”
konulu projelerde goérev almistir. Politik psikoloji ve siyasal iletisim
alanlarinda ¢esitli makale ve gevirileri, iki adet kitap editorligi
bulunmaktadir.

Bora Baskak (Editor)

1976 yilinda Ankara’da dogan Bora Baskak ilk, orta ve lise egitimini
Ankara’da  tamamlamigtir. 2000 yilinda Ankara Univérsitesi Tip
Fakiiltesi’nden mezun olmustur. 2005 yilinda yine Ankara Universitesi Tip
Fakiiltesi Psikiyatri Anabilim Dali’nda uzmanlik egitimini tamamlamustir.
2006 yilinda Ankara Universitesi Tip Fakiiltesi Psikiyatri Anabilim Dali’nda
uzman doktor olarak goreve baglayan Dr Bora Baskak, halen ayni klinikte
Psikiyatrik Rehabilitasyon biriminin yardimci sorumlusudur. Noropsikiyatri
Aragtirma Birimi ve poliklinik birimlerinde de gérev yapmaktadir. Dr
Baskak, Politik Psikoloji Merkezi Danigma Kurulu tiyesidir.
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Sunus

Sayimn Bakan, Sayin Biiyiikelgilik Mensuplari, Ogretim Uyeleri ve
Degerli Misafirler,

Ankara Universitesi Politik Psikoloji Aragtirma ve Uygulama
Merkezi’nin (POLPAUM’un) diizenledigi bu toplantiya hos geldiniz.

Politik psikoloji diinyada gelismeye baglayan ve disiplinlerarasi nitelik
tastyan yeni ¢alisma alanlarindan biridir. Ankara Universitesi olarak
Tiirkiye’de ilk kez bu konuda bilimsel ¢alisma yapacak bir ekip ile Ankara
Universitesi  Politik Psikoloji Arastirma ve Uygulama Merkezi’nin
(POLPAUM’un) kurulusunu bu vesile ile sizlerle paylasmak isterim.

Politik psikoloji toplumsal ve siyasi olaylarm gériinen degil,
gorinmeyen dinamiklerini analiz etmeyi hedefleyen yeni bir diisiinme
seklidir. Bu tiir disiplinlerarasi analiz yéntemleri kiiresellesen diinyada
toplumlarin degisen ve doniisen dinamiklerini kavrayabilmek agisindan
biiyitk 6nem tagimaktadir. Bizler de Ankara Universitesi olarak degisen
diinyada bu disiplinlerarasi yeni alan ile giinceli yakalamis bulunuyoruz.

Ankara Universitesi Politik Psikoloji Arastirma ve Uygulama
Merkezi’'nin (POLPAUM’un) iniversitemizde kurulmasimin  gerek
uluslararasi iligkilere gerekse iilkemizdeki siyasi ve toplumsal gelismelere
yapacagi analizlerle 6nemli katkilar saglayacagina inaniyorum.

Ankara Universitesi kuruldugu 1946 yilindan beri diinyaca iinli,
caligmalar1 ile buyiik degisim yaratan akademisyenler yetigtirmistir. Bu
degerlerimizden birisi de politik psikolojinin kurucusu olan Prof. Dr. Vamik
Volkan’dir. Uluslararas1 akademik camiada Ankara Universitesi’ni basari ile
temsil eden bir Ankara Universiteli, ayni zamanda Ankara Universitesi
Onursal Doktora unvani sahibi olan Prof. Volkan’1 bu kez onur konugumuz
olarak bu acilis toplantisinda agirlamaktan biiyilk mutluluk duyuyoruz.
Ayrica kendisinin bu merkezin damigma kurulunda yer aliyor olmasi da bize
kivang veriyor.

Merkezimizin agilisi vesilesiyle bugiin gerceklestirilecek olan “Yeni
Diinya Diizeni, Arap Bahan ve Tiirkiye” baghikli panel, konunun diinya
giindeminde birinci sirada yer almasi nedeniyle ¢ok 6nemli fikirlerin ortaya
cikacagi ve bunlarin derinlemesine analiz edilerek toplum yararina
sunulacag1 6nemli bir ¢aligmadir.

Kuzey Afrika’daki devletler ile Ortadogu ve Arap Yarimadasi’ndaki
devletlerde Arap Bahari olarak bir yi1l 6nce baglayan gosteriler ve bunun
sonucunda el degistiren yonetim erki, iilkemizin bu cografyalardaki tarihsel
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baglantilari ve héalihazirdaki ¢ikarlar1 nedeniyle, bizleri yakindan
ilgilendirmektedir. Bu siiregte Arap Bahari’nm psiko-politik boyutlariyla
disiplinlerarasi bir anlayigla tartigtliyor olmasi iiniversitemizde kurulmus
olan Politik Psikoloji Arastirma ve Uygulama Merkezi’nin (POLPAUM un)
6nemini ortaya koymaktadir.

Prof. Dr. Cemal TALUG

Ankara Universitesi Rektorii
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Sunus

Yirmi yil kadar 6nce Irak’in Kuveyt’i isgali sonucu Amerika Birlesik
Devletleri’nin onciiliigiinde Irak’a yapilan harekat sonrasinda 2003 yilinda
yeni bir girisimle Saddam Hiiseyin yoOnetimi devrilmis ve Ortadogu
cografyasinda diktatoryal rejimlerin arttk sonunun geldigi Saddam
Hiseyin’in idam edilmesiyle anlagilmisti.

Adaletsizlik, issizlik, fakirlik, yolsuzluk ve siyasi dilizendeki
hukuksuzluklar 2010 yilinda Ortadogu’daki degisimin tetikleyici unsurlari
olmus; Kuzey Afrika ve Ortadogu’nun siyasi rejimleri degismistir. Bu
stiregte Ortadogu’da héakimiyetini stirdiirmek isteyen devletler 20.yiizyilin
basinda oldugu gibi bir kez daha bélge halkini yonlendirmek istemekte;
halkin taleplerini bazi iilkelerde desteklerken bazi tilkelerde de gérmezlikten
gelmeye devam etmektedir.

“Arap Bahar1” olarak adlandirilan bu ¢ok yonlii ve karmasik siireg
Tunus’tan Misir, Libya, Yemen ve Suriye’ye kadar uzanmuis, Suriye diginda
iktidarlarin degismesine yol agmigtir. Gortiniirde halkin 6zgiirliik demokrasi
ve yOnetime ortak olma isteklerinin oncelik tasidigi “Arap Bahari” simdiye
kadar beklenen sonuca ulasabilmis degildir. Ustelik Misir’da Hiisnii
Miibarek’i deviren halk, onun yerine gegen askeri yonetimden dolay1 biiyiik
bir hayal kiriklig1 yagsamistir. Biiylik umutlar ve hayaller simdilik Misir’da
yerini beklentiye birakmig, degisim yasayan diger iilkelerdeki durum ise
heniiz bir netlige kavusmamistir.

Ortadogu copgrafyast Osmanli Imparatorlugu’nun bélgeyi terk
etmesinden sonra saglhkli bir diizene girememistir. Arap diinyasi zaman
zaman Cemal Abdiilnasir gibi bazi karizmatik liderler yonetiminde bir
aidiyet ve kimlik kazanmiglarsa da bunun devami gelmemistir. Zengin
dogalgaz ve petrol yataklarinin varligi, bolgenin Israil’in giivenlik algsi
bakimindan stratejik ve glivenlik agisindan 6nemi Ortadogu’yu diinya
devletlerinin gii¢lerini sergilemeyi ve ¢ikarlarini kollayacaklar1 bir arena
haline déniigtiirmiistiir. Bir yanda ABD, Avrupa Birligi, diger yanda Rusya,
Cin, Hindistan ve bu giicler arasinda kalan Ttrkiye.

Tirkiye Ortadogu ve Kuzey Afrika’da hem tarihi baglari hem de
Ozellikle sinir devletler ile olan akrabalik iligkileri nedeniyle ‘“Arap
Baharma” karsi ilgisiz kalamazdi. Ote yandan, Ortadogu’daki devletler de
Tirkiye’nin ilgisiz kalmasini arzu etmemekte ancak agirt midahaleci
olmasini da istememektedirler. Bu devletler bir ikilem iginde Tiirkiye’den
bir yandan Osmanli déneminden kalan korumacilifi beklerken diger yanda
bu korumaciligin kimliklerini yok sayacak bir tehdit boyutuna gelmesine
karg1 tepki vermektedirler.
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Bu diisiince ve psikolojiden hareketle “Arap Baharinin” bugiinii ve
gelecegini farkll disiplinlerin yaklagimi ve goriisleriyle degerlendirmeyi,
gelecegi aydinlatmasi bakimindan 6nemli gordiik. Bu toplantida gérislerini
agiklayan POLPAUM Damigma Kurulu Uyesi Prof. Dr. Vamik Volkan,
[ranh siyasetgi-analist Farrokh Nagehdar ve Ortadogu uzmani Dog. Dr.
Mehmet Sahin’e tesekkiirii bor¢ bilirim. Ayrica Tiirkiye’de ilk defa bir
tiniversite biinyesinde Politik Psikoloji Arastirma ve Uygulama Merkezinin
kurulmasina biiyiik destek veren Ankara Universitesi Rektorii Prof. Dr.
Cemal Talug’a sonsuz tesekkiir ederim.

Prof. Dr. Abdiilkadir Cevik

Ankara Universitesi Politik Psikoloji Arastirma ve Uygulama Merkezi
Miidiiri
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Onsoz

Siyaset ve ekonomi alanlarinda kiresellesme ve tiiketim toplumuna
gecis 20. yiizyihn ikinci yarisindan itibaren etkisini iyiden iyiye hissettiren
ve diinyaya sekil veren degisimler olmustur. Aslinda siyasi ve ekonomik
akimlarin mevcudiyeti, toplumu olusturan bireylerin zihninde bu akimlarin
kargilik geldigi saglam temellerin olup olmamasma baglidir. Cogu zaman
g6z ardi edilse de 20. Yiizyilin ilk yarisinda psikoloji ve psikiyatri
alanlarindaki gelismeler, birey ve kimlik kavramlarinin tanimlanmasina bir
paradigma degisikligine yol agmigtir. Birey kimliginin bu yeni tanimi - belki
de piiriten ortodoks ahlaka daha uygun oldugu i¢in- kapitalizmin ‘rekabetci
girisimci  bireyselcilik’ anlayisina  mesruiyet kazandirmigtir.  Birey
psikolojisindeki bu degisim en kollektivist kiilttirleri bile etkilemis ve tek
kutuplu/global diinyada sik telaffuz edilen tanimiyla ‘yeni diinya diizeni’nin
makul olarak algilanmasina yol a¢mistir. Modernlesmeyle birlikte basta
psikoloji ve psikiyatri disiplinlerince i¢ diinyas: yeniden tanimlanan birey
icin ‘kendini ifade etmek’ en 6nemli ihtiyactir. Giiniimiizde “Arap Bahari”
olarak adlandirilan siire¢ de dahil olmak iizere, yasadigimiz ekonomik ve
siyasal degisimleri bu ihtiyagtan bagimsiz ele almak oOnemli bir ihmal
olacaktir. Ote yandan, bireyselcilik ve kollektivizm birbirini diglamak
zorunda olan kavramlar olarak goriilmemelidir. Bireyselcilik; demokrasi,
esitlik ve laiklik kosullarinin saglanmasi halinde toplumun ortak faydasina
da hizmet edebilir.

Kiiresellesme, tiiketim toplumuna gegis, kimlik ve aidiyet anlayisindaki
degisimler, 6ne ¢ikan bireyselcilik gibi farklilagmalar 20.ylizyilin belki de en
cok hissedilen etkileri olmustur. Yeni yiizy1l ise sarsict ve tehditkar bir terér
saldirist ile baslamis, belki de ilk defa tek kutuplu diinyanin kiiresel giicii
A.B.D hegemonyasinin gerilemeye basladigin1 farketmistir. Gelisen ve
gelistik¢e toplumlar1 bir bilinmezlige siirikleyen yeni iletisim teknolojileri
diinyay1 avucumuzun i¢ine sigdirirken bilgi alma, haber alma, siyasete
katilma gibi olanaklari ortaya ¢ikarmaktadir. Belki biraz da bu yeni teknoloji
sayesinde tek kutuplu diinyadan ¢ok kutuplu bir yapiya, yeni bir diinya
diizenine ge¢mekteyiz. Her gecis donemi gibi bu gegisin de sancili olacagim
sOylemek miimkiindiir. Gii¢ ve iktidari birakmak kolay olmadigt gibi yeni bir
diinya sisteminde yeni gii¢lerin konumlarini tescillemesi de zaman alacaktir.

Iste bu yeni diinya diizeninde Ortadogu halki da artik tarihin nesnesi
degil 6znesi olmak istemektedir. Yiizyillarin getirdigi -gerek Bati gerekse
kendi otoriter liderleri tarafindan yasatilan- aldatimishk duygusu
uluslararasi konjonktiiriin de elverdigi ol¢lide Tunus’ta issiz geng
Muhammed Bouazizi’nin yaktigi ates ile patlak vermis, tiim Ortadogu’yu
sarmigtir. Bu nedenle bu hareketlerin bir anda ortaya ¢iktigini iddia etmek,
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tarihin 6znesi olmayi, demokratik siyasal sistemde temsil edilmeyi isteyen
halkin mesru taleplerini gérmezden gelmek olacaktir. Ote yandan
Ortadogu’da etki alanini siirdirmek isteyen giicler tarafindan halkin bu en
temel isteklerinin sekillendirilmek istenmedigini diistinemeyiz. Bu baglamda
“Arap Bahar”, “Arap Uyanis1” veya “Demokrasi Tsunamisi” adi verilen,
Araplarin bir onur miicadelesi olarak ifade edilen bu halk hareketlerine
elbette ki dig giigler de midahil olmak istemektedir. Ciinki bilinen ve
miittefik rejimler yerine halkin hangi yoéneticileri tercih edecegi
bilinmemekte; bu bilinmezligin yarattig: soru igaretleri uluslararasi toplumda
biiyiik bir kaygiya, endiseye neden olmaktadir. Bireyler gibi toplumlar da
gelecegi  6ngormek, bilmek isterler. Bu dogrultuda Ortadogu’daki
bilinmezlik hem komsu iilkelerce hem de uluslararasi kamuoyu tarafindan
dikkatle izlenmektedir. “Arap Baharinin” gergek bir demokrasi ile
sonuglanip sonuglanmayacagi, yeni yonetimlerin halkin her kesimine séz
hakki verip vermeyecegi bu hareketlerin yapisini tanimlayacaktir. Bu
nedenle henliz nereye varacagi belli olmayan bu hareketlere de kesin bir ad
koymak belki de erken bir teshis olacaktir.

Sunu soéylemek miimkiindiir ki basta Ortadogu olmak iizere diinya,
“Arap Bahan” sonrasinda farklt bir yapiya kavusacaktir. Ortadogu’da din
olgusunun vazgegilmez bir etken oldugu son aylarda yapilan demokratik
se¢imlerde ortaya ¢ikmistir. Bu baglamda Ortadogu, belki de din olgusunun
daha fazla 6ne ¢iktig1 ancak demokrasi ile harmanlandigi bir bolge olarak
ortaya ¢ikacaktir. “Arap Bahari” hareketleri uluslararasi topluma belki de en
fazla baski altinda tutulan halkin nefes alma ihtiyacini mutlaka hissederek,
siyasi sisteme uyum saglamak isteyecegini gostermistir. Bu agidan “Arap
Bahar1” yalmizca Arap diinyasi veya Ortadogu cografyasi degil, diinyanin
cesitli yerlerinde de halklarin daha fazla soz hakki istemesi olarak ortaya
¢ikabilecektir. Bu durum da belki iilkeleri daha fazla diyaloga, konusmaya,
kendisi gibi diisinmeyeni dinlemeye tesvik edecektir. Cunkii degisim
kagimilmaz olarak 21.ylizyihn temel paradigmasi olarak kargsimizda
durmaktadir. Bu degisimden 6yle gériinliyor ki Turkiye de etkilenecektir.
Tiirkiye elbette Ortadogu’da artan yumusak giici ile bolgeyi
doniistirmektedir. Ancak bu doniigim yasanirken donisiimiin tetikleyici
ivmesi ile Tirkiye de kendi i¢inde bir doniigiim yasayarak taleplere yamt
vermek durumda kalacaktir.

B. Senem Cevik-Ersaydi ve Bora Bagkak
Nisan 2012
Ankara
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Uluslararasi iligkiler Boliimii

Ozet

“Arap Bahar’’'min” nasil gelisecegi, yoniiniin nasil seyredecegi, daha da
onemlisi hangi sonuglar1 doguracag olduk¢a dnemlidir. Bu yiizden “Arap Bahari™n1
anlamak i¢in 6zellikle Osmanli Devleti’nin sona ermesinden bugiine séz konusu
cografyada yasanan onemli siyasi dalgalarin dikkatle incelenmesini gerekmektedir.
Bu noktada, Arap Orta Dogusu’'nda 1950 ve 1960’li yillarda yasanan Arap
Devrimlerinin 6zellikleri ve nasil sonuglandigt “Arap Bahar”nin anlamini ve
yoniinil anlamada faydali olacag agikardir. Ciinkii “Arap Bahar1”nin y6nii ve neden
olacag: sonuglar, sadece Arap Orta Dogusu’nu degil ayn1 zamanda tiim bolgeyi ve
uluslararasi siyaseti derinden etkileyebilecek potansiyele sahip géziikmektedir. Bu
amagtan hareketle, yazida 1950 ve 1960’li yillardaki Arap devrimlerinin temel
ozellikleri ve sonuglar1 ele alinarak, “Arap Bahar1” anlagilmaya ¢aligildi. Sonugta
her devrimde oldugu gibi “Arap Bahari”nin da zamanin ruhuna uygun olarak dnceki
devrimlerden farklihklar igerdigi anlasilmaktadir. Daha gimdiden Arap Orta
Dogusu’nda meydana gelen halk hareketleri “Arap Bahan” olarak tanimlansa da
oniinde ¢ok ciddi engellerin oldugu gériilmektedir.

Anahtar Kelimeler: Arap Bahari, Arap Devrimleri, Orta Dogu, Halk
Hareketleri

Giris
Birinci Dilinya Savasi(1914-18) ile birlikte Pax Ottomana’nin sona

ermesi genel anlamda Orta Dogu’nun 6zel olarak ise Arap Orta Dogusu’nun
siyasi tiirbilansa girmesine neden oldu. Aradan yaklagik olarak bir asir

" Bu makale Mulkiye dergisinin Gliz 2011, 272.sayisinda yayinlanmistir.
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gecmesine ragmen, Orta Dogu hala siyasi anlamda diinyanin en tektonik
bolgesi olma 6zelligini korumaktadir. Osmanli Devleti’nin sona ermesiyle
bagimsiz olacaklarii diiginen donemin Arap liderleri, 1919 Paris
Kongresi’nde ve 1920 San Remo’da aliman kararlarla kandirildiklarini
anladilar. Dénemin giiglii devletleri Ingiltere ve Fransa’nin destekleriyle
Osmanli’ya karst milliyet¢i Arap liderlerinin 6nciiligiinde harekete gegen
Arap isyani, Araplar agisindan beklenen sonucu vermedi.' Araplar agisindan
degisen sadece efendileri oldu. Miisliiman (Tiirk) efendiler gitti, onlarin
yerine Hiristiyan (ingiliz, Fransiz) efendiler geldiler.” Boylece, Araplarn ilk
isyant istedikleri gibi sonuglanmamis oldu. Bu Arap Orta Dogu’sunda siyasi
cografyanin olusumunun ilk dalgasiydi. Bu donemde Orta Dogu’nun siyasi
yapist yeniden sekillendirilirken, Araplara bagimsizlik verilmedi. Ortaya
¢tkan Arap devletleri ya Ingiliz, Fransiz mandasina girdiler ya da bu
devletlerin giidiimiinde hareket etmek zorunda birakildilar. Kisaca, Araplar
kendi mukadderatlarin1 ellerine alamadilar. Bolgenin siyasi kaderini
belirleme giiciinii elinde bulunduran Ingiltere ve Fransa, siyasi sinirlarin
belirlenmesinde oldugu gibi, yonetici elitin belirlenmesinde de belirleyici rol
oynadilar. Bu dénemde, yani Birinci Diinya Savasi sonunda Arap Orta
Dogusu’nda kurulan diizen, kabaca Ikinci Diinya Savasi(1939-45)nin
sonuna kadar siirdiiriilebildi.

Ikinci Diinya Savasi’min getirmis oldugu siyasi ortam, Arap Orta
Dogusu’nda ikinci siyasi degisim dalgasinin yagsanmasina neden oldu. Arap
Orta Dogusu’nda Birinci Diinya Savagi sonunda kurulan diizen 1940’larla
birlikte ¢6ziiimeye bagladi ve 1950 ve 1960°l1 yillarda tarihe Arap
Devrimleri diye gecen gelismeler yasandi. Bu siirecte Arap Cografyasi’nda
bazi 6nemli monarsiler yikihirken (1952 Misir, 1958 Irak, 1969 Libya gibi. ),
bunlarim yerlerine cumhuriyet rejimleri kuruldu.?

1950-1960 ARAP DEVRIMLERI -

1950 ve 1960’11 yillarda Arap Orta Dogusu’nda yasanan gelismeler,
bolgenin siyasi cografyas: agisindan ikinci dalga olarak goriilebilir. Ciinkii,
Birinci Diinya Savasi sonunda tam bagimsiz olamayan Araplar, Ikinci
Diinya Savasi’yla bagimsiz olma cabasi i¢ine girdiler. Bu bagimsizlik hem

' Bu dénemdeki Arap bagimsizhk hareketleri hakkinda bkz: Omer Kiirkgiioglu (1982).
Osmanli Devleti'ne Karst Arap Bagimsizitk Hareketleri (1908-1918), Ankara, Siyasal Bilgiler
Fakiiltesi Yaymlan, Zeine N. Zeine (2003). Tirk-Arap Iliskileri ve Arap Milliyetciliginin
Dogusu, Istanbul, Gelenek Yaymeilik.

2 Peter Mansfield (2000). Osmanli Sonras: Tiirkiye ve Arap Diinyast, Cev. Salih Yurdakul,
istanbul, S6ylem Yayinlari, s. 80.

3 George Lenczowski (1980). The Middle East in World Affairs, London, Cornell University
Press.
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dig diinyaya karsi hem de disariyla siki iligkileri olan dénemin yonetici
elitine karsi girisilen bir hareket olarak ortaya ¢ikt.

1950 ve 1960’11 yillar arasindaki devrimlerin, meydana geldikleri
ulkelerin i¢ yapilar1 dikkate alinmaksizin birbirlerine benzedikleri
sOylenebilir. Nitekim, s6z konusu devrimlerin aktorleri, amaglart ve
ideolojileri agisindan incelenecek olursa benzerlikleri goriilecektir.*

Temel Ozellikler

Aktorler: Bu yillardaki devrimlerin en 6nemli 6zelliklerinden biri,
devrimi stiritkleyen onderlerin olmasidir. S6z konusu devrimci kadro,
modernlesmeci seckinler diye tanimlanan askeri biirokrasi ve aydinlar
grubuna mensuptular. Ayn1 zamanda bu kadro, baglica amaci &zel hiikiimet
hizmetlerine memur yetistirmek i¢in kurulmus olan meslek okullarinda
egitim gérmuslerdir. Aldiklar1 egitimin bir sonucu olarak, devrimci 6nderler
ideolojik olarak yalnizca yabanci hakimiyetine degil, ayn1 zamanda kendi
tilkelerindeki kentli zengin tiiccarlarin, asiretlerin ve toprak sahibi ailelerin
iistiinliiklerine de karsiydilar. S6z konusu kadro, ulusal bir yeniden
yapilanmay1 amac¢lamislardi. Fakat, amaglarinin oniinde en biiyiik engel
olarak, Bati’nin bolgedeki askeri ve siyasi egemenligini ve bunun yerli
toplumun kiiltirii ile dini kiltirel kimligi {izerindeki etkisi olarak
gortilityordu. Bu sebepten dolayi, bir¢ok lider Bati’nin giiciinii ekonomide ve
teknolojide degil de, onun siyasal kurumlarinda ve egitiminde goériiyordu.
Bunun sonucu olarak da, Bati’yi taklit etmek gibi bir yolu se¢mislerdi.’
Devrimci kadronun sahip oldugu digtince yapisi, onlar1 toplumu yukaridan
asagiya zorla dizayn etmeye zorladi.

Amaglari: Bu donemdeki Orta Dogu devrimlerinin, biri siyasal digeri
sosyo-kiiltirel olmak f{izere iki temel amaci mevcuttur. Birinci olarak,
siyasal agidan tiim Orta Dogu devrimleri, Bati’nin sémiirgeci ve emperyalist
hakimiyetine kars! ulusal bagimsizlig1 ve toprak biittinliigiinii giivence altina
almay1 amaglamaktaydi. Ikinci olarak ise, bastaki yéneticileri dis giiclerin
adamlann ve modernlesmenin engelleri olarak gordiiklerinden, gizli ya da
acik bir sekilde bastaki yoneticileri (Krallar) ortadan kaldirmayi ya da en
azindan denetim altina almay1 amaglamaktaydilar.® Nitekim, 1950 ve 1960’1
yillarda yapilan devrimlerle Misir, Irak, Libya gibi tilkelerde monarsiler son

* Kemal Karpat (2001). Ortadogu’da Osmanli Mirast ve Ulusculuk, Cev. Recep Boztemur,
Ankara, Imge Yayinlari, s. 128.

3 Karpat (2001) s. 129.

¢ Karpat (2001) s. 130-131.
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bulurken, bazi monarsiler devrimei kadronun milliyet¢i ve cagdaslagmact
amaclarini belli 6lgiilerde benimseyerek ayakta kalmay1 basarabildiler.’

Yukarida belirtildigi gibi, 1950 ve 1960’Ii yillardaki Orta Dogu
devrimlerinin ikinci amaci sosyo-kiiltiireldi. Bundan kasit, genel olarak, belli
bir diizeyde degisim ya da ¢agdaslasma gergeklestirmek igin varsayilan
onlemlerdi. Oncede zikredildigi tizere, devrimci kadro, ekonomi, bilim ve
teknolojiden ziyade kiiltiir ve degerlere yonelik bir toplum goriisiinden
hareket ettiler. Amaglari, goriintigte yiiksek insanhk ilkelerine ve otantik bir
ulusal kiiltiire sahip ¢agdas, dinamik ve ilerici bir toplum yaratmakti. Kisaca,
milliyetgi/ilerici/reformcu onderlerin en 6ne ¢ikan amaci bagimsiz, ¢cagdas
bir ulusal devlet ve i¢ uyumun en 6nemli unsurlarinin dil, kiltiir, etnik
koken, tarih ve gelecek beklentileri oldugu bir toplum yapis1 olusturmaktr.®

Aldiklar1 egitim geregi, devrimci kadro, bir anlamda Bati modeline
uygun bir toplum olusturmak istemekteydiler. Bunu yukaridan asagiya bir
hareketle yapma yolunu segtiler. Fakat, sonu¢ hi¢ de bekledikleri gibi
olmad. Giiclii bir toplum yerine otoriter bir devlet yapisi ortaya gikardilar.’

Ideolojileri: Orta Dogu’daki devrimei gruplarin ideolojiler, zaman ve
tilkelere goére bazi farkliliklar igerse de, milliyet¢i, modernist ve ilerici olarak
tanimlanabilir. Bu yaklagim, Orta Dogu’da toplum ve siyaset alaninda yeni
bir yonelimdi. Siyasal anlamda Kralliktan Cumhuriyete gecis ve eski rejimle
iliski i¢indeki kadrolarin iktidardan uzaklastirilmalari, ¢agdaslasmadan ne
anliyorlarsa onu gergeklestirmek icin atilmasi gereken onemli adimlardi.
Fakat ¢ok ge¢meden, devrimci kadro bir yonetici seckinler grubuna,
milliyet¢i/cagdaslasmacy/ilerici  ideolojileri  ise, kendi  iktidarlarini
mesrulagtirict bir araca doéniistii. Devrimci kadro ve onlar1 destekleyen
biirokratik elit, baslangictaki milliyet¢i itici giicii yitirdikge, yonettikleri
kitlelerden uzaklastilar. Ik basta milliyetci/cagdaslasmacy/ilerici ideoloji,
kitlelerin destegini almada ¢ok faydali olsa da, zamanla kitlelerin ekonomik,
toplumsal, siyasal ve Kkiiltiirel beklentilerinin karsilanmamasiyla etkisini
yitirdi.'"® Bunlarin yaninda devrimei kadronun ideolojisi, zamanla geleneksel
kitle kiiltiiriiyle de ¢atisma icine girdi ve bunun sonucu olarak, s6z konusu
kadro yonettigi kitleden her gecen giin daha da uzaklasti.

Ozellikleri: Bu donemde gerceklesen devrimler, her dénemde oldugu
gibi, zamaninin 6zelliklerini tagimaktadir. Bu doénemdeki devrimler Arap

7 Karpat (2001) s. 131.
¥ Karpat (2001) s. 131.
% Karpat (2001) 5. 130-131.
10 Karpat (2001) 5. 132.
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milliyetciligine dayanmaktaydi.'' Yani mesruiyetini ve giiciini Arap
milliyetgiliginden almaktaydi. Bundan dolay1 Nasir 6rneginde oldugu gibi
Arap halklann rahathikla devrimei kadronun yanminda yer aldilar. Aym
zamanda, s6z konusu devrimci kadronun Bati karsit1 6zelligi ¢ok belirgindir.
Bu yiizden, devrimci kadro bir taraftan iilkelerinin bagimsizligini saglamak
amaciyla Bati karsiti olarak ortaya ¢ikarken, diger taraftan da Bati ile
isbirligi i¢inde olduklarini diisiindiikleri krallarina karsi miicadele igine
girdiler. Devrimci kadro, Bati karsiti olmalarindan dolayr Dogu Bloku’na
daha yakin durdular. Bu yakinlik ideolojilerine de yansidi. Nitekim, hem
Suriye ve Irak’taki Baas ideolojisinde hem de Misir’da (Nasircilik) ve
Libya’da Kaddafi’nin distincesinde sosyalist ton/agirlik bariz sekilde
belirgindi.

Ayni zamanda, devrimci kadronun Arap milliyetgisi olmalarinin da
getirdigi bir sonug olarak, Filistin konusunda oldukga hassas ve Israil
kargithigi 6n plandadir. Bu donemde Arap devrimci kadrosunun siyasi
sOyleminde kendi iilkelerinden daha ¢ok “Arap kiiltiiri”, “Arap toprag1”,
“Arap ¢ikar1”, “Arap cografyas1” ve “Arap milliyet¢iligi” gibi tiim Araplar
kapsayan biitiinctil bir yaklagim vardir. Devrimci kadro igin tiim Arap
sorunlarina sahiplenmek ¢ok onemli idi. Nitekim, bu sdylem/yaklasim
Nasir’n, Baas’in ve Kaddafi’nin séylemlerinde ag¢ik sekilde goriilmektedir.
Her devrimci lider kendisini hem iilkesinin hem de Arap diinyasinin lideri
olarak gérmekteydi.

1950-1960 Devrimleri Neden Basarisiz Oldu?

Bu dénemde Orta Dogu’da gerceklesen devrimler sonuglari itibariyle
degerlendirildiginde rahathikla bagarisiz olduklar1 soylenebilir. Yukarida da
bahsedildigi tizere, devrimci kadrolarin iki temel amaci vardi; bunlardan
birincisi, yabanci gii¢lerin bolgedeki/kendi iilkelerindeki etkilerini ortadan
kaldirmak; fakat donemin getirmis oldugu etkiyle de belli 6l¢lide yabanci
gii¢lerin niifuzu azaltilmigsa da, tamamen ortadan kaldirilamamis, hatta
zamanla s6z konusu etkinin daha da arttig1 soylenebilir. Ikinci amag ise,
monargiye son vererek halkin séz sahibi olacagi bir yonetim -ki bu
cumhuriyetti- kurmakti. Fakat devrimden sonra sadece adi Cumhuriyet olan
yonetimler ortaya ¢ikti. Fakat aradan gegen onca zamana ragmen, halk bu
cumhuriyetlerde kendine yer bulamadi. Hatta devrimci kadronun yikmis
oldugu monargilerden bile kotii/siki bir yonetim olusturdular. Bu baskici
yonetim sekli Baas’in iktidar oldugu iki tlke de (Suriye, Irak), Misir ve
Libya’da agik¢a sergilendi. Bu iilkelerde yonetici kadronun, daha da

" Arap Milliyet¢iligi konusunda detayh bilgi igin bkz: Adid Davisa (2004). Arap
Milliyet¢iligi: Zaferden Umutsuzlugu, Cev. Liitfi Yalgin, Istanbul, Literatiir Yaynlari.



6 MEHMET SAHIN

onemlisi belli ailelerin hakim olduklari “Aile Cumbhuriyetleri” kuruldu.
Bundan dolayi, sonuglan itibariyle degerlendirildiklerinde bu devrimlerin
devrim degil, darbe olarak adlandiriimasi daha dogru olacaktir.

Devrimeci kadronun basarisiz olma sebebinin basinda sdylem ve
imkanlar arasindaki devasa ugurum gelmektedir. Devrimci kadro, Arap
milliyetgiligine dayanan ideolojileriyle Arap halklarinin tiim ekonomik, i¢ ve
dis politik sorunlarina ¢are olacaklarini sdylediler. Boylece, iddiali ve gekici
bir sdylemle kitleleri yanlarina ¢ekebildiler. Fakat yonetimi ele gegirdikten
sonra ¢ok kotii bir yonetim ortaya koydular. Neredeyse toplumu olaganiistii
hal i¢inde yonettiler. Sonug¢ olarak, her gegen giin yonettikleri halktan
uzaklagtilar. Siyasal anlamda gitgide diktatorlesirken, ekonomik anlamda iyi
isleyen bir diizen kuramadilar. I¢ politikada ve ekonomide oldugu gibi dis
politikada da basar1 gosteremediler. Nitekim, Israil’le girdikleri her savasi
kaybettiler. Bu sebeplerden dolay1 halk nezdinde mesruiyetlerini kaybettiler,
kaybettikge daha da otoriterlestiler.

2011 ARAP HALK HAREKETLERI (ARAP BAHARI)

Aralik 2010’da baglayan Tunus, Misir ve Libya’da yonetimlerin
degismesine neden olan, Suriye, Yemen ve Bahreyn gibi Arap iilkelerini
etkisi altina alan “Arap Bahar1” diye tanimlanan Arap halk hareketleri, Orta
Dogu’yu yoénii tam olarak belli olmayan yeni bir siyasi g¢alkanti igine
sokmustur. Domino etkisiyle boélge iilkelerini etkisi altina alan Arap halk
hareketleri gergeklestikleri iilkeleri istikrarsizlik icine sokarken, komsu
iilkelerinde dis politikalari yeni sorunlarla kars: karsiya getirmistir.'*

“Arap Bahar1”nin Sebepleri

Bazi yorumcular tarafindan Arap halk hareketleri ABD/Bati’nin
girisimleri sonucu- Biiyiik Ortadogu Projesinin devami- olarak yorumlansa
da, bu tlir yaklasimlar “Arap Bahar”m tek basina agiklayici degildir.
Yukarida da aciklandif1 tizere, bolgedeki Arap rejimlerinin “basarisiz
devlet” oOrnegi sergilemeleri halk hareketlerinin temel sebebi olarak
belirmektedir." Peki hangi nedenler halk hareketlerini dogurmustur?

Geng Niifus: Orta Dogu sahip oldugu %2,5-3 niifus artis oraniyla
dinyada en yiiksek niifus artig hizina sahip bolgelerin baginda gelmektedir.
Bugiine kadar iddiali séylemlerle iktidara gelen Arap yonetici eliti, soz

12 Arap halk hareketlerinin bolgesel etkileri konusunda bkz: Tark Oguzlu (2011). “Arap
Bahar1 ve Degisen Bolgesel Dinamikler”, Ortadogu Analiz, Cilt 3, Say1 30, s. 33-40.

13 Mehmet Sahin (2011). “Tunus Olaylari, Ortadogu ve Tirkiye Ornegi”, Orfadogu Analiz,
Cilt 3, say1 26, s. 11.
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konusu gen¢ niifusa bir gelecek perspektifi sunamadilar. Kisaca, artan bu
niifusu ekonomik olarak tatmin edemedikleri gibi, siyasal sistemin i¢ine de
cekemediler.' Halk hareketlerine gen¢ nifusun onciilik etmesine
bakildiginda bu durum daha iyi anlasilacaktir.

Yaygin Yolsuzluk ve Riigvet: lyi bir gelecek vaadiyle yonetimi ele
geciren devrimci kadro, zamanla ele gegirdikleri yonetimi yaygin yolsuzluk
ve riigvetle isleyen bir mekanizma haline dénistiirdiiler. Bu durum halkin
yogun nefretini ¢ekerek rejimlerin mesruiyetlerinin zayiflamasina neden
oldu.

Demokrasi Eksikligi: Halk¢1 soylemlerle iktidar ele gegiren devrimci
kadro, halk giiclii olan degil, merkezi yapist gii¢lii olan bir devlet ortaya
¢ikardilar. Zamanla, devrimci kadro iginde de tasfiyeler yasandi ve aile
sirketleri gibi yuritilen babadan-ogla gegen yonetimler ortaya ¢ikti. Adi
cumhuriyet olmasina ragmen, halkin neredeyse hi¢ soz sahibi olmadif:
otoriter/baskict, halkini kontrol eden yonetimler gelisti. Herhangi bir sekilde
yonetimi ele gegiren kisi/grup isteyerek veya halkin istegini dikkate alarak,
adil bir gsekilde yapilan secimlerle degil, ya oldiiklerinde ya da
oldiiriildiklerinde yonetimden uzaklasir hale geldiler. Dinya, dogu
Avrupa’da oldugu gibi gitgide demokratiklesirken, Orta Dogu’daki
yoneticiler daha da otoriterlestiler. Bir anlamda, halkina hizmet eden degil,
halkin1 zorla kontrol eden otoriter yonetimler haline doniistiiler. Bastaki kisi
iilkenin her alanda tek hakimi haline geldi. Bu durum halklarin her gegen
glin yonetimden/yoneticilerden uzaklasmasina neden oldu. Bugiin Arap Orta
Dogusu’'nda yasananlar, halk yiginlarinin otoriter yOnetimlere kars:
nefretinin de bir sonucu olarak ortaya cikmistir.

Ayni zamanda, her gecen giin devrimci kadro askeri diktatorliikler
haline donistii. Disariya karst hicbir basar1 saglayamayan bu s6z konusu
yonetimler, sahip olduklart askeri ve istihbari giicii kendi halklarina karsi
kullanmaktan geri durmadilar. Bu durum, demokratik taleplerin zamanla
daha da fazla artmasina neden oldu. Nitekim, son halk hareketlerinde en
fazla dillendirilen demokrasi talebi olmustur. Hatta, Arap Bahan diye
tanimlanan Arap halk hareketleri genel anlamda “demokratiklesme hareketi”
olarak goriilmektedir.

14 Marina Ottaway (2011). “The Middle East is in Transition-to What?”, Insight Turkey, Vol.
13, No. 2, s. 3.

15 Arap Orta Dogusu’ndaki demokrasi eksikligi hakkinda bkz: Glen E. Perry, (2004) ‘The
Arab Democracy Deficit. The Case of Egypt’, Arab Studies Quarterly, Vol.26, No.2, s. 91-
107.
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Disariya Bagimhihik: Devrimci kadro, 1950 ve 1960’1 yillarda, dig
destekli krallar1 yonetimden uzaklastirarak iktidar ele gegirseler de, i¢
basarisizliklarinin sonucu olarak, zamanla disa bagimli hale geldiler. Bu
bagimlilik kimi iilkelerde Bati Bloku’na, kimi tlkelerde ise Dogu Bloku’na
yakinlik seklinde oldu. I¢ mesruiyeti zayiflayan iilkeler dis mesruiyet
arayigina girdiler ve iilkelerini kendilerini destekleyen dis gii¢lerin etkisine
acik hale getirdiler. Misir’da Amerika, Suriye’de ise Rusya etkisi g6z oniine
alindiginda bu durum daha iyi anlagilacaktir. Boylece dis etkiye ac¢ik hale
gelen Orta Dogu biiyiik devletlerin miicadele/rekabet alani haline déniistii.
Uzun siire ya manda yoOnetimi altinda ya da yabanci iilkelerin istekleri
dogrultusunda hareket etmek zorunda kalan Arap Orta Dogusu’ndaki halklar
yabanci miidahalesi konusunda hassas hale geldiler. Zamanla bdlgedeki
yoneticiler halklan tarafindan yabanci gii¢lerin kuklalan olarak goriilmeye
baslandi. Giiniimiizde yasanan halk hareketlerinin nedenlerinden biri de
yoneticilerinin disa bagimli olmalaridir.

Kiiresellesmenin Etkisi: Kiiresellesmeyle birlikte teknolojik alandaki
gelismeler (Twitter, Facebook, Al Jazeera, Wikileaks) de halkin taleplerinin,
ayn1 zamanda da otoriter yoneticilere karsi nefretlerinin hizla yayilmasini
sagladi.'® Teknolojideki s6z konusu gelismeler sayesinde geng niifus daha
hizl1 ve organize bir sekilde bir araya gelerek kitlesel gosteriler yapabilme
imkanina kavustu.'’

“Arap Baharr”’nin Temel Ozellikleri

2011 Arap halk hareketlerini 1950 ve 1960’h yillarda gerceklesen
devrimlerle kiyaslandiginda, ikisi arasinda ciddi farklarin oldugu
gorilmektedir.

Lider: S6z konusu halk hareketleri, 1950 ve 1960’h yillardaki gibi bir
lider hareketi degil, mevut yonetimlerden memnun olmayan kitlenin Twitter,
Facebook gibi teknolojinin yeni {irlinlerini de kullanarak bir anlamda
kendiliginden bir araya gelen kisilerden olusmaktadir. Bu yiizden, 2011’in
halk hareketleri lidersiz hareketler olarak da tanimlanabilir. Bu durum hem
avantaj hem de dezavantaj olarak goriilebilir. Dezavantajdir; ¢linkii lidersiz
kitlenin sonu¢ almasi olduk¢a zor, ve yén sorunu yasamasi kuvvetle
muhtemeldir. Avantajdir; ¢linkii halk hareketlerine katilan her kesim

16 Facebook and Twitter key to Arap Spring Uprisings:report,
http://www.thenational.ae/news/uae-news/facebook-and-twitter-key-to-arab-spring-uprisings-
report (erisim tarihi 10.09.2011), Peter Beaumont, (2011) “The truth about Twitter, Facebook
and the uprisings in the Arab world”, the Guardian, 25 February.

17 Arap Halk hareketlerindeki bir genglik grubunun rolii hakkinda bkz: ismail Numan Telci,
(2011) “6 Nisan Hareketi: Yeni Bir Sosyal Aktivizme Dogru Mu?”, Ortadogu Arnaliz, Cilt 3,
Sayi. 28, 5. 98-105.a
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diigiincesini agik bir sekilde dillendirebilir. Toplum sadece liderin empoze
ettigi diisiince etrafinda toplanmak zorunda kalmaz.

Ideoloji: 1950 ve 1960’11 yillardaki Arap devrimlerinin aksine, 2011
yilindaki Arap halk hareketleri ideolojisiz hareketler olarak ortaya ¢ikmustir.
Mevcut yonetimlerden memnun olmayan her kesim/her grup-iilkeden iilkeye
degisiklik gosterse de-(genglik orgiitleri, liberaller, solcular, Islamcilar,
yonetim disinda kalan etnik ve dini gruplar)halk hareketlerine katilmigtir.
Tiim bu farkli gruplarin neredeyse tek ortak noktalari, uzun siire iktidari
elinde bulunduran diktatériin yonetimden uzaklastirilmasidir. Bu baglamda,
harekete gecen genel kitle bir ideoloji gergevesinde degil, farkl taleplerle de
olsa, mevcut sistemin demokratiklesmesi icin birlikte harekete
gegebilmislerdir.

Amacg: Harekete gegen kitlenin dillendirdikleri sdylemlerden anlagildig:
lizere, temel amag, daha esitlik¢i daha kapsayici ve ¢ogulcu bir siyasal
diizenin olusmasimi saglamaktir. Kisaca, siyasal ve ekonomik alana daha
fazla katilm ve buna bagl olarak onurlu bir yasam istegi 6n plana
¢ikmaktadir.

Ozellikler: 2011 Arap halk hareketleri 6zellikleri bakimindan da 1950
ve 1960’h yillarda gergeklesen devrimlerden farkliliklar gostermektedir.
1950 ve 1960’1 yillardaki devrimler modernlesmeci/cagdaslagsmaci/sekiiler
ve milliyetgi Ozellikler tasirken, 2011 Arap halk hareketleri
demokrasi/¢ogulculuk/insan haklari/katilimecr demokrasi gibi Bat1 referansh
talepleri icermesinin yaninda, yerli/geleneksel degerlerinde belirgin sekilde
goriiniirlik kazanmasinin 6niinii agmaktadir. Buna bagh olarak, yaklasik
yiizyildir bastinilan Islamci1 diisiince s6z konusu hareketlerle birlikte
olugmakta olan yeni siyasal ve toplumsal yapinin belki de en goriiniir tarafi
olacaktir. Diinya devrim tarihine bakildiginda, 1979 Iran Islam
Devrimi’nden sonra “Arap Bahar1”yla birlikte sekiilerlesme tarihinin tersi bir
hareketin daha yagandig1 gbzlenmektedir.

1950 ve 1960’1 yillardaki devrimlerin/liderlerinin tek zihniyete
dayanan tek elit yaratmasinin aksine, 2011 halk hareketleriyle birlikte i¢inde
belirgin sekilde siyasal Islam etkisi tastyan, gogulcu yeni bir zihniyetin ve
yonetici elitin ortaya ¢ikacagi anlagiimaktadir.

2011 halk hareketlerine katilan kitlelerin séylemlerinden anlasildig:
iizere, halk degisim igin yabanci bir iilke/Bati miidahalesine karsi
gozikkmesine ragmen, Bati tarz1 bir ekonomik, toplumsal ve siyasal diizen
talebiyle hareket etmektedir.
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“Arap Bahar”nin Oniindeki Engeller

Her ne kadar 2011 Arap halk hareketleri “Arap Bahar” olarak
tanimlansa da, s6z konusu hareketlerin iyi bir sekilde sonuglanmasinin
oniinde ciddi engeller de mevcuttur, Bu engeller asilmadig siirece, “Arap
Bahar”nm kiga doénmesi isten bile degildir. Osmanli Devleti’nin
yikilmasindan bu yana yaklasik yiiz yildir aldatilan, kandirilan ve asagilanan
halkin tatmin edilmesi kolay olmayacaktir.'®

Iik olarak uzun yillar bastaki diktatériin gitmesi igin organize olan,
farkli beklenti i¢indeki gruplar, bastaki otoriter yoneticiyi yonetimden
uzaklastirdiktan sonra da birlikte ayn1 ama¢ ugruna hareket edebilecekler
mi? sorusunun cevabi 6nem kazanmaktadir. Eger bagtaki diktatoriin
gitmesinden sonra, farkli gruplar, farkli ¢ikarlar ugruna politik miicadeleye
baslarlarsa — ki bunun isaretleri goriilmektedir-o zaman “Arap Bahar” kisa
doniigebilir. 1979 iran Islam Devrimi’nde de farkli gruplar (liberaller,
solcular, dini gruplar) bastaki diktatére (Sah) karsi birlikte hareket
etmiglerdi. Fakat devrimden sonra iglerinden biri (dini grup—Ayetullahlar)
diger gruplan (liberaller ve solcular) tasfiye ettiler. Buna benzer slirecin
Arap halk hareketleri sonrasi da yaganmasi ihtimal dis1 degildir.

Ikinci olarak, Arap Orta Dogusu’nda ekonomik, sosyal ve siyasal
sorunlarin devasa biiyiikliikte olmasi, yeni ortaya ¢ikacak yonetici eliti ve
temsil ettigi zihniyeti basarisiz kilabilir ki, bu durum asker destekli yeni bir
diktatorliigii  beraberinde  getirir.  Hiisnii  Milbarek’in  ydnetimden
uzaklastirilmasindan sonra, Misir’da yasananlar iyi takip edildiginde bunun
isaretleri goriilebilir.

Ugiincii olarak, Arap Orta Dogusu’nun Bati’yla kurumsal iliskisinin
olmamasi da “Arap Bahari”nin &niindeki ciddi engellerden biridir. Bati’yla
ekonomik ve siyasi iligki, Tirkiye omeginde oldugu gibi, doniisiimiin
saglanmasinda etkili olmaktadir. Ciinkii ekonomik ve siyasal dontistimiin
yasanmasinda Bati iligkisi itici bir gii¢c gérevi gérmektedir. Maalesef, Arap
Orta Dogusu’nun Bati ile boyle bir iligkisinin olmamasi “Arap Bahari”nin
oniinde ciddi bir engel olusturmaktadir. Tam tersi, Bati’nin emperyalist
gecmisi daha da olumsuz etki yapmaktadir. Yasanan bu siirecte gecmiste
oldugu gibi Batili devletlerin glichii bir sekilde sadece kendi bencil ¢ikarlari
pesinde kosmalari, “Arap Bahari”ni olumsuz etkileyecektir. Nitekim, daha
simdiden kendi ¢ikarlarinin pesinde olduklarini gésterdiler. Bati Korfez’de
fakli, Magrip ve Masrik’ta farkli politikalar takip etmektedir. Bu baglamda,

18 Mehmet Sahin, “Arap Bahari Kisa Donmesin”,
http://www.yeniasya.com.tr/haber_detay2.asp?id=19669 (erisim tarihi 03.09.2011)
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Korfez’de statiikonun devamim destekleyen Bati, Magrip ve Masrik’ta
degisimi zorlamaktadir.

Dérdiincii olarak, Arap Orta Dogusu’nda tim kesimleri igine alan,
saglikli bir sekilde isleyen bir ekonominin olmamasi da “Arap Bahari”nin
Oniindeki engellerden biridir. Bunun yaninda devrimi siirikleyecek ve
yerlesmesini saglayacak bir orta smifin olmamasi halk hareketierinin
devrime doniismemesinin en énemli nedenlerinden birini olugturmaktadir.
Belki de yeni basa gececek yonetici elitin en ¢ok ¢aba harcayacagi alan
burasi olacaktir.

Sonu¢

2010°un Aralik ayinda baslayan ve Arap Orta Dogusu’nu etkisi altina
alan ”Arap Bahar1” Orta Dogu’yu yine uluslararasi giindemin iist siralarina
tasidi. “Arap Bahari”yla birlikte Arap siyaseti, ekonomisi, toplumsal yapisi
ve asker-sivil iligkileri yeniden tartisilmaya baslandi. “Arap Bahar1” tabii ki
sadece Araplarin degil, ayn1 zamanda Arap olmayan Tiirkiye, Iran ve Israil
gibi bolge devletlerinin ve bélgede 6nemli ¢ikarlart bulunan bilyitk
giiclerinde dikkatle takip ettigi bir gelismedir.

“Arap Bahari’nin nasil gelisecegi, yoniiniin nasil seyredecegi, daha da
onemlisi hangi sonuglar doguracag: olduk¢a 6nemlidir. Bu yiizden “Arap
Bahari”m1 anlamak i¢in &zellikle Osmanli Devleti’nin sona ermesinden
bugiine s6z konusu cografyada yasanan onemli siyasi dalgalarin dikkatle
incelenmesini gerekmektedir. Bu noktada, Arap Orta Dogusu’nda 1950 ve
1960’11 yillarda yasanan Arap Devrimlerinin 6zellikleri ve nasil sonuglandigt
“Arap Bahar1”nin anlamini ve yéniinii anlamada faydali olacag: agikéardir.
Ciinkii “Arap Bahar1”nin yonii ve neden olacagi sonuglar, sadece Arap Orta
Dogusu’nu degil aynt zamanda tiim bélgeyi ve uluslararasi siyaseti derinden
etkileyebilecek potansiyele sahip goziikmektedir. Bu amagtan hareketle,
yazida 1950 ve 1960’1l yillardaki Arap devrimlerinin temel 6zellikleri ve
sonuglar1 ele alinarak, “Arap Bahan” anlagilmaya caligildi. Sonucgta her
devrimde oldugu gibi “Arap Bahar”nin da zamanin ruhuna uygun olarak
onceki devrimlerden farklihiklar icerdigi anlagilmaktadir. Daha simdiden
Arap Orta Dogusu’nda meydana gelen halk hareketleri “Arap Bahar1” olarak
tanimlansa da 6niinde ¢ok ciddi engellerin oldugu goriilmektedir. Yazida
aciklanan engeller asilmadigi siirece, “Arap Bahart”nin kisa doénmesi
muhtemeldir. Siyasi turbiilansa giren Arap Orta Dogusu’nun uzun ve siddeti
yiiksek siyasi bir deprem yasamasi, sadece Arap Orta Dogusu’nu degil tiim
bolgeyi ve uluslararasi alani rahatlikla etkileyecektir.
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DEGIiSiM GECIREN ORTADOGU:

DEMOKRASI VE LAIKLIK ARASINDAKI KARSILIKLI
OZVERI

Farrokh Negahdar
Analist

Gegis déneminde ydnetici tabakanin daha fazla sabir, anlayis ve uyum
gostermesi gerekmektedir. Ayni sey, Bati 'dan ve Israil 'den de beklenmelidir.

Firtinali bir riizgdr beraberinde yeni bir umudu ve giiveni siiriikleyerek
topraklarimiza dogru gelmektedir. Ortadogu Ikinci Diinya Savasi’ndan beri
en 6nemli déniim noktasini yasamaktadir.

Ozellikle neo-con teorisyenleri, iran’in Dini Lideri Ayetullah Humeyni,
bu riizgarn Islam’in Bati’ya karsi ayaga kalkmasi —Bati ve Islam’in
catigmasi- olarak yorumlamaktadir. Fakat bence Ortadogu’daki durum bu
gruplarin yansittig1 sekilde degildir. Bu analiz durumun &yle olmadigini
aciklamaya calisacaktir,

Bu analizin amac1 degigim i¢inde olan iilkelerin yasadiklari bu durumun
ic ve dis siyasetlerindeki olast sonuglarinin incelenmesidir. Analiz,
hélihazirda yasanan olaylarin demokrasinin gelismesi ve Ortadogu’daki barig
siirecini yeniden ortaya ¢ikarmasi ile sonuglanacagini 6ne stirmektedir.

1.Arap Bahari Demokratiklesme Demektir

Bireylerin modernlesmeye zor gegis siirecinde siyasal islam bolgede
kimligin onemli bir pargast haline gelmistir. Bu durum millet olugturma
siirecinin kaginilmaz bir pargasidir. Ortadogu’da siyasal Islam’1 bertaraf
etmenin tek yolu siddet olarak ortaya ¢ikmaktadir. Ancak uygulanan siddet,
baski ve engelleme ne kadar fazla olursa radikal Islam da o kadar artacaktir.

~ Eger bir birey haklan olan bir siyasal vatandas olacaksa bu durumda
Islam da bir¢ok siradan vatandasin zihninde goériileceginden demokratik
Ozgiirliikleri yok saymadan siyaset sahnesine yansiyacaktir.



Vatandaslarin zihninde Islam bilincin baslica veya en énemli pargasi
oldugu miiddetge bu parganin bireylerin siyasal diisiincesini, oy verme
davraniglarin1  etkilemedigini dusiinmek saflik olacaktir. Ortadogu’da
demokrasinin varligim isteyenler bunun laik bir g¢ercevede olabilecegini
diislindiikge bu onlarin daha az demokrasi tercih ettikleri ve c¢ogunluk
Uizerinde daha fazla baski uygulayacagi anlamina gelmektedir.

Birinci Diinya Savagi’ndan sonra Iran ve Tiirkiye gibi iilkeler askeri
destek ve kimi zaman bask1 yolu ile hizli bir modernlesme stirecine gitmistir.
Bu toplumda tepede bulunan sayica az yonetici sinif ile ¢ogunlukla dindar
kesimden olusan toplumun geri kalani arasinda biiyiik bir mesafeye yol
acarak toplumun iki kesiminin birbirinden yabancilagsmasi ile sonuglanmustir.
Bu baglamda vatandaslar birbirleri ile yalnizca kiiltiir ve deger yargilari
acisindan degil, varlik ve gii¢ olarak da uzaklagmistir,

1979°daki Iran devrimi agir1 Islami bir rejim ile sonuglanmustir. Tabii ki
bu yalmzca Ayetullah Humeyni’nin istegi dogrultusunda olmamistir. Iran
Islam Cumbhuriyeti’nin ortaya ¢ikmasi sonug¢ olarak halkin daha fakir,
dislanan biytik bir kisminin istegi ile gerceklesmistir. Ciinkl, dikta
rejiminden ve SAVAK’1n sert yontemlerinden dolay1 kendilerini dislanmis
ve baskl altinda hisseden siradan vatandaglar, i¢in kacacak yer
bulamadiklarindan kendi kimliklerini siyasallasmis bir vatandas olarak
yeniden tamimlayabilecekleri camilerden baska bir yer yoktu. Elbette
Islamciligin  derecesi laik diktatorliige bagli olsa da radikal Islam’
diktatorltigiin bir riinii olarak gdrmek hatali olacaktir. Ciinkii radikal Islam
Miisliiman diinyasinin modernlik 6ncesi katmanlarinda da bulunmaktaydi.
Ancak laik diktatérliik Islam’m daha ilimli yorumlanisi ve diger demokratik
sesleri kismaya yardimct olmustur.

30 yil sonra, tartigmali bir se¢imin ardindan Iran’da geng niifus biiyiik
sehirlerde sokaga ¢ikarak “benim oyum nerede?” diye bagirarak daha fazla
demokrasi talep etmis, toplumdaki laik modern ve ilimh Islami kesimleri
kucaklamistir. Bu, Iran’da en giigli ve yaygin muhalefet olan Yesil
Hareket’tir.

Cogunlukla demokrasi ve laiklik arasinda karsilikli  bir &diin
goriilmektedir. Devletinizi  se¢cim sandigi etrafinda  sekillendirmek
istiyorsaniz o halde siiriicti koltugunda laikligi desteklemeye pek de gonlii
olmayan, halkin Islami yo6nlerini silmeye yanasmayacak bir lider oturacaktir.
Aksini istemeniz halinde seg¢menleri ve se¢im sistemini engellemeniz
gerekmektedir. Arap Bahari 1970’lerin devrimci hareketlerine kiyasla daha
az dini dzellik barindirmakta, daha laik, modern ve en 6nemlisi de Bati’ya
kars1 hamasi duygu veya nefret tagimamaktadir.
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Bu tablo, sosyal ve kiiltiirel gelisme ile birlikte dini bir yo6netim
isteginin azalmakta oldugunu gostermektedir. Iran’da artik Islami
koktendincilik sosyal destegini ve giivenilirligini kaybetti. Yapilacak adil bir
se¢imde oylarin 10%’unu dahi alamayacaklardir. Son 33 senede okur-
yazarlik seviyesi 48%’den 90%’a ulasti. Sehirlesme oran1 47.5%’ten %72’ye
cikarak yarisi 6 biiyiik sehirde toplandi. Universite dgrencilerinin sayisi
onlarca kat artt1 ve bu 6grencilerin 3’te 2’si kiz 6grenci. Ulkede 52 milyon
aktif cep telefonu kullanicist ve 8.2 milyon internet kullanicisi var. Bu sosyal
degisim, 6zellikle de kamusal egitim ve sehirlesme ile birlikte, moderniteye
destek vererek kendisini radikal Islam’dan uzaklastirip daha ilml ve
toleransli bir Islam’it kucaklayarak yeni bir kimlik olusumu ile
sonuglanmustir.

Iranlilarin 1979 Islam Devrimi’nden 2009 Yesil Hareket’e kadar giden
uzun yolculugu radikal Islam’in siire¢ iginde giiciinii koruyamayacagini
kanitlamaktadir. Bu gii¢ kaybetmenin hizi sosyal gelisimin yani sira modern
laik ve 1liml Islami partilerin el ele ¢alismasina baglidir.

Hem Arap Bahari hem de Iran Islam Devrimi laiklik ve demokrasi
arasinda Karsilikli bir 6zverinin boylesi gecis donemlerinde goriilebilecegini
kanitlamaktadir.

Arap Bahari’nm temel noktasi segimler ile yonetimlerin belirlenmesi ise
o halde Islamcihgin laikligin 6niine gegmesi kaginilmazdir. Ancak temel
nokta dini siyasetten ve kamusal alandan uzaklagtirmaksa o halde
vatandaglarimizin oy kullanma giicli ve sizin siyasal sisteminizde normal
demokrasinin aksine bazi kisitlamalar, degisiklikler olacak demektir. Islam
ve vatandashik arasindaki bag yani siyasal Islam elbette sonsuza kadar
devamlilik arz etmeyecektir. Neticede azalma egilimi gosterecektir. iran’da
bu karsilikli 6diin verme durumu yok denecek kadar azdir. Bunu kapali
modern oncesi bir ortamdan agtk modern sosyal hayata gegis siirecinde
yaganan tipik bir 6zellik olarak agiklayabiliriz. Sehirlesme ve egitim orani
artikca din ve devlet islerinin aynimasi demokratik anlamda daha ¢ok
miimkiin olacaktir.

Siyasal Islam Miisliiman diinyasi igin ideal ve kesin bir yonetim sekli
sunan bir disiince olarak gorilmemelidir. Bu bir ge¢is donemidir.
Sehirlesme ve egitimin kacinilmaz sonuglan ortaya ¢iktik¢a ya normal
secimler yolu ile demokrasiye gecilecektir ya da askeri veya sivil bir baskici
bir dikta rejimi ortaya ¢ikacaktir. Liberal, sosyal demokrasi ve ilimli,
toleransl Islami gibi demokratik gii¢lerin birbirleriyle daha fazla ittifak
halinde olmalar1 normal sec¢imler yolu ile gelisecek demokrasiyi daha ¢cabuk
olusturacaktir.
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Arap Bahar veya Arap Uyanigi siradan siyasallagmis insanlarin sesinin
sokaklarda duyulmasidir. Bu Kkigiler soz sahibi olmaya kararli
gozilkkmektedir. Bu, siyaseti sekillendirmek ve siyasal sisteme katilmak
tizere tabandan gelen durdurulamaz bir harekettir. Elbette Misir, Suriye,
Bahreyn, Tunus, Yemen ve baska llkeler arasinda fark vardir. Ancak bu
farkliliklar Islam’mn ig siyasette ve yerel politikalarda olan etki derecesi ile
ilgilidir.

Arap ayaklanmasi serbest ve adil secimlerin yapilmasini talep
etmektedir. Bu sonuca ulagmak kolay olmasa da bu engebeli yolu gegmenin
baska alternatifi yoktur. Yeni se¢im sistemi biiyilk oranda daha az laik ve
Islami 6geleri iginde barindiran popiilist bir siyasal sistem ve politika ortaya
¢ikaracaktir.

Iran Devrimi’nin sonucu gibi Arap Bahari'nda da kaybedenler ve
kazananlar olacaktir. Secilmis yoneticilerin varligi ve siyasal sistemdeki
yenilikler toplumun her kesimi i¢in faydali olsa da genel anlamda bu
gelismelerin  kaybedeni giiclin el degistirmesinden dolay1 yonetici laik
kesimler olmustur. Bu kayiplara bagh psikolojik asagilanma biiyiik bir digiis
yasayan laik kesimin siyasal sisteme yeniden katilimi, ilimli islami gruplar
ile diyalogu ve asir1 Islami gruplan engellemesi agisindan olumsuz etki
edecektir. Ote yandan asinn gruplar dini yonii bulunmayan siyasi partileri
izole etmek, bastirmak ve sindirmek i¢in ¢aba sarfedecektir. Ilimli ve asiri
Islamci partiler ne zaman dini egilimi olmayan partiler ile savasmak iizere
birlik yapmis olsa, sonucu bir felaket olmustur.

II. Ger¢cek Anlamda Baris Siireci Demektir

17 Eylul 1978’de Camp David’de 13 gilin siiren gizli gériismelerin
ardindan Misir Cumhurbagskani Enver El-Sedat ve Israil Bagbakam
Menachem Begin Camp David Anlasmasini imzalamistir. Ceyrek yiizyil
sonra yani gectigimiz hafta Kahire’deki Israil biiyiikelgiliginin duvarlar
yikilarak diplomatlar smir dis1 edildi. Ayn1 sey Umman, Urdiin ve Camp
David’de bulunan diger ortak iilkelerdeki Israilli delegasyonlarin da bagina
geldi. Arap Bahari, imzalayan {ilkelerin onayma ragmen ABD tarafindan
yonetilen “bang gorlismelerinin” Arap dinyasindaki siradan vatandagin
onayini almadigini ortaya ¢ikarmistir. Enver Sedat ve halefi Hiisnii Miibarek
Israil ile olan goriismelerinde halkin onayim almaya gerek dahi gérmemisti.
Anlagmalar halk digarida tutularak, g6z ardi edilerek yapilmisti.

Halki g6z ardi etme durumu, Ortadogu’da savas sonrast ortaya ¢ikan
milli hareketlerin daha ¢ok Islam diinyasindaki orta ve iist sinif temelli
olmasina baglanabilir. Halkin biiyiik bir ¢ogunlugu o hareketlere dahil
edilmemislerdi. Ancak yine de engellenemeyen bir modernlesme siireci
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siyasallasmis haklara sahip vatandaglar iiretmektedir.. Misirli ve Israilli
liderler Camp David Anlagsmasi’ni imzalamisti. Ancak yanlizca bir taraf,
Israil lideri, kendi “milletinin” rizasin alarak bu ise girismisti. Oteki taraf bu
rizay1 almaya gerek gérmemisti. Bu siyasal bilince sahip vatandaglar artik
yoneticilerin kendilerini gérmezden gelmesine veya rizalari1 olmadan kendi
adlarina karar vermesine tahammiil edememektedir. Yani artik Misir adina
imzalanan bir anlasmada halkin rizas1 gereklidir.

1953 yilindaki sozde “devrim” ve Camp David Anlagmas: Iranhlar ve
Musirlilar iizerinde tartigilmaz psiko-politik etki yaratmigtir. Halkin biiytik
bir kism1 bu esnada hem aktif rol almamis hem de kendisini asagilanmis,
Otelenmis ve hatta baski altinda hissetmigtir. Tahran’da 1953’teki ve Camp
David’de 1978’deki bu olaylar, Iranlilar ve Misirlilarin bilyiik bir
bélimiiniin kimliginin sekillendigi ve “milli kimligini” tanimlamaya ¢alisti§1
siireci zedelemis, her iki milletin zihninde Bati ile ilgili zehirli kanaatlerin
ortaya ¢ikmasina neden olmustur.

Oysa ki Camp David Zirvesi bir “baris siireci” baglatacakti. Bélgemizde
savas sonrasi ortaya ¢ikan milliyet¢i hareketler orta ve iist siniflara mahsus
hareketlerdi. Bu hareketler ne yazik ki toplumun ¢ogunlugunu olusturan geri
kalan kismini dahil etmeyi basaramadilar.

1953 veya 1978’den sorumlu olan liderlerin kendi iilkelerinin “milli
¢ikarlarmi” gozetmedigi ile ilgili higbir kanit mevcut degildir. Ancak tarih,
bolgemizdeki liderlerin halkin ¢ogunlugunun destegini, onayimni ve rizasini
almadan kalic1 tarihi kararlar alamayacagini gostermigtir. Halkin ¢ogunlugu
siireclere dahil edilmedigi miiddetge liderler milli ¢ikarlar1 gézetmeyen bir
lider olarak algilanabilirler. Daha da kétiisii, 6telenmis halkin goziinde bu
liderlerin “diigman” olarak gériilme ihtimali de ortaya ¢ikabilir. Su halde
Bat’nin Iran ve Misir diktatorlerine olan tutumu bu kadar sert olmasaydi
Bati’ya kargi olan nefretin ve korkunun daha az olacagimi séylemek
miimkiindiir.

Bu baglamda Arap Bahar bir dénemi kapatarak Ortadogu’ya ve diger
bélgelere yeni bir nefes getirmistirr Bu donemin ana 06gesi siradan
vatandaslarin kendi iilkelerinin siyasetinde sz sahibi olmak istemeleridir.
Yonetici koltuguna oturacak kisilerin de halkin taleplerini dinlemesi
gerekmektedir. Bu ayni zamanda bir lider ne kadar gii¢lii veya yetenekli
olursa olsun halkin onaymm almadan bir anlasmaya imza atamayacagini
kanitlamaktadir. Bu baglamda Arap Bahar1 ayn1 zamanda Ortadogu baris
siireci igin yeni bir baslangic da olabilir. Bu kez, kim Kahire’de veya bir
baska yerde direksiyon koltuguna oturacaksa halkini da isin i¢ine katmadan
higbir yere hareket edemeyecektir.
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Arap Bahan yeni bir barig stirecinin yalmizca liderler tarafindan degil
gercekten halk tarafindan da olusturulmasini ortaya ¢ikaracaktir. Iran’da
Cumbhurbagkanlig1 seciminden sonra ¢tkan “benim oyum nerede?” tepkisinin
bir benzeri tiim bélgede yankilanmaktadir.

Daha da 6nemlisi Arap Bahari artik “kolay ve rahat bir yonetimin” var
olamayacaginin isaretidir. Siyaset yapiminin her iki yonii de ¢ok daha
karmagsik ve bilinmez bir hal almistir. Demokrasi i¢in daha modern ve
ayricaliklt kesimin daha fazla anlayis, tolerans ve 6zveri gostermesi geregi
ortaya ¢ikmistir. Ayrica, Arap Bahari bolgede ¢ikar1 olan basta Israil olmak
tizere ayricalikli, giiglii, Batih iilkeleri de davet etmektedir. Arap Bahan bu
acidan Israil’e de daha fazla anlayis, sabir ve uyum géstermesi igin bir
cagnidir.

Arap Bahar elbette ki devrilen yonetimlerin yerine yalnizca goriiniis
olarak degil, kendi halklarma olan yaklagimlann acisindan da farklh
yonetimleri getirecektir. Bu nedenle artik Ortadogu halkinin yénetimlerde
s6z sahibi olmadig1 donemler geride kalmistir.



POLITIK PSIiKOLOJi UZERINE BiR DEGERLENDiRME

Prof. Dr. Vamik D. Volkan
Emekli Ogretim Uyesi, Virginia Universitesi

Bu 6zel giinde sizlere hitap etmek benim igin bir onurdur. Oncelikle
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Prof. Dr. Abdiilkadir Cevik’e beni bu panele davet ettikleri i¢in ¢ok tesekkiir
ederim. Ankara Universitesi Rektorii Sn Prof. Dr. Cemal Talug ve Sn. Prof.
Dr. Abdiilkadir Cevik’i Ankara Universitesi Politik Psikoloji Arastirma ve
Uygulama Merkezi’nin ag1lis1 nedeniyle tebrik ederim. Ankara Universitesi
camiasinin bir {iyesi olarak bu davetten onur duydugumu belirtmek isterim.

Bu panelde ilk olarak Sn. Dog. Dr. Mehmet Sahin, Ortadogu’nun siyasi
cografyasinda Arap Bahari’yla giindeme gelen degisimleri son derece
ogretici bir bigimde 6zetledi. Daha sonra s6z alan Iranh arkadagim Sn.
Farrokh Negahdar ise gegmiste taniklik ettigimiz iran devrimi ile heniiz
olusma siirecinde olan Arap Bahar’nin 6zelliklerini kargilastirdi. Ben de
politik psikolojinin bakis acisindan bu siyasi hareketlerin nasil goriindiigiini
anlatmayr amaghyorum. Bu amagla, oOnce, ‘politik psikolojinin ne
oldugundan’ s6z etmek uygun olacaktir.

Ashinda  uluslararasi  akademik diinyada politikayr  psikoloji
perspektifinden degerlendiren cesitli arastirma merkezleri olsa da bu
merkezin Ankara Universitesi Tip Fakiiltesi’nin 6gretim {iyelerince
kurulmug olmasimi &zellikle 6nemli buluyorum. Bu kurulan merkezin
diinyada bu 6zelligi barindiran ikinci merkez oldugunu vurgulamak isterim.
IIki Virginia Universitesi’ndeki Bellek ve Insan Etkilesimleri Merkezi’dir
(CSMHI) ve bu merkezde Sn. Cevik de yer almigtir.
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Bu merkez henliz yeni kurulmus olsa da benim, bu merkezin
kurucularinin ve belki de ‘tibbiye’nin politik psikolojiyle tanigiklig1 yetmigli
yillara dayantyor. Ben de konugmama bu 6ykiiyii anlatarak baglayacagim.

1979 yilinda, o zamanm Misir Cumhurbaskani olan Enver Sedat Israil
Parlamentosu’nda bir konusma yapmak {izere ansizin Israil’e gitmisti. Enver
Sedat, bu {inlii konusmasinda Araplarla Israilliler arasindaki sorunun yiizde
yetmiginin ‘psikolojik’ oldugunu séyledi. Enver Sedat’in iki iilke arasindaki
sorunu ‘psikolojik’ sifatiyla tanimlamasi Amerikan hiikiimetinin ilgisini
cekti. Uluslararast iligkilerde psikolojik etmenlerin rol oynayip oynamadigini
gercekten merak ettiler ve boyle olup olmadigin1 Amerikan Psikiyatri
Cemiyeti’ne danigtilar.

O yillarda Amerikan Psikiyatri Cemiyeti’nin ‘Psikiyatri ve Disisleri’
adinda, benim de {iyesi oldugum, bir komisyonu vardi. Benimle beraber
Yunan asilli bir meslektasimi da tiye yapmaiglar ki s6ziim ona, bir Tiirk’le bir
Yunanlmin arasinda nasil bir iletisim oldugunu incelesinler. Neyse ki Enver
Sedat’in girisimi “kobay”ligimizi sonlandirdi ve komisyona yeni bir gorev
verildi. Artik komisyonun gorevi Misir ve Israil hiikiimetlerinin de onayiyla,
bu iilkelere gitmek ve iilke liderleri ve yo6neticilerini bir araya getirerek gayri
resmi bir diyalog zemini olusturmakti. 1980 yilimin Ocak ayindan 1986
yilinin Mayis ayina kadar bu diyaloglar gelisti. Camp David S6zlesmesi’nden
sonra gayri resmi olarak 6nce Misir ve Israil’i daha sonra Misir, Filistin ve
Israil’i Amerikalt psikiyatristlerin komutlar1 altinda bir araya getirdik. Ug
sene sonra ‘Psikiyatri ve Disigleri Komisyonu’nun baskanligina getirildim.
1986 yili geldiginde artik yavas yavas, politik bakimdan karsit goriisteki
insanlar bir araya gelince, ne tiir psikolojik siiregler gecgirdiklerini ve bu
psikolojik engellerin {istesinden gelmek icin neler yapilmasi gerektigini
kavramaya baslamigtik. Goérdiik ki toplumlarin arasindaki sorunlar, ardi sira
olaylara Araplarin ya da Israillilerin neden olmasiyla smmrli degil ve
psikolojik etmenler gergekten de ¢ok biiyiik dnem tasiyor.

Seksenli yillarin ortasimda Amerikan Psikiyatri Cemiyeti’nin bu
komitesi dagildi. Sonrasinda ben, ilk kez tibbiyenin ¢atisi altinda Politik
Psikoloji Arastirma ve Uygulama merkezini kurdum. Tip doktorlar,
tarihgiler, eski biiyiikelgiler, siyaset bilimciler ve daha nice sosyal bilim
dalindan insanlar bir araya geldi. Bu disiplinlerarast ¢alismanin tibbiyenin
catis1 altinda olmas1 6nemliydi. Onemliydi ¢iinkii tip bilimi AIDS ve veba
gibi bulagici hastaliklara karg1 ‘koruyucu hekimlik’ uygulamalar konusunda
yeterince tecrilbe kazanmigtt ve bu tecriibenin en az bu hastaliklar kadar
insan hayatina mal olan savas illetine karsi kullanilmasi akla yatkindi.

Reagan ve Gorbagov Soguk Savasi sonlandirmak iizere istisarede
bulunurken Amerikalilar Sovyetlere neredeyse onlarin boynuzlari oldugunu
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sanacak kadar uzakti. Bellek ve Insan Etkilesimleri Merkezi Amerika ve
Sovyetler Birligi arasinda da gayr resmi temaslarda bulunarak bu yabancilik
hissinin giderilmesi {izerinde bir ¢aligma baglatti.  Saymn Prof. Dr.
Abdiilkadir Cevik de o yillarda merkezimize gelmisti.

Giiniimiizde Amerika Birlesik Devletleri’nin neredeyse her kosesinde
bir politik psikoloji merkezi var. Bu nedenle agilan merkezlerin hepsinin
ayni kalitede ve ayni ciddiyette oldugunu sdylemek pek miimkiin degil.
Merkezlerin Kalitesini belirleyen asil faktor, psikoloji, psikiyatri ve
psikanaliz gibi alanlardan gelen yani insan psikolojisini bilen
arastirmacilarin, gruplarin psikolojisini - yerinde - inceleyebilmesidir. Sayin
I¢cisleri Bakanimizin bana toplantinin hemen dncesinde soyledigi iizere i¢ ve
dis iliskilerde psikolojik faktorler gz oniinde bulundurulmadan hareket
edilmez.

Catisan iki toplumdan birisi psikolojik faktorleri goéz Oniinde
bulundurarak ¢esitli ‘avantajli kazanma stratejileri’ Uretebilir. Vurgulamak
isterim ki bizim politik psikolojiden anladigimiz bu degildir. Amacimiz,
hangi iilkeden olursa olsun, insanlarin, onlarin olusturdugu gruplarn ve
nihayetinde toplumlarin psikolojisini anlayip, niye kavga ettiklerini ve neden
baris yapamadiklarini bulmak ve diizeltmeye ¢aligmaktir.

Psikiyatrist ve psikanalist oldugum i¢in izin verirseniz biraz Sigmund
Freud’dan ve psikanalizden s6z edeyim. Freud biiyiik gruplarin psikolojisi
iizerinde ¢alismistir. Ancak Freud, biiyiik grubun tanimina, 6zellikle liderin
grup liyelerini nasil temsil ettigine odaklanmistir. Freud’dan itibaren de
psikanalistler bireyin psikolojisini incelemislerdir.

Insanin ¢ocuklugundan beri farkinda olmadan gelistirdigi ve ergenlikten
sonra degismeyen bir kimligi vardir. Ornegin ben Kibrish bir Tirkiim ve
sonrasinda Amerika’da uzun yillar ¢alisim. Dolayisiyla ben yitizeyde hem
Amerikaliyim hem de Tirkiim. Diinyanin her yerinde tarafsiz bir bigimde
meslegimi icra edebilirim. Ama Tirkliigimi dyle bir yere koymusum ki
Kibris’ta ¢alig deseler tarafsizligini koruyamam. Grup aidiyeti dyle bir
seydir ki degistiremezsiniz.

Giindelik yasamda Tiirk grubu, Iranli grubu, agiret grubu, siyasi gruplar,
Miisliiman grubu ya da komiinist grubu gibi pek ¢ok biiyiik grup var ve
aslinda hepimiz, bir ya da daha fazla grubun iiyesiyiz. Ote yandan, 6zellikle
Arap-Israil diyalogu sirasinda gordikk ki belki de yepyeni bir psikoloji
disiplinine ihtiya¢ var. Buna ‘biiyikk gruplarin psikolojisi’ de diyebiliriz.
Biiyiik gruplar agiretlerden, etnik ya da dini kimlikten meydana gelebilir.
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Biylik gruplarm bir goézii degil milyonlarca gozii, bir beyni degil
milyonlarca beyni vardir. O halde, bir sorunla kars1 karsiyayiz: “tekil bireyin
yasadig1 psikolojik stiregleri” bu biylik gruba nasil uyarlayacagiz? Bu
sorunun yanitt bu kisilerin yasadiklar1 bazi psikolojik siiregleri
paylastiginda ne oldugunu anlamakta yatar. Sosyal ya da sosyo-politik
stregler aslinda grup aidiyetini ilgilendiren psikolojik siireglerin
paylasilmasindan ibarettir. Simdi bu durumu bir 6mekle incelemeye
¢alisalim. Bugiin buraya gelmeden 6nce Ankara Universitesi Psikiyatri
Anabilim Dali’nda gorevli arastirma gorevlileriyle birlikte yas tutma tizerine
bir ders yaptik. Yas, insanin sevdiklerini kaybettikten sonra yasadigi kisisel
bir siire¢ olarak bilinir. Yani yasin nedeni ‘kayip yasantisidir’. Tek bir kisi
yas tuttugu zaman bunu disaridan gozlemlemek kismen kolaydir. Ornegin
kisi ¢ok iizglindlir ve aglayabilir. Fakat biz biliyoruz ki biiyiik gruplar da
pekala yas tutabilir. Ote yandan, biiyiik gruptaki milyonlarca goziin ayni
anda aglamasi mimkiin degildir. Bu nedenle bityiikk gruplarin yas siireci
bazen hi¢ beklenmedik bicimde tezahiir eder. Ornegin ‘Megali Idea’
Yunanlilarin kaybettiklerini yeniden kazanmak igin yapmalar1 gereken
seylerin, almalan gereken yerlerin listesidir. Bu haklilik ideasi, Kibris’ta
hemen her hafta kiliselerde papazlar tarafindan verilen vaazlarda zikredilir
ve boylece paylasilarak devinimi stirekli kilmir. Megali Idea bir kayip
yasantisina yanit olarak ortaya ciktifindan Yunan toplumuna ait bir
toplumsal yas tutma davranisidir. Kayiplar telafi etmeye, bagka bir deyisle
yas slirecini bitirmeye yonelik psikolojik bir siiregtir. Yunan toplumuna
ozgiidir. Mesela Italyan toplumu irredentisttir. Aslinda Kibris sorununu
¢6ziimsiiz kilan, ¢6ziime kars: direng olusturan yegéne sey de odur.

Farkli bir 6rnek olarak sunu verebiliriz: Rusya ve Estonya arasindaki
iliskiyi gozden gegirdigimizde bir diger psikolojik etmenin iligkileri
zorlagtirdigini gériiriiz. 1ki iilke giincel sorunlar1 miizakere ederken bir fikir
ayrilign bag gosterirse durduk yere Ruslarin senelerce Mogol ve Tatar
istilalarin1 durdurmus olmasi giindeme gelir. Giincel bir sorun varken hemen
geriye gidilir ve aslinda ¢6ziilmesi gereken giincel sorunun ¢6ziimii zorlasir.
Bu psikolojik bir egilimdir. Iste Politik Psikoloji Merkezi’nde ele alinmasi
gereken konular bu ve benzeri konular olmalidir.

Arap Bahari adindan da anlasildigi tizere idealize edilmig bir sey. Bahar
iyi bir seydir. Baharda doga canlanir, ¢igekler agar, pek ¢ok hosluk olur.
Onceki panelistlerin konusmalarinda ise dikkat ¢eken husus aslinda Arap
Bahar1 sitirecinin nasil gelisecegi konusunda bir Dbelirsizlik oldugu
yoniindeydi. Yani ne olacagimt bilmiyoruz. Insallah ‘bahar’ temennisi
gerceklesir ve isminin gerektirdigi bi¢imde giizel ve ‘ideal’ seyler olur.
Gecenlerde ¢ok zeki bir hanim olan bir Suudi Arabistan prensesi bir
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televizyon konusmasi sirasinda bu hususa dikkat ¢ekti. Dedi ki: “Su anda
devam eden siirece Arap Bahari demek yerine belki de Arap Yaz1 demeliyiz
¢linkii Suriye’de, Libya’da insanlar 6lityor. Siyasi atmosfer ¢ok sicak. Ayrica
olaylarin nasil gelisecegini de bilmiyoruz. Dolayisiyla bu olaylari hangi
mevsimle betimleyecegimize heniiz karar vermek igin erken olabilir”. Tabi
Arap Bahar konusunda konusulan konularin yaninda konusulmayan konular
da var. Genel bir prensip olarak ‘konusulmayan konularin’ politik
psikolojiyle daha yakindan iligkili oldugunu séyleyebiliriz. Ornegin biiyiik
siyasi degisiklikler toplumlarn ‘regresyona’ sokabilir. Regresyon psikolojik
bir siiregtir ve kelime anlam1 zaman iginde geriye dogru gitmektir.

Benim basima yasamda blyilk bir degisiklik gelirse, bir travma
yagarsam, simdiki erigkin durumumda kalamayabilirim. Yani eriskin halim
bir tiirli bu travmayla basa ¢ikamaz. Bu travmayla bas edebilmek icin
cocukluguma gider gibi olurum. Hatta erigkin bir adam olarak ¢ocukken
yapmis oldugum seyleri yapmaya baslayabilirim. Bu durum toplumlar i¢in
de gecerlidir. Arap Bahari, Arap toplumlari i¢in siyasi ve toplumsal yapida
oldukga biiyiik degisimlere neden oluyor. Bu denli biiyiik degisimler bazen
toplumlar tarafindan bir travma gibi algilanabilir. Gergek diinyada olanlarn
reddetmek miimkiin olmadig i¢in bazi toplumlarda kaginilmaz bir regresyon
(geriye gidig) ortaya ¢ikabilir. Bu siire¢ Misir’da, Libya’da Bahreyn’de,
Suriye’de ve Yemen’de yasanabilir. Cok eskiden beri biliyoruz ki toplumlar
regresyona ugradiklar1 zaman, halklarinin ilk aradigi sey bir liderdir. Biiyiik
bir tehlike ya da bir degisiklik oldugu zaman hemen bir liderin ardindan
kosariz. En biiylik mesele ister yaz, ister kis, ister bahar olarak tanimlayin,
bu Arap mevsiminde karizmatik bir liderin hala bulunmamis olmasidir.
Lider olsa bile, eger iyi seyler ortaya koyamazsa bu durum toplumu
olusturan alt gruplar arasinda rekabet ve ¢atismaya dolayisiyla toplumda
parcalanmaya yol agabilir. Korkulan sey de odur.

Biiyiik grup regresyona ugradifinda olabilecek seylerden bir digeri
biiyiisel diisiincede artigtir. Biiylisel diisiincenin, bazilart olduk¢a komik olan
pek ¢ok tipi vardir. Bunun yaninda dini diistince de biiyiisel bir diisiince
tipidir ve dolayistyla bu toplumlarda dinin agirligi artabilir. Tedbir alinmazsa
ekstrem bir boyut alabilir. Regresyonun bir diger tezahiirii ige alma ve diga
vurmada artigtir. Ige alma ve disa vurma psikolojik mekanizmalardir.
Psikiyatristler kisisel diizeyde bu mekanizmalarin nasil isledigini bilir ve
ortaya ciktiginda rahat¢a Gistesinden gelir. Fakat bunlar toplumsal diizeyde
ortaya cikinca is karmagiklasir. Asin ‘ice alma’ toplumsal diizeyde liderin
her dedigine korii koriine inanma seklinde, agir1 ‘diga vurma’ ise “biz tyiyiz
ama Otekinde is yok” big¢iminde tezahiir eder ve yine toplumsal
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parcalanmaya yol acar. Politik Psikoloji Arastirma ve Uygulama Merkezi bu
stireclere engel olabilecek ¢alismalar yiiriitebilir.

Toplumsal regresyon ‘kendini arindirma’ davranisina da neden olabilir.
Biiyiik ve koklii degisimler bu degisimleri yasayan toplumlarda “Simdi biz
kimiz?” seklinde kimlige iliskin sorular ortaya ¢ikmasina yol agar. Kimligin
belirli 6zellikleri dislanabilir. Ornegin biiyiik grubu pis bir palto giyen bir
insan olarak diisiiniin. Kisi paltosundaki lekeye bakar ve bunu istemedigine
karar verir. Temizlenmek istedigi i¢in paltosunu sallar ve atar.

Kendini anndirmaya bir ornek yine Yunan toplumundan verilebilir.
Ornegin dort asir Tiirk egemenliginde yasamis olan Yunanhlar “Biz kimiz?”
sorusunu kendilerine sorduklar1 zaman ilk yaptiklar1 sey Tiirkgeyi atmak
olmustur. Yahut Letonyalilar Sovyetler Birligi’'nden ayrlirken
mezarliklarindan Rus mezarlarini ¢ikartmayi istemis, Sirplar yeniden biiyilik
Sirbistan  olmak istedikleri zaman ise Mislimanlar1 6ldiirmekle
baglamiglardir. Sizlere bu siirecin ne kadar tehlikeli olabilecegini
anlatabilmek i¢in, bilerek bariz dmekler verdim. Arap Baharinda da bu tiir
siireglerin ortaya ¢ikma ihtimalinin ¢ok biiyiik oldugunu diisiiniiyorum. Bu
siiregleri incelemek gerekir ve incelemek i¢in de bir zemin gerekir. Ankara
Universitesi Politik Psikoloji Arastirma ve Uygulama Merkezi’nin
agilmasiyla bu zemin teskil edilmis oldu.

Bildiginiz gibi son giinlerde Arap diinyasinda Tiirkiye’ye kars1 ve Tiirk
Bagbakani Sayin Erdogan’a karg1 bir ilgi s6z konusu oldu. Bu durum tiim
Miisliimanlarin liderligini akla getirdigi i¢in bize gurur verse de bunu ele
alirken asil meselenin yukarida anlattiklarim ¢ergevesinde bir kimlik
meselesi oldugunu unutmamak gerekir. Politik psikoloji arastirmalan
gostermistir ki 6nce etnik kimlik gelir ve din ikinci derecede onemlidir. Ne
yapsan etsen, eninde sonunda etnik kimlik hakim olur. “Biz kimiz?” siireci
devam ettik¢e kendini Misirlilik, Suudi Arabistanlilik olarak gdsteren bir
etnik kimlik arayist one ¢ikacak. Boyle olunca “onlar” kendi liderlerini
arayacaklar. Bu durumun ¢ok 6nemli gelismelere neden olacagini tahmin
ediyorum. Bazilan ¢ok iyi olacak, bazilari ise tehlikeli olacak. Bu suregleri
¢ok iyi anlamamz gerekiyor. Sayin Prof. Dr. Abdiilkadir Cevik’in kurdugu
Politik Psikoloji Merkezi bu siirecleri inceleyebilir.

Sosyal bilimler bize goriinen olaylan ¢ok ayrintili olarak anlatiyor.
Bunlan bilecegiz ki olaylar1 analiz edebilelim. Fakat bir de goriinmeyen
etmenler var. Daha 6nce de bahsettigim gibi bunlar da genellikle psikolojik
etmenler oluyor. Gegmiste Israil Parlamento baskani Avraham Burg’iin
misafiri olmustum. Onunla Israil kimligi iizerine sohbet etmistik. Israil
kiigiik bir iilke ve uluslararas iligkilerde tek bir insan tipinden olusan tek bir
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millet olduklar zannediliyor. Israil vatandaslarnin ¢ogu Avrupa’dan geldi
ve gelmeden once, ge¢cmislerinde bir soykirim yasantilari vardi. Bir milyon’a
yakint Rusya’dan geldi ve 6rnegin bu grup din dersi gérmediginden din
kavramina ¢ok uzaktir. Seksen bin kadan Afrika’dan geldi ve siyah
vatandaglar.  Tiirkiye’den ve Kuzey Afrika’dan  gelenleri de
dissiindiigiimiizde oldukca heterojen bir gruptan s6z ediyoruz. Birbirinden bu
kadar uzak ge¢misi olan insanlar1 bir araya getirmek ve bir arada tutmak
olduk¢a zor bir husustur. “Biz kimiz?” sorusunun yamiti Israil’de ¢ok
karmagiktir. Bu soruya yanit ararken bir diismanin olmasi isleri basitlestirir.
Daha 6nce kendini arindirmadan, i¢ce alma ve disa vurmadan séz etmistim.
Kimlik arayigi siirecinde bir diismanin olmasi kendi yapindaki kot ya da
istemedigin Ozelliklerini diigmanin lizerine atmana yarar. Yani politik
psikolojinin bakis agisma gore Israil’in bir ulus haline gelme, milli kimlik
olusturma siirecinde bir diismana ihtiyaci vardir. Filistin kimligi ise, Israil
kimligine kars: ortaya ¢ikmis daha yeni bir kimlik. Israil bolgeye geldikten
sonra asa@ilanan, kotii davranilan, hor goriilen Araplarin benimsedigi,
mazosistik bir kimlik. Filistin bayragi mazosizmin bayragidir. Bu mazosistik
kimlik israil’in ¢ok isine yariyor. Israil toplumunun biiyiik béliimiiniin
anilarinda soykirimin izleri var ve mazosistik Filistin kimligi sayesinde Israil
kendi travmasim digsallagtiriyor. Diyor ki asil eziyet goren ben degilim
‘onlar’. Bu durum iilkeleraras: iligkiler iizerinde fena halde etkili oluyor.
Ornegin Arap ve Israilli delegeler bir araya geldigi zaman bu siireg bir anda
ortaya ¢ikiveriyor. Cok ilgingtir ki bu toplantilarda eger Israilli delegeler
Filistinli delegelere ¢ok iyi davranirsa, mazogistik kimlik bunu
kabullenmiyor, bir direng ortaya ¢ikiyor ve toplanti mahvoluyor. Bu mantik
dis1 gibi goriinen olay ashinda bilingdisi, psikolojik siireclere ikincil ortaya
cikiyor.

Yiizeydeki seyleri iyi ogrenmek gerekiyor. Ciinkii gergek diinya
orasidir. Gergek diinyada yolunda gitmeyen seylerin nedenleri ise genellikle
daha derinlerde sakli. Iste bunlar psikolojik etmenlerdir. Sayin Abdiilkadir
Cevik ve grubu bu goriinmeyen seyleri inceleyecektir. Bu tiir bir yaklagima
Tiirkiye’de ¢ok ihtiyacimiz oldugunu diistiniiyorum. Ozellikle de bitmek
tilkkenmek bilmeyen Kiirt sorununu ¢6zmek igin. Hepinizin bildigi gibi diin
Ankara’da bir patlama oldu ve insanlar 6ldii. Fakat bu siirece o kadar ¢ok
alismisiz ki bugiin nasil olduysa her sey normale dondii. Iste bu “hizli
normale d6niis” durumun ne kadar vahim olduguna isaret etmektedir. Sayin
Cevik ve ekibine Tiirkiye’deki bu siiregleri inceleme firsati umarim verilir,

Ingiltere’deki Lordlar Kamarasi’nda Liberal Demokratlarin Sozciisii ve
ayni zamanda psikiyatrist ve psikanalist olan Lord John Alderdice Kuzey
Irlanda’da terdrizmi durdurmak i¢in yaptiklar tarihe gegmese bile biliyorum
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ki onsuz bunlar yapilamazdi. 2007 yilinda Lord Alderdice, Prof. Abdiilkadir
Cevik, ben ve diger arkadaslarimizla disiplinlerarasi bir yaklasim sunan
Uluslararasi Dialog Girisimi’ni baglattik. Ben Bahgesehir Universitesi’nde
hocayken baglattigimiz bu platformda yilda iki kere diizenli toplantilar
yaptlmaya baslandi. Tiirkiye’den iran’dan, Israil’den, Almanya’dan,
Rusya’dan, Filistin’den, Ingiltere’den ve Amerika Birlesik Devletleri’nden
psikanalistleri, siyaset bilimcileri, tarihgileri ve televizyonculan ve farkl
alanlardaki uzmanlan diinyadaki gelismeleri farli agilardan analiz edebilmek
icin bir araya getiriyoruz. Pek ¢ok ac¢idan diinyada yasanan gelismelere
baktiktan sonra en son psikolojik bakimdan gelismeleri ele aliyoruz. Bu
dénemki yedinci toplantimiz yarin, POLPAUM’un agilisindan bir giin sonra,
Ankara’da baglayacak. Temenni ederim ki Uluslararasi Dialog Girigimi ve
Politik Psikoloji Aragtirma ve Uygulama Merkezi ortak c¢alismalar
yiirltiirler.

Ankara Universitesi’ni POLPAUM un kurulusu sebebiyle bir kez daha
tebrik etmek isterim.

Hepinize beni dinlediginiz i¢in bir kez daha tesekkiir ederim.
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About POLPAUM

Political psychology is a new scientific field which explores the
relations between large groups, masses, nations and analyzes the
psychological factors determining these relations. For the last thirty years,
political psychology has rapidly developed all around the world as one of the
most innovative scientific research and analysis fields. Furthermore, political
psychology examines the relations between leaders and their followers, the
relations between leaders and large groups, terrorism and the psychology of
terror and the psychodynamics of social movements. The new way of
psycho-political thinking provided by political psychology introduces a new
way of understanding for international relations, diplomacy and offers
peaceful negotiations in conflict areas. The method of analysis is based on
the principles of an eclectic and integrative understanding of analytical
psychology. Thus, rather than the superficial consideration of the attitudes
on both national and international level and the apparent psychological
problems, indeed political psychology embraces the leading motives
reaching as a result of the profound and comprehensive examination. As a
new way of thinking and as a developing field political psychology offers a
different perspective in diplomacy and politics during times of conflict
between different groups threatening peace. Consequently, to engage in and
benefit from political psychology in Turkey, the Center for Political
Psychology was first established under the Turkish Prime Ministry in 1992
(until 1997). The field of political psychology was then re-introduced with
the establishment of the Political Psychology Association in 2006.

The Center for the Study and Research of Political Psychology was
established as a part/sub-branch of Ankara University to bring inter-
disciplinary academia together to do scientific research. The Center is
currently the first and only one that is established under the roof of a
university in Turkey, which therefore carries much responsibility.
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Foreword

Dear Minister, Distinguished Members of the Diplomatic Corps,
Faculty Members and Esteemed Guests

Welcome to this meeting organized by Ankara University Center for the
Study and Research of Political Psychology (POLPAUM).

Political psychology is a recently emerging and interdisciplinary
scientific field. Today it is my pleasure to share with you the launching of
Ankara University Center for the Study and Research of Political
Psychology. The distinguished research team of the Center will initiate the
very first scientific studies in this area in Turkey.

Political psychology is a new method of discourse, aiming to analyze
not the apparent aspects of social and political events, but rather their
unnoticed underlying dynamics. Interdisciplinary analysis methods of this
kind have great importance in understanding the ever changing and
transforming dynamics of societies in a globalizing world. As Ankara
University, we put great emphasis on seizing the contemporary
developments through this new interdisciplinary field.

I am fully convinced that the establishment of the Ankara University
Center for the Study and Research of Political Psychology (POLPAUM) and
the analytical work which will be provided by this new Center will
contribute significantly to our international relations as well as the
comprehension of the political and social developments taking place in our
Country.

Ankara University, since its foundation in 1946, has been a cradle to
prominent scientists who have made significant contributions to the human
knowledge with their work. One of them is the founder of political
psychology, Prof. Dr. Vamik Volkan. It is our great pleasure to welcome
Prof. Volkan, also a laureate of our University’s Honoris Causa, who has
represented Ankara University in international academic milieu with great
success, as our guest of honor on this occasion. Having him on the Advisory
Board of the Center is also our pride.

The panel that will be held today on the occasion of this opening is
titled as “The New World Order, the Arab Spring and Turkey”. 1t is a
leading subject on the world’s agenda. This event will be an ultimately
important one, as it will provide a proper setting to share different
perspectives and to make in-depth analysis on the subject, before
representing them to the society.
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The demonstrations that began more than a year ago in the countries of
North Africa and the Arabian Peninsula, namely the Arab Spring, and the
political power relayed are of interest to us because of our historical ties with
these states and current interests of our Country. The discussion on the Arab
Spring during this process, with its psycho-political dimensions and with an
interdisciplinary understanding, will reveal the significance of Ankara
University Center for the Study and Research of Political Psychology.

Prof, Dr. Cemal TALUG

Rector
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Foreword

20 years ago, as a result of the invasion of Kuwait by Iraq, a military
operation took place led by the Americans. After that, in 2003, a new
intervention in Iraq took place toppling the Iraqi leader Saddam Hussein.
With the execution of Saddam Hussein, it was realized that the dictatorships
in the Middle East came to an end.

Injustice, unemployment, poverty, corruption and illegality in the
political domain are the main reasons that triggered the change in the Middle
East, in 2010. Hence, the political regimes in North Africa and the Middle
East began to change one by one. During this process, the states which desire
to maintain their regional hegemony may still be trying to manipulate the
people as they did in the begining of the 20th century. These states act in a
contradictory way, on one hand promoting the demands of the public in
some countries, while turning a blind eye to these demands in some other
countries.

The process described as the “Arab Spring”, which is very
multidirectional and complicated, has expanded from Tunisia to Egypt,
Yemen, and Syria. The Arab Spring caused administrative and leadership
changes in all effected countries other than Syria. Although the Arab Spring
stemmed from the demands such as freedom, democracy and active
participation in government affairs, these demands have not been reached
yet. On the contrary, after toppling Hosni Mubarak Egyptians experienced
disappointment owing to the new government mostly formed by military
officials. In Egypt, the great expectations and ideals are replaced by promise
and hope for now. The situation in other countries witnessing the change has
not been clarified, yet.

After the fall of the Ottoman Empire, the Middle East has not had a
proper order. Even though the region had some charismatic leaders, such as
Gamal Abdel Nasser, who provided a state of belonging and identity within
the Arab world, Egypt under his rule was not smoothly functioning. The rich
oil and natural gas reserves and the critical security position of the Middle
East for Israel turn the region into an area where the hegemonic powers
challenge one another. On one hand there is the US, the European Union, on
the other hand there is Russia, China, India and also among them Turkey.

Turkey could not turn a blind eye to the developments in the Middle
East and North Africa, since Turkey has both kinship -especially with the
boundary states- and historical connections. At the same time, the states in
the region do not want Turkey to stay behind, nevertheless, they do not want
Turkey to intervene in every domain. These states in question have such a
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dilemma. While they are expecting a kind of protection from Turkey as a
reflection of the Ottoman era, they oppose the protectionism that could
become a threat to their identities.

From this point, it is essential to consider the current situation and the
future of the Arab Spring through a multidisciplinary approach in order to
analyze the future developments. I want to thank Professor Vamik D.
Volkan, the member of the advisory committee of POLPAUM, Iranian
political analyst Farrokh Negahdar and Associate Professor Mehmet Sahin,
expert on the Middle East. Furthermore, I want to thank Professor Cemal
Talug, the Rector of Ankara University, who has supported the
establishment of POLPAUM within a university for the first time in Turkey.

Abdiilkadir Cevik, M.D, HfAcopsa
Professor of Psychiatry

Ankara University
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Preface

The shift towards globalization and consumption society in politics and
economics has been shaping the world mostly in the second half of the 20th
century. As a matter of fact, the presence of political and economical
movements relies on whether these movements have a strong societal base.
Despite being disregarded most of the time, developments in psychology and
psychiatry caused a paradigm change in defining the individual and identity.
The new definition of the individual -maybe because it is more suitable for a
puritan orthodox ethics- legitimized the ‘“‘competitive entrepreneurial
individualism” concept of capitalism. This change in individual psychology
has even affected the most collectivist societies and caused the “new world
order” —as it is frequently stated in a uni-polar/global world- to be perceived
as acceptable. With modernization the need to define the individual has
emerged as a necessity where an individual’s inner world is redefined
through psychology and psychiatry. It will be negligent to analyze the
economic and political changes, including the Arab Spring, without
considering the need to redefine the individual. On the other hand,
individualism and collectivism should not be seen as two contradictory
concepts. Individualism can actually flourish and benefit the public if
democracy, equality and secularism are provided.

Globalization, consumption age, shifts in identity and identification
perceptions and increasing individualism are probably the most important
effects of the 20" century. On the other hand, the 21 century began with a
traumatic and threatening terrorist attack. Maybe for the first time with these
terrorist attacks the global hegemonic power of the unipolar world, the U.S.,
started to think about its awaiting decline. The new communication
technologies which are developing and triggering a feeling of uncertainty are
creating a global village, improving the chances of accessing information,
accessing news and political participation. As it is difficult to let go of
power, it is also difficult for emerging powers to secure their positions in the
new world order.

In this new world order the people of the Middle East is demanding to
become not the “object” of history but rather the “subject”. The sense of
centuries long of betrayal —both by the hands of Westerners and their own
autocratic leaders- triggered the Arab movements at a right time which
started with Tunisian Mohammed Bouazizi’s self immolation and spread
throughout the Middle East. For that reason, suggesting that these
movements started out of nowhere is disregarding the legit demands of the
Arabs to become the subject of history and to be represented in the political
sphere. On the other hand, it will be quite naive to think that these simple
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demands of the public are not shaped by those powers that would like to
keep their present position in the region. In this regard, evidently external
powers are trying to intervene in what can be defined as the “Arab Spring”,
“Arab Awakening” or “Democracy Tsunami”. The reason behind this is
because it is still unknown who the public will elect against the known and
ally regimes. This uncertainty creates a great level of anxiety and concern
among the neighboring countries and the international community. Nations
just like individuals want to foresee the future, they want to know what lies
in the future. That is why the current uncertainty in the Middle East is
closely observed by the international community. Whether there will be a
true democracy or not and whether the new administrations will allow all
fractions of the societies to participate in the political sphere will determine
the structure of these movements. Therefore, it might be quite early to agree
on a terminology regarding the Arab movements.

It is however possible to say that the world as we know currently will
be a different one after the “Arab Spring”. Following the recent democratic
elections in the Middle East it became obvious that religion is an important
factor in this region. In this manner, it is possible that the Middle East
emerging from these movements will bond religion and democracy. The
“Arab Spring” has demonstrated as the leaders repressed the communities,
the public felt the urge to be included in the political system. For that reason,
the “Arab Spring” might result in public demand for inclusion and more
rights not only in the Arab Middle East but all around the world. This may
eventually push the governments to engage into a dialogue with those groups
not thinking like the majority. Change is the key paradigm of the 21%
century. It seems that Turkey will also be effected by this change. Turkey
has been transforming the Middle East with her ever growing soft power in
the recent years. Yet, as Turkey is transforming the Middle East she will also
need to transform within, and answer the demands in the country. Only then,
Turkey can continue to be an inspiration as she was a role model for the
aggrieved nations at the beginning of the 20" century.

B. Senem Cevik-Ersayd: and Bora Baksak
April 2012 Ankara



1950-1960 ARAB REVOLUTIONS AND 2011 “ARAB SPRING”:
SIMILARITIES AND DIFFERENCES"

Mehmet Sahin

Abstract

How the “Arab Spring” will develop, to which direction it will go and most
important of all, what its consequences will be is of great importance. Therefore, in
order to understand the “Arab Spring”, a thorough review of the important political
waves that had been experienced in the region, especially after the collapse of the
Ottoman Empire until today is necessary. At this point, it is evident that the
characteristics and the results of the Arab reforms of the 1950s and the 1960s will be
helpful in understanding the meaning and direction of the “Arab Spring”, since the
direction of the “Arab Spring” and its outcome seems to have the potential to deeply
affect not only the Arab Middle East but also the whole region and international
politics. For this purpose, this article will analyze the “Arab Spring”, by discussing
the basic characteristics and results of the Arab reforms of the 1950s and the 1960s.
As it is with all revolutions, the “Arab Spring” includes differences compared to the
previous revolutions, in parallel with the conditions of our present time. Even if the
popular movements in the Arab Middle East are already characterized as the “Arab
Spring”, it can be seen that there are some serious obstacles ahead.

Key Words: Arab Spring, Arab Revolutions, Middle East, Popular
Movements

Introduction

The end of the Pax-Ottomana and the end of the World War I (1914-18)
generated a political turbulence in the Middle East in a general sense
specifically in the Arabian Middle East. Even though almost a century has
passed, Middle East still continues to be the tectonic region of the world in
the political sense. Arab leaders of the period, who were under the
impression that they would be independent once the era of the Ottoman

" This article is printed with the permission granted by the editors of the Mlkiye Journal
where it was originally published. Full citation: Mehmet Sahin, “1950-1960 Arap Devrimleri
ve 2011 ‘Arap Bahar’: Benzerlikler ve Farkhliklar”, Miilkiye Dergisi, Fail 2011, Number 272.
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Empire was over, understood that they had actually been deceived by the
decisions made during the Paris Congress in 1919 and at San Remo in 1920.
The outcome of the Arab revolt against the Ottomans under the leadership of
nationalist Arab leaders supported by the hegemonic states of the period, the
United Kingdom and France was not as expected.! From the Arab
perspective, the only change was the master. Instead of Muslims (Turks) the
new masters were Christians (British and French).? Thereby, the Arabs’ first
revolt did not end as it was expected. This was the first wave of the re-
shaping of the political geography in the Arab Middle East. While the
political structure of the Middle East was reshaped during this period, Arabs
still could not gain their independence. The newly emerged Arab states
either went under the French or British mandate, or they were forced to act
under the yoke of these states. Briefly stating, Arabs were not given a chance
to take charge of their own fates. The United Kingdom and France which
retained the power to determine the political fate of the region, played
decisive roles in determining the ruling elite, as it was in determining the
political boundaries. The order which had been established in the Arab
Middle East during this period, that is, at the end of World War [ was able to
be maintained roughly until the end of the World War II (1939-45).

The political environment caused by the World War 11 has led to the
second wave of political change in the Arab Middle East. The order which
had been established at the end of the World War I began to disintegrate
during the 1940s and the developments which are known as the Arab
revolutions were experienced during the 1950s and the 1960s. During this
process republican regimes replaced monarchies in Egypt (1952), Iraq
(1958) and Libya (1969).°

1950-1960 ARAB REVOLUTIONS

From the geo-political perspective of the region, the developments
which had been experienced in the Arab Middle East during the 1950s and
the 1960s may be considered as the second wave, because Arabs, who could
not achieve full independence at the end of the World War I, fought for their
full independence at the time of the World War II. This wave of

! Regarding Arab independence movements during this period, please see: Omer Kiirkgtioglu
(1982). Osmanli Devieti’ne Karsi Arap Bagimsizhvk Hareketleri (1908-1918), Ankara, Siyasal
Bilgiler Fakiiltesi Yaymlan, Zeine N. Zeine (2003). Tiirk-Arap Iliskileri ve Arap
Milliyet¢iliginin Dogusu, istanbul, Gelenek Yayincilik.

2 Peter Mansfield (2000). Osmanit Sonrasi Tiirkive ve Arap Diinyasi, Gev. Salih Yurdakul,
Istanbul, S6ylem Yayinlari, p. 80.

3 George Lenczowski (1980). The Middle East in World Affairs, London, Cornell University
Press.
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independence emerged both against the outside world and against the ruling
elite who had close relations with the outside world.

It can be concluded that the revolutions of the 1950s and the 1960s
were similar to each other, without taking into account the internal structures
of the related countries. As a matter of fact, if the objectives and ideologies
of the actors of the revolutions were to be reviewed, similarities will be

seen.4

Basic Characteristics

The Actors: One of the most important characteristics of the revolutions
during this period is the existence of leaders who led the movements. The
leadership cadre belonged to the military bureaucracy or the group of
intellectuals defined as the modernizing elites. In addition, this cadre had
received training at vocational schools established to train mainly personnel
for the bureaucracy. As the result of the training they had received,
revolutionary leaders ideologically were not only against foreign domination
but also against the authority of the urban rich merchants, tribes and land-
owning families in their own countries. The subject cadre had aimed at a
national restructuring. The Western countries’ military and political
domination in the region and its effects on the culture and religious cultural
identity of the local community was considered as the most important. For
this reason, many leaders were under the impression that political
organizations and education, instead of economy and technology was the
driving force behind the Western power. As a result, leaders decided to
imitate the West.” The mindframe of the revolutionary cadre forced them to
design the community from top to the bottom by force.

Their Aims: The revolutions in the Middle East during this period had
two basic aims, one of them political and the other one socio-cultural. First
of all, in the political sense all of the revolutions in the Middle East aimed at
securing national independence and territorial integrity against colonial and
imperialist domination of the West. Secondly, since the leading officers were
considered as being pawns of the West and as obstacles preventing
modernization, they were intending to eliminate covertly or overtly the
leading officers (the King) or at least take them under control.® In fact, while
the monarchies in some countries such as Egypt, Iraq and Libya had ended

* Kemal Karpat (2001). Ortadogu’'da Osmanli Mirast ve Ulusguluk, Cev. Recep Boztemur,
Ankara, imge Yayinlar, p. 128.

3 Karpat (2001) p. 129.

8 Karpat (2001) p. 130-131.
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because of the revolutions of the 1950s and the 1960s, some monarchies
were able to survive by adopting the nationalist and modernization
objectives of the revolutionary cadres to a certain extent.’

As it was mentioned above, the second aim of the Middle East
revolutions of the 1950s and 1960s was socio-cultural. In general, measures
were taken to achieve a certain level of change or modernization. As
mentioned previously, revolutionary cadres acted upon culture and values,
rather than economy, science and technology. Apparently, their aim was to
create a modern, dynamic and progressive society with the principles of
humanity and an authentic national culture. In short, the most important aim
of nationalist / progressive / reformist leaders was to develop an independent
and modern state and a community structure, for which the most important
elements of compliance language, culture, ethnicity, history and future
expectations. 8

In accordance with the education they had received, the revolutionary
cadres in a sense were struggling to structure a society similar to the Western
model. They preferred to do it from the top to the bottom. But the result was
not as they had expected. They uncovered an authoritarian state structure,
instead of a powerful society. °

Their Ideologies: The ideologies of the Middle East Revolutionary
groups may be defined as nationalist, modernistic and progressionist, even if
there were differences according to time and countries. This approach was a
new orientation in the society and political field in the Middle East. In the
political sense, transition from monarchy to republic and the removal of the
old cadres who were related with the old regime, were important steps that
needed to be taken in order to realize whatever they understood from
modernization. But soon, the revolutionary cadre was transformed into a
group of ruling elites and the nationalist/modernization/ progressionist
ideologies were transformed into means of legitimizing their power. The
more the revolutionist cadre and their supporting bureaucratic elite lost their
initial nationalistic driving power, further they moved away from the masses.
Although nationalist / modernizing / progressive ideology was very
functional at the beginning in getting support from the masses, it lost its
effectiveness due to non-fulfillment of the economic, social and cultural
expectations of the masses. '° Additionally, ideology of the revolutionist

7 Karpat (2001) p. 131,
& Karpat (2001) p. 131.
® Karpat (2001) p. 130-131.
19 Karpat (2001) p. 132.
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cadre got into conflict with the traditional mass culture in the course of time
and as a result of this the subject cadre moved further away from the mass
which it managed.

Their Characteristics: The revolutions that took place during this
period have the characteristics of its time, as in every period. Revolutions in
this period were based on Arab nationalism."' That is, the leaders were
getting their legitimacy and power from Arab nationalism. As it was with
Abdel Nasser example, that is why Arab people supported revolutionary
cadres with such ease. At the same time, the revolutionary cadre’s anti-
Western feature was also manifested. For this reason, while the
revolutionary cadres had appeared with anti-Western features in order to
provide independence for their countries, they also initiated struggles against
their kings, whom they believed to be in cooperation with the West. Since
the revolutionary cadre was anti-Western, they kept closer to the Eastern
Bloc. This closeness was reflected in their ideologies also. As a matter of
fact, socialist manner/weight was very distinct in both the Ba’athist ideology
in Syria, Iraq, Egypt (Nasserism) and Libya’s Gaddafi.

As a result of the revolutionary cadre being Arab nationalists, they were
extremely sensitive regarding the Palestinian issue where the Israeli
opposition was at the forefront. During this period, there was a uniting
approach in the statements of the revolutionary cadre. The nationalist leaders
implemented a rhetoric of “Arab culture”, “Arab land”, “Arab benefits”,
Arab geography” and “Arab nationalism”. It was very important for the
revolutionary cadre to own all Arab problems. As a matter of fact,such
rhetoric can clearly be seen in the statements/approaches in Nasser’s,
Ba’athist and Gaddafi’s statement. Each one of the revolutionary leader was
considering himself as the leader of the Arab world.

Why Were the 1950-1960 Revolutions Unsuccessful?

It can be concluded that Results of the revolutions which occurred
during this period in the Middle East, were unsuccessful. As it has also been
mentioned above, the revolutionary cadre had two basic purposes; the first
one was to eliminate the influence of foreign powers in their countries and in
the region; even if the influence of foreign powers in the region had
diminished to some extent due to the effects of the period, it could not be
completely eliminated, and it can be assumed that over time the effects
increased even more. The second purpose was to put an end to the

! For detailed information on Arab Nationalism, please see: Adid Davisa (2004). Arap
Milliyetciligi: Zaferden Umutsuzlugu, Cev. Liitfi Yal¢in, [stanbul, Literatiir Yayinlari.
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monarchies and establish democracy, a government where the state would be
governed by the people. However, states that only included “Republic” in
their names emerged right after the revolutions. Although long time had
passed, the public could not find any place for representation in these
republics. Moreover, worse/oppressive regimes were established compared
to the monarchies that had been ended by the revolutionary cadre. This
oppressive type of government was displayed widely in the two countries
where the Ba’athists were in power (Syria and Iraq), in Egypt and Libya. In
these countries ‘“Family Republics” were established, where the
administrative staff and even more importantly, certain families were in
charge. For that reason, when their results are evaluated, it can be assessed
that these revolutions were not truly revolutions but they were rather coups.

The most important reason for the revolutionary cadres’ failure is the
huge gap between their statements and their capabilities to deliver policies.
The revolutionary cadre had claimed that their ideology based on Arab
nationalism, would provide solutions to all economic, internal and foreign
political issues of the Arabs. With such ambitious and striking statements
they were able attract masses. On the other hand, after taking office, they
exhibited examples of very bad administrative practices. They governed the
people almost in a state of emergency. As a result, each day leaders were
further distanced from the people. While displaying dictator characteristics
in the political sense, they were unable to establish a well-functioning
system, in an economic sense. The nationalist leaders were unsuccessful in
building s strong economy, domestic and foreign policy. As a matter of fact,
nationalist Arab leaders lost every battle they fought with Israel. For these
reasons, they lost legitimacy before the public and the more they lost their
legitimacy, the more authoritarian they became.

2011 ARAB PEOPLE MOVEMENTS (THE ARAB SPRING)

Arab people movements which started in December 2010 resulted in
regine changes in Tunisia, Egypt and Libya while affecting Arab countries
such as Syria, Yemen and Bahrain. Arab people movements known as the
“Arab Spring” has introduced a new political turmoil to the Middle East, the
direction of which is yet not clearly known. While Arab people movements
which influenced the countries in the region by means of domino effect
caused instabilities in these countries they also caused new problems in
foreign politics of the neighboring countries.

12 Conserning regional effects of Arab popular movements, please see: Tank Oguzlu (2011).
“Arap Bahar1 ve Degisen Bolgesel Dinamikler”, Ortadogu Analiz, Cilt 3, Say1 30, p. 33-40.
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What Caused the “Arab Spring”?

Even though the Arab popular movements are interpreted as the
continuation of the Greater Middle East Project, resulting from American.
and Western initiatives by some interpreters, such approaches do not explain
the “Arab Spring” by themselves. As it was explained above, the states in
the region exhibiting examples of a “failed state” appear to be the main
reason of the popular movements."> So, what are the reasons which led to
popular movements?

Young Generation: With a population growth ratio of 2,5-3 %, the
Middle East is the region with one of the highest rate of population growth
in the world. The Arab ruling elite, who came to power with assertive
rhetoric so far, were unable to present perspective of the future to the young
generation. Briefly saying, they could neither satisfy this increasing
population economically, nor could they integrate them into the political
system.'* When we take notice of the young generation pioneering the
popular movements, the situation can be understood much better.

Widespread Corruption and Bribery: The revolutionary cadre that
came to power with promises of a better future, gradually turned into corrupt
dysfunctional administrations. Such a situation created intense feelings of
hatred by the people and weakened the legitimacy of the regimes.

Lack of Democracy: The revolutionary cadre, that seized power
implementing populist rhetoric, introduced a state with a strong central
structure, instead of strong people. In the course of time, purges took place
among the revolutionary cadre and governments emerged that were
administered like companies which descended from father to son. Although
the states had republican names, the regimes became authoritarian /
repressive  which controlled their people. The people had almost no
authority. Any person or group who seized the power somehow, left office
only if they were killed or if they died, not by their own will or by means of
fair elections. As the world was getting more and more democratic, as in the
Eastern European example, the administrators in the Middle East became
more and more authoritarian. In a sense, they transformed into authoritarian
governments controlling their people by force, instead of serving their
people. The person in charge became the sole ruler in all fields of the
country. Such a condition caused the public to move further away from the

1* Mehmet Sahin (2011). “Tunus Olaylari, Ortadogu ve Tiirkiye Ornegi”, Ortadogu Analiz,
Cilt 3, say1 26, p. 11.

14 Marina Ottaway (2011). “The Middle East is in Transition-to What?”, Insight Turkey, Vol.
13, No. 2, p. 3.
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rulers by each day. What is being experienced in the Arab Middle East today
is also an outcome of the hate felt by the masses against the authoritarian
governments. 13

In the meantime, the revolutionary cadres were transformed into
military dictatorships. The above mentioned administrations could not
achieve any success related to other countries, but did not hesitate to use
their military and intelligence powers against their own people. Such
conditions increased the public claims, in the course of time. As a matter of
fact, during the recent popular movements, democracy claims were what was
spoken most frequently. Arab popular movements which are known as the
Arab Spring are, generally speaking, considered as “democratization
movements”.

Dependence on Foreign Countries: Even though the revolutionary
cadre seized power in the 1950s and the 1960s by expelling the kings who
were supported by foreign powers, they became dependent on foreign
powers themselves in the course of time, because of their internal failures.
This dependence in some countries was towards the Western Bloc and in
some countries towards the Eastern Bloc. Countries with fragile internal
legitimacy began to look for foreign legitimacy where they made their
countries open to the influence of foreign powers which supported them.
When the American influence in Egypt and Russian influence in Syria is
considered, this situation can be better understood. Thereby, the Middle
East, open to external influences, became an area of competition between the
major powers. The people in the Arab Middle East, who were forced to act
according to the demands of foreign countries or under a mandate for a long
time, became very sensitive towards foreign interventions. In the course of
time, people in the region began to consider their administrators as the
puppets of foreign powers. One of the reasons of the popular movements
being experienced today is the dependence of the administrators to foreign
powers.

Effects of Globalization: Together with globalization, the
developments in technological fields (Twitter, Facebook, Al Jazeera, and
Wikileaks) caused the demands of the people, together with their hatred
against authoritarian rulers to be spread widely.'® Due to the mentioned

13 Concerning lack of democracy in the Arab Middle East, please see: Glen E. Perry, (2004)
‘The Arab Democracy Deficit. The Case of Egypt’, Arab Studies Quarterly, Vol.26, No.2, p.
91-107.

16 Facebook and Twitter key to Arap Spring Uprisings: report, http://www.thenational.ae/
news/uae-news/facebook-and-twitter-key-to-arab-spring-uprisings-report (date of access
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developments in technology, the young generation was able to get together
faster and in a more organized manner to conduct mass demonstrations. '’

“Basic Characteristics of Arab Spring”

When the 2011 Arab popular movements are compared with the
revolutions to those of the 1950s and the 1960s some serious differences can
be seen.

The Leader: The Arab popular movements are not leader based actions
similar to those of the 1950s and the 1960s. They consist of masses who are
not satisfied by the present administrations and who got together
bythemselves in a sense, by means of new technological tools such as
Twitter and Facebook. Therefore, the popular movements of 2011 may be
defined as movements without any leader. This situation may be considered
both as an advantage or a disadvantage. It’s a disadvantage because it is very
difficult for a mass without a leader to achieve results. It is an advantage
because all fractions participating in the popular movements may speak up
their thoughts freely. The community does not have to get together only
around the thoughts which are imposed by a leader.

Ideology: Contrary to the Arab revolutions of the 1950s and the 1960s,
the Arab popular movements in 2011 have emerged as movements without
any ideology. Each fraction who was not satisfied with the administrations
participated in the popular movement, even if there were some differences
among countries (youth organizations, liberals, leftists, Islamists, ethnic and
religious groups which were left out of political participation). Almost the
only common point among these very different groups is the removal of the
dictator from the government, who had been holding the power for a long
time. Within this context, the general public was able to take action not
around an ideology but the democratization of the existing system, although
with different requests.

Purpose: As it is understood from what have been told by the mass who
had taken action, the main purpose is to establish a more egalitarian,
inclusive and pluralistic political order. In short, greater participation in
political and economic life, is requested by the masses. As the result, the
desire to live a more dignified life comes to the forefront.

10.09.2011), Peter Beaumont, (2011) “The truth about Twitter, Facebook and the uprisings in
the Arab world”, the Guardian, 25 February.
17 Regarding the role of a youth organization in the Arab popular movement, please see:
Ismail Numan Telci, (2011) “6 Nisan Hareketi: Yeni Bir Sosyal Aktivizme Dogru Mu?”,
Ortadogu Analiz, Cilt 3, Say1. 28, p. 98-105.
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Characteristics: The characteristics of the 2011 Arab popular
movements are also different than the revolutions that took place in the
1950s and the 1960s. While the revolutions that took place in the 1950s and
the 1960s had modernistic / contemporaneous / secular and nationalist
characteristics, the 2011 Arab popular movements pave the way for the
indigenous / traditional values to become clearly visible, in addition to
Western referenced demands such as democracy / pluralism / human rights
and participatory democracy. Accordingly, the Islamic thought which had
been repressed for almost a century, will probably be the most visible part
of the new political and social structure which is being established with the
subject movements. A review of the revolutionary history of the world
demonstrates that since 1979 Islamic Revolution in Iran, another one of the
history of de- secularization is with the “Arab Spring.”

Contrary to the revolutions/leaders of the 1950s and the 1960s creating
a single elite based on a single mentality, it is understood that with the
popular movements of 2011, a new pluralistic mentality with pronounced
effects of political Islam and ruling elite will emerge

Even though the public seems to be against an intervention of a foreign
country/West, the masses act in line with the demand for a Western-style
economic, social and political order.

Challenges For the “Arab Spring”

Even though the Arab popular movements of 2011 are defined as the
“Arab Spring”, there are serious obstacles that may prevent a successful
conclusion of the movements. Unless these obstacles are overcome,
transformation of the “Arab Spring” into winter is not too difficult at all.
Satisfaction of the public who had been misled, fooled, and humiliated for
almo'_]sg a century since the collapse of the Ottoman Empire, is not going to be
easy.

First of ali, the answer to the following question is of great importance;
will the groups with different expectations, which had organized with the
intention of getting rid of the dictator, be able to act together towards the
same goal after the removal of the dictator from power? If different groups
initiate political struggle for different goals — such signs can already be seen
- after the removal of the dictator from power, in that case the “Arab Spring”
may be transformed into winter. During the 1979 Iran Islamic Revolution,
different groups (liberals, leftists, religious groups) had acted together

18 Mehmet Sahin, “Arap Bahan Kisa Dénmesin”,
http://www.yeniasya.com.tr/haber_detay2.asp?id=19669 (Date of access 03.09.2011)


http://www.yeniasya.com.tr/haber_detay2.asp?id=

1950-1960 ARAB REVOLUTIONS AND 2011 “ARAB SPRING”... 11

against the dictator (shah). But after the Revolution, one of the groups (the
religious group - Ayatollahs) liquidated other groups (liberals, leftists).
Experiencing a similar process after the Arab popular movements is not out
of question.

Secondly, the enormous economic, social and political problems in the
Arab Middle East may render the new ruling elite and the mentality
represented by them as unsuccessful, which will bring with it a new
dictatorship supported by the military. If the events in Egypt after Mubarak’s
fall is closely followed, signs of such implications can be seen.

Thirdly, non-existence of an institutional relationship of the Arab
Middle East with the West is also another serious obstacle in front of the
“Arab Spring”. As in the Turkish example, economic and political relations
with the West are effective in realizing the transformation, because relations
with the West acts as a driving force in realizing economic and political
transformations. Unfortunately, since the Arab Middle East does not have
such a relation with the West, this non-existent state constitutes a serious
obstacle in front of the “Arab Spring.” To the contrary, the West’s
imperialist past has even a more negative impact. During this process, if the
Western states only look after their own selfish interests, as they had done in
the past, it will affect the “Arab Spring” negatively. As a matter of fact, they
have already shown that they are after their own interests. The West applies
different politics towards the Gulf and different politics towards the
Maghreb and Mashreq. Within this context, the West which supports the
continuation of the status quo in the Gulf, enforces changes in Maghreb and
Mashreq.

Fourthly, non-existence of an economy in the Arab Middle East which
embraces all sectors and which functions in a healthy manner is another one
of the obstacles in front of the “Arab spring”. In addition, non-existence of a
middle class that will propel and ensure the establishment of the reforms
constitutes one of the most important reasons that prevent transformation of
the popular movements into reforms. Most probably, this will be the area
where the new ruling elite will spend most efforts.

Conclusion

The “Arab Spring” which began in December of 2010 affecting the
Arab Middle East, moved the Middle East to the top of the international
agenda once more. Together with the “Arab Spring”, Arab politics,
economy, social structure and military-civilian relations began to be
discussed again. Of course, the “Arab Spring” is a development which is



12 MEHMET SAHIN

monitored very carefully not only by the Arabs, but also by non-Arab
regional states such as Turkey, Iran and Israel along with major powers
which have important interests in the region.

How the “Arab Spring” will develop, what its direction will be, and
even more important, what its results will be are rather important. Therefore
we need to very carefully review important political turmoil that had been
lived in the Middle East especially since the fall of the Ottoman Empire. At
this point, the characteristics and the results of the Arab Revolutions of the
1950s and the 1960s will obviously be beneficial in understanding the
direction and results of the “Arab Spring”. Because the direction and results
of the “Arab Spring” seem to have the potential to effect not only the Arab
Middle East but also the whole region and international politics. For this
reason, this paper is aimed to understand the “Arab Spring” by reviewing the
basic characteristics and results of the the Arab Revolutions of the 1950s and
the 1960s. As a result, it is understood that the “Arab Spring” has
differences compared to previous revolutions, in accordance with the
conditions of its period. Even though the popular movements of today taking
place in the Arab Middle East are already being defined as the “Arab
Spring”, it has serious obstacles waiting for it. Unless the obstacles
mentioned in this paper are not overcome, it is likely that the “Arab Spring”
may transform into winter. If the Arab Middle East, which is already in a
political turbulence, experiences a long and violent political earthquake, it
will easily affect not only the Arab Middle East but also the whole region
and the international arena.
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MIDDLE EAST IN TRANSITION:

A TRADE OFF BETWEEN DEMOCRACY AND SECULARISM

The transition period requires more understanding, patience and
accommodation from the ruling classes. The same capacity is expected from
the West, including Israel.

Farrokh Negahdar

Introduction

A gusty wind is blowing through the Middle East, bringing with it fresh
hope and trust into our homeland. The whole region, from Middle East to
North Africa, is passing through its second major turning point since World
War 1.

Some theorists, particularly Neo-Conservatives, and also the Supreme
Leader of Iran, Ayatollah Khamenei, like to interpret such eruptive
phenomenon as a ‘clash between Islam and the West’, whilst others,
including myself, think otherwise.This article attempts to challenge such
confrontational interpretations.

The purpose of the article is to characterise the major impacts of current
political changes taking place both in the domestic and the foreign affairs
upon the nations in transition. It concludes the advent of democracy and
reinvention of Middle East Peace Process are the ultimate outcomes of the
current course of events.

I. It means democratisation

Political Islam is an intrinsic product of the politicisation of individuals
during their belated, but hasty transition to modernity. It is an inevitable part
of the nation-building process and cannot be skipped. The only way to avoid
political Islam is through the use of force to block or, at least, postpone the
process of democratisation, in order to keep ordinary citizens away from the
political sphere of life. The tougher this blockade, the stronger the potential
for the growth of radical Islam would be.
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If a citizen is nothing but a politicised subject who possesses rights,
then political Islam cannot be differentiated and excluded from the citizens’
mind set, without actively eliminating their democratic entitlement of
freedom.

As long as Islam remains the main, or dominant, component of the
newly emerged citizens’ conscience, it will be naive to expect their political
behaviour, or their voting pattern, to remain unaffected by the teachings of
Islam. Those in the West who sincerely believe that democracy can be
achieved through a purely secular environment in the Middle East, in my
opinion, are actually condoning the use of force against a majority, at the
expense of democracy.

After the First World War, Iran and countries such as, Turkey, opted for
rapid modernisation through the use of force and leverage of the army. This
resulted in a huge gap in society, with a dominating, thin ‘modern layer’ at
the top and the rest of society, mostly made up of the deeply religious
community, at the bottom, dividing the population into two alienated parts.
Citizens became distant, not only in terms of culture and value systems, but
also in terms of access to wealth and power.

In 1979, a revolution in Iran resulted in the domination of extreme
Islam. This was not just the doing of one central character, Ayatollah
Khomeini, as many mistakenly claim. It happened because the vast majority
of deprived citizens, and mainly in the poorer sections of the society, were
willing to make it happen. Due to the dictatorial regime in place and the
SAVAK’s harsh tactics, ordinary citizens, who felt ignored and repressed,
used to find the mosques the only places that they could get to gather to
redefine their own identity as a politicised subject. Though the degree of
such Islamism, depended on the tightness of secular dictatorship,
nevertheless it is wrong if you see the radical Islam as a pure product of
dictatorship. radical Islam use to exist within the premodern layers of
Muslim World. Secular dictatorship assists them to overtake moderate Islam
and all other democratic voices.

As the first symptom of cracks within the brutal regime came up to the
surface, millions of citizens flooded the streets chanting anti-modern and
anti-western and pro-Islam ideological slogans, which ultimately led to the
Iranian Revolution of 1979. The ensuing Islamist ideology implemented in
the government, and the cutting of ties with the West was an inevitable
outcome of postponement of admission the newly emerged citizens into
political life by use of force.
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Thirty years on, following a disputable presidential election in Iran, the
young population poured into the streets of major cities chanting ‘where is
my vote? and asking for more democracy, embracing the secular modern and
the moderate Islamic parts of the community. The Green Movement, the
most powerful and broad based opposition movement in Iran. In comparison
to the revolutionary movement of the late 70s, it is less religious, more
secular, and more modern, without hatred or hostility towards the West. This
signifies that the social desire for a religious government has diminished in
accordance with social and cultural developments. Islamic fundamentalists
have lost their huge social support. Nowadays, they are hardly able to
harvest more than 10 percent of votes.

over 33 years the literacy rates in Iran have increased from 48% to 90%,
with the number of university students rising by 10 folds, two thirds of them
being females. Urbanisation rates increased from 47.5% to 72%, with half of
it concentrated in 6 metropolises. There are 52 million active mobile
telephones in the country and 8.2 million Internet users. This social progress,
particularly the prevalence of public education and urbanisation, has resulted
in the development of a new identity, which distance them from radical
Islam in favour of modernity, including tolerant or moderate Islam.

The long journey of Iranians from Islamic Revolution of 1979 towards
the Green Movement of 2009 indicates that radical Islam is not able to save
its strength over the time. The speed of loosing weight depends on the speed
of social progress, on one hand, and the relation between modern secular and
moderate Islamic parties.

Both Arab Spring and the Islamic Revolution of Iran indicate it is
highly likely that a sort of trade-off between secularisation and
democratisation may take place during transition period.

If the core element of Arab Spring is to assign the government by the
ballot box, then an advent of Islamism in expense of secularism should be
expected. If your main concern is to keep religion away from politics and
public sphere, then the voting power of your citizens and your political
system are subjected to sort of restrictions, a digression, or distortion, from
“normal democracy”. Of course such a trade-off does not remain forever.
[ran’s case shows such connection between state and religion in the mind set
of the citizens is a diminishing trend. It is a characteristic of the transition
period from a closed pre-modern environment to an open modern one. The
higher the level of urbanisation, and the higher the level of education, the
more applicable a wider ‘separation of state and religion’ by democratic
means.
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Politicised Islam should not be seen as a set of ideas that offer the ideal
or ultimate form of governance for the Muslim World. It is just a transitive
phenomenon. As the unavoidable process of urbanisation and public
education gets momentum, it either transforms into a ‘mormal electoral
democracy’ or be converted into a military, or civil, naked oppressive
dictatorship. The stronger and broader a coalition of democratic forces,
consisting of liberal and social democracy, and moderate and tolerant Islam,
the sooner ‘normal electoral democracy’ will arrive.

The wind of change, that is called the Arab Spring or Arab Awakening,
is the voice of ordinary politicised people, who want to be heard. It has
become an unstoppable grassroots movement which aims to take part in, and
ever more, to shape political power. This movement is democratic in nature.
There is of course differences between Egypt, Syria, Bahrain, Tunisia,
Yemen and elsewhere. But these differences is just about the degree of the
influence of Islam in national politics and policies.

The Arab uprising is promising FREE ELECTION. It is not an easy
ride. The road ahead is a bumpy one, with no alternative. The ‘new’ electoral
system. Whatever it be, will end up at a less modern, more populist, less
secular political system, with an increased presence of Islam.

Like revolutionised Iran, there will be winners and losers across these
societies. Despite the fact that elected government is the most capable
government in creation and preservation of social consent and social
cohesion, nevertheless it is highly likely that the ruling secular sections of
society will be worse off. Such demotion usually leaves a negative impact on
the political process, diverting them to collaborate with moderate Islamists to
isolate extremists. On the other hand, extremists usually maximise their
pressure to isolate and repress non-religious parties to exclude them from
political life. Wherever moderate and extreme Islamists have joined together
to fight non-religious parties, the ultimate outcome has been disastrous.

II. It Means Peace-Building in Real Terms

On September 17 1978, following thirteen days of secret negotiations,
the Egyptian President, Anwar El Sadat, and the Israeli Prime Minister,
Menachem Begin, signed up The Camp David Accords.

However, a third of a century on, severe tensions are present, illustrated
by the destroying of a concrete wall in front of the Israeli embassy in Cairo,
and the subsequent departure of its diplomats back to their home country.
Israeli delegations were similarly confronted in Oman, Jordan and other
partners of ‘peace accords’.
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Arab Spring surfaced the facts that the ‘peace accords’, commissioned
by the US, despite of its compliance of the signatory governments, could not
gain the support of ordinary citizens around the Arab World. Anvar Sadat,
and his successor Hosni Mubarak, did not need find themselves to acquired
the consent or support of their own people behind what they’d done with
Israel. The deal was done in absence of the people. They were totally
ignored.

Such ignorance happened because the nationalistic movements of the
post-War decades in the Middle East were mostly based on the middle and
upper classes of the Islamic world. They were not able to take on board the
main bulk of the population. The Egyptian and Israeli leaders signed the
Camp David Accords, yet, only one of them had the consent of the majority
of its own nation behind his signature. The other partner of the peace accord
had not get such support, whilst the unstoppable process of modernisation
was awakening the society as a whole by generation of citizens who were
aware of their voting power. It meant, if anybody wants to sign on behalf of
Egypt, then he should get the vote of the nation first.

The so-called 1953‘coup’ in Iran, as well as the Camp David accords,
had a colossal impact on the political psychology of both Iranians and
Egyptians. The main bulk of the nationals, not only did not take any role in
these events, but also were humiliated, ignored or even repressed. Decisions
of 1953 in Tehran, and 1978 in Camp David, also contaminated the process
of defining and developing ‘national identity’ by injection of a distorted the
concept of the West and modernity in the memory of the nationals of both
countries.

There is no supporting evidence that the leaders who caused the events
1953 and/or 1978 did not observe the ‘national interests’ of Iran and/or
Egypt. Nonetheless history confirms they failed to sustain a minimum
support or consent from the main social groups of their own people.

If you fail to take your own people on board while you are making your
historic decisions, then you are letting your people to perceive that you are
not a leader who takes care of national interest. Even worse, you will be
seen, through the those eyes who were ignored, as a leader who is listening
to foreign powers. Even worse, your international partners will be portrayed
in the eyes of your own people as an ‘enemy’.

It is safe to say that if the US support of Iran’s, or Egypt’s, dictators was
not so harsh, then the extent of hatred and fear of the West, could be less or
relaxed.
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A new horizon has been opened to the Arab World. The core element of
the new era is the presence and involvement of ordinary citizens in the
current affairs of their own country. Whoever takes office should have an
open ear and should listen to his/her people’s voice. It means nobody, no
matter how talented or powerful, will be able to sign an accord on behalf of
the nation without taking them on board. In this context, the Arab Spring
means a new beginning for the Middle East Peace Process. Whoever sits
behind the steering wheel in Cairo will not be able to drive if s/he does not
take their own people on board or into account. The peace-building process
needs trust-building, first, between the government and its own people, then
with opponent states.

* ok ¥

Arab Spring, in the mean time, means inspection of a new peace
process, but this time in its real term: peace between the people and not just
rulers.

The voice of ‘where is my vote’, which was heard after the presidential
election in Iran, is echoing throughout the region.

The Arab Spring means that an ‘easy govermment’ is not possible
anymore. Both sides of policy making has become much more complicated
and uncertain. It has resulted in the call for more understanding, tolerance
and accommodation from the more modernised, privileged classes, for the
sake of democracy. It also, asks privileged, Western countries, active in the
region, particularly Israel, for the same thing.

The Arab Spring will bring about governments different of those that
are toppled now, not only in terms of their make-up, but the way they behave
with their own people. The days in which the voice of the people of the
Middle East can be left unheard are over.



SOME THOUGHTS ON POLITICAL PSYCHOLOGY

Vamik D. Volkan
Ladies and gentlemen,

It is an honor for me to address you on this special day. I thank the
honorable former Minister of Interior Abdiilkadir Aksu, Rector of Ankara
University Professor Cemal Talug and my friend Professor Abdiilkadir
Cevik, the Chairperson of the Department of Psychiatry and now also the
Director of Ankara University’s Center for the Study and Research of
Political Psychology (POLPAUM) for inviting me to address you. I would
like to congratulate Professor Cemal Talug and Professor Abdiilkadir Cevik
for the establishment of this Center. As a former medical student and twice
visiting professor of psychiatry at Ankara University, | am very pleased and
proud to be here.

Earlier, the first speaker, Associate Professor Mehmet Sahin,
summarized new developments in the Middle East in a very informative
way. The second speaker, my Iranian friend Farrokh Negahdar, compared
and contrasted Iran’s Islamic Revolution with the features of the newly
emerging Arab Spring. I will make some references to these political
movements from the point of view of political psychology. But, primarily I
will talk about what political psychology is, which will be the focus of
POLPAUM.

Although some academic institutions examine politics and international
affairs from psychological angles, the significance of the establishment of
POLPAUM is that this center is founded by medical school clinicians who
are experts in studying human nature and treating psychological problems. |
want to emphasize that it is the second center in the world to have this
feature. The first one was the Center for the Study of Mind and Human
Interaction (CSMHI) at University of Virginia. Professor Cevik was
associated with CSMHI.
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A concrete link between clinicians studying human nature and their
actual work in politics and international relations dates back to the late
1970s. Their story follows:

In 1979, Egyptian President Anwar Sadat unexpectedly visited Israel to
make a speech in the Israeli Parliament, the Knesset. In his speech Sadat said
that 70 percent of problems between Arabs and Israelis are psychological.
Hearing this, the American government began to question whether
psychological factors actually play a major role in international relations,
and they asked the American Psychiatric Association to look into it.

During those years, the American Psychiatric Association had a
committee of which I was a member, called “Psychiatry and Foreign
Affairs.” One of my Greek-American colleagues was invited to become a
member too. [ speculated that the senior members of this committee wished
to observe what kind of relationship and communications would emerge
between a Turk and a Greek. Thanks to Sadat’s initiative, our role as “guinea
pigs” came to an end, and the committee was given a new mission, which
was to visit Egypt and Israel and then bring influential persons from these
two countries together to open a dialogue between them. This dialogue series
started in January 1980 and lasted until May 1986. In other words, following
the Camp David Accords, influential representatives from Egypt and Israel,
and later Palestinians, came together once or twice yearly for
psychologically informed unofficial dialogues under the direction of
American psychiatrists. Three years after this project started I was elected to
the chairmanship of the Psychiatry and Foreign Affairs Committee. Slowly I
began to observe the kinds of psychological processes that occur when
“enemy” groups meet under one roof and what must be done to help them
overcome psychological obstacles to evolving better relationships.

In the mid 1980s, the American Psychiatric Association’s committee
was dissolved. Then I established the Center for the Study of Mind and
Human Interaction (CSMHI) to continue to study and apply political
psychology. CSMHI’s faculty consisted of physicians, historians, retired
ambassadors, political scientists, the other experts. CSMHI’s being a part of
the medical school was very important. There had been, of course,
preventive medicine against AIDS and other contagious diseases. It was
logical to use the preventive medicine concept against the “illness” of war
and war-like situations that cost as many human lives, possibly more, than
contagious diseases do.

By the time Mikhail Gorbachev and Ronald Reagan commenced
negotiations to end the Cold War, Americans had distanced themselves from
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the Soviets for so long they almost “believed” that people living in the
Soviet Union had horns! CSMHI began a project to bring a group of
Americans and Soviets together for unofficial dialogues. It was at this time
that Professor Abdiilkadir Cevik became a visiting scholar at CSMHI.

Nowadays, there are political psychology centers in many locations
throughout the US. As one might expect, the quality and seriousness of these
centers vary. Their quality is determined by the level of expertise of the
psychiatrists and psychologists associated with them and their experience
with international political events. As the honorable Minister of Interior told
me just before this meeting started, in both domestic and foreign affairs
psychological factors must be taken into consideration.

Usually country’s leaders and administrators are interested in utilizing
psychological advantages to protect their countries’ interests. I want to
emphasize that this is not what we look for from political psychology. Our
goal is to discover and understand the psychology of people in specific large
groups and question why they are in conflict with the “other,” and why they
cannot reach a resolution. What are the psychological obstacles against
peaceful agreements and, of course, how can we realistically work with
them?

Since I am a psychiatrist and a psychoanalyst, let me make a reference
to Sigmund Freud. He was interested in the psychology of large groups. His
focus, however, was mainly on what a large group, especially its leader,
psychologically represents to an individual member. Since the time of Freud,
psychoanalysts primarily continued to focus on examining individuals’

psychology.

An individual has an identity which is unconsciously developed from
childhood and does not change after adolescence. I developed an identity as
a Cypriot Turk. Since | have lived in the United States over many decades, I
also developed an American identity. I can carry out psychopolitical work at
many locations in the world in a rather objective manner. However, I could
not keep my objectivity if I were involved in the Cyprus conflict and brought
Cypriot Turks and Cypriot Greeks, or Turks and Greeks in general, to a table
for unofficial negotiations. Since my original identity as a Turk is still with
me, this would interfere with my remaining “neutral.” The feeling of being a
member of a large group cannot be changed and is very seldom given up.

In our daily lives, we also have large-group identities: we are Turks,
Iranians, Apaches, Muslims, Hindus, or communists. Starting with my
involvement in the Arab-Israeli dialogues [ mentioned above, I noted that a
new psychological discipline needed to be developed. We need to study the
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psychology of large groups—tens of thousands or millions of persons who
share the same sentiments—and we need to study it irn its own right. Large
groups have distinct tribal, ethnic, national, religious or ideological
identities.

Large groups do not have one brain or two eyes, so how can we take the
psychological processes of one single individual’s experiences and
implement them within a large group—huge numbers of persons sharing the
same sentiments, like nursery rhymes, music, dances, food, smells, history
and folklore? The answer lies in finding out what happens when certain
psychological processes are shared by all these people. Here is an example:
Before I came here, this morning, I gave a lecture on mourning to a group of
psychiatry assistants from the Ankara University Medical School
Department of Psychiatry. The cause of mourning is the experience of a
significant loss. When an individual experiences mourning we can actually
observe this person experiencing such a psychological state. The person is
sad and crying. Members of large groups can share mourning after mass
tragedies that affect most or all of them. Millions of eyes cannot cry at the
same time. The process of large-group mourning will be reflected in societal
and political processes. To illustrate, the “Megali Idea” describes what
Greeks, as a large group, should do in order to regain their realistic and
imagined historical losses. During the “hot” times of the Cyprus conflict
“Megali Idea” was mentioned frequently, directly or indirectly, by priests
during their sermons. Since the Megali Idea emerged as a reaction to the
loss, it reflects chronic societal mourning, and this political ideology only
belongs to Greeks. Other large groups have their own similar entitlement
ideologies, the beginnings of which go back to shared mourning of shared
losses. For example, Italians have “irredentism.” (Irredenta Italia). Such
ideologies, without the masses being aware of them, are present to
compensate their losses; that is to say, to complete the process of unending
mourning. Indeed, the “Megali Idea” has been a major psychological
obstacle to finding a solution to the Cyprus problem.

Here is another example from large-group psychology in its own right:
Tens of thousands or millions of persons share the image of their ancestors’
historical events and this itself gets reflected in international relations. When
my CSMHI team members and [ helped Estonians and Russians negotiate a
peaceful separation after the collapse of the Soviet Union, whenever the
Russian negotiators felt uncomfortable, they brought up how Russians had
fought with Mongols and Tatars for many years. Although a current issue
was their agenda, the Russians would go to the past, reactivate a shared
memory of events which took place centuries ago, and the resolution of the
current problems would become more complicated.
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The term “Arab Spring” that two previous speakers talked about,
suggests that this event(s) is an idealized one. In spring, nature refreshes
itself, flowers bloom and so forth. Previous speakers pointed out that, in
reality, there is an ambiguity in the course of the Arab Spring. In other
words, we cannot know what will happen. [ hope that the wish for a ‘spring’
will come true and good things will come to pass. Recently, a Saudi Arabian
princess whom I watched on a television show and who appears to be a very
clever woman, said: “Rather than naming the ongoing process the Arab
Spring, it is fair to call it the Arab Summer because people are dying in Syria
and Libya, and the political atmosphere is so ‘hot.” We cannot forecast in
which ways the events will develop. It is too early to decide which season’s
name will depict the picture best.” In historical events there are some
unspoken issues apart from the spoken ones. We can say that in general the
unspoken issues are more related to political psychology. For instance,
notable political changes create regression in societies. Regression is a
psychological process, and the word means “going back.”

As an adult, if [ experience a significant trauma, I might not hold on to
my adult functions and use them to cope with it. 1 may go back to my
childhood ways of handing things. The same can be said about large groups.
The Arab Spring will lead to changes in the political and social structure of
the Arab societies. This kind of change can be perceived as a trauma and
may cause shared regression. This process can be experienced in Egypt,
Libya, Bahrain, Syria, and Yemen. We all know that when societies
experience regression, the people look for a leader, a savior. The main issue
in the Arab Spring, Summer, Winter or Fall, whatever you call it, is the
shortage of charismatic leaders at the present time. If the present leaders,
when they emerge, are not able to tame shared anxiety, new conflicts may
arise among the grassroots. That is a fearful thing to think about.

When the large groups are regressed, an increase in shared magical
thinking emerges. It can appear in various versions. Often certain religious
thinking patterns become a kind of magical thinking, and if no precautions
are taken, it may reach extremes. Another reflection of regression is the
increase in shared internalization and externalization mechanisms.
Psychiatrists have knowledge about how these mechanisms function in
individuals. However, when these mechanisms emerge in the social domain,
things become complicated. While extreme internalization becomes reflected
in “taking in” and believing all the things a leader says, shared
externalization creates severe prejudices: “We are all good but the ‘other’ is
all bad.” POLPAUM can implement projects in order to prevent such
harmful processes.
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Societal regression may trigger the process of “purification." In
societies facing significant changes, the changes may raise the question
“Who are we now?” which is obviously related to securing and maintaining
the large group’s identity. “Purification” means attempting to get rid of
unwanted aspect of the large-group identity following a major historical
change. Imagine a large group as a man wearing a dirty coat. This man looks
at the dirt and decides that he needs to clean it. In order to clean it, he shakes
the coat, throwing away the dirt. Large groups, like this man, also shake out
their shared garment, their large-group identity.

An example of purification in large groups also comes from the Greeks.
When the Greek large group, after living under the Ottoman Empire for 400
years, asked the question “Who are we now?” after modern Greece was
born, one thing they did was discard all Turkish words, which during the
Ottoman times had been part of their daily language. Similarly, when Latvia
gained its independence after the collapse of the Soviet Union, the people
there wanted to dig up Russian remains buried in the Latvian National
cemetery and send them to Russia. If this had actually happened, it would
have caused a major international disaster. The Serbs, in order to establish
the Great Serbia and obtain a new large-group identity, began killing
Muslims after Yugoslavia collapsed. They wanted to purify themselves from
“unwanted ones.” [ give these examples to express how hazardous the
process can be. We need to keep a close eye on the Arab Spring in order to
diagnose the possible malignant purification processes that could arise.
POLPAUM can also perform this type of task.

As this audience has certainly noted, Turkey and the Turkish Prime
Minister have recently gained popularity in the Arab world. Even if we are
proud of a situation that considers the Prime Minister as the leader of all
Muslims, one should bear in mind that the main issue is to keep an eye on
the large-group identity issues in the Arab countries. My studies in political
psychology indicate that ethnic identity comes before religious identity in a
large group. While the process of “who are we now?” continues, the search
for the ethnic identity defined as being "Egyptian,” “Libyan,” “Kuwaiti,” or
"Saudi" will dominate. 1 predict that it will lead to several important
developments. Some of them will be good, but some of them will be
dangerous. POLPAUM can investigate these developments.

Social sciences describe apparent events in detailed ways. Without
taking them into consideration, we cannot make an analysis of psychological
factors present in large groups. I started my talk with reference to Arabs and
Israelis. Let me go back to an aspect of their conflict. Obviously there are
many realities of this conflict, but there are also psychological processes
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connected with them. Years ago [ was a guest at a meeting at the Israeli
Knesset. The topic was the Israeli large-group identity. Israel is a small
country and in international relations, we usually behave as if Israel is a
uniform and integrated nation. Most of the Israeli citizens came from
Europe, and they endured the Holocaust experience. About one million
Israelis also came from Russia, where they were alienated from religion
under communism. About 80,000 are from Africa and they are black Jews. It
is extremely hard to bring very different segments of such a diverse
population together and keep them together. The answer to the question
“who are we now?” has becomes complicated in Israel. In fact, the country
has a Minister of Absorption to deal with this issue. When trying to create an
integrated nation, having an “enemy” makes things easier. Different parts of
a large group can get together easier if they have an “other” to project and
externalize their unmendable aspects onto. In other words, negative qualities
can be ascribed to the enemy. Hence, according to political psychology,
Israel “needs” an enemy to construct its integrated national identity and to
become a nation state. The Palestinian identity, on the other hand, is a
victimized one due to historical events. The flag of Palestine is the flag of
victimization. This, in a peculiar psychological way, is “beneficial” for
Israel, but also leads to psychological problems. Many Israelis carry the
impact of the Holocaust, the massive tragedy that—along with other
previous historical ones—had made them feel victimized. The Israeli large
group easily externalizes its own victimized identity onto the Palestinian
large group, as well as competes with Palestinians about their degree of
victimization. Such psychological processes that I do not have time to
explain in detail here, complicate the Israeli-Palestinian conflict and help to
keep this conflict going. When the Palestinian and Israeli representatives
meet, the problems I mentioned above indirectly or directly surface.

While it is essential to learn about things on the surface of a society
because they reflect the real world, in general the reasons things go wrong
are hidden deeper. The hidden motives are psychological ones. Dr. Cevik
and his team will investigate such unapparent matters. Turkey too needs this
kind of approach, especially to come up with a solution to the seemingly
interminable “Kurdish question.” As you all know, yesterday there was an
explosion in Ankara and people died. Unfortunately we become accustomed
to such incidents and today everything goes back to normal. This fast
“normalization” indicates how chronic the situation is. 1 hope that
opportunity is provided for Professor Cevik and his team to research
Turkey’s issues too.
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Lord John Alderdice, the Liberal Democrat Spokesperson in the House
of Lords in the United Kingdom, as well as being a psychiatrist and
psychoanalyst, has played a role in ending terrorism in Northern Ireland. In
2007, Lord Alderdice, Professor Abdiilkadir Cevik, other colleagues and I
started an interdisciplinary group called the International Dialogue Initiative
(IDI). The IDI twice-a-year meetings started when I was a lecturer at
Bahgesehir University in Istanbul. They bring together psychoanalysts,
psychiatrists, political scientists, historians, and other persons from different
backgrounds from Turkey, Iran, Israel, Germany, Russia, Palestine, United
Kingdom, and the United States for examining the developments all around
the world from different points of view, but especially from a
psychopolitical one. The next meeting, the 7th Biannual Meeting, of the IDI
will take place in Ankara tomorrow, the day after the opening of Ankara
University’s Center for the Study and Research of Political Psychology. It is
my sincere hope that The IDI and POLPAUM will develop a close working
relationship.

I want to congratulate Ankara University for the establishment of
POLPAUM once more.

Thank you for your attention.
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