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Omokdar jurnalist Hikmet Babaoglunun bu kitabinda ermenilarin
Azarbaycan xalqinin tarixine maddi ve menevi abidslerine qarsi térot-
dikleri sistemli saxtakarligdan behs edilir, ermeni yalanlari esasli elmi
arqumentlorlo alt-tst edilir, tariximizin nisbeaten az 6yrenilmis dévrleri-
ne yeni rakursdan aydinliq getirilir.

Kitab li¢ misteqil meqgaledan ibarst olsa da bu meqalsler oslinde,
ideya ve mezmun etibarils bir-birinin davamidir.

Kitabda hem gadim alban dévriine aid olan maddi abidelerimiz, hem
Azerbaycanda xristianligdan fslama kegid dévriinde bas vermis dini-
ideoloji kataklizmler, hem de meneavi servetimiz olan musiqgi niimunaele-
rimiz tahlil edilir, onlarin tarixi ve yaranmasi meseleleri elmi tedqigata
colb edilir.

Kitab genis oxucu kditlesi tigtin nezerde tutulmusdur.
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... Etiraf etmoaliyik ki, Azarbaycan xalqumin boyiik tarixi indi-
yadak laziminca tadqiq edilmayibdir, halo tadqiq edilmali olan
cox-cox marhalolor, dovrlor var.

Ulu 6ndar Heydoar Oliyev

Xalq gorak daim 6z kokiinii xatwrlasin.
Ulu 6ndar Heydor Oliyev

Biz koklii asaslar iizovindo - tarixi irsimizin, zangin madoni
irsimizin asasinda miiasir, giiclii, diinyavi, qiidratli Azarbaycan
qururugq va bu isd> artiq boyiik nailiyyatlora catnusiq.

Prezident ilham Oliyev

Ogor 67 musiqimizi, 67 adabiyyatinuzi, dilimizi saxlamasaydq,
biz miistaqil olka kimi neca yasaya bilardik.
Prezident ilham Oliyev
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ON SOZ
Yalan ayaq tutar, yerimoz

Yaxud ii¢ maqgalo haqqinda bir ne¢a soz

Akademik Ramiz Mehdiyevin boyiikk rezonans dogurmus
“Gorus-2010: absurd teatr1 movsiimii” moqalasi Azarbaycan el-
mi-ictimai miihitindo genis miizakiro olunmaqdadir ki, homin
magqalos vo miizakiralar illor boyu tariximiza qarsi yonalmis ermo-
ni tocaviiziiniin metafizikasi baradoki tosovviirlorimizi artiq xeyli
genislondirmisdir. Istedadl alim-publisist Hikmat Babaoglunun
motbuatda ¢ap olunmus “Hoar bir xalq 6z milli-madoni yaddasi
gadar movcuddur”, “Ermani tarixi haqqinda hoqigatlor” va “Bir
mahninin izi ils, yaxud qip¢aq qiz1 Sar1 golin” maqalslori do aka-
demikin moashur moagalasinin metodoloji tosiri ilo galoma alinmis-
dir. Homin maqalslorin “Akdamardan Sar1 golinadok ermoni ya-
lan1” ad1 altinda ayrica kitab soklinds (Azorbaycan, rus, ingilis
va tiirk dillorinds) yenidon nasri, albatts, ¢ox shomiyyatlidir.

Azorbaycan xalqina, imumiyyatlo, tiirklore qarst homiso qad-
dar tocaviizkarligi ilo segilon ermanilar lazimi sokilde miigavimot-
lo garsilagsmadiqlarina gors, daha da azginlasmis, ardicil olaraq
uydurduqlari monfur yalanlara nainki inanmas, tosssiif ki, basqa-
larini da inandira bilmislor. Vo oan acinacaqli hal odur ki,ermani
yalan1 bir sira moqamlarda Azorbaycan tarixsiinasligina da nii-
fuz edo, milli tarixi tofokkiiriimiiziin faktina gevrils bilmisdir.

Hikmot Babaoglunun Akdamardan Sar1 golinadok, basqa
s0zlo, maddi madoniyyatdon monovi madoniyyastodok saxslonon
ermoni saxtakarliglarini ifsa edon silsilo maqalslori, aslindo, bii-
tov bir asaor, daha dogrusu, biitov bir asarin etiidlori, yaxud frag-
mentloridir. Miallif tamamils haqlidir ki, ermonilor bizim tarixi-
mizin o dovrloarina va ya marhalslorine daha ¢ox tacaviiz etmislor
ki, Islam dinini gobul etdikdan sonra Islama qadorki homin dovr-
lor vo ya marhaloalor baradoki genetik yaddasimiz xeyli korsalmis-
dir. Qafqazin (vo otraf regionlarin) an gqodim sakinlorindon olan
tanrigt, eramizin ilk asrlorindon iss tanrigi-xristian etigadli qip-
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¢aq tiirklorinin yaratdiglar1 zongin modoniyyot zaman-zaman er-
monilor (daha dogrusu, haylar) torafindon monimsanilmays ¢ali-
stlmigdir. Miisolman Oguz tiirklorinin Qafqaza (straf regionlara)
golorok moskunlagmasi (vo tiirk monsoli Azorbaycan xalqinin
formalasmas1!) dovriinds (VII-XI asrlar) Islam diinya gériisiiniin
kiitlovi sokildo imtina etdiyi modoniyyat abidalori gériinmomis
saxtakarligla modoniyyatsiz bir etnosun “modoniyyot tarixi’no
cevrilmisdir.
Boyiik sair-tarix¢i Noriman Hasonzads demiskon:

Tarix bizim olubdur,
Tarix yazan 6zgalar.
Tarixa diismayibdir
Bizim tarixi hiinar,
Bizim tarixi kador...

Hikmot Babaoglunun magalslorinds publisistik emosiya, ehti-
ras, na qadar yiiksok olsa da, elm, mantiq, tohlil-interpretasiya
metodu kifayot qodor giiclii, gotirdiyi arqument - dalillor tamami-
lo aydin inandiricidir. Akdamar mabadinin bir qipgag-tiirk abi-
dasi oldugunu siibut etmok ti¢tin miallif onun arxitekturasini er-
monilors (haylara) aid olmadigi he¢ bir siibho dogurmayan mo-
bad-abidalorlo miigayiss edir. Qipgaq tiirklorinin maskunlasdigi
genis cografiyada yayilmis homin mobad-abidalorin iizerindaki
rosmlor, yazilar, onlarin imumi qurulusu israrla gostorir ki, bu-
rada ermoni (hay) miollifliyindon, yaxud yaradiciigindan s6hbat
belo geds bilmaz.

Yalniz bir mogamdan basqa...

Ermonilor alo kegirdiklori, “monimsomoys” calisdiqlart qip-
caq-tiirk abidalorini saxtakarligla ermanilosdirmayin miollifidir-
lor... 6zii do ¢ox sonralar...

Hikmot Babaoglu maddi modoniyyat abidslorimiz kimi mano-
vi madoniyyat abidalorimizs do gasbkar miinasibatin ¢ox mithiim
faktini genis tohlilo calb edir. Inkarolunmaz dslillerls siibut edir
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ki, Sar1 golin mahnisinin ermoni yaradiciligina heg bir doxli yox-
dur. Qipgaq tiirklori arasinda miixtolif variantlarda populyar ol-
mus bu mahnida bir miisslman tiirkiiniin (oglanin) bir xristian
tiirkiine (yoni, qizina) sevgisindon sdhbat gedir vo boyiik Hiiseyn
Cavidin “Seyx Sonan” asorinin ideya-mozmun arxetipinds do
mohz homin moévzu dayanir.

“Akdamardan Sar1 golinodok ermoni yalani” bir sira ugurlu
etimoloji izahlar ilo do maraq dogurur. Xiisusilo, ona gors ki,
miollif sadaca formal tohlil vermokls kifayatlonmayib, bu vo ya
digor etnonim, toponim va saironin tarixi-etnoqrafik mozmun-
miindaracasini agmaga, sistemli lingvokulturoloji interpretasiya
vermoaya calisir.

Hikmot Babaoglunun ¢oxlu casarstli miilahizalori igarisindo,
fikrimizco, on cosaratlisi bugiinkii ermonilorin etnik torkibindo
tiirk-qipgaq tnsiiriiniin movcudlugu barads miiddsadir. Qadim
ermoanilarin-qipgaq tiirklorinin bir qisminin ilk orta osrlordon eti-
baron xristianlagaraq Qafqaza golon haylarla qarismag: fikrini
irali siiron miollifin arqumentlori hals o gadar do giiclii olmasa
da, bunun oksini siibut etmoak doa ¢otindir. Va aslinda, homin So-
vet dovriiniin akademik “Azorbaycan tarixi” kitablarinda da
moveud idi.

Notica etibart ilo deys bilorik ki, Hikmat Babaoglunun “Ak-
damardan Sar1 golinadok ermani yalani1” asari, basqa sozlo, ideya
mozmunca biri digorinin davami olan ii¢ moqalosi ardicil sakilda
uydurduglar tarixi, yalanlarla monsub olduglar1 xalqin ictimai
stiurunu sarsomlik haddins ¢atdirmis ermoni saxtakarlarina tu-
tarl cavabdir.

Azorbaycan xalgmm Umummilli lideri Heydor Oliyevin key-
fiyyatco yeni soviyyays yiiksoltdiyi azorbaycangiliq ideologiyasi
06z miqyasim1 genislondirdikco ermoni saxtakarlar: halo ¢ox belo
cavablar alacaqglar. Hoqigoti etiraf etmoyi 6yronono gador...

Nizami Cafarov,
Atatiirk Moarkazinin direktoru, AMEA-mn miixbir iizvii,
filologiya elmlori doktoru, professor, millot vakili

7



8

Hikmat BABAOGLU - Akdamardan San Goalinadok ermoni yalani

Hor bir xalq 6z milli-madoni
yaddasi qodor movcuddur

Akademik Ramiz Mehdiyevin
“Gorus-2010: absurd teatri movsiimii”’
adli maqalasinin izi ila

Hor bir xalqin tarixi onun milli-madoni yaddagsi gadordir. Azor-
baycan xalqi da bu monada istisna deyil. Bu da bir hagigatdir ki,
asrlor boyu xalqimizin tarixi miixtalif saviyyalords, magsadydnlii
sokildo saxtalagsdirmalara moruz qalmus, bu, bazon basqalarinin,
bazonsa elo oz alimizlo olmusdur. Magsad isa xalqimizi 6z haqiqi
ke¢misindon uzaq tutmagqla onu milli-madoni vo milli-monavi da-
yorlorindon uzaqglasdirmagq, beladlikls, torpaglarmizin isgal iciin
zomin yaratmaq olub. Etiraf etmoaliyik ki, imperialist giiclor mii-
ayyan manada maqsadlarina nail olmag: da bacarib.

Tariximizin an ahomiyyatli dovrlorindon biri do ilkin orta asrlor
dovriidiir. Bu dévr Azarbaycan xalgimin acdadlarinin inanc siste-
minda va sosial-siyasi, ideoloji va madoni strukturunda dorin izlor
buraxmuis va an ¢ox tohrifa, saxtalasdirmaya moruz galmis bir
dovrdiir. Homin dovra miinasibatdo oksor hallarda tarixcilorimiz
ya susmus, ya da mexaniki olaraq tarixi saxtalagdiranlar: taqlid
etmaklo kifayatlonmislor. Ancaq bu giinlords Azorbaycan Respub-
likasi Prezidenti Administrasiyasuun rahbori, akademik Ramiz
Mehdiyevin hamin dévrla giiniimiiziin aktual problemlarini uzlag-
diran va “Gorus-2010: absurd teatrr movsiimii” adlt maqgalasi ilk
dafa olaraq ilkin orta asrlor va qadim dovr Azarbaycan tarixino
obyektiv va casaratli yanasman 6ziindo aks etdirmokla, homin
dovriin arasdirilmast iigiin yeni konsepsiya miiayyanlagdirmis ol-
du. Maqgaloda ermani va ermoaniparast tarixgilor tarafindon saxta-
lagdirilmus tariximiz ilk dafa olaraq akademik saviyyada tahlil edi-
lir, ermaniparast movge elmi dalil va arqumentlorls siradan ¢ixari-
lir. Hesab edirik ki, bu ciir obyektiv, elmi va casaratli yanasma ta-
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riximizin yeni asaslarda 6yranilmasi ti¢tin xtisusi istiqamatlor mii-
ayyanlasdiracakdir.

Hor bir xalg miixtalif tarixi morhalolori yasayaraq, inkisaf
edorak, homg¢inin, 6zii liglin maddi vo monavi doyarlor sistemi ya-
radaraq vo onlar1 qoruyub, inkisaf etdirorok miasir morhaloyo
gaolib ¢atib. Heg siibhasiz ki, elm, yaddas, insan 6zii varisli oldu-
gu kimi, madaniyyat do varislidir. Yoni, bugiinkii madoniyyasti-
miz bundan avvalki madaniyyats, bundan avvalki madoniyyati-
miz iso daha avval yaratdigimiz modoniyyata sdykonir. Umumiy-
yatlo, madoniyyat bir xalqin tarix boyu alds etdiyi milli vo mano-
vi doyarlorin macmusudur, comidir. Vo madoniyyati yaratmag,
formalagsdirmaq na qodor zaruridirse, onu qorumagq bir o qadoar

Adara rayonu, Akdamar kilsasi " Xudaveng monastr

Qancasar monastri, XIIl asr
Har (i kilse-monastr alban madaniyystina aid oldudu ti¢lin bitin
parametrlarina gore eyniyyat taskil edir. Migayise edin...

vacibdir. Eyni zamanda, hor bir xalqin yaratdigi maddi vo mo-
novi madaniyyst niimunsloring sahib ¢ixmasi da bir o qadar zo-
ruridir. 9srlor boyu Canubi Qafqazda yasamuis, tarixin xatirladi-
g1 gadar bu cografiyada movcud olmus Azarbaycan xalq1 da ta-
rixi inkisafin miixtolif mohralalorinds 6z yasam arealini, yasadi-
g1 cografi orazini bozon daha da genislondirmis, bozon miixtolif
sabablordon bu cografiya ilo mohdudlasmis, nohayst, hazirda
XXI asrdo gordiyiimiiz sokli almigsdir. Amma bu heg¢ do o demok
deyil ki, Azarbaycan xalqinin yaratdigi maddi vo manavi doyar-
lor, sadaca, bugiinkii Azorbaycan Respublikasinin rosmi-siyasi-
inzibati sarhadlori i¢orisindadir. Bizim madani cografiyamiz, dil
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... Ermani torsfin arqument bazasi har iki halda zsif olmus-
dur va yena zaifdir, clinki o, tarixi baximdan uydurmalara, saxtalas-
dirmalara va qeyri-elmi miihakimalara, hiiquqi baximdan - beynal-
xalq hiiquq miiddaalarinin 6zbasina interpretasiyasina asaslanir.

Akademik Ramiz Mehdiyev

cografiyamiz, tarixi cografiyamiz hazirki inzibati cografiyamiz-
dan dofalorlo boyiikdiir.

Bu monada hesab edirik ki, Azorbaycan tiirklorinin ¢ox ma-
raqlt bir dovri, ilkin orta asrlor dovrii holo do derindon tadqiq
olunmasini goézloyon mévzulardan biridir. Clinki bu dévr Azor-
baycanin inanc sisteminda, ideoloji sistemindo zoruri izlor bu-
raxmis bir dovrdiir. Bu dévr, hom do Azorbaycan tarixinin, xal-

10

Solda Akdamar kilsesi tizorinde das gabartma iisulu ilo doyulmu; qipeaq
doviisciisii; Sagda Qaradoniz sahillorindon tapilmus skif doyiisciisii.
Hor iki nimuna tiirkloro aiddir. Ogor Akdamar ermoni kilsosidirso, onun
lizoring tiirk doyiisciilorinin sokli no ticiin doyiilib?
qumizin yaratdigit maddi vo monavi doyarlorin tohrif olunaraq
togdim edildiyi, basqalarinin monimsadiyi vo 6z adina yazmaga
caligdigr dovrdiir. Ballidir ki, Azarbaycanda yasayan qadim hun-

lar, qipgaqlar, suvarlar, saklar, kimerlor, isketlor, oguzlar vo di-
gor tiirk tayfalar1 zaman-zaman yasadigi cografiyanin sarhadlo-
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Ermeanilar (haylar) XV asrin ortalarinadak Canubi Qafqazda
demak olar ki, yasamirdilar. 1441-ci ilda Qaraqoyunlu tiirk-Azsrbay-
can dévletinin hékmdari Cahan sah ermeni katolikoslugunun mar-
kazini Kilikiyanin Sis saharindan ahalisi tamamils tirklar olan Irs-
van yaxmllglydakl qadimda alban monastiri olmus Uckilsa monast-
rina (yaxud U¢ Miiadzina) ké¢clirmiisdiir.

Akademik Ramiz Mehdiyev
rindon konara dasaraq olkalor foth etmis, zaman-zaman geri ¢o-
kilmisdir. Bu dasma, qabarma va geri ¢okilmoa dévrlorinds, oal-
botto ki, hom Azorbaycan inkisaf etmis, amma eyni zamanda,
hom do miioyyon xarici tosirlora moaruz qalmisdir. Biitiin bunlar
xalqimizin inanc sistemindo do 6ziinii gostormis, Azarbaycanin
folklorunda, sifahi adabiyyatinda, dastanlarinda bu hadisalor 6z
oksini bir niimuns kimi tapmigdir.

Holo “Alp-Or-Tunqga” dastanina nozor salsaq goracayik ki,
eramizdan ovvol VIII-VII asrlordo suvarlar, oguzlar, hunlar vo
digor tiirk tayfalari saklarin hakimiyyati altinda birgs yasamis-
lar. Tarixi malumatlara asason, bu tiirk boylar1 arasinda ictimai-
siyasi, ideoloji vo inanc birliyi do olmusdur. 9cdadlarimiz olan
tiirk xalglar1 heg bir vaxt biitparast olmamuis, biito sitayis etmo-
mislor. Tirklordo homiso Go6k Tanri inanci, tanrigiliq inanci
movcud olmusdur. Hotta Herodot “Tarix” asorindo yazir ki, el-
linlords oldugu kimi, tiirklorin bir ne¢s tanris1 yoxdur. Sadaca,
onlarin iki tanrisi var.

Hesab etmok olar ki, Herodotun etirafi bir godar geyri-doqig-
dir. Yoni, iki tanr1 yox, tiirklorde hor zaman tok tanr1 olub. He-
rodotun ikinci tanr1 kimi toqdim etdiyi “avtoritet” iso goriinir
godim tiirklorin xagani olmusdur. Ciinki ta godimdon bu giinii-
miizo kimi tiirklor goyds Tanrinin bir oldugu kimi yerdo hokm-
darin da bir olmasinin vacibliyini diisiinmiis va els bu arzuyla da
cahangirlik yarisina girmislor. Bunun on son niimunslorindon
birini do ®mir Teymurla {ldirim Bayazid arasinda geden dialoq-
da goriiriik. ©Omir Teymur boyiikk Fateha xitabon “gdéyds Allah
bir oldugu kimi yerds hokmdar da tok olmalidir. Bu diinya o go-

dor boyiik deyil ki, orada iki hokmdara ehtiyac olsun” deyir.
11
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Goriiniir godim tiirklords (skiflorde) Herodotun miisahids etdiyi
vo iki tanr kimi qiymsatlondirdiyi, biri Gok Tanri, digori iso
onun “yerdoki kolgasi” Xaqan idi. Tanrigiligdan sonra galon va
Tanrini, yoni, Allah1 daha otrafli vo yaxs1 “izah” edon tokallahli
dinlor yaranan zaman tiirklor dorhal bununla maraglanmus,
tokallahliliq inancinda mévcud olan doyarlari tezliklo manimsa-
mis vo gabul etmislor.

Belalikla, ilkin orta asrlorde Azorbaycanda xristianligin yayil-
masi, yerli tiirklor arasinda bu dini ideologiyanin manimsanil-
mosi vo acdadlarimizin Qafqaz Albaniyasinda bu inancdan do-
garaq yaratdiglart maddi-moadoni abidolorin tadqiqi ilo bagli mo-
solalara diggat yetirok. Malum oldugu kimi, hals I asrdo Azor-
baycanda on godim xristian mobadi tikilmisdir. Moisey Kalan-
katuklu yazir ki, Isa peygomborin hovarilorinden olan Fadey
Azarbaycana golmisdir. O, dini inancini yayan zaman simal-gor-
go dogru harakot edorak, o dovrki Artaz vo yaxud Artar vilayoe-
tindon kegorok (miiasir Conubi Azorbaycanin Maku vilayatini
ohatoa edir) sorqe dogru iraliloyarkan yerli tayfalar olan armoni-
larin bascis1 Sanatiirk torofindon oldiirilmisdiir.

Haylar 6z tarixlorini deyil, yasadiglar1 cografiyanin tarixini
hay tarixi kimi toqdim edirlor. Bu cografiyanin qadim insanlari
1so xristian ormon tiirklordir. Mon oxucularin diggstini xiisusi
olaraq bu adlara calb etmok istoyirom. Ilk névbada, qeyd etmak
lazimdir ki, biitiin tarixi monbalordo gostorilon armonilor, Ormo-
niyys vo armanilorls bagl olan digor biitiin adlarin miasir hay-
larla, miasir Ermonistanla heg bir aidiyyati yoxdur. Homin or-
monilor tiirklordir. Elo buradaca godim tiirklorin leksionunda
s6zomologolma prosesino qisaca diqgot yetirok. Makedoniyali
Isgondar Skif ¢ollorindon kegorkon yerli xalq 6ziinii makedoni-
yalilara tiirk-mon deys tanidir. O zamandan bari skiflorin bu bo-
yu tiirkmonlor adlandirilir. O zaman tiirk-mon “mon tiirkom”
monasini verirdi. Hazirda 6zbaklor homin leksik strukturu dille-
rinds qoruyub saxlayiblar. “Moan 6zbayam™ yerins “moan 6zbak-
mon” deyirlor. 9r-mon do eyniylo bu sokildo yaranmis sdzbirlog-
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mosidir. Yoni, “mon kisiyom”, “dOylis¢iiyom” maonasini verir.
Adindan da balli oldugu kimi, Artaz vo yaxud Artaq, sadaca,
Ortaq-9rtug demokdir. Ortaq vo Ortug sozloring golinca, geyd
edim ki, Cobanilor siilalosindon golon hokmdarlardan biri Artuq
olmusdur. Ortug iss “tug dasiyan doyiiscii” demokdir. Tiirklorin
ormonilor dediyi o insanlarin basgilar: isa Sanatiirk olmusdur.
Fadey burada oldiiriildikdon sonra Yelisey adli basqa bir
missioner galib Azarbaycanin Soki soharina ¢ixmigdir vo orada
yerli insanlarin ibadot etdiklori atogparastlik ocagi tizorinds bir

Col qaban armm numunasmda bagqa b11 banzal ik. Soldaki sokil skiflora aiddir. SﬂLdﬂlﬂ
doyme 10 Akdamar kilsesinin izerindedir. Bu qeder eyniyyat tesadiifi ola bilermi?

kilso insa etmisdir. Yeno Moisey Kalankatuklu yazir ki, Yelisey
Zorqun dorasindan kegib, vohsi tayfalarin igorisinds dini yayma-
ga gedorkon, yolda oldiirilmiisdiir.

Xatirlatmaq yerino diisor ki, bu Zorqun dorosi miasir Samur
dorasi adlanir vo boyiik ehtimalla burada yasayan xozor vo hun-
larin (Xozorhun, Zorhun) adi ilo baghdir. 9rqun iso hazirda
tirklords soxs adi kimi isladilon Orhunla eynidir vo arxaik mo-
nast “siravi hun doyiisgiisii, osgori” anlamina golir. Qadim tiirk-
lords vo hazirda miasir tiirk ordusunda or, siravi asgor demok-
dir. Bu giin do biz bilirik ki, Simali Qafqgazda Arqun sohori var.
Gorilindiiyl kimi, biitiin monbalords mévcud olan istar toponim-
lor, 1starsa etnonimloar vo hidlonimlar va s. hamusi tiirkcadir.

Ancaq albatto ki, bu cohddon sonra Qafqaz Albaniyasinda
xristian dininin tam porvaris tapmasi bir qodor longimisdir. 313-
cii ildo alban ¢ar1 Urnayir torofindon xristian dini rosmi dévlot
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dini kimi gobul edilmisdir.

Lakin o dovriin adastlorine gora hokmdarin gobul etdiyi din
xalq torafindon do monimsanilmali idi va bu bir qadar zaman to-
lob edir, bazi hallarda iso miiqavimatlo iizlogirdi. Ona goro do,
yalniz alban hokmdart mémin Vagaqgan torafindon goriilon sort

Bu da Akdamar kilsosini tikdiron kral Gokok (Gagik).
Geyimi, oturusu vo antropologivasi, hotta,
basindakr sis papagu il tomiz bir qipeak tirkiidir.
Demoli kilso qipeaq tirklorino aiddir,

todbirlordon sonra xristian dini tam qoabul edilmisdir. Belaliklo,
Albaniyada yasayan qoadim qipgaqlar, hunlar vo digor tiirk tay-
falari, o ciimlodon, bagqa tayfalar xristianlig1r gobul etmislor.
Els buradaca Qafgaz Albaniyasindan s6z diismiiskon bu adin
etimologiyasina toxunmag lazim bilirik. Ciinki bu vaxta qodar
Albaniya ad1 etimoloji baximdan tam izah edilmomis qalmisdir.
9vvala, onu geyd edok ki, Albaniya tokca tiirklorin votoni deyil,
hom do bu cografiyada yasayan 26-dan ¢ox etnik qrupun vo tay-
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fanin vatoni idi. Alban adi iso burada yasayan biitiin xalglarin
imumi adi idi. Tirklor (alp-an-lar), sadocs olaraqg, bu etnoslar
icarisinda superetnos idilor vo dominanthq edirdilor. No qodar
cosaratli olsa da geyd etmoyi zoruri hesab edirik ki, bu giin do
homin etnik vo madani struktur eyni ilo qalmaqdadir. Sadaco, al-
ban adi Azarbaycan adi ilo avaz edilib. O zaman alban dedikdo
Albaniyada yasayan biitiin etnik qruplar vo tayfalar nozords tu-
tuldugu kimi, indi do azorbaycanl dedikds yens do eyni sey no-
zordo tutulur. Yoni, azorbaycanli adi Azarbaycanda yasayan
tirklorin, talislarin, lozgilorin, avarlarin, tatlarin, saxurlarin,
udinlorin vo s. hamisinin imumi adidir. Demali, artiq ne¢o min
ildir ki, biz azorbaycanlhlar (tiirklor, talislar, lozgilor, avarlar,
tatlar vo s.) bir yerdo qardascasina yasayiriq vo birgoyasayis mo-
doniyyati, ononasi yaratmaqla onu bu giino qador stirdiirmiistik.
Ulu ondorimizin yaratdigi Azorbaycangiliq ideologiyasi da
mohz bu ciir ciddi tarixi asaslara vo milli-etnik ononayo soykon-
diyi Giglin XX osrin sonunda xalqumizi parcalanmaqdan xilas
edon ideoloji formulaya ¢evrils bildi va birliyimizi vo baraborli-
yimizi tomin etdi.

Indi iso alban séziiniin izah1 haqqinda. Fikrimizco, burada
“b” vo “p” harflari, yaxud soslori fonetik doyismoys maruz qal-
misdir. Distiniiriik ki, s6z, aslinds, Alp(b)+an-dir. Burada alp
sOzii arxaik tiirkcads yiiksok, uca, cosur monasini verir.

An 1sa com sokilcisidir.

Bu s6z 6z orijinal formasini hazirda hals ds dilimizds qoru-
maqdadir. Masalon, Quba rayonunda Alpan adli kond var. De-
moali, Alpan séziiniin tamamils tiirkco oldugu aydinlasdi. Ya-yo
1so yerlik hal sokil¢isidir. Masalon, Tiirkiys, Suriya, Almaniya,
Avstraliya va s. Goriindiyii kimi, ya-ys yer-mokan bildiran soz-
lora olavo edilmoklo xiisusi ada g¢evrilir. Belslikla, Alp(b)aniya
ucalar 6lkosi, uzunboylular 6lkosi, yaxud uca daglar 6lkasi de-
mokdir. Albanlarin iso haddindon ¢ox ucaboy xalq oldugu heg
kosds siibho dogurmur. Strabonun tesvirlorinds do, elo todqiq
edilmis mozarhqlarda tapilan siimiiklorde ds bu, 6z oksini ta-
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pir. Masalon, Soki rayonunun Kis kondindo Kis mabadinds dofn
edilmis 18 yash qizin boyu 203 sm-dir. Yetigkin insanlarin iso
skelet siimiiklori onlarin 230 sm boyda olduglarini siibut edir.
Elo buradaca M.Kalankatukludan daha bir 6rnok vermak yeri-
no diisordi. Sasani hokmdari IT Sapur (xristianligi gobul edan al-
ban ¢ar1 Urnayir homin II Sapurun bacisi ilo evlenmisdi) Iran
sahligin1 isgal edon hunlar 6lkssinin sarkordesi Hunoqurla tok-
botok ddyiis toskil edir. Homin sorkordoni M.Kalankatuklu enli
kiirakli, uca boylu, haotta nohang insan kimi tosvir edir: “Onun
tic garis enindo olan alni vardi, nohang nizosinin sap1 hiindiir
agacdan diizoldilmisdi”. Demali, adla fiziki-bioloji struktur uz-
lagir vo bir-birini tosdiq edir.

Alb soziliniin Alp variant1 ilo bagl giiniimiizo godor yasayan
bozi niimunalorini ds diqgats togdim etmokls halslik bazi izahat-
larimiz1 yekunlagdiraq.

Hazirda Goygay vo Qazax rayonlarinda Alpoud adli kondlor
var. Eyni zamanda, bir sira regionlarimizda (Sirvan va garb) bi-
sirilon xiisusi ¢orak novii “alpoud” ¢orayi adlanir. Zonnimizca,
bu ¢orok alplarin zamanindan, onlarin ovdugu (indi do umac
ovmagq, yaxud unu ovmagla bisirilon miixtalif momulatlar var)
tisulla bisirilon vo gliniimiizo godar galib ¢atan matbax niimuna-
sidir.

Indi iso yenidon mévzumuza qayidaq. Xristianhigi qobul et-
dikdon sonra onlar ibadat {li¢iin mabadlar tikmaya baslamislar vo
homin mabadlords tiirk memarliq iislubu oks olunmusdur. Yoni,
homin mabadlorin hamisinin tikintisins baxsaq goracayik ki, bu,
tistii gadirvari ortiiklo ortiilmiis (kiimbaz dediyimiz ¢adirvari or-
tik tirk memarligina moxsusdur vo ¢adir madoniyyotindon go-
lon ananadir-H.B) vo dérdgusali qabartmalarla insa edilmis me-
marliq abidaloridir. Bu dérdgusali memarliq abidslorins yonca-
vari, yonca yarpagi lisulu ilo tikilmis memarliq abidslori deyilir
(Mabadin bu sokilds insa edilmasi iso asla tesadiifi deyil. Bu for-
ma da godim tiirk memarhigindan irali golon miigoddas dérd tin-
stir-od, su, hava vo torpaqla baghdir. Tanrigiliq inanc sistemini
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toskil edon asaslardan biri do mohz bu tnsirlor idi).

Miisahids etsok goracayik ki, Qafgaz Albaniyasinda méveud
olan biitiin kilsalor vo mabadlor mahz bu yoncavari va ¢adir me-
todu ilo tikilmis abidalordir. (Yeri golmiskon, bir niimuns toq-
dim edacoyik. Masolon, Kalbacar rayonu orazisindo olan Xuda-
vang kilsasi 1lo Akdamar kilsasi sanki iki okiz memarliq niimu-
nosidir). Bu ¢adirin tizorinds do, albatts ki, sispapaq qipcaglarin
papagini xatirladan bir qiills ucaldilir. Yani, hor no godar xristi-
anlig1 gobul etsalar bels, yena da tanrigiligdan golon bu madaniy-
yat niimunolarini da, tanrigiligdan golon memarliq Gslubunu da
insa etdiklori inanc ocaqlarinda miitloq oks etdirirdilor.

Beloliklo, Qafgaz Albaniyasinda moévcud olan biitiin mo-
nastrlar, mabadlor istor Kalbocar rayonunda olan Xudavong vo
yaxud Xotong adlandirilan kilss, istor Oguz rayonunun Culud
kondinds olan kilso, istor Qazax rayonunda Oskipara monastri,
istor Bayan monastri eyni iislubda tikilmisdi vo elo bil ki, bunla-
rin hamisinin memari tok bir adam olmusdur. Bu abidslorin ha-
misini sadalamaqda moagsadim ondan ibaratdir ki, onlarin ha-
misinin bir-birine banzadiyini vo eyni madoniyyatdon, eyni me-
marliq tislubundan qaynaqlandigini vo eyni madoniyystin mad-
di varisi oldugunu oxucularin digqgstine ¢atdiraq. Mohz asas eti-
bar1 ilo IV asrdan, yoni, Urnayir vo mémin Vagaqandan sonra
baslayan dovrdo Azorbaycanda bu ibadstgahlarin sayr artmis-
dir. Hesab edirom ki, bunlarin, Qafgaz Albaniyasinda mévcud
olan xristian mobadlorinin areali elo hom do Albaniyanin sor-
hodlorini do miioyyanlosdirir. Bu sarhadlorin bir ucu irana, bir
ucu iso Sarqi Anadoluya godar gedib ¢ixir. Dlbatto ki, xristianli-
gin yayilmasi boyiik bir hadiss idi. Amma, eyni zamanda, digor
tiirklor xristianlig1 gobul etmomisdilor. Onlarin boyiik oksoriyye-
ti holo do tanrigi1 olaraq galirdi vo hamin dévrds tanrigr tiirklor-
lo xristian tiirklor arasinda dini mosslodo vaxtasirt qarsidurma-
lar olurdu. Toabii ki, tariximizdo olan hadisalor, aslinda, bizim
moigotimizds vo hoyatimizda oks olunurdu. Eyni zamanda, xalq
yaradiciliginda, Ozan sonatindo vo dastanlarimizda da bu hadi-
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so 0z oksini tapirdi. Xristianligir gobul edon qipgaqlarla bagl sii-
jet “Kitabi-Dado Qorqud” dastaninda da var. Vo homin dastan-
da Qazan xanin evinin yagmalanmasi boyunda goriiriik ki, qip-
caq (xristian) Moalik oguzlarin diigmonidir.

Sonraki dovrlorde Azarbaycan arazisinds va biitovliikds tiirk
boylar1 arasinda Islam yayilmaga basladi. VII osrdo Islamm
tokallahli din olaraq ortaya ¢ixmasi yenidon tanrigi tiirklorin
digqatini calb etdi. Ilk névbada, Itil (Volga) bulgarlari, yoni, in-
diki tatarlarin (oguzlar) ocdadlar1 Islami1 qobul etdilor. Miiasir
Kazan gohorinin 115 km conubunda bulgarlarin paytaxti Bulgar
adlandirilan sohar idi. 921-ci ildo Bulgar xan1 Almig Xozor tiirk-
lorindon olan Basto adli el¢ini Abbasi xolifasi 91-Muktadirin ya-
nma gondararok Islami 6yronmok istodiyini bildirir. Xolifo iso
bulgarlara Islami dyrotmok iiciin hom din xadimlori, hom do
moscid tikacok memarlar qrupu gondorir. Homin niimayanda
heyotino daxil olmus Ibni Fadlan adli soxs sonradan bulqar
tiirklori hagqinda oldugca maraqli molumatlar yazr. Islami qo-
bul edon Almis xan adini doayisdirarak Cafor qoyur. Taqriban ey-
ni vaxtda Karaxani hokmdar1 Satuk Bugra xan da Islami gobul
edorok, Obdiilkerim adini alir. Belalikls, tiirklor arasinda Islam
yayllmaga baslayir.

Ancaq diggatdon konarda galan bir moqgam var. 9lbatts, hor
no qodoar Islam dini yarananda onu ilk qebul edon tiirklor kimi
Itil bulqarlar1 vo qaraxanilor gostorilse do, onlardan xeyli avval
Albaniya, Urmiya golii strafi vo Xozorotrafi tiirklor arasinda Is-
lamin yayildig: bir faktdir.

Beloliklo, tiirklor koniillii olaraq Islami qobul etdilor. Mohz
Azorbaycan dastanlarinda da bu dovr genis sokildo 6z oksini ta-
pir.

Islami1 qobul edon tiirklor xristianlig1 qobul etmis tiirklori, ilk
novbado, qara imanlilar adlandirirdilar. Qaramanlhilar adi da
mohz burdan golir. Yoni, onlar zaman-zaman oguz tiirklorine
raqib oldular va xristianligi gobul etmis qaramanlilarin bir qismi
sonradan Osmanli dovlati giiclonondo ayri-ayri yerloro Azorbay-
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canin Qarabag orazising, xiisusilo do, Cabrayil rayonuna, bir qis-
mi iso Bizansa siirgiin olundular. Homin dévrds siirgiin olunan-
lar igarisindo xristian armon tiirklori do vardi. Onlarin adi ilo
bagh olan Karaman-9rmonak rayonu iso bu giin ds eyni adla
Konya sahsrmm canub sarqmda movcud olmaqdadl Hazirda

Akdamar kilsesi iizorinde doyiison qoglar (kegilor).

Tarixden bellidir ki, gog totemi tiirklore aiddir. Agqoyunlu,
Qaraqoyunlu, Agkecili, Qarakegili, hotta, Sarikecili boylart va
asiratlort bu giin belo yasamagdadirlar. Bos goroson tiirklorin
ou romzlert Akdamar kilsesinin iizorine ne tciin doyiliib?!

Sorqi Bizansda, Yunanistanda yasayan qaramanlilar halo do
tirk olduglarini xatirlayirlar. Amma, eyni zamanda, artiq onlar
yunan toplumunun bir hissasino cevriliblor. Yunanistanin bas
naziri Karamanis do homin qaramanlilar naslindon golon bir
turkdiir, xristian qipgaq tiirkiidiir.

Beloliklo, bohs etdiyimiz dévrds Qafqaz Albaniyasinda, ya-
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ni, Azorbaycanda Islam dini genis yayildigca vo oguzlarin tasiri
artdiqca xristian tiirklorin Azorbaycanin ucqarlara ¢okilmasi
prosesi bas verdi. IX asrda Salcuq boylarinin Orta Asiyadan Ca-
nubi Qafqaza vo Anadoluya, Iraqin simalina axin1 Azorbaycan-
da da oguzlarm hom sayini, hom niifuzunu, hom do hakimiyyos-
tini artirdi. 837-ci ildo Xiirromilor horokatinin basg¢isi Babokin
moglubiyyotindon sonra artiq Azerbaycanda Islam dini soriksiz
lidera gevrildi. Belaliklo, musoviliyi monimsomis Xozor tiirklori-
nin va yerli xristian tiirklorin miigavimoti tamamilo aradan qal-
dirild1. Xozorlor Avropaya kog edorak, orada etnik kimliklorini
unudaraq vo yohudi kimi taninmaga basladilar. Bu giin Avropa
yahudilarinin yiizdo doxsani etnik kimliyini unudaraq dini kim-
liklari ilo taninan musavi xozar tiirkloridir. Sadaca, 6z dillarini
unudaraq dinlorinin {insiyyat vasitasi olan yoshudi (ivrit) dilini
monimsayiblar.

O dovrdon baslayaraq xristian tiirklorin bir hissosi iso Azor-
baycanin ucqarlarina sixigdirilmaga baslandi. Onlarin bir qismi
Qarabaga, bir qismi Zangozur daglarina, bir qismi Sarqi Anado-
luya, bir qismi 1so Qara donizin simal-gorq sahillorino-Trabzona
godor dagilmaga basladilar. Yeri golmiskon, bozi monbalorda
gostorilmisdi ki, eramizin ITI-IV asrlorina, bazi manbalars gora
1so ondan daha ovvalo tosadiif edon canit tayfalar1 vo yaxud ca-
niklor Qafqazdan golms tiirklor idi vo onlarin Trabzon otrafinda
dovlatlori vardi. Bu barads bir az sonra.

Yuxarida da geyd etdiyimiz kimi, xristian qipgaqlar sixisdiril-
maga basladilar vo homin vaxt maraql bir proses bas verdi. IX-
X asrlordo Azarbaycandan sixisdirilan xristian tiirklor Azorbay-
canin ucqarlarinda moskunlasaraq 6zlori ii¢lin orada yeni mado-
niyyat abidolori yaratmaga basladilar. Bu niimunolordan biri do
Akdamar kilsasidir. Akdamar kilsasi burdan gedon qipgaglarin
Sorqi Anadoluda yaratdiglart modoniyyat niimunosidir. Akda-
mar 915-921-ci illordo Akdamar adasinda insa edilmis xristian
qipgaglarin (tiirklorin) mabadidir. Manbalar geyd edir ki, Akda-
mar Vagpurakan, yaxud da Vaspurhakan xanodanina moxsus
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kral Gaqikin omri ils insa edilmigdi.

Moan yena doa diqgati Vagpurakan xanadanina ¢okmok istoyi-
rom va bu na demokdir. Vaspurhakan soziiniin sonunda hakan
sozii var. Hakan sozii iso tiirkcodir. Vaspur iso Bas-vur demok-
dir. Qadim tiirklords imperatora qapagan, yani, qapib alan de-
yirdilor. Yoni, sozlor bu ciir yaranirdi vo o dévrds moigot sézlori
hom ds siyasi terminologiyani sortlondirirdi. Qadim tiirklor tu-
taq ki, bir atin qaparaq ilx1 tizorindo hokmranligini olds etdiyini
gorarkon, o ata gapagan at deyirdilor. Eyni zamanda, bir impe-
ratorun, yaxud da bir ddyiisciiniin do basqa xalglarin sarhadlori-
ni qaparaq, torpaqlari onlarin ollorindon almasini gapagan ad-
landirirdilar. Mosoalon, Iteris Xaqanm kigik qardast Kapagan
Kagan bir ¢ox tayfalari itast altina almis, 716-c1 ildo iso bayir-
kullar1 maglub etmis, elo homin ddyiisdo do halak olmusdur.
Tayfalar1 ram etdiyi li¢lin Qapagan titulunu qazanmisdi.

Elo imperator soziiniin arxaik tiirkcods garsiligi, sinonimi do
gapagandir. Vaspurhakana goalinca, Vas-pur vo hakan s6zlorinin
birlosmasindon yaranib vo basib, vurub alan (isgal¢1) monasina
golir. Yoni, Vaspurhakan qipgaq tiirklorinin xanadaninin sahibi-
dir. Akdamar kilsasi mohz onun varisi olan Gaqik torafindan va
yaxud Gakuk torafindon insa etdirilib.

Moan doyarli oxucularin diggatini hom do Gaqik s6ziiniin mo-
nasina yonoltmok istoyirom. Gaqik gok vo ok soézlorinin birlos-
mosindan yaranib. Yoni, sohbot burada Gok-ox adli tiirk hokm-
darindan gedir. Biz bilirik ki, qodim tiirklords oxla bagh Ucox,
Bozox, Gokox kimi s6z birlosmalari yaranir, bazon ad, bazonsa
tayfa, boy linvani bildirirdi. Gaquk da elo Goyoxdur.

Yeri golmigkon, Akdamar kilsasinin ¢6l divarinda Kral Gagqi-
kin do dasqabartmadan sokli vardir. Sakilds o dovriin tiirk-etnik
giyafatinda, quy1qgozlii ve sispapaql bir qipgaq tiirkii bardas qu-
raraq oturub. On ermoniparast tarix¢i belo bu adamin ermani ol-
dugunu iddia eds bilmaz. Ona goras da, ermanilar bu masaloni be-
la izah edirlor ki, guya kral Gaqik Abbasi xoalifalorindon asili ol-
dugu tgiin belo geyinmisdir. Yaxsi, ax1 Abbasi xolifolori heg
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vaxt Gagqikin geyindiyi kimi geyinmirdi. Bas goroson, Gaqikin
geyimi kimin geyimidir? Burada yeno ermoni yalani ayaq tutub
yerimaya baslayir. Son demos, Abbasilorin amrinds olan asgarlos-
rin hamust tiirk asgorlori oldugu tigiin Gaqik do onun asgorlori ki-
mi geyinib. Bax burada xoruzun quyrugu tam goriiniir. Ax1 niya
Gagqik vassali oldugu xalifs kimi deyil, onun asgari kimi geyinir-
di? Bir do heg do Abbasi xolifosinin osgorlorinin hamas tiirk deyil-
di. Demali, tiirk olan va 6z dogma geyiminds bardas qurub otu-
ran Gaqikin 6zii tirkdiir. Halo Oguz Xaqandan bari taxta oturan
biitiin tiirk hokmdarlariin bu sokildo geyinmok vo oturmaq ans-
nosi vardi. Belaliklo, biitiin deyilonlordon do gériindiiyli kimi vo
adlardan da balli oldugu kimi, Akdamar kilsasinin tikintisi mohz
Gokox torofindon kesis Manuels tapsirilib vo o da insa edib. Kil-
sonin adi da tosadiifon Akdamar qoyulmayib. ©gor bu kilsoni
haylar tikdirmis olsaydilar, ona adi da hayca qoyardilar. Ciinki
ermoni dilindo Akdamar séziiniin monast yoxdur. Digor basqa
dillorin heg birinda do bu séziin manasi yoxdur. Bu, sadaca, tiirk-
ca izah olunan bir s6z birlogsmasidir. Yaxsi, agor bunu ermoanilor
tikibso, onda niys ona ermonico ad qoymayiblar? Biz bilirik ki,
har bir xalq noyi yaradibsa, ona ad1 o verir vo homin niimunanin
o xalga maxsus oldugunu har kas gobul edir. Tiirklor tarixds yo-
gurtu icad ediblor. Biitiin diinya dillorinds yogurt mshz yogurt
kimi adlanir. Ingilislor motoru icad ediblar. Biitiin diinya dillorin-
do motor mohz bu ciir adlanir. Akdamar da tiirk tikib vo adim
bu ciir goyub. Biitiin dillords bu kilso mohz Akdamar kimi talof-
fiiz edilir. Bunun oks mantiqini siilbut etmok is9, sadaco, miimkiin
deyil. Ona gors do, Akdamar soziinii izah edak.

Akdamar sozii ak, bayaz, nur, isiq soziindondir. Damar iso in-
sanin badonini dolasaraq ona hoayat veron yoldur. Akdamar isiq
yolu, siid yoludur. Siidiin ds ronginin ag oldugunu nazars alsaq,
halo samanizm dovriindon tanrigi tiirklora balli olan siid yolu, bu
giin tiirklorin samanyolu dediyi o kosmik faza ilo slagodardir.
Yani, bu kilss kainata baglanmaq, kosmik alagoya girmoak, isiq-
l1 yola qovugmagq figiin tiirklorin tikdiyi bir ibadotgahdir. Akda-
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mar bu anlamda yozulmalidir vo bu bir daha siibut edir ki, Ak-
damar qipgaglarindir.

Amma ermonilor bunu ¢ox uydurma bir sokilds izah edirlor.
Onlarin izahi beladir ki, guya kesis Manuelin Tamara adli bir
g6zal qiz1 olur vo bunu ada konarinda yasayan bir cavan oglan
sevir. Homin oglan hor axsam iizo-iizo adaya golorok Tamara ilo
gorlisirmiis. Bir giin kesis bundan duyuq disiir, goriir ki, Tama-
ra yena fonari yandirdi vo gonc oglan iiza-iizo kilsays sar1 galmo-
ya basladi. Kesis fonori sondiiriir, oglan yolu azaraq bogulur va
“ah-tamar”, “ah-tamar” deyo qisqiraraq oliir. Bu heg¢ bir elmi
asas1 olmayan, giiliinc bir izahdir. Ancaq slboatto, hay mentalite-
tino uygundur.

Akdamar kilsosinin qipgaq tiirkloring, yoni, azorbaycanlilara
aid olmasini siibut edon digor faktlar da var. Bunlar kilsonin
lizorinds dasqabartma ilo hokk olunmus rosmlordir. Bunlardan
biri barods yuxarida danisdiq. Kilsonin iizorinds ¢oxlu sayda sis-
papaq qipcaglarin oturdugunu va ibadot etdiyini gostoron das-
gabartma rosmlori var. Molum oldugu kimi, godim yunan mon-
balorinds qipgaqglarin bir basqa adi sispapaqlardir. Eyni zaman-
da, Dagliq Qarabagda maskunlasan insanlarin boyiik oksoriyyo-
ti Qafqaz Albaniyasindan va bu yerin ohalisi olan sispapaq qip-
caqglardir, hunlardir. Masolon, Agdamda Sispapaqli kondi var vo
bu kondin orada olmasi da yens do deyilonlori siibut edon bir
osasdir. Bundan basqa, yeno Akdamar kilsssinin lizorindo das
gabartma ilo at belindo 180 doraco donorok Anadolu barsina ox
atan bir qip¢aq doyiisciisiiniin rosmi var. Biitiin tarixgilor, Kra-
merin do, Bartoldun da, Marrin da, Sopenin do, eyni zamanda,
biitiin tiirkologlarin vo biitiin diinya tarix¢ilorinin miibahisasiz
olaraq gobul etdiklori bu rosm tiirklors, hunlara aiddir. Qabart-
mada oks olunan qipc¢aq sarkordasinin basindaki papaq da Sa-
mur doarisindan tikilmis qirgiz, qip¢aq papagidir. Burada iso or-
taya daha bir sual ¢ixir. 9gor Akdamar kilsasini ermanilor tik-
migdilorsa, naya gors 6z kilsalorinin tizorindo qipgaq rosmini do-
yiirdiilor? Dlbatts ki, bir ¢ox halda da dasgabartma olan rosm-
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lor pozulmusdur vo onlarin yerins basqa slavalor edilmisdi.
Bizim Xudavong vo yaxud Xotong dediyimiz Kalbacor rayo-
nunda yerlagon basqa bir monastrin memarliq qurulusuna nazor
saldigda Akdamar kilsasinin tamamilo bonzarinin oldugunu go-
rocayik. Bu mabad V-VII asrlordo Alban knyazlar: torafindon ti-
kilmisdir. Hotta Alban hokmdar1 Hason Calal torafindon sonra-
k1 dovrlordos asasli sakilds barpa edilmisdir. Hoson Calalin arva-
d1 Mins xatunun da burada dofn olundugu bildirilir. Bu kilso
Agdora-Koalbaocar magistral yolunun yanindaki Baglipays kon-
dindo, yoni, Agdorodon Kalbacar torofo gedon yolun 29 km-do
yerlogir. Burada diqqot yetirdikdo goracayik ki, vaxtilo Mixitar
Qos bu mobaddas olmus, xatirs ii¢iin hatta daslarin tizorins nisan
goymusdur. Ancaq yerli insanlarin soylodiyino goérs, sonraki
dovrlords, yoni, 1930-1940-c1 illordo Ermoanistandan bir qrup in-
san golorok bu mabadin iizorindoki oymalar1 sokmiis, rasmlori
dagitmis vo yazilar1 pozmuslar. Bu bir daha siibut edir ki, Azor-
baycan orazisinds olan kilsalorin vo bugiinkii Ermanistan orazi-
sinda olan, homg¢inin, qadim ermoni kilsasi sayilan kilsalorin heg
biri ermanilors aid deyil. Onlarin hamisi Azarbaycan kilsoloridir.
Qipcagq tiirklorinin yayilma areali ilo cografiyaya diqqgat yeti-
rarkan biz goracayik ki, bunlarin bir qismi Qara doniza gedib ¢1-
x1b. Qara donizds Canik, yaxud Canit dediyimiz tayfalar mov-
cud olmusdur. Masals ondadir ki, bizds oldugu kimi Qara doniz
arazisino Qafqazdan ké¢ edon qipcaq tayfalarinin hékmdarina
da molik deyirdilor. Neca bizim “Kitabi-Dado Qorqud” dasta-
ninda qipg¢aq Molik vardisa, orada da molik Canik vardi. Cox
goribadir ki, bunlara da kafirlor deyilirdi. Islam yayilandan son-
ra bu qara iman, yaxud da garadinli kimi adlandirilan 6z yerini
gavur soziino verdi. Gavur isa arablordon galon, yani, islam1 qo-
bul etmayan insanlara deyirdilor. Burada iss artiq biz arab tasir-
lorini goriiriik vo beloaliklo, qipgaq Malikls qipgaq Canik, yaxud
da molik Canik arasinda paralellor var. Bu caniklor, yaxud da
canitlor uzun miiddat arzinds orada bdyiik dovlat qurub yasadi-
lar vo eyni zamanda, Qara doniz otrafinda olan alban xristian
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qipcaq mobadlorini ucaltdilar. Maghur solcuqglu sarkardasi olan
Danigsmoandi Qaziys vo danismondilora hosr olunmus “Danis-
mondinama”da bu barads genis sohbat agilir. Danismond qazi
Ordu ilo Trabzon arasinda olan Aybasti yaylasina galon zaman
Canik dovlatini iggal etmoya gedirdi. Homin dévrds bunun qar-
sisina ¢ixan hamin qipgaq xristian tiirklorinin bascisinin adi1 Ta-
dik idi. Tadik ad1 bir tiirk adidir vo ¢ox maraqhdir ki, “Orxan-
Yenisey” abidasinin iizorindo do ¢inlilora qarsi savasan Tadik
adli bir nego gdytiirk sarkordasinin adi var.

(Aza Tatuk, Gok Amas Tutuk, Bugak Tutuk vas. Yeri golmis-
kon, Amas ad1 hazirda Azarbaycanda soyad kimi mévcuddur).

Biz bilirik ki, qipcaglar da goytiirklorin bir golu hesab olunur
vo yaxud onlar arasinda qohumluq slagasi var. Belsliklo, Tadik-
lo Danigsmondi arasinda qizgin doyiislor gedir. Tadik geri, Trab-
zona gayitdigdan sonra onun adini yenidon Anadoluya yayilan
solcuqlarla basqa bir miibarizo sohnosindo goriiriik. Tadik adini
yunanlar Tadis vo yaxud Tadiodis kimi verirlor. Balli olur ki,
bundan sonra Tadik bes min nofor canik asgori, yoni, xristian
qipcaq asgarlori ilo birlikde rumlarin xristian ordusuna rohbar-
lik edir vo Amasya otrafinda yenidon Danismond qazi ilo liz-iizo
golir. Orada Tadik maglub olur va yalniz qagaraq canini qurta-
ra bilir. Yoni, biitiin bunlar onu gostorir ki, halo eramizdan ov-
val VIII-VII asrlorda, balks do daha gadimlards istor Anadolu
cografiyasinda, istor Qafgazda, istorso do Xozorin simalinda
tirklor yasamislar vo s6z sahibi olmuslar.

“Alp-9r-Tunqga” dastaninda molumat verilir ki, saqlarin roh-
borliyi altinda oguzlar, qipcaqglar vo digor tiirk boylar1 yasayib-
lar. Bunlardan biri do pegeniklordir. Pegenik adinin haradan
omolo goldiyino diggat yetirsok gorocayik ki, “Alp-9Or-Tunqa”
dastaninda moshur Turan hokmdari Alp-9r-Tunganin atasinin
ad1 Besenkdir vo yaxud Begenkdir. Bu iso pegeniklorin, yaxud
da yunanlarin dediyi kimi kumalarin, macarlarin dediyi kimi
kunlarin, ruslarin dediyi kimi poloveslorin scdadi mohz Alp-Or-
Tungadir, onun atas1 Begenkdir. Pegeniklorin burada moaskun-
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lagsmasinin vo yaxud da bu cografiyanin aborogeni olmasinin ol-
dugca godim tarixi var. Belaliklo, tiirklorin bu cografiyada-Co-
nubi Qafgaz, Sorqi Anadolu va biitévliikde Urmiya golii atrafin-
da maskunlagmasi, boyiik dovlotlor vo imperiyalar yaratmasi heg
do tosadiifi deyil. Biitiin bu faktlar bir daha onu goéstorir ki, bu
giin ermonilorin 6z adlarina ¢ixdigi, 6z maddi-madaniyyat niimu-
nolori kimi gobul etdiklori biitiin kilsalor xristian qipgaqglarin ya-
ratdiglar1 maddi-modoniyyat niimunoloridir. U¢ Miiodzin kilse-
sindo do (E¢miadzin) mohz qip¢aq dilindo ermoni olifbasi ila
olan dini matnlor bu giin do qalmagdadir. Eyni zamanda, hesab
edirik ki, cox maraqli bir mogam da var.

Bu giin tiirkca soyadi olan ermonilorin demak olar ki, boyiik
oksoriyyati xristian qipgaqlaridir. Nalbadyan, Saribekyan, Ulu-
babyan, K&g¢oryan, Domir¢iyan, Zargoryan, Dollokyan vo diger
bu kimi tiirkca soyadi olan ns gadar ermoni varsa, onlarin hami-
s1 mohz xristianlasmis albanlar, xristianlasmis qip¢aqglarin nasil-
loridir. Onlara haylar deyillor. 9slinds, bu giin Ermonistanda va
ermoni ordusunda mohz onlarin davasi gedir. Yoni, haylarla
xristian qipgaqlarinin davasi gedir. Siiuralti yaddasla onlar hiss
edirlor ki, haylarla ermonilor bir-birilorino diismendir. Biz bu
garsiligh nifrati milli nifrat kimi saciyyslondiririk. Demali, bela
¢ixir ki, bu giin ermonilorin Hayastan adlandirdiglart ancaq os-
linds, bizim olan Ormoaniyyads ormen tiirklorinin, yoni, Xristian
qipgaqglarmin vatoninda comi 30 faiz haylar var ki, onlar da mox-
susi olaraq ruslar vo digor imperialist giiclor torofindon oraya
yerlosdirilmisdir. Belsliklo, dini hegemoniya, dini kimlik etnik
kimliya tistiin galorak orada ermoanidilli bir togkilatin yaranmasi-
na gotirib ¢ixarmisdir. 9slinda, bu dil do ermani dili deyil, godim
pohlovi dili ils tiirk dilinin gqarisigidir. Cox toassiif ki, simal qon-
sumuz bu xalga doévlat verarak onu Conubi Qafqazda jandarm
rolunu oynamaga mocbur edir. Amma ominom ki, bu giin mohz
Azarbaycan xalq1 6z madaniyyating sahib ¢ixmagqla oradaki xris-
tian qipgaqlari da buna inandirmaqla hay mokrindon bir godar
0ziinii gorumus olacaq.
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Ermoni tarixi hagqinda hagigatlor
Dogru sualdan dogru cavaba

1-ci sual: Ermonilorin haqiqi etnocografiyasi haradir?

Kegon moqalomizds arasdirmalarimizin sonu bizi belo bir
naticoya gotirib ¢ixarmisdi. Haylar 6z xalglarinin tarixi kimi
hazirda maskunlasdiglar1 cografiyanin tarixini togdim edirlor.
Bu cografiyanin no tarixinin, no madaniyystinin, no abidolori-
nin, no do arxeoloji qazintilar zamani ta-
pilmis on miixtalif niimunalorinin
haylarla he¢ bir slaqasi ="
yoxdur. Elo iso bos buf;
cografiyanin, bu moados- g
niyyatin va bu tarixin ho- G <MY
qiqi sahiblori kimlordir?! .. i
Heg bir halda ermonilor de- ™
yil...

Aleksandr Annins-
kiy “Istoriya arm- &
yanskoy ¢erkvi” adl ¥
asarindo yazir: “Er-’
moni xalqmnin godim

renskinin guya ki, godim tarixi
monbalars istinad edoarak yazdiqla-
r1 uydurulmus, tarixi faktlarin fan- .
tastik doracada tohrif olunmus, ofsana-

lasdirilmis soklindon basqa bir sey deyil. Nozors alsaq ki, tarix-
do godim ermonilarin noa siyasi birliyi vo giicii, no do madoniyye-
ti hagqinda heg bir iz yoxdur, o zaman belos diistiinmok lazimdir
ki, elo onlarin he¢ biri ermoni xalqinda olmayib da. Goriiniir
ermonilor homiso azsayli, vohsi qobilo soklindo yasayiblar”
(A.Anninskiy. Istoriya Armyanskoy cerkvi. Kisinyov.
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1900).

Hesab edirik ki, A.Anninskiyin goldiyil notico tamamila
adalatlidir. Ciinki gadim va an qodim doévrlars aid heg bir ar-
xeoloji qazintilar naticasinds oldo olunan maddi siibutlar igo-
risindo ermanilarin izinos rast golinmir. Masolo ondadir ki, er-
monilorin tarixon iddia etdiklori orazilorin Assuriya, Urartu,
Kilikiya vo s. kimi godim dovlatlorin yerlosdiklori cografiya
istor arxeoloji baximdan, istorsa do yazili vo digor manbalor
baximindan kifayat qodor Oyronilmis orazilor hesab edilir.
Oslindo, bu orazilorde qadim dévrlords oldugu kimi sonraki
dovrlords do homin orazilordo ermoni izi gériinmiir. Ermoni-
lor 6z koklorini, godim ddvlatlorini Sorqds axtarirlar. Ancaq
no assurlar, no Midiya, no Manna, no Qhomoanilor dévriinda,
eloco do no Makedoniyali Isgondor, no Selevkilor dévriindoe
bas veran ciddi hadisalor zamani onlarin adi vo dovlatlorine
rast golmok miimkiin deyil. Belo olan halda, haylarla heg bir
olagosi olmayan qodim Urartu dovlstino sahib ¢ixmaq tama-
milo ermoni ambisiyasindan vo yalanindan basqa bir sey de-
yil. Bundan basqa 6z qodim dovlstlorini Sorqde axtaran er-
monilor bazon do bunun Balkanlarda oldugunu iddia edirlor.
Belolikla, godim ermoni dovloti haqqinda xiilyalar getdikco
ciddi tarixgilorin ironiyali tabassiimii ilo qarsilasir. Ancaq biz
bir an diisiinok ki, dogrudan da, Urartu ermani ¢arligi olmus-
dur. O zaman golin bu ¢arligin yerlosdiyi cografiyaya diqqot
yetirok. Heg¢ bir tarixi monbado Urartu dovlsatinin sorhadlori
na Cuxursadda, no Zongibasara, no Zongozur vo GOy¢aya, no
do Qarabaga qodor uzanmayib. Adlarini ¢okdiyimiz vilayot-
lor homisgs tarixi Azorbaycan torpaqlari olub. Belo olan hal-
da ermonilor hansi haqla bu torpaqlara iddia edirlor va ter-
rorgubasi S.Sarkisyan Azorbaycanin comi 100 il yas1 oldugu-
nu iddia edir? Demsoli, hara olursa olsun, amma heg bir hal-
da, no indiki Ermonistan, no do Qarabag ermonilorin tarixi
etnik torpaqlari deyil!

2-ci sual: Ermonilorin Qafqazdaki xristian mabadlari ilo har
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hansisa tarixi alaqasi varm?

Yenidon Aleksandr Anninskiyin “Istoriya armyanskoy
cerkvi” asorinag istinad edak.

...%Qadim ermanilar” uzun asrlor boyu noinki elmda, elaco
do incasonoat vo adobiyyat sahasinda heg¢ bir milli niimuns ya-
rada bilmomislor. Onlarin yazilar1 iso V asrdon sonra peyda
olmaga basladi. Toacciiblii deyil ki, din va inanc sahasindo do
onlar heg bir 6ziinomoxsusluq ortaya qoya bilmomislor!

Bu fikirlor o qodar odalatli va ger¢okdir ki, he¢ bir ermoni
tarixgisi bu vaxta qodor onu tokzib eds bilmoyib. Ermonilor
homiss tabegiliyindo olduglar1 xalglarin dini inanclarini ms-
nimsayiblor. ©Qhomonilor doévrindo Sorq miidrikliyindon,
atosparastlikdon golon Hormiizii, Bizanshilardan golon miixte-
lif allahlari, Assurlardan golon ilahilori vo s. 6zlorinin dini
ideologiyast kimi monimsayiblor. Xristianligin yaranmasina
godor olan dovr bu sokildo davam edib. Bundan sonra ilkin
orta osrlordo Yaxin Sorqds vo ona bitisik orazilords ilkin ola-
raq xristianliq yayilmaga baslayib. 313-cii ildo Albaniya ¢ar1
Urnayr da xristianlig1 gobul edib. Beloliklo, miiasir Azorbay-
canimizin arazisinds do bu din méhkomlonmoays baslayib (2,
Moisey Kalankatuklu). VII asradok, yani, Islamin yaranma-
sina godor olan dovrde Tanrigr tiirklor arasinda xristianliq
kifayot qodar genis yayilib. Albaniya orazisinds ¢oxlu sayda
monastr va kilsalor insa edilib. Xristian modoniyyotinin hege-
monluq dovrii baslayib. Bu dinin qoruyucularindan vo onu
yayanlardan olan qipgaq tiirklori “Incili” 6z dillerina torciimo
eda biliblor. VII-IX asrlorde Qafgazda Islam dininin yayil-
mas1 dovrii iso xristianligin tonazziilii ilo naticalonib. Homin
dovrda solcuqlularin vo oguzlarin Islam dinini qobul edorok
Qafgaza axin etmosi yerli tiirklor olan qipgaqlarla onlar ara-
sinda ciddi garsidurmalara vo miiharibalora sabab olub. Bu
garsidurmadan iso ermanilor bohralonmoys baslayiblar. Ho-
min dovro qador ayri-ayri xalglarin hegemonlugu altinda on
miixtalif cografiyalarda yasayan ermonilor Qafqaza ayaq
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acaraq xristian qipgaqlarla ittifaq yaratmaga nail olublar.
Cox giiman ki, o dovrdo artiq ermonilor do xristianlig1 qobul
etmisdilor. Ermoni tarixgilorinin iddia etdiklorino inansaq,
bu, 340-344-cii illor arasinda bas vermisdi. Burada ¢ox inca
bir moatlabi izah etmok lazimdir. 9slinda, homin dévrda (VII-
IX osrlor) Qafgaza ayaq acan vo qipgaqlarla ittifaq yaratma-
ga cohd edonlor ormon tiirklori deyil, hay tayfalari idi. Ormon
adi1 iso yerli qipgaqlarin bir boyu idi. Belaliklo, haylar biitiin
Yaxin Sorqi vo Anadolunu isgal edon miisolman-tiirk ordula-
rindan qacaraq yerli qipcaqlara, srmonlors siginmaga bagsla-
migdilar. Ittifaqa giror-girmoz da yerli armonlorin vo qipgaq-
larin tarixini saxtalagsdirmaga vo qipgaqca olan xristian
motnlorini hay diline ¢evirmaya, qipgaqlar iso havoslo hay di-
lindon moisotds istifado etmoyo basladilar. 9slinds, bu yad
dili manimsomoak qipgaqlara da sorf edirdi. Ciinki onlar 6z
dillorinds danisan zaman qan qardaslari, ancaq din diisman-
lori olan miisalman tiirklor, oguzlar onlar1 yaxsi basa diistir-
diilor. Bu 159 horbi sirlorin qorunmasinda problemlar yaradir,
qipcaqlarin Islam dinina meylini artirirdi. Ona gora do, qip-
¢aq baylori hay dilini hoavaslo monimsayir, din forqliliklorina
bir do dil forqliliyi slave etmoklo oguz hegemonlugundan 6z-
lorini vo dinlorini qorumaga g¢alisirdilar. Beloliklo, Conubi
Qafqgazda olan biitiin milli-madani va dini abidalarini do mii-
hafizo etmok istoyirdilor.

Bu tarixi fiirsot haylara bdyiik sans vermoklo sarmonlorin va
qipg¢aqlarin assimilyasiyasini siiratlondirdi.

Haylarin olino tarix boyu diismomis fiirsot diismiisdii. ki
tiirk savasacaq, haylar iso dini-ideoloji rohber olacaqdilar. No-
hayat, onlar da bir toplumda elitaya g¢evrilacokdilar, qul ikon
aga olacaqdilar. Ona gora do, ¢evik tsullarla qipcaq dilini 6y-
ronir, sonra qip¢aq-ermoni ligoti tortib edir, qipgaqlarin biitiin
dini moatnlorini haylasdirdilar.

3-cii sual: Bas o qipcagca matnlor haradadir? Ola bilmoz ki,

onlarin hamis1 mohv edilmis olsun! Ortada dolil varmm?
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Bali..!
Distinirik ki, qip¢aq dilindo moatni elo qipgaqca Xristosa
dua ilo baslayaq:

Surp Asduadz

Ari Teyri, ari da yuvatli, ari da oliumsiiz, ki

yatlandin bizim Wéiin, yarliya bizga.
J& kez ayt.

Haybatli da alyisli dayma ari gojs Asduadza-
dzin Mariam, anasi K'risdosnun, sungin xoltya-
mizni bi(101)zim Oylupa senin da Tenrimizga bi-
zim.

Xutgargay bizni sinamaytan da barca tarliyla-
rimizdan bizim.

Tarcuma:

Miigaddss (Uca) Tanri, uca ve qlivvstli, uca ve 6lim-
stiz ki, xaglandin (carmixa ¢akildin) bizim (gin, bagrsla
bizi!

Ug dafe siyla.

Mdgaddss ve alqisli (duall) daima uca qiz Marysm,
Xristosun anasi, agilmis bizim qollarimiz (sllerimiz) Odlu-
na, senin ve bizim Tanrimiza.

Qurtar bizi sinanmaqdan ve szablarimizdan.

(H.B)

Basqa bir dua:

Yalbarip yolarmen sendiin, Biy, boSal mana
menim yaziylarimni.

Koplarga yarliyovudi Biy, yarliya mana, yaziy-
liga.

Tenri, arit meni, yaziylini, yaziytan da tirgiz.

Tenri, Sayavatlan men yaziyli yulun tisni da
yarliya mana, (109) képyaziyliga.

Torclimasi:
Yalvarib istayirem senden, Bey, xilas et mani mea
nim glinahlanmdan
Cox bagislayan (merhametli) Bay, bagisla mengd
glinahlarimi

Tanri, temizle meni, glinahkara ginah etmayi tor
gitdir (Yaxud gtinahkari glinah etmamaya oyrat).
Tanrim, man glinahkar qulun (glin saxavslli ol v
bagisla men coxglinahkari.

(H.B. 31
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Goriindityii kimi, xristian qipgaqlar Isus Xristosa bozon Tan-
r1, bazon do bay deys miiraciot edirlor. Onlarin dini leksikonun-
da halalik “Boq”, yaxud “Allah” yoxdur. Tanr1 qadim allahlari-
dir vo xristianliqgdaki Boq, Islamdaki Allahla eyniyyat toskil
edir. Ona goro do, xristianliq da, Islam da tiirklor tersfindon
asanligla monimsonilir. Ciinki he¢ bir dini-monavi, yaxud dini-
psixoloji baryer yoxdur. Tanri¢iliq inanci tokallahliliq Gigiin ol-
dugca miinbit dini-ideoloji zomin formalasdirib. Haylar iso ¢ox-
allahliligdan goldiklori tiglin xristianlig1 gabul etmis olsalar bela,
onu ruhon monimsaya, qavraya bilmirlor. Genis izahata vo tob-
ligata ehtiyac var. Bu halda qipc¢aglarin komoyino arxalanmaq
olar. Orman qipgaqlarin dini matnlori mohz bu sobobdon hay di-
lino torciimo edilirdi.

Elo buradaca hayca-qipgaqca daha bir motni toqdim edok.
Bu, godim tiirklords olan il siralamasiin adidir.

siéyn il apk Jadfu [oTe mugn) siéyan yil

ut ili apk kqu lore ezn] — buya, siyir

p‘ars npl fudu [ore incn) — bars

t‘usyan apk wwupanljp [01¢ Nabasdagn]  — yoyan, lavsan
lavisyan, lusyan

lu apk &mdfu [Ore cugn] baliy , lu

ilan npk od [ore oc] — yilan

At* apl &f |ore ci) — at

yu apk nsfuup [0T€ OC)ar] — yoy, yo&yarocyar

pi¢ apk JEdnde [Ore memun] — pi¢, meymun

t'ayuyu apt Zun [ore haw] taviy

it npk pniu [ore Sun] — it

tanguz apk Jung [ore y0z] tonuz

Qadim tirk tarixinde illerin ardicilligini gosteran
meatnin qipgaqgcadan ermanicaya tarctmasi.

Haylar qip¢ag-ormonlordon tokco dini deyil, hom do moisot
normalarini, hiiququ (térani), hatta tobabati vo digar zoruri sey-
lari acigézliiklo 6yronirdilar. Saglamligla bagli olan bels niimu-
nalordon biri giiniimiizadok golib ¢atib. Bu, qipgag-oarmonlordon
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gotiiriilmis uzunomirliilik reseptidir. Oxucularimiz tglin do
maraqli olacagini nazors alaraq, homin resepti toqdim edirik.

1 Muskat 1 lot Myristica moschata 1 mor
2 Faramfil 1lot Dianthus 1 mor
3 Rovant 5 1 lot Rheum palmatum 1 sor
4  Uzunbiiré 1 lot Piper longum 1 10T
5 Xaryaotu 1lot Chelidonium majus 1 sor
6 Citvar > Citvar 1 lot I LS e T 1 s
7 Ga.lgan 1 lot Potentilla erecta 1 sor
8 Eglrw ' 1 lot Acorus calamus 1 70T
9 ZindZibil 1 lot Zingiber officinale 1 moT
10 Zafran 1 1ot Crocus 1 7ot
11 Dzengelu gasen nemicnag > nemic

dzag [= algajsen nemié, dzagil] 1 lot Archangelica 1 s
12 Reum ponskego, tiptu 1 lot Rheum ponticum 1 10T
13 Zlinboviy yontrek 1 lot CagEs 1 70T
14 Sakar 2 funtya 1 2 dynra wiam 1
15 Kaycrp'ajd 1 lot Glyeyrrhiza 1 1ot
16 Kvit 1 lot Helichrysum 1 mor

Baréasi ki barabar bolgay otlari (i. 130).

Qipcaqgca uzunoémlirliiliik resepti.

Qipcagca dua motnlorini holalik son bir niimuns daha ver-
mokls yekunlasdiririq:
Vesn jarutiunn KTrisdosi
Bigiin soviniyiy fristalar bila da farahlani-
yiy bar yiurakimiz bilda Biyimiznin surp jarutiu-
nundan, yartaygan dusmanniy ezilméyindan (1.
131 06.).

Tarcumasi:

Bu gun sevinirik melekler ile, ferehlenirik var (rayi-
mizle, Bayimizin miqeaddes carmixlanmasindan, qari
dusmenimizin ezilmayindan.

(H.B.)
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Dualarin motnins nozor saldiqda qip¢aq dilinin miasir dili-
miza na gadar yaxin oldugunu goriiriikk. Baxmayaraq ki, cigatay-
qipgaq lahcasi oguz lohcasindan hamisa nisbatan farqgli olub, an-
caq goriiniir, orta asrlordo bu forq indiki godor olmayib. 9lbat-
to, bizim mogsadimiz qipg¢aq matnlorinin dil problemlsrini aras-
dirmaq olmadig ii¢lin (hargond, bu da dilgilorimiz {igiin ciddi
maraq kosb etmolidir) yenidon mévzumuza gayidaq.

— Necik inanirsen sen Tenrini?

— Udliiyta bir.

— Kimnin inanganisen sen?

— Eerrortutiunnun.

— Kimg#i inanirsen sen?

— Errortutiunga da bir Tenrigi (1. 342).

Tarcuma:
- Necs inanirsan saen Tanriya?
- Vahid uclUkda.
- Kimin inancindansan san?
- Uclilyiin (Tann, Marysm, isa Ucliyi).
- Kima inanirsan san?
- Vahid ucltys ve bir Tannya.
(H.B.)
Monastrda dini 6yredsn matndsn nidmunae.

Goriindiiyt kimi, biitiin diilnyaya hay tarixi kimi sirinan tarix
asla hay tarixi (yani bu giin diinyanin ermani kimi tanidigi hay-
larin) deyil. Bu tarix Baqratdan baslamig, Vaspurakana qodor
(oxu, Baqatirdan, yoni Bahadirdan baglamis, Bas-Vur-Hakana
godar) qip¢ag-armoan tarixidir. Kilsslordo, xiisusilo hazirda Eg-
miodzin kilsesindo gizlodilon tarix do elo bizim tariximizdir. Ta-
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Ermani olifbasi ile yazilmis qip¢aqca

duanin orijinali. Terciimeni asagida veririk.
|

Atina Biv Tengrimin bhafland? da hayhatina
anin tugdnlindi, yavsl ki bolsun hayhbat ari
Erroriulivungy weyi merilik, s,

Tarcuma: Adina bay Tanrinin baslandi ve onun
soenina bitirildi, hansi ki, olsun seni muqgeddes
Ugliyin (Allah, Maryem, isa Ugliyl nezerde
tutulur) esrlerce (minillercae) amin.

(H.B.)
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rixi sanadlari arasdirarkon boyiik tiirkoloq va tarixei, akademik
Marrin bir geydinos rast goldik. Marr “Spisok rukopisey Sevans-
kogo monastira” adli aragdirmasinda toassiiflo etiraf edir ki, ...
arxiv materiallar1 ilo tanis olarken ona ¢ox xasisliklo manbalar
togdim edilirmis. Akademik vurgulayir ki, holo rohmatlik Pati-
kanov1879-cu ildo burada olarkon 180 sonad hagqinda moalumat
oldo edib. 1887-ci ilds iso mona burada yalniz 111 sonadin oldu-
gunu bildirdilor. Homin sonadlorin iso yalniz bir qismini mond
gostordilor. Istifade etmok iiciinso, demok olar ki, he¢ no vermo-
dilor.

Ogor bu sonadlor dogrudan da hay tarixine aid manbalor idi-
9, gorasan, haylar bu sonadlori niya bdyiik tadqiqat¢idan gizlot-
misdilor. Yalniz bir sabobs goro: hamin sonadlor tizorinds saxta-
lagdirma amoliyyati holo tam basa ¢atmamisdi... Heg bu giin do
basa ¢atmayib.

Hesab edirik ki, miiasir Azarbaycan tarixsiinasliginin on mi-
hiim vo strateji magsadi ogurlanmis tariximizi - qipgaq-ormon
tariximizi 6ziimiizo qaytarmaq olmalidir.

Sonda vacib bir problemi aktuallasdiraraq comiyyatin digqe-
tino toqdim edon vo mani do bu aragdirmani aparmaga hovoslon-
diron ¢ox hormoatli Akademik Ramiz Mehdiyevs “Gorus - 2010:
absurd teatr1 movsiimii” adli giymatli osorino gors dorin togokkii-
rimil vo minnotdarligimi bildirirom.
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Bir mahninin izi ils,
yaxud qip¢caq qiz1 Sar1 Galin

Anan 6lsiin, nonan 6lsiin, yoxsa Sinan olsiin Sart Galin?...

“Sar1 Galin” mahnisim1 dinloyan hor bir azorbaycanli {igiin
bu mahni oldugca dogmadir. ©Dvvala, ona gors ki, mahninin
sozlori oguz tiirklorinin Boyat boyunun yaratdigi adobi iislub-
da, bayati janrinda yazilib. Comisi yeddi hecadan ibarat, oldug-
ca sado voznda yazilmis bu sozlor bayati janrinin biitiin miisbot
keyfiyyatlori, axiciligl, sadoliyi, aydin ifads torzi vo mohz xalq
dili ilo yazildig: Gigiin ¢ox sevilir. Bayati yalniz tiirklors aid bir
yaradiciliq niimunassidir. Bu iislub Iraq tiirkmonleri ve azerbay-
canlilarin on ¢ox istifads etdiyi xalq yaradiciligi niimunasi ol-
magqla basqa heg bir xalqin sifahi yaradiciliginda rast golinmo-
yan bir niimunadir.

Mahninin olduqca populyarliq gazanmasinin vo sevilmo-
sinin ikinci sababi iso onun moazmunu ilo baglhidir. Mahnida
bir nakam esq hekayasindon bohs edilir vo bu hekayat oldug-
ca tosirli sozlorls tasvir olunur. Mahnini ¢ox sevdiran iigiincii
cohot iso onun melodiyasinin yens xalq yaradiciliginin basqa
bir niimunasi olan asiq senatindon qaynaqlanmasidir. i1k ba-
xisdan har no godor bu mahninin asiq havalari ilo uygunluq
toskil etmodiyi tesovviirii yaransa da, mahniya diqqatlo qulaq
asdigda onun melodiyasinin alt qatlarindan on godim asiq
havalarindan olan “Irovan ¢uxuru”nun ritmlori aydin sezilir.
Sanki “Irovan ¢uxuru” havasi “Sar1 Golin”ds daha long, da-
ha aramla, daha hozin vo gomli sokildo saslonmokla bu esq
hekayotinin bitmasini istomir, bu ¢arasiz esqo yas tutarcasi-
na hozin-hozin inildoyir. Bas, topadon-dirnaga istor sozlori,
1stor musiqisi va istorsa do gomli mazmunu ils tiirk ruhunun
dasiyicisi olan bu mahniya niys basqalar1 sahib ¢ixmaga ¢a-
lis1ir?! Bu mahninin gergok tarix¢asi varmi?! Varsa necadir?!
Bu arasdirmamizda yuxaridaki suallara cavab tapmaga cali-

sacagiq.
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Xalq hekayati Sar1 Galin Hiiseyn Cavid yaradicihginda
Ovvala, geyd etmok lazimdir ki, “Sar1 Goalin” mahnisinin
movzusu folklor niimunslorimizdan biri olaraq uzun miiddat si-
fahi xalq adobiyyatimizda mévcud olub. Sonra musiqilesib, da-
ha sonra iso bu mahninin hekayoti boyiikk dramaturq Hiiseyn
Cavidin “Seyx Sonan” asarinin siijetinds gismoan 6z oksini tapib.
Seyx Sonanda da, “Sari Galin”ds do asiq miisalman, masuqo is9
xristiandir. Hor iki yaradiciliq niimunasi dramatik siijet {izorin-
do qurulub va s. Lakin oxsarlig bununla bitmir. Ona gors do,
daha otrafli izahata kegok.
¢ Gorunur dahi

sinda sifahi folklor
W niimunosi kimi mov-
s cud olan hadisani
A daxil edib. Olbatto,
stijet Cavid intellek-
M ti, zokasi, elmi-falso-

ilo diinyavi falsofo-
nin ziddiyyatlori, balka do, harmoniyasi ila iiz-iizo qoyur. Ancaq
eyni zamanda, bu zonginliyin igorisinds sads vo somimi ana xatt,
ozali vo abadi nakam esq hekayasi bir inci kimi parildayir.

Mogsadimiz osarin badii keyfiyyatlorini tohlil etmok olmadig:
ticlin elo buradaca “Seyx Sonanla” “Sar1 Galin” arasindaki ola-
genin na ils bagh oldugunu aydinlasdirmaga calisaq.
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flkin yazili monbs dogrudan da ilkdirmi?!

Bu yarimbashgi tesadiifi segmoadik. Ancaq mévzumuzla bir-
basa oslagadar oldugu ii¢iin indi istinad edocoyimiz manbani sor-
ti olaraq ilkin yazili monbs adlandiracagiq (Sonra iso daha qo-
dim yazili manbays iiz tutacagiq). Bu monbado “Sar1 Galin”
mahnisinin tarixi ilo bagli oldugca maraqli faktlar var. Manba
kimi togdim etdiyimiz asor Osmanl yazar1 Ahmet Refik Altuna-
yin “Kafkas yollarinda” adli xatiralor kitabidir. Misllif Birinci
Diinya miiharibasi dévriinds yiizbasi riitbasi ilo Osmanli ordu-
sunda xidmot etmis bir horbgidir. Miitharibaden sonra Istanbul
Dariilfiinunda (universitetindo) Osmanl tarixi miiallimi olmus
vo miixtalif vazifalords ¢alismisdir. Birinci Diinya miiharibasin-
don sonra ermonilorin tiirklora qarsi toratdiyi soyqirimi va cina-
yatlori yerindaca tasbit etmoak vo diinyaya ¢atdirmaq mogsadilo
Istanbulda xarici jurnalistlordon ibarot bir heyot diizoldorok,
1918-ci ilin 17 aprel, 20 may tarixlori arasinda Anadoluya sofor
togkil edir. Sofor corgivesindo Karsa, Sarigamisa, Ardahana,
Artvina, Batuma va s. godar homin heyatlo barabar galib ¢ixir.
Muiisllif Anadolunu dolasib ermoani vahsiliklari ilo yanindaki nii-
mayands heyatini tanis etmoklo barabar, bu facios ilo bagh yaran-
mis agilari, folklor niimunolorini bazi hallarda iss, ayri-ayri in-
sanlarin soxsi faciosini golomo almigdir. A.R.Altunay geyd edir
ki, Anadolunun an ucqar néqtslori olmasina baxmayaraq, bura-
da yasayan insanlar ¢ox salis tiirkco danigirlar. Bu geyddoan son-
ra miollifin verdiyi seir vo yazi niimunslorino baxdigda aydin
olur ki, onun “salis tiirkco” kimi xarakterizo etdiyi dil Azorbay-
can tiirkcasidir. Ardahanin Mardinik kondinds ©li adli bir soxs-
lo garsilasan Altunayin digqgotini onun soxsi faciosi vo oxudugu
mahni ¢okir. Oli aslon ermoanilorin viran qoydugu Ox¢u kondin-
dondir. Toxminimizas géra, bu kond hazirda Ermonistan Respub-
likasinin Amasiya rayonunun (So6rail mahali) Oxguoglu kondi-
dir... Kondin ohalisinin bir qismi ermani-rus birlogsmalori torafin-
don oldiiriiliib, bir gismi qa¢qin disiib. Tale Dlini Ardahanin
Mordinik kondina gatirib ¢ixarib (Qeyd: Ardahanla Amasiya bi-
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tisik cografiya oldugu iiglin shalinin avvelcadon six dostluq va
gohumluq slagoalari olub). Bli samli daglara, Koroglu topalori-
no, oradan dogan sohar giinasing baxaraq elo hazin tiirkiilor oxu-
yur ki, elo bil ruhu esqdon yanan bu mahnilar1 yaradan, golbi-
nin kodorini (slomlorini) hozin bir foryadla ruhumuza 6tiirmok
istoyon asiq o 6ziidiir. Bu fikri 9lini dinloyon Altunay soyloyir.
Onun on gézol mahnisi iso “Sar1 Galin”dir.

Bir mahninin iic sirri...

R.Altunay mahninin mévzusu hagqinda bels bir hekays noql
edir. Bir tiirk gonci kondinds yasayan bir xristian qiz1 sevir. So-
horlor tarlaya gedorkon arxasindan onu izloyir, axsamlar siiriilor
agillarina donarkon sevgilisinin gozalliyini seyr edorak ruhunun
atosini tosalli etmoyo ¢aligir. Fikron, hisson qiza o doracads asiq
olur ki, bir bazar giinii olino bir xa¢ alaraq sohor xristianlarla boa-
rabar kilsaya gedir. Bir kiincdo durub sevgilisinin vo onun dinin-
don olanlarin ibadatini seyr edir. Sonra isa yaniqli vo hozin saslo
asagidaki mahnini oxumaga baslayir:

Vardim kilsasina baxdim xagina
Mail oldum boliik-boliik sagina
Oz seni gétiirom Islam icino
Vay Sinan élsiin Sar1 Galin

Ah, seni vermem diinya malina

Toassiif ki, R.Altunay mahninin yalniz bir bandini verir.
Ancaq elo bu bir bonddacs olduqca maraqli informasiya var.
Birincisi, mahninin tarixgasindon balli olur ki, bir tiirk gonci
0z kondinds yasayan xristian sevgilisi {igiin bu mahnin1 yazib.
Ikincisi va an 6nomlisi odur ki, mahninin misllifinin ad1 Si-
nandir. Ugiinciisii iso odur ki, xristianlar vo miisolman tiirklor
eyni konddo borabar yasayirlar. Bu no demokdir? Bu suala bir
az sonra cavab veracoyik. Indi iso biz artiq bilirik ki, mahni-
nin miollifi Sinan adli bir miisalman tiirkdiir (miisalman tiirk
sOziinii tosadiifi iglotmirik: -1). Biz hom do onu bilirik ki,
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Anadoluda Sinan kimi toloffiiz olunan adi biz Sonan kimi ifa-
ds edirik. Demali mahnidaki Sinan ilo Hiiseyn Cavidin Sona-
n1 eyni soxsdir.

Seyx Sonan falsafasi vo mahobbot

Boyiik Cavid iso bu hekayani falsofi dramaya ¢evirmok {igiin
Senani Madinoyo, Mokkays apararaq onu Islam dininds seyx
riitbasing qador ucaldir. Sados xristian qizini iso rahibaya gevirir.
Beloliklo, masaloni dramatiklogdirir, ona timumi dini-falsofi vo
dini ictimai kontekstdo yanasir.

Dini ayri-segkiliyin vo mévhumatin insanliga gotirdiyi balala-
r1 qabariq sokildo togdim etmokls insanlara ibrot dorsi vermayo
calisir. Eyni zamanda, xristian vo Islam dininin iimumi tokallah-
liliq falsafasindan ¢ixis edarak Seyx Sonanin humanist yanasma-
st ilo iki din arasinda koskin tonqidi mévgelori yumsaldir. Seyx
Sonan qizin ona verilmasi miigabilindo avvalco sarab igmayi go-
bul edir, ona rigxond edon dostlarina bunun Allahin yaratdigi
nemoat oldugunu xatirladir, daha sonra xag taxir vo bunun da di-
nimizds Isanin da peygomber kimi qabul edildiyi ilo izah edir.
Sonra “Qurani-Korim™1 yandirir vo buna etiraz edon iilomalara
yandirilanin, sadaco, kagiz vo miirokkob oldugunu, “Qurani
Korim”in iso ilahi hikmot kimi obadi olacagini soyloyir. Daha
sonra iso donuz otarmagi da qobul edir vo bunu isa sevgilising
adi xidmot kimi toqdim edir. Belalikla, sevginin, esqin an iilvi, an
ali hiss oldugunu siibut etmoklo bu hisslori ona boxs edon Alla-
hin onu bagislayacagina da amin oldugunu bildirir. Bu bir mé-
minin, ilahiyyat aliminin, seyxin kamil imanindan, miikommal
diinya goriisiindon, ali vo humanist inancindan dogan moévqeyi-
dir. Bu movqeds kigik toraddiidlori olan seyx tiziinii Allaha tuta-
raq sikayatlonir.

Yandim Allah, nadir bu isgonca?
Hom da dohgatli, dath aylonca
Atasi esq bir soadat imis

Bu da bir basqa diirlii connat imis,
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Bands yox istika, fagat yarab!
Yokmudur sondo> marhamat ya rabb!
Goaliyor hap bu hiylalor sandan,

Boni bilmam nigin yaratdin son?!

Seyxin bu toraddiid va sikayatlorins isa ilahi torofindon gondo-
rilmis bir moalak cavab verir.

Hic morak etma, mohtarom Sanan
Soni asla unutmamus Yaratan
Sana xaliq olub yegana panah,
Hom safaatcidir Rasuliillah.

Soni taqdis edor maloklar, inan,
Heg tolas etma, gal, boyiik Sonan

Bu ilahi so6zlorlo boyiik seyxin tolas v intizarma son qoyulur.
Allahm onun yaninda oldugu bildirilir. Dolayisi ilo onun esq ug-
runda atdigr addimlara boraat verilir. Buna gora da, Seyx Sonani
da Sinani1 vo Sar1 Galini ds abadiyasar edon mohz esqdir. Bu heka-
yanin dildon-dils diisarak, nasildon-nasls 6tiiriilmasi do, bu mahni-
nin insanlarmn goalbini riggats gotirmasi do Allahin toqdiridir.

Adlar na deyir?!

Indi iso yenidon mévzuya qayidaq. Cox maraqghdir ki, Hii-
seyn Cavid dram asarindaki giircii obrazlarinin adin giircii adlar
ilo, mosolon, Serqo, Simon, Nino, arob obrazlarini arab adlari
ilo, masalon, Zohra, Ozra, Sadra, Obliililla, Marvan, azorbaycan-
1 obrazlarinin adlarini azorbaycanli adlari ils, masalon, Oguz,
Ozdomir va s. soklinda verir. Bu miisllifin obrazlarin milli xarak-
terina vo hotta adlarin se¢iming belo no qadar digqatlo yanas-
digini, bu masalads xiisusi hassasliq niimayis etdirdiyini gostarir.
Belo olan halda ilk baxigda xristian giircii kimi goriinon qizin
admin Xumar, atasinin adinin iso Platon olmasi toacciib va sual
dogurur. Gorason, dahi Hiiseyn Cavid giirciico 3-4 addan basga
ad bilmirdi?! Yoxsa bilorokden, diisiinorakdon xristian qizin
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admn1 Xumar, atasinm adini isa Platon kimi verirdi. Dlbatts, Is-
tanbulda tohsil alan, dofalorlo Bakidan Batumiys oradan iso go-
mi ilo Istanbula gedib-golon Hiiseyn Cavid onlarca, yiizlorca,
giircii ad1 bilirdi. Balks elo giircii dilini do az-¢ox bilirdi. Bas, noa-
yo gora asarin gohromanlari soviyyasine yiiksaltdiyi ata vo qizin
adlarim giircii adlart ilo vermirdi? Elos kilid néqts do burdadir.
Hiiseyn Cavid gohromanlarin kimliyini ya doaqiq bilir, ya da heg
olmasa onlarin giircii olmadiqlarini daqiq bilirdi. Ona gors do,
bu obrazlara giircii ad1 vermokdon imtina etmis, onlarin kimliyi-
nin arasdirilmasini golocok nasillors vazifo olaraq buraxmisdi.

Niys Platon, niyo Xumar, yaxud H.Cavidin sirri nd idi?!

Els iso Seyx Sonanin asiq oldugu xristian Xumar v atasi Pla-
ton kimlor idi. Yeno Hiiseyn Caviddon sitat gotirmokls Platon-
dan baslayaq. Platon ayyas va igki diiskiiniidiir. Hoyat yoldasi-
na etdiyi ziilmlordon sonra o diinyasini dayisib. Kigik yash Xu-
mar bunlarin sahidi olduguna goros evlonmomaoyo qorar verarok
yarirahibo hayat torzi kecirir. Platon iso xristian olmasina bax-
mayaraq, yerli ohali, hatta papaz torafindon do yad {insiir kimi
gobul edilir. 9sards bu ziddiyyst Simonla Serqonun dialoqunda
asagidaki kimi torif edilir:

Son na doarsin, su dorbador Platon
Seyx Sonana qiz verirmi?..
Simon.................... !

O bir insan ki, pak firumaya

And i¢ib Tanri oglu Isayo
Basmus Incilo al, inan veracok...
Su horif pak inad¢idir gergok
Q1z1 badbaxt edib da 6ldiiracok

Aha...! Bizco Hiiseyn Cavid bilorokdon, ya bilmoyorakdon
gohromaninin sirrini burada agir. Birincisi Platonu giircii Simon
dorbodor adlandirir, ikincisi fiirmays (zati qiriq), ti¢linciisii inad-
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kar. Birinci 1ki keyfiyyat Platona qars1 giircii eqoizmidir. Ciinki
xristian olmasina baxmayaraq, o giircii deyil, buna gors do, giir-
ciilor torafindon asagilanir. Ugiincii keyfiyyat iso Platonun milli-
etnik kaloritidir, inadkar. Onda Platon giircii deyilso, ermoni de-
yilsa, bas kimdir?! Olbatto, xristian qip¢aqdir. Dlbatta...!

flkin manbadon daha qadim monbolords “Sar1 Galin”

Elo buradaca arasdirmamizi bir az daha dorinlesdirarak bir
neg¢o asr 6no aparaq. “Sar1 Golin” mahnisinin xristian-qipgaq
versiyasini tapmaga ¢alisaq. Bir aragdirmamizda geyd etmisdik
ki, xristian-qip¢aglar Azorbaycana solcuqlu-islam axinindan
sonra ucqarlara ¢okilmoys baslamig, daha ¢ox xristian toplum-
lara yaxin yerlordo moskunlasmaga baslamisdilar. Belo miihafi-
zokar xristian qipgaqlardan biri ds qipcaq Platon idi. H.Cavida
gora hadisalor Tiflis otrafinda, R.Altunaya gors iso Ardahan ot-
rafinda bas vermisdi. Hor iki mokan xristianliqla Islamin kosis-
diyi, yaxud ic-i¢o girdiyi ucqarlardir. Indi iso yuxarida so6z ver-
diyimiz xatirlatmaya qayidaq. R.Altunayin noql etdiyi hekays-
da Sonan ila, Sar1 Golin bir kondin usaqlari idi. Kondin yarisi
xristian, yarist iso miisolmandir. Demali, bu kondds yasayan
qipcaq tiirklorinin bir qismi Islami1 qobul edib, daha miihafizo-
kar olan ikinci qismi, yaxud dindar elitasi anonovi xristian di-
ninds qaliblar. Ancaq buna baxmayaraq, gobiristanliglarini ho-
lo do ayirmayiblar. Eyni goabiristanligda 100 il avvalki xristian
tiirklorin miisolman navasi do dofn olunub (yeri golmiskon, ha-
zirda Giircilistan Respublikast Dumanisi rayonunda belos bir qo-
biristanliq halo do qalmaqdadir). Son demo, xristian Platonun
giircii dindaslar torafindon xor goriilmasinin, dorbadar vo inad-
kar adlandirilmasimin sababi onun qipcaq olmasi ilo bagh
imis...

“Sar1 Galin”in Ukrayna, yaxud Dasti-Qipcaq versiyasi

Yenidon qipgaqglara vo xristian qipgaqlar arasinda, 6zt do
Azov donizinin simali-qarb sahillorinds yasayan xristian qipgaq-
lar igarisindo mdvcud olan “Sar1 Golin” mahnisinin indiys qador
bizo molum olmayan versiyasini dyronmaoya c¢alisaq.
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Adini bilorokdon yazmadigimiz miollifin ¢ox ¢otinliklo aldo
etdiyimiz moxfi qrif adi altinda qorunan asarindo mahninin ori-
jinal1 beladi:

Axiz, sat'in ormezler
Sen’i, ban'a bermezlor.
T el, alayim, xagcayim
Xarangilix kormezler.
Axiz, sat'in set’iz xat
T es birisin, bizqge sat
Anen-baben xail olsa
T"el bogeje bizge yat.

Indi iso dogmaca dilimizda olan bu kigik seiri hazirki odobi
dilimizs uygun sokilds toqdim edak va sonra tohlilo baslayaq. Se-
ir belo soslonir.

Ay qiz, sagin hormazlar
Soni mona vermazlor.
Goal, alayim, gacayim
Qaranhqdir gérmoazior.

Ay qiz sagin sakkiz qat,
Kos birisin biza sat
Anan-baban razi iso
Goal bu geca bizda yat.

Bu seiri qisaca tohlil etmokls biz “Sar1 Goalin” mahnisinin soz-
lorinin mohz xristian qipgaqglarina aid oldugunu isbat etmoklo
yanasi, miasir dilimizds saslonan mahninin sézlorinin mona tu-
tumunun no oldugunu da aydinlasdirmis olacagiq. Ciinki hoalo
do “sagin ucun hormozlor” misras: ilo “soni mona vermazlor”
misrasi arasinda bir mantiqi alaqs qura bilmirik. Yoni, “soni ma-

2 [13

na verib vermomoklo”, “sa¢in horiiliib-horiilmomasinin® na ola-
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gosi oldugunu bilmirik. Els bilmadiyimiz ii¢iin do mahninin no-
qaratinds saslonon “Vay Sinan 6lsiin Sar1 Golin” misrasini da
gah anan 6lsiin, gah da nonon 6lsiin Sar1 Galin kimi oxuyurug.
Onsuz da Sar1 Galinin anasi 6lmiisdi. Bu nakam esqin bag tut-
mamasinda onun heg bir rolu ola bilmoazdi. Miollif hom ds asiq,
yani, bu mahnini yaradan vo oxuyan 6zii-6ziinii gargayirdi. Vay
Sinan o6lsiin deyirdi. 9slindo, bu mahninin matninds miollif 6z
adin1 ¢ox acgiq sokildo gostorib. Zaman-zaman monasini basa
diismadikca biz onu tohrif edorok oxumaga baglamisiq.

Indi iso qayiddaq mahnmimn moatnindoki digor, neco deyarlor
“ziddiyyatlora™.

F.A.Nikolayevin ac1 vo carasiz etirafi

Ovvala, onu geyd edak ki, “Sar1 Goalin” mahnisinin qipgaq
versiyast 1800-cii illorin sonunda Ukraynada yasayan F.A.Ni-
kolayev adli xristian qipgagin dilinden geydo alinib. Eyni za-
manda, homin vaxt F.A.Nikolayevin kifayot qodor yash oldugu
molum olur vo o da malum olur ki, F.A.Nikolayev ondan sonra
kimlarinsa bu dilds (“6z tilimiz” adlandirdig1 qipgaq dilindo) da-
nisacagina timidini itirdiyini bildirir. Demsli, mahninin tarixi bir
az daha uzaqlara gedib ¢ixir. O vaxtlara ki, Qafqaz qipcaqlari
ilo Dasti-qipgaq qipgaqlar1 arasinda six madoni, monavi, sosial-
iqtisadi va s. alagolor moveud idi. Yoni, Conubi Qafqazda dani-
silan bir hekayat, yaxud oxunan bir nagmo sifahi sokilds yayila-
raq Ukraynaya, Dnepr sahillorina, hatta bolko Dunay sahillori-
no gador yayila bilirdi. 9ks halda bu mahninin sézlorinin Azov
otrafinda yasamasi miimkiin olmazdi. Belsliklo, ortada isbata
ehtiyaci olmayan bir haqiqoet, aksioma var. “Sar1 Galin” bir qip-
caq tirkisiidiir! Buraya qodor soylodiklorimiz do dediklorimizi
siibut edir. Ancaq biz yens do arasdirmamiza davam edorak de-
tallar1 aydinlasdirmagla bir do mahninin moatnini 6ziimiizs, yani
daxili auditoriyamiza izah edak.

Sacin ucun hérmazlor no demokdir?!

Ilkin olaraq mahninin birinci misrasindan baslayaq. Hor iki
versiyada demak olar ki, birinci misra eynidir.
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“Sacin ucun hérmazlor” Azarbaycan versiyasi

“Axiz sat'in 6rmezler” qipgaq versiyasi.

Qadim tiirklards insanlarin ictimai mansayi, sosial statusu ilo
bagli olduqca maraqli zahiri tozahiirlor var idi. Bunlar 6ziinii ge-
yimdo, sa¢ diizimiindo, si-
lahda, maisot agyalarinda
va s. biiruzs verirdi. 9slin-
da, indi do beladir. Uziik
taxmagin, hotta onu hansi
barmaga taxmagin, yaxud
gadimnlarin qaslarini neco
diizoltmoalorinin va s. 6z
xiisusi monasi var. Sosial-
ictimai monsayi va statusu
miioyyanlosdiron belo iin-
siirlordon biri do sa¢ idi.
Qadim  tiirklor homiso
uzun sa¢ saxlayarlardi.
Usaglar yeniyetmo yasla-
rina ¢atdigda iso qizlar
oglanlardan forglonsin de-
ya qizlarin saglarini horor-
dilor. Hotta bozi hallarda
qizla-oglanm “deyikli” elan
etmok iciin valideynlor
usaq vaxti onlarin saglarinin ucunu bir-birine horar, bir nov ta-
lelorini bir-birina baglamis olduqglarini bildirardilor. Bu, aslindo,
indi do Azorbaycanda mévcud olan filankasin qiz1 ilo filankosin
oglu deyiklidir, yaxud besikkosmasidir ononasinin goadim varian-
t11di. Konkret halda, yani tadqiq etdiyimiz mahninin matnindon
do goriniir ki, asigin masuquna qovusmagq iimidi yoxdur. Masu-
go onun ig¢iin algatmazdir. Onlarin sa¢1 he¢ vaxt bir-birins ho-
rillmayacak, tale ulduzlart he¢ vaxt birlosmoyacok. Mahnidaki
hozin kadoar va iirok sizildadan gom ds elo bu timidsizlikdir.
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Novobesevli qipcaq Trandafilovun dediklori

Izahimiz1 giiclondirmok iigiin yena 1800-cii illorde Ukrayna-
nin Novobesev (Novobesev- rusca yeni va qipgaqca bes ev soz
birlosmosindon amoalo golmis toponimdir) montoqasinds yasayan
xristian qip¢aq I.L.Trandafilovun dilindon geyds alinmus bir sei-
r1 diggats toqdim edok.

Todora edim de, - oldum Todur,
On et’i yil da ¢oban yiirdiim.
Siya sat imi ordiirmedim,
Xizhigimu da bildirmedim.

Seirin miasir adobi dilimizo uygunlasdiraq:

Todora idi, oldum Todur.
On iki il ¢coban getdim
Qara sa¢imi hérdiirmadim,
Q1z olmagimu bildirmadim.

Seir hansisa sababdon morhumiyystlors diigar olmus Todora
adli bir qizin dilindan yazilib. Bu qiz 6ziinii Todur kimi toqdim
edorak ¢oban igloyir vo bu illor arzinds sa¢larini hordirmiir ki,
q1z oldugu balli olmasin. Bu seir yuxarida sagla bagl dediyimiz
sosial-madani statusun bir siibutudur. Demali, sa¢in ucunun ho-
rilmoasi, yaxud, iimumiyyatlo, horiiliib-horiilmomasi ilo bagh asi-
qin narahat¢ilig1 osasl imis. Eyni zamanda, “sa¢in ucun hor-
mozlor” misrast ilo “soni manas vermozlor” misrasi arasinda bir-
basa slaqs var imis. Mahninin illorls bizs gizli qalan sirlorindon
birini beloco agmis oldugq. ikinci sirr iso mahnmin qipgaq versi-
yasinin ikinci bandinin birinci misralarindadir.

“Sar1 Galin”in basqa bir sirri, yaxud n9 iiciin sokkiz qat...

Axiz, sacin set iz xat
T es birisin, bizqge sat.
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Yoni,

Ay qiz, sa¢in sakkiz gat
Kos birisin biza sat.

Bu no demokdir? Niys mohz sokkiz gat, boyiik ehtimalla qat
dedikdo sokkiz horiik nazords tutulur. Bos bu sokkiz nadir? Niyo
indi do bazi kondlorimizds hals do qizlarin sagini sokkiz horiik
horiirlor. Stiuralt1 yaddasla dikts edilon bu adati hals ds qoruma-
ga bizi vadar edon nodir?!

Sokkiz horiik vo ya sokkiz qata kegmodon 6nco elo bayra-
gimizdaki sokkizgusali ulduzdan baslayaq. Lap elos istoyirsi-
nizso, xali vo kilimlorimizds olan sokkizgusoli naxislara diq-
got edok. Bunlarin hamisinin bir monasi var. Bu da Oguz xa-
nin 24 oguz boyuna diinyan1 zobt etmoak iigiin verdiyi xarita-
nin koordinatlari, istigamatloridir. O giindon bu giino godor
yasayaraq noahayot bayragimizda 6ziina yer tapib. Bu sokkiz
istigamat 4 cohoti sorq, gorb, simal, conub va bunlar arasin-
da olan 4 yarimcohoti simvolizo edir. Dolayisi ilo tiirklorin
diinya tizorinds hakimiyyastini simvolizs edir. Bu sokkiz qat,
yaxud sokkiz istigamatin mahabbot miistovisina transfer edil-
mosinin monast is9 sevdiyinin iiroyino hakim olmaq monasin-
dadir. Yoni, sonin galbinin tok hakimi mon olmagq istoyirom.
Burada mondon basqa heg koso yer olmamalidir, monasinda-
dir. Gorindiiyt kimi, sevdiyi qizin saglari asiqin mohaobbot
diinyasidir vo bu diinyanin tokbasina hakimi olmaq da onun
arzusudur.

Mahninin {igiincii kilid néqtesi iso artiq yuxarida geyd etdiyi-
miz kimi, noqaratds Sinan s6ziiniin anan, yaxud nanon so6zii ilo
avaz edilmosidir ki, bunu da izah etdik.

Sar1 Galinin sar1 olmasi simvolikdir, yoxsa haqiqat?!

Izah edilmasi vacib olan diiyiin néqtolorinden biri mahnida
tosvir olunan gohromanin Sar1 Galin adlandirilmasidir. Niys Sa-
r1 Galin? Burada sar1 simvolik rongdirmi, simvolikdirso noayi
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izah edir? Yoxsa elo gohroman sarisin oldugu iigiin Sar1 Golin
adlandirilir. Arasdirmalarimiz bels bir naticoya golmoys imkan
verir ki, biz casaratlo, toraddiid etmodon, Sar1 Galinin ailasini
qipcaq ailoesi kimi qobul edok. Qipgaq yaxud poleves soziiniin
monasi da elo sar1 demokdir. Demali, boyiik ehtimalla sar1 sozii
elo Sar1 Galinin dori pigmentasiyasi ilo (dorisinin rongi) ilo bag-
lidir. Bu versiyani qiivvatlondirmak ti¢lin bir daha hadisonin, he-
kayonin yasandig1i mokana iiz tutaq. R.Altunay gozdiyi obalarin
Corux ¢ay1 boyunca yerlosdiyini geyd edir. Bas Corux no de-
mokdir? Onun qipgaqlarla bir slagasi varmi? 9vvala qeyd etmok
lazimdir ki, “Corux” bir hidronimdir. Yoni, ¢ay adidir. Lakin
bir godor daha diggostlo yanassaq, bu soziin agor belo demok
miimkiindiirso, etno-hidronim oldugunu gors bilorik.

Corux, c¢orlar, sorlar vo Azarbaycan toponimlori...

Tarixgilorin vo tiirkologlarin imumi gonaati beladir ki, ¢orlar
yaxud sorlar hun-qipgaq tayfalaridir. Bu tayfalarin yoni, ¢orla-
rin yaxud sorlarin ad ilo bagh istor Azorbaycanda, istor Tiirki-
yado, istarsa do Sibirdo vo Rusiya Federasiyasinin on miixalif
yerlorinds ¢oxlu sayda toponimlor var. Cor vo sor soziiniin forq-
1i toloffiizii iso oguz qipcaq lohcasindoki fonetik doyisma ilo bag-
lidir. Masalon, Azorbaycanin morkazinds va sorqinds oguzlar
tstiinliik toskil etdiyi ii¢iin siiytid kimi tanidigimiz bitkiys elo sii-
yid deyirlor. Qarbinds yani, Goncabasarda isa hun-qipgaglarin
nosillori tstlinliik togkil etdiyi iiglin siiylido ¢liyiid deyirlor. Bu
canli nimunadon do goriindiyl kimi, rus tirkologiya elminda
sorlar kimi taninan vo hazirda Novosibirskds yasayan va sayla-
r1 2 min olan sorlar 6zlorina ¢or yaxud “cor kij1” deyirlor. Demo-
li, Corux ¢aymin adi da qipgaq g¢orlarla baghdir. Azorbaycanda
iso bu s6z sor soklinds islondiyi ii¢iin Nax¢ivan Muxtar Respub-
likasinin Sorur rayonunun adinda vo Sirvan mahalinin adinda
kok olaraq istirak edir. Yerli sorurlular 6z rayonlarinin adini So-
ril (Sortil) kimi taloffiiz edirlor. Bu soreli (Sor El) monasini verir
va rayonun adi da etnonimdir. Sirvan séziindo do sor kompo-
nenti vardir. Burada da sor kok kimi istirak edir. Sor+van (ye-
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ni Sirvan) burada sor yeno sorlarin etnik adi Van iso “Dados Qor-
qud” dastaninda islodilon ban soziiniin fonetik deformasiyaya
ugramis formasidir. Dastanda ag-ban evlordon bohs edilir. Ban
arxaik monada yasayis yeri, maskoni, hazirki monada iso evin
ortiiydl, isti monasinda iglodilir. Sorlarla bagl, basqa bir etno-
nim iso yuxarida geyd etdiyimiz R.Altunayin rast goldiyi 9linin
mahalinin adidir. R.Altunay 9Slinin Ox¢u kondindon oldugunu
bildirir. Biz iso bu kondin tarixi Qarbi Azarbaycanin (indiki Er-
monistan Respublikasinin) Amasiya rayonunda oldugunu qeyd
etmigdik. Amasiya rayonunda Sorail adli mahal var idi vo bu
mahal Kars vadisi ilo Ardahana bitisik orazi idi. Elo Sorail ad1
da sorlarla bagh etnonimdir. Burada da eyni ilo Soril etnonimin-
do oldugu kimi, sor vo el komponentlori birlogorak sor eli mona-
sii1 verir. Hor iki etnonimin leksik monasi vo fonetik strukturu
eyniyyat toskil edir. S6zomologolma formasi da eynidir. Bu iza-
hatimizi ¢ox uzatmadan Corux ¢aymnin da qipgaqlarla baglh ol-
dugunu diggoto togdim etmoyi lazim bildik. Demoli, oarazido
olan adlar, toponimlar, hidronimlar do qipcaqlarla baglidir. Bu
1so Sar1 Golinin qipg¢aq qiz1 olmasi ilo bagh irali siirdiiyiimiiz id-
dian1 daha da qiivvatlondirir. Sar1 s6ziiniin digor monalarina gal-
dikda isa bozi aragdirmagilar bunu giinaslo slagalondirmays ¢ali-
sirlar. Dogrudur, qadim tiirklords giinos, ay, hotta qor (atos)
kultu olub, ancaq konkret halda yoni, bu mahninin moatnindo
sar1 rangi giinaslo birbasa slagadar deyil. Bu barads bir az sonra
daha otrafli danisacagiq.

Sar1 rongi digar dastanlarimizda...

Holaliksa sar1 rangi ilo bagh dastanlarimiza miiracist edak.
Biitiin tiirklorin ana dastani olan “Dado Qorqud” dastanimizda
boylardan biri “Qanli Qoca oglu Qanturali” boyudur. Els bura-
daca tarixgilorimizo va adabiyyatgilarimiza bir irad tutmag la-
zim bilirom. Dastandaki boy Kangli Qoca oglu Kanq Turali ad-
landirilmalidir. Els orijinalda da beladir. Kanglar iss tiirk boyu-
dur vo hazirda Azarbaycanda kongorlilor kimi taninirlar. Ancaq
mon Almati soharindo 6ziinli kanq kimi taniyan canl kangla
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(pasportunda qazax yazilib) tanis olmusdum. Dastanin qisa su-
jeti belodir. Qanturalin evlonmo vaxti ¢atib, o, tiirkmoan qizina
evlonmok istomir, “mon ince-nazik tiirkmon qizinin iistiine yixil-
sam gobayi partlayar Moano qilinc ¢alan, at ¢apan qiz lazimdir”
deyir. Uz tutur i¢ oguza qiz bayana bilmir. Sonra dis oguza yena
axtardigini tapa bilmir. Nohayat, qalin oguzun sarhadlorini asa-
raq Trabzonda, kafir elindo sar1 donlu Selcan xatunun soragini
alaraq oraya golir. Sar1 donlu Selcan xatunu almagq ii¢iin bugay-
la, bugrayla (nor) vo aslanla savasmali olur. Vo nohayat, qiz1 ala-
raq Qalin Oguza geri doniir. Goriindiiyii kimi, Selcan xatun sar1
donludur, kafirdir (geyri-miisalman), bundan qalan digor moso-
lolordo onun monsub oldugu tayfa ilo Oguz tayfalar1 arasinda
heg bir forq, dil, madoniyyat, maisot vo s. yoxdur. Demali, sar1
donlu Selcan xatun xristian qip¢aq qizidir.

“Damsmondnamd” dastaminda xristian qip¢aqglar

“Hor bir xalq 6z milli modoni yaddast godor mévcuddur, ya-
xud Akdamar ermoni kilsosidirmi?” adli magalomizds Trabzon-
da ¢arlig qurmus xristian qipgaqlardan bohs etmis onlarin
hékmdarlarinin adinin Tadik oldugunu vo bu ada Orxan-Yeni-
sey abidalorindo, Goytiirk matnlorinds do rast galindiyini vurgu-
lamisdig. Hotta “Danismondnams” dastanindan sitat gotirorok
bu xristian qipcaglarin yunanlarla borabor Aybasti yaylasinda
(indiki Ordu sohari yaxinliginda, Tiirkiyads) salcuqlu sarkordasi
Molik Danismond Qaziya garst vurusdugunu, birlosmis qipgaq-
yunan ordusuna rahbarlik etdiyini bildirmigdik. Trabzon otra-
finda qipgaqlarin (caniklorin) maskunlagma tarixinin isa e.a. I11-
IV asrlora basqa bir ehtimalla iso VII-IX asrlora aid oldugunu
sOylomisdik. ©gar nazars alsaq ki, Dads-Qorqud dastaninda bas
veran hadisalori do tarix¢ilorimiz homin dovra aid edirlor (mon
bu fikirlerls gismon raziyam H.B.) onda sar1 donlu Selcan xatu-
nun da kral Tadikin monsub oldugu qip¢aglardan olmasi versi-
yasini irali siira bilorik. Demali, artiq slimizds iki doqiq monbo-
don golon iki qipcaq qiz1 hagqinda molumat var. Hor iki halda
onlar sar1 rongi ilo baghdirlar. Onda biz massloni belo qoyma-
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liy1q, ya qipg¢aq qizlart dogrudan sarigin gozal idilor, ya da bii-
tovlilkds sar1 rong iimumoan qipgaqlart simvolizs edir.

“Oguz Xan” dastaminda qipcaqlarin anasi necd tosvir edilir?

Golin elo buradaca basqa bir dastanimiza miiraciot edorok
qipgaq va sari rangi arasinda olan bagliligi aydinlasdirmaga ca-
lisag. Bu motobor monbo “Oguz Xan” dastanidir. Dastanda
geyd edilir ki, bir giin Oguz Xan mesods ov edorkon birdon go-
lin ortasinda bitmis bar agacin kogusunda bir qiz goriir. Qizin
gozii goydon daha goy, saglari sar1, doniz kimi dalgali, dislori in-
ci kimi idi. Oguz Xan bu qizla evlonir. Dastani davam etdirmo-
don dorhal mévzumuza aid olan moqamlara diqqst edok. Demo-
li, mavi gozlii, sarisin qiz agac kogusunda oturmusdu. Bu kogus
sOziiniin arxaik tiirkgomizdoki formasi “qopuguq”dur. Biitiin ta-
rix¢ilor vo tiirkologlar da qipgaq séziiniin mohz “qapucuq”, ye-
ni kogus séziindon térondiyini miibahisasiz qabul edirlor. Demo-
1i, ilkin monbodon baslayaraq qipcaqlar sar1 rongi ilo bagl olub-
lar. Ciinki saglar1 vo sifatlori sarisin idi. Elo ruslar da qipgaglar
ilo rastlasanda onlar1 bu keyfiyyatlorino géra sarisin (poloveg)
adlandiriblar. Sar1 Golin do qipgaq qiz1 oldugu iigiin sarisin idi
vo mansub oldugu kokiin keyfiyyatlorini dasiyirdi. Yoni, burada
abstraktizmo ehtiyac yoxdur. Sar1 Goalin Giinas — zad deyil. Elo
indi do tiirk kisilorinin ¢ox sevdiyi sarigsin gézaldir.

“Sar1 Galin” ermanicd necadir?!

Yaxs1 bas “Sar1 Golin”a sahib ¢ixmaq istoyan ermoanilor heg
0zlorino sual vermirlormi ki, noys géros bu mahnini tiirkco yazib-
lar?! Ax1 hor xalqin yaradiciliq niimunasi 6z dilinds olur. Ikinci-
si, haylar hind-qaragi asilli olduglar ti¢iin onlarin qizlari sarisin
olmur. 9Dgor oksini siibut etmak istoyarlorso, kigik bir statistika
aparib dediklorimizin dogru olub-olmadigini yoxlasinlar. Belo-
likla, no antropoloji xiisusiyyatlorina, na rangina, na ds digor mil-
li-etnik keyfiyyotlorino goro, ermanilora bonzomoyon Sar1 Golin
neco ermani ola bilor? Bu suallara qoy ermonilor vo onlar1t miida-
fia edanlar cavab versinlor. Ciinki bu cavab necs olsa da sadaco
absurd olacaq.
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Biz iso ermoanilarin avazindan do zohmat ¢okib onlarin dilinda
Sar1 Golinin neco oldugunu doayarli oxucularimizin digqgatino
catdiracagiq. Ermonilor (haylar) sariya - “degn” deyirlar, golino
189 “hars”. 9gor ¢ox xoslar1 golirss, gedib 6zlorinoe “degn hars”
mahnisi yaratsinlar.

“Sar1 Galin” 1s9 bizimdir!

Eld indi do mahmlarimiz tohrif edilir

Oslindo, bu giin do mahnilarimizin sézlori miigonnilorimiz to-
rofindon ¢ox hallarda tohrif olunaraq oxunur. Taassiiflo geyd et-
maliyik ki, “Irovanda xan qalmadi1” adli xalq mahnimiz avvallor
Irovanda xal qalmadi soklindo tohrif edilirdi. Indi ise ¢ox hallar-
da “Qarabagda xal galmadi” kimi oxunur. Bu gatiyyan yolveril-
mozdir. Clinki xalg mahnilar1 konkret tarixi soraitdo yaranmagqg-
la dovriin hadisslorini 6ziinds lokalizo edir vo informasiya mon-
boyi rolunda ¢ixis edir. Masalon, “irovanda xan qalmadi” mah-
nis1 irovan xanliginin siiqutunu va oradaki dohsotli kécii 6ziindo
oks etdirir. Sonralar da bir basqa asiq sevgilisinin k¢ etmasini,
6zii ti¢iin soxsi miistovide facio sayaraq onu Irovan kégiiniin fa-
ciosing banzadir. “Gilavar” havasi listiinds asiglarimizin oxudu-
gu mahninin sézlori asagidaki kimidir:

Ay agalar, gedana bax, gedona
Moni gézii yash qoyub yar gedir.
Yiiklonibdir qafla, qatir barxana
Elb bil ki, kiilli Iravan kéciir.

Biitiin bunlar oldugca maraqli ve xiisusi tadqigat tolob edon
movzulardir. Ona gors do, milli-madoni sorvatlorimiz olan, mo-
navi diinyamizin biitiin atributlarina, o ctimladon, mahnilarimi-
za olduqca hassas yanasmali, onlar1 tohrif etmomali, yeri goldik-
co izahedici fikirlor séylomoklo yaddasimizi tozolomoliyik. Oks
halda “Sar1 Golin” mahnisini izah etmok i¢iin xiisusi todqiqat
apardigimiz kimi diger mahnilarimizin da bizs aid oldugunu is-
bat etmak {igiin bu zohmots qatlasmali olacagiq. O da 6ziimiiz-
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do fodakarliq vo milli tosssiibkeslik tapsaq.

Qevd: Bu arasdirmam tamamlamaq ti¢iin dord olkanin Tiirki-
yanin, Qazaxistamn, Ukraynamn va Azarbaycamn arxiv materi-
allarimdan istifada etmoali oldum. Qazaxistamin Ekonomika va
Konsolting Universitetinin kitabxanasidan qazax dostlarim mo-
na dayarli malumatlar géndordilor. Ancaq bununla yanasi, axtar-
digim monbalori tapmagima monca “Sari1 Galinin ruhu’ kémak ol-
du. Oks toqdirda illorls axtarsan bela bazan lazimi malumati aldo
eda bilmirson. Bu dafa isa sanki axtardiglarimun 6zii galib moni ta-
pirdi. Ruhun sad olsun qipcaq qizi SARI GOLIN!
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LlepxoBp KrIm9akaBaHK, pacmOJOMEHHAA B HACTOAIIEE
BpeMsa B npoBuHLHH I'fomMpro Apmsarckod Pecrybimikn. Jta
IIEPKOBBPETUTHO3ZHEIH MAMATHHK, HANPAMYIO CBSI3aHHEBIH C
nMmeHeM KbIm4akoB A JOMHUBIIHAH 40 HAIIUX JHEH.

Xukmer BABAOT'JIY -
ApMmsaHCKas TOXb OT AKkJamapa
no Capsl I'dnun
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IlpenmcioBue
¥ KU HOTA KOPOTKH

Uit HecKoIbKO CI0B O TPEX CTAThAX

Cratbs akagemuka Pamuza MextueBa "['opyc - 2010: cezon
abcypaucTckoro Teatpa" MIHUPOKO OOCYXKIAETCS B HAy4HO-
oOmecTBeHHOW cpene AsepOaifjpkaHa, 3Ta CTaThsd W
00CYXKIEHUS YK€ CUIIbHO PACIIMPUIN HAIU MPEICTABICHUS O
MeTapu3nKe apMSHCKON arpeccuu, Ha MPOTSKCHUU JOJITUX JIET
HaIpaBJICHHOH MPOTUB Hameir uicTopuu. CTaThy TATAHTIIUBOTO
yueHoro-nyonuiucra Xukmera babaorny "Mcropus kaxmgoro
Hapo/Jia U3MEpPSETCs €ro HallMOHAJbHO-KYJbTYPHOU NaMsAThIO",
"IlpaBna 06 apmsinckoit ucropuu", "I1o ciegam ogHOM TeCHH,
U go4b Keimuakckas "Capel ['snuH" HamucaHbl IO
METOJIOJIOTUYECKUM BIIUSTHUEM HU3BECTHOW CTAThU aKaJEMUKA.
HM3panue stux cratei B BUAE OTIAEIbHON KHUTH MOJT HA3BAHUEM
"ApmsHckas J0Xb oT Axaamapa go "Capsl rsutuH"" (Ha
azepOaii)kaHCKOM, PYCCKOM, aHIJIMMCKOM M TYPEIKOM
A3bIKax), 0€3yCIIOBHO, OYEHb BaXHO.

ApMsiHe, Bcerjaa OTJMYAIOLIMECs >XECTOKOM arpeccueit
MPOTUB a3epOaIPKAaHCKOTO HapoAa, BOOOIIE, MPOTUB TIOPKOB,
HE BCTpedasi TOJDKHOTO COIPOTHBJICHUS, YKECTOYalld CBOIO
arpeccuio, He TOJbKO CaMH BEpPWIM B IOCIEI0BATEIbHO
U3MBIIIJICHHYIO KOBAPHYIO JIOXKb, HO U, K COXKAJIEHUIO, CMOTJIU
YBEPUTHh B 3TOM U Apyrux. CaMpIM NPHUCKOPOHBIM CITydaeMm
SBJISIETCS. TO, YTO B psAe CIydyaeB apMsIHCKasl JIOKb CMOTJIA
NPOHMKHYTh M B a3epOailJKaHCKYIO HCTOPUYECKYIO HAYKY,
CcTaTh (AaKTOM HAIETO HAIIMOHAJIIBHOTO MCTOPUYECKOTO
MBIIUICHUSI.

Huxn crareit Xukmera babaormy, pa3zo0navyarommx
ApMSIHCKHE KO3HHM, MPOTsHyBIIHecs oT Axmamapa go Capsl
[SUIMH, JPYTUMHU CJIOBaMU, OT MAaTEpUAIbHON KYJIbTYpPbl 10
KYJIbTYPBI IyXOBHOH, IO CYTH, 1IEJIbHOE IMPOU3BE/ICHUE, TOUHEE,
STIONBI TIENIBPHOTO IMPOW3BEICHUS, WU XK€ ero (parMeHTHI.
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ABTOp COBEpPIICHHO MpaB YTBEPXKIasi, UYTO apMsiHE OoOJblie
BHEAPSUTUCh B T€ TEPUOABI WM JIOXHM HaIlled HCTOPHUH,
KOTOpPbIE OBbUIA JOCTATOYHO MOA3a0BIThI HAIIEH T€HETHYECKOM
namsThio mocie npuHaTus Mcmama. ApmsiHe (TO4yHee, Xaiin)
BpeMsI OT BPEMEHH IBITAINCh MIPUCBOUTH OOTaTyr KYyJIbTYpY,
CO3/IAaHHYIO TIOPKAMU-KbIIMYAKAMU - TEHTPUCTAMH, & C MEPBBIX
BEKOB HaIllel 3pbl TEHIPUCTAMHU-XPUCTUAHAMH, KOTOPbIE ObLITH
npeBHenmuMmu obutatensmu KaBkaza (M mpuierarmimux
peruonoB). B mepuon (VII-XI Beka; mepuon ¢hopMupoBaHUS
azepOaliPKaHCKOTO Hapojaa, Oa3upyIOUIErocss Ha THOPKCKOM
3THOCE), KOT/la MYCyJIbMaHE TIOPKHU-OTy3bl OOOCHOBAJINCH Ha
Kagka3e (1 npusieraronmx peruoHax) NaMsiTHUKU KyJIbTYpPbl, OT
KOTOPBIX B MAacCOBOM BHJE OTKa3aJloChb HCIAMCKOE
MHUPOBO33pEHUE, MTOABEPTIINCH HEBUIAHHON (pabCHUpUKAIINN U
MPEeBPATUINCh B "UCTOPUIO KYJIBTYpHI" OECKYJIbTYPHOTO
3THOCA.
Kaxk ckazan 6ombiioi noat-ucropuk Hapuman [Nacanzane:

Hcropus Oblna HaIei,
HCTOPUIO TIUIITYT JAPYTHE.

He nonana B ucroputo

Hama ncropuueckas otpara,
Hallla UCTOPUYECKASI CKOPOb. ..

Kak Obl BbICOKa HHM OblIa MyONUIIMCTHYECKAS 3MOIHS,
CTpacTh B cTaThsiXx Xukmera babaoriy, Hayka, JOTrUKa, METO
aHaIW3a-UHTEPIPETALIMY  TOXE  JTOCTATOYHO  CHJIBHBI,
MIPUBOJIUMBIE apPTYMEHTHI - JOKA3aTeJIhCTBA COBEPIICHHO SICHBI
n  yoemutenbHbl. UYTOOBI JOKa3aTh MPUHAIICKHOCTH
AxJIaMapcKoi IEPKBH K TIOPKCKO-KBIMYAKCKUM TMaMSITHUKAM,
aBTOP CpPaBHUBAET €€ apXUTEKTYpPy C XpaMaMH-NaMSTHUKAMH,
KOTOPBIC HE BBI3BIBAIOT HMKAKUX COMHEHUH IO IMOBOAY TOTO,
YTO HE OTHOCSTCS K apMsHaM (xaiam). PUCyHKM, Haamucu Ha
ITUX XpaMax-MaMSATHUKAX, PacIpPOCTPAHEHHBIX Ha IIHUPOKOM
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apeajie pacceleHMs] TIOPKOB-KbITYAKOB, MX OOIIee CTpPOCHUE
yOeIUTENbHO MOKAa3bIBAIOT, YTO 3/1€Ch U PeUU ObITh HE MOXKET
00 apMsHCKOM (XaliCKOM) aBTOPCTBE UJIM TBOPUYECTBE.

Kpome ogHOro MomeHra. ..

Apw™siHe - aBTOPBI (albcu(PUKAIIMA aBTOPCTBA 3aXBAYCHHBIX
UMH, "TPUCBOEHHBIX" TIOPKCKO-KBIIMYAKCKUX MaMSATHHUKOB... K
TOMY Xe€, 10JIC0€ BPEMSI CITYCTH. . .

Xukmer babaorny npuBiekaeT K 0OCTOSTEIbHOMY aHAIU3Y
OYEHb CYILIECTBEHHBIH (PAKT arpeccopckoro OTHOUIEHMS U K
HAlIMM [aMSITHUKaM JyXOBHOM KYJbTYpbI, Hapsany cC
NaMsITHUKAMU KyJbTypbl MatepuainbHoul. IlocpeacTBom
HEONPOBEPKUMBIX (PaKTOB OH J10Ka3bIBaeT, yTo mecHs "Capsl
ISUIMH" HUKAKOrO OTHOILIEHUS K apMSHCKOMY TBOPYECTBY HE
nMeeT. B 3TOl mecHe, MMEBLIEW MOIYJISPHOCTb B Pa3JIUYHBIX
BApHAHTAaX CpPEeIu TIOPKOB-KBIMUAKOB, peub HJIET O JII0OBU
OJHOTO TIOpPKAa-MyCyJIbMaHMHA K JEBYIIKEe-XpUCTHUAHKE
TIOPKCKOTO MPOUCXOXKIECHUS, U B HJIEHUHO-COIEPKATEITbHOM
apxetune npousBeaeHus "lleiix Canan" Benukoro I'yceitHa
J>kaBU1a CTOUT UMEHHO 3TA TEMA.

"ApMsHCKas JIOKb - oT Aknamapa 10 "Capsbl TsuTiH" BBI3BaET
MHTEPEC U PSIOM YCHEIIHBIX 3TUMOJIOTMYECKUX U3bICKaHUN. B
OCOOEHHOCTH, TMOTOMY, YTO aBTOpP HE OTPAHUYMIICS OJHUM
dbopMabHBIM  aHAIM30M, aBTOP TMBITAETCS PACKPBITH
coJlep)KaHUE TOro JUOO MHOrO 3THOHMMA, TOIIOHMMA U Ap.,
JJaTh CHUCTEMATUYECKYIO JIMHIBOKYJIbTYPOJIOTMYECKYIO HHTEp-
MpeTaIuIO.

Cpenu MHOTHMX CMEJBIX paccyxaeHuil Xukmera babaoriy,
10 HAallleMy MHEHHUIO, CAMOE CMEJIOE - 3TO IMYHKT O HAJIUYUU B
THUYECKOM COCTABIIAIONIEH CErOJHSIIHUX aPMSIH KbITYAKCKO-
TIOPKCKOTO 3JIeMEeHTa. APryMEHTbl aBTOpPA, BBIABUHYBLIETO
MBICIIb O TOM, YTO YaCTh JPEBHUX 3PMEHOB - TIOPKOB-KbIITYaKOB
MOJIBEPIJIaCh XPUCTHAHU3ALIMM B PAHHEE CPEJHEBEKOBbE U
cMmeranach ¢ npuosBIIMMHY Ha KaBka3 xailamu, moka He OUeHb
CWJIbHBI, HO JOKa3aThb OOpaTHOE TOXe ciloxHo. U, mo cyTw,

61



62

Xukmer BABAOTJTY - Apmsnckas 1oxb ot Axgamapa g0 Capsl I'imun

3TO MPUCYTCTBOBAJIO M B akajaeMuueckux kHurax "HMcropus
A3zepbaifpkaHa" COBETCKOM AMOXH.

B urtore mMoxem cka3zaTb, UTO NpPOU3BEAECHHE XUKMETA
ba6aorny "ApmsHckas 10xb oT Axkgamapa 10 "Capsl rsutmH"",
JIPYTUMH CJIOBAMU, TPU CTAThH, MIPOIOJDKAOIINE APYT Ipyra B
UJEHHO-COIEPKATEIbBHOM OTHOIIEHUHU, BECKUM OTBET apMsHC-
kuM (anbcudukaTopaMm, KOTOpbHIE HAOBEIM OOIIECTBEHHOE
CO3HAHHE CBOETO HAPO/A 10 OTypPEHUSI.

ITo mepe Toro, KaKk UIe0I0Trus a3epOaiiIKaHCTBA, BOBHECEH-
Hasi Ha KA4eCTBEHHO HOBBI ypoBeHb OOIleHAIIMOHATIBHBIM
auaepoM aszepOaikaHCKOro Hapoga [elimapom AJHMEBBIM,
OyneTr pacuidpsiTh CBOM MaclITaObl, apMsHCKHE (daabcudu-
KaTopBbI MOJIydaT eIie MHOTO TaKuX OTBETOB. Jlo Tex mop, moxa
HE Hay4aTcs IpU3HABATh UCTUHY...

Huzamu /Ixagapos,
Jupexrop LleaTpa ATaTIOpKa, YWICH-KOPPECIOHICHT
AHAH, nokTop ¢pumroaorugaeckux Hayk, mpogeccop, AemyTar.
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HicTropus kaxaoro Hapojaa u3Mepsercs
€ro HallMOHAJIbHO-KYJIbTYPHOH ITAMSTBIO

Ilo cienam crateu akagemuka Pammza MextHueBa
"I'opyc - 2010: ce30H abcypancrckoro reatpa”

Hcropus kaxnoro Hapoaa usMepsercs ero Hal[HOHAJIbHO-
KYJIbTYPpHOH naMAThi0. B sToM cMbIcie, azepbaipkaHCKHIH
Hapoa Toxke He sABageTcs uckiaodeHueM. He mopnexur
COMHEHHIO TO, YTO Ha MPOTSKEHUH BEKOB HCTOPHS HAILIETO
HapoJa 1oABepraaack IjeJIeHAIIPaBJICHHBIM (DaTbCH(PHKAITHAM
Ha pa3/HYHBIX YPOBHAX, 3TO IMOPOH OCYIIECTB/ISIOCh PYKAMH
APYTHX, a& TMOpPOH HAalIUMH COOCTBEHHBIMH pykamu. llempro
OBLIO OTAATUTH HAII HAPOJ OT €r0 HCTHHHOIO IPOIILIOrO, OT

ATIapuHCKHH paiioH,
I'aumxacapekuii Aknamapckast IepKoBb XyIaBsSHICKHIT MOHACTBIPh
MoHacTsIpb, XIII Bek

Bce Tpu 1epkBH-MOHACTBIH PHHATEAAT ATOAHCKOI KYbTYpe H O3TOMY
OZIVHAKOBBI 110 BeeM MapaveTpam. CpaHHTE CAMHL...

HAllHOHAJIbHO-KYJIbTYPHBIX H HAIIHOHAJIbHO-YXOBHBIX I[EHHOC-
TeH H, TeM CAMbIM, CO3J1aTh I1I0YBY JJIS 3aXBATA HALIUX 3EMEJIb.
Jlo/DKHBI TPU3HATH, YTO HMIIEPHATUCTCKHM CHJIAM YIaJ0Ch B
HEKOTOPOH CTEIEHH OCYLIECTBUTD CBOIO IIEJIb.

OnuH U3 BaXHEeHIIUX IEpHOOB HAIIEH HCTOPHU - MEPUON]
DpaHHEro CpeaHEeBEeKOBbA. OTOT NEPHOA IMYCTHI IT1yOOKHE
cleabl B CHCTeME IOBEPhEB IMPEAKOB a3epOarkaHCKOIo
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... ApPryMeHTbl apMSHCKOH CTOPOHBI B OOOHX C/IydYasiX OBLIH
¢1a0bI U cJ1a6bI BHOBb, HOO OHH OCHOBBIBAFOTCS C HCTOPHYECKOH TOYKH
3pPEHHA Ha BBIMPBIC/Iax, d)&HBCHd)I/IKEIIIH}IX H HECHAY4YHBIX BbIBO/JAaX, 4 C TOYKH
3pEHHS MpaBOBOH - HA4 CAMOBOJIbHBIX HHTEPIPETALHUAX IIYHKTOB
MEXIYHAPOIHOIO MPAaBa.

Akxanemnk Pamu3 MextureB

Hapoaa, B UX COLHAJIbHO-IIOJTHTHYECKOH, UAEOJOTHYECKOH H
KYJAbTYPHOH CTPYKTYpE M IMOABeprcs HauOOJBIIUM HCKaXxe-
HHUAM U (parbcupukanusam. B oTHOLIEHUH K JAHHOMY IMEPHOIY
HaIlli HUCTOPHKH B OOJIBIIHHCTBE CIYYA€B HJIH MOJTYATH HITH
OrpaHUYHUBAJIUCh MEXAHHYECKUM IOBTOPEHHEM BbIBOJOB
¢anbcugpuxkaropoB ucropuu. Ho B 3TH AHH CcTaThsl pYKOBO-
aureas AamuHucrpanun IlpesmaeHta A3zepbaHkaHCKOH
Pecriybiuku, axanemuka Pamuza MextueBa "l'opyc - 2010:
ce30H abcypauctkoro Tteatrpa', CpaBHHUBAIOIas MHHYBIILYIO
9M0Xy C aKTyaJbHBIMH TpoOIeMaMH HAIOHX JHEH, BIIepBbIC
BOILIOTHJIA B cebe 0ObEKTUBHBIH U CMEJIBIH MOJAX0/ K APEBHEMY
MepHOAY U MNEPHOJY PAHHETO CPEeIHEBEKOBhs A3epbOaikaHa,
U onpeneauna HOBYIO KOHICMIHIO B HCCIEJOBAHUHU 3TOIO
nepuoaa. B cratbe BrepBble Ha akKaJeMHYECKOM YpPOBHE
aHAaJTH3UPYETCS Halla HUCTOpHSA, (PaabCUHPHUIIMPOBAHHAS
apMSIHAMH H TPOAPMIHCKHMH HCTOPHKAMH, ITOCPEICTBOM
Hay4HBIX JOKAa3aTE€JIbCTB U apTrYMEHTOB BBIBOJHUTCS U3 CTPOS
npoapmsiHckas mo3uiasd. CuutaeM, 4To TaKOH OObEKTHBHDIH,
HAay4HBIH U CMEJIBIH MOAXOA ONPEAECTUT OCOObIE HAIIPABICHUS
JUIS H3YYEHHS HAllleH HCTOPUHU HA HOBBIX OCHOBAX.

Kaxxap1it HapoJ TpOXKUBAET OIMpelejIeHHbIE UCTOPUYECKHE
3TaInbl, pa3BUBAETCS, B TOM UMCIIE, CO3JAeT sl ce0sl CUCTEMY
MaTepHUaJIbHBIX U AYXOBHBIX IEHHOCTEHN, 0Oeperaer 1 pa3BuBaeT
WX, U BBIXOJUT K ATAIy COBPEMEHHOCTU. BHE BCAKHUX COMHEHMIA,
KyJbTypa MPEeMCTBEHHA TOYHO TaK ke, KaK HayKa, MaMsITh U
caM 4uejoBeK. To ecTh, Hallla HbIHEIIHSISA KYJIbTypa OMUPAETCS
Ha KYJIbTYpPY IPEABIAYIIYIO, a TA B CBOIO OUepe/Ib Ha erle 6osee
paHHio0. B 1enoM, KyabTypa - OOIIHOCTh, COBOKYIHOCTH

HAI[MOHAJIbHBIX U HPABCTBEHHBIX LICHHOCTEH, MPpUOOPETEHHBIX
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ApMsiHe (xa¥in), MOXXHO CKa3aTb, He uiu Ha FOxHom KaBkaze
a0 cepennasl XV Beka. B 1441-om romy mnpaBurenb TIOPKCKO-
asepbarmKkaHcKoro rocyaapcerBa I aparoroHny /[kaxaH max mepeHec HeHTP
apMAHCKOrO KaTOJIHUKOCA M3 KHJIHKHHCKOro ropoaa Illuin B MOHACTBIPb
Yukunbce (mnm Yua MysasuH), KOTOpbIH B JPEBHOCTH ObLT AT0AHCKHM
MOHACTBIpeM H pacroJjiaraics nobiausoctu MpepaHa, Ube HaceraeHHue ObLIO
LIEJINKOM TIODKCKHM.
Axkanemux Pamu3 MexTHeB
ONPENICJICHHBIM HAapOJAOM Ha MPOTSNKEHUU BCEH HCTOPHUM.
OOGeperaTh KyJIbTypy TaK K€ HEOOXOIMMO, KaK CO3/1aBaTh U
dbopmupoBaTh ee. B TO ke Bpems, BaXXHO M TO, YTOOBI HAPOJI
NpeABbSIBIAI CBOM IpaBa Ha o0Opaslbl MaTepuaJbHOU U
JNIyXOBHOU KYJBTYpPbI, CO3JaHHOW uM. A3zepOalKaHCKUI
Hapoj, Bekamu mnposkuBaBimnii Ha FOxHom Kaskaze, oourtas-
UK 31€Ch HA MPOTSIKEHUU HCTOPUM, HA PA3JIMYHBIX 3Tarax
WCTOPUYECKOTO pa3BUTHUI MOPOM paclIMpsiii CBOM apean
MPOXUBaHUS, TeorpadUUECKyl0 TEPPUTOPHIO OOUTAHWS, a
IMOpOM MO pPa3HbIM IPUYAHAM OIPAHUYUBAJICS ITOU
reorpadueii M, HaKOHeIN, B HacTosmee BpeMs, B XXI Beke

Cripapa HaiffieHHELA Ha Oeperax HepHoTo MOPA CKU(CKII BOVH.
(OBa obpariia mprHaeskat Topkam. Eemt Axgamapekad neprosh apMamckad,
TO TIO4EMY Ha Helf BbicedeHbl W300pakeHus TEOPKCKUX BOHHOB
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NPUHSJT HbIHEHUNW BuA. Ho 3TO BOBCe HE 3HAYUT, UTO
MaTepHuajibHble U AYXOBHBIE IIEHHOCTH, CO3JaHHbIE a3epOaii-
KQHCKMM HAapoJoM, MpeObIBAIOT BHYTPU BCEro JIHUIIb
o(ULMATBHBIX TOJUTUKO-aIMUHUCTPATUBHBIX T'paHul] A3zep-
OaixkaHckoil Pecniyonuku. Hama kynbTypHasi, s3bIKOBas,
UCTOpUYECKasi reorpadusi B HECKOJIBKO pa3 MPEBbIIIAET HAIy
HBIHENTHIOIO aIMUHUCTPATUBHYIO reorpadurio.

B sToM cMmpIciie cunTaeM, 4TO OYEHb MHTEPECHBIN IEPUOL
azepOalKAaHCKUX TIOPKOB, MEPUOJ PAHHETO CPEIHEBEKOBBS
BCE €Ile SBJISIETCS TEMOM, OKUIAIOIIeH TITyOOKOTo MCClieIoBa-
Husga. MOo sToT mepmon ocraBu HEOOXOIMMBIE CJEIbl B
UJIEOJIOTUUECKOM cUcTeMe, cUcTeMe MoBepbheB AzepOaiimkaHa.
OTOT mNepuoJ TaKXKe SABJISETCS IEePUOJOM HCKAXKEHUS
a3epOalIKaHCKOM HUCTOPHUHU, CO3JAHHBIX HAIIUM HapOIOM
MaTepHUAJIbHBIX U JyXOBHBIX LIEHHOCTEH, MEepUOIOM, KOTOPBII
MEPEHSUIN IPYTUe U MbITAJIUCh BbLIATh 3a CBO€. M3BeCTHO, 4TO
MpOXXUBABIIKEe B A3sepOaifpkaHe ApPEBHUE T'yHHBI, KBITYAKH,
CyBaphbl, CakH, KUMEpbI, UCKEThI, OTy3bl U JPyTHe TIOPKCKHUE
IUIEMEHAa BpeMsi OT BPEMEHU BBIXOJAUIM 34 T[PaHUILBI
TEPPUTOPUH, HA KOTOPOU MPOKUBAJIU U 3aBOEBBIBAIN CTPAHBI,
a BpeMs OT BpEMEHHM OTCTynajlu Ha3ad. B 3tu mepuomas
HACTYIUIGHUSI U OTCTYyIUIeHHsT A3epOailkaH, €CTECTBEHHO,
pa3BHUBAJICA, HO B TO K€ BPEMsl, IMOJIBEPTayICs ONPEIEICHHBIM
MHOCTPAHHBIM BIUSHUSM. BCE€ 3TO HAIIO CBOE OTpakeHUe U B
CHUCTEME TOBEPbEB HAIEro Hapoja, B a3zepOalKaHCKOM
(hompKIIOpE, YCTHOM IUTEpATypE, TacTaHaX.

Eciun obpatum BHuMaHue Ha gactaH "Anmn-Op-Tynra", to
yBuaum, uto B VIII-VII Bekax no Haieil apbl, CyBapbl, Ory3bl,
TYHHBI U JAPYTrU€ TIOPKCKHUE TJIEMEHA MPOXKUBAJIU BMECTE IO
yrnpaBieHueM cakoB. COIJIaCHO HCTOPUYECKUM CBEICHUSIM,
Cpen 3TUX TIOPKCKUX IIJIEMEH CYIIECTBOBAJIO OOIIECTBEHHO-
MOJIUTUYECKOE, HJICOJIOTUYECKOE U PEIUTMO3HOE EIUHCTBO.
Hamu npenku - TIOpKCKHE HApoOJbl HUKOTAA He ObLIM
WJIOJIONIOKJIOHHUKAMHU, HE MOKJIOHSJIMCh UA0JaM. Y TIOPKOB
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Bcerga cyuecrBoBalio nosepbe B ['ék Taupsei. Jaxe ['eponot
nuweT B "Mcropuun", 4To y TIOPKOB B OTJIMYHUE OT JUIMHOB HET
HECKOJIbKUX 00%kecTB. [TpocTo, y HUX ecTh JBa OOKeCTBa.

MoxHO cuuTarth, 4TO INpU3HAaHHE ['epomoTa HECKOIBKO
HETOYHO. To ecTh, y TIOpKOB HUKOI/1a HE ObUIO ABYX OOXKECTB,
OH Obl1 Bceraa oauH. "ABTopuTer", KoTOpbhli I[epomoT
MPEACTABIsIET B KayecTBa BTOpPOro OoOXecTBa IO BcCell
BUJIMMOCTH - XaraH JPEBHUX TIOpKOB. MO0 ¢ npeBHeHIIMX
BpEMEH M MO Ced [IeHb TIOPKU 3aJyMBIBAINCh O BAXXHOCTU
€IMHOTO 3eMHOTO MPAaBUTES, KaK U eTUHOT0 HebecHoro TaHpbl
U WMEHHO 110 3TOW NpHUYMHE OBUTM OXBAYCHBI >KAXKIOU
3aBoeBaHMs Bcero Mupa. OAuH U3 MOCIEAHUX TPUMEPOB ITOTO
Mbl BHAMM B pguainore Mexay Amupom Telimypom u
Nneaeipeimom  basizumom. Amup Telimyp oOpammaercs
BeNIMKOMY 3aBoeBatento: "Ha 3emiie moskeH ObITh OJUH
BJIACTUTENb, TaK e Kak M bor Ha HeOe oauH. DTOT MHUpP HE
HACTOJIBKO BEJIMK, 4YTOObI OblIa HAJOOHOCTh B JBYX
npaButensax". BuauMo, y JIpeBHUX TIOPKOB (CKHU(]OB) ABYMs
6osxecTBaMHu, ynoMsiHyTeiMU ['epogoTom 0611 I'ék Tanpsl u ero
"3emHass TeHp" XaraH. Korjga BO3HMKIM MOHOTEUCTHUYECKHE
penuruu, mociaegoBaBIIMe Tocie Bepbl B TaHpel u 0Oojee
o0cTosATeNnbHO W Xopomno "mosicHsitomue" TaHpwl, TO ecCTh,
Annaxa, TFOPKH HEMEJIEHHO 3THM 3aUHTEPECOBAIUCH M BCKOPE
YCBOWIM U TIPUHSUIM II€HHOCTH, HAJIMYECTBOBABIINE B
€IMHOOOXKUU.

Takum o06pazoM, oOpaTUM BHHUMaHUE Ha BOIPOCHI,
CBSI3aHHBIE C  pacmpocTpaHeHueM B  A3zepOailimxaHe
XpUCTUAHCTBA B PAHHEE CPEAHEBEKOBBE, YCBOEHUEM ITOU
PETUTUO3HON UJIE0JIOTUU CPEN MECTHBIX TIOPKOB U aHATIU30M
MaTepHaIbHO-KYJIbTYPHBIX MaMSITHUKOB, CO3JaHHBIX HAIIUMU
npenkamu B KaBkaszckoih AnbaHumM, HCXOAsT U3 3TOTrO
BepoBaHMs. Kak H3BECTHO, camMo€ JApEBHEE XPHUCTUAHCKOE
CBATWINIIE ObUTIO MOCTpoeHO B A3zepbaiimkane emie B [ Beke.
Moucent KamaHkaTykiay NOMIIET, 4TO OJMH M3 AallOCTOJIOB
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HNucyca Xpucra @aneit npubbim B AzepOaiimxan. OH
MIPOTIOBE0OBAJI CBOY PEITUTHO3HbBIE YOSIKICHUS ¥ TTPOIBUTATICS K
CEeBEpPO-BOCTOKY, KOT/Ja OH MPOXOAWI 4Yepe3 TOTAAIIHION
obmacte Apras, mHaue Aprap (oxBaTbiBaeT o0jacTb Maky
coBpemeHHoro IOkHoro AsepOaifkaHa) W TPOJBHUTANICS B
BOCTOYHOM HAIpaBIIEHUH, TO OBLI YOUT TJIaBapeM MECTHBIX
3pMEHCKUX ieMeH CaHaTIOPKOM.

H300PAREHIIE CTpABA HAXOMITes Ha AKaaperoif epkeiL Moxer 1 GbiT cyaifHbIM T20e Cio1cTBO!

Xalu MNpenoJgHOCIT B KauyeCTBE XaMCKOW HMCTOPUM HE
COOCTBEHHYIO HCTOPHIO, a MCTOPUIO TOH MECTHOCTH, Ha
KOTOpOW MpOoXKUBAIOT. J[peBHUMHU K€ OOUTATENISIMU ISTOH
MECTHOCTHU SBJISIIOTCS XPUCTUAHCKUE TIOPKU-3pMEHBI. S B
OCOOEHHOCTH XOuy OOpaTUTh BHUMAaHUE YWTATeNell Ha 3TU
nMeHa. B mepBylo ouepenpb ciieayeT OTMETUTh, UTO IPMEHHI,
DpMmeHuiilie U Bce APYrue MMEHa, CBSI3AHHBIE C 3PMEHAMHU He
MMEIOT HUKAKOTO OTHOUIIEHMS K COBPEMEHHBIM Xauam,
COBpeMEHHOW ApMeHHH. DTH 3pMeHBl - TIOpkH. O6paTum
HEHAJI0JITO BHUMAaHUWE Ha IIpoIlecC CIOBOOOpa3zoBaHMS B
JIEKCUKOHE ApeBHUX TIOpKOB. Korna Anekcanap MakenoHckHit
MPOXOIWI Yepe3 CKU(PCKUE CTENH, MECTHBIC JKUTEIN HA3bIBAIH
cebs1 MakemoHIIaM B KauecTBe "Tiopk-MeH"'. C Tex mop 3To
OTBETBJICHHE CKU(OB HMMEHYETCs TypKMeHamu. B To Bpems
"Tropk-MeH" o3Hauano "s Typok'". B HacTosiee BpeMs y30eKku
COXpPAaHUJIM B CBOEM S3bIKE 3Ty JIEKCHUYECKYIO CTPYKTYpY.
BMmecto "MeH y30ekaM" oHU TOBOPSAT "MeH y30ek-MeH". DpMeH -
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CIIOBOCOYETAHUE, BOSHUKILIEE IO 3TOMY ke Tumy. To ecTh, OHO
o3Hayaer "sa myxuuHa', "s BouH". Kak BugHO, Apras wiu
Aptar, o3HauaeT mpocto dprar-Ipryr. UTo Kacaercs cCIIOB
Oprar u DpTyr, OTMeuy, UTO OJJHOTO U3 NMPABUTENEH TUHACTUH
YobanumoB 3Basmm ApTyr. ApTyr o3Ha4yaeT "BOWH, HOCSIIHIA
Tyr", TO eCThb BOMH, HOCAILIUNA XOpYIBb. BoxkieM 3Tux e,
KOTOPBIX TIOPKH Ha3bIBAIM 3pMeHaMH OblT CaHATIOPK.

ITocne yGwuiictBa ®Panes, Apyrodl MHUCCUOHEP MO HMEHHU
Enuceit nobpancsa no azepbaifkanckoro ropoja llexu u
MOCTPOWJI LIEPKOBh Ha MECTE€ Xpama OTHENOKJIOHHHMKOB, I7Ie
MOJIMUIUCh MeCTHBIe >kutenu. Mowuceit KamaHkaTykiay BHOBB
coobmaer, yro Emuceit Obu1 youT, Korja meperiena depes
JOMUHY 3SPryH U OTIPABUJICS MTPOMOBEAOBATH PEIIUTHUIO CPEIU
JIUKUX TIJIEMEH.

YMecTHO BCIIOMHUTB, YTO 3Ta JOJHUHA 3SIPT'YH HA3bIBACTCS
HblHEe CaMypCKOW JOJIMHON U IO BCEH BEPOATHOCTH CBSI3aHA C
MMEHEM MPOKUBABIIMX 3/I€Ch Xa3apOB U T'YHHOB (Xa3apryHH,
3apryHH). ApPryH k€ COOTBETCTBYET DPXYHY, KOTOPBI HBIHE
yHnoTpeOsieTcsi y TYPKOB B BHUAE HUMEHH COOCTBEHHOTO H
O3HayaeT "psAMOBOM TYHHCKUM BouH, coiaat". Y HOpeBHUX
TIOPKOB M B COBPEMEHHOHN Typeukoi apmuu "sp" o3Haudaer
panoBont connmar. M ceromHss mel 3Haem, uto Ha CeBepHOM
Kasxkase ectb ropoa Apryn. Kak BugHO, KaKk TOIIOHUMBI, TaK U
STHOHMMBl U THIJIOHUMBI M T.I. BO BCEX MCTOUYHHUKAX
UCKJTIOUYUTEIBHO TIOPKCKUE.

Ho, koneyHo e, moOciae OJTOW TMOMNBITKKM TOJHOE
BOCTOP)KECTBOBAHUE XpUCTUAHCKON penurun B KaBkasckoii
AnbaHuM HECKOJBbKO 3amemnuiock. B 313-om roay
XPUCTUAHCTBO OBUIO MPUHATO B KAa4eCTBE TOCYIapCTBEHHOM
penuruu aidaHCKUM IapeM Y pHalpoM.

OnHako mo o0OBIYASIM TeX BPEMEH peIUrusi, NMpUHSATAs
MpaBUTENIEM JIOJKHA ObUTa OBITH MPUHATA M HAPOJAOM M 3TO
TpeOoBajI0 HEKOTOPOTO BPEMEHU, a B HEKOTOPBIX CIIydasx
CTaJIKUBAJIOCh C CONpoTuBieHueM. [loaromy, nuib mocie

69



70

Xukmer BABAOTJTY - Apmsnckas 1oxb ot Axgamapa g0 Caput ['smun

KECTKUX  Mep, TMPUHATHIX  aJ0aHCKUM  TIpaBUTENIEM
MpaBOBEpPHBIM BauaraHom, XpHUCTHAHCTBO OBLIO MPHUHSTO
noigHocThlo. Takum oOpaszoM, MpoXKHUBaBIIME B AJOaHUU
JPEBHUE KBIITUAKU, TYHHBI U APYTUe TIOPKCKHUE MJIEMEHA, B TOM
YuCIIe, UHBIC TJIEMEHA TIPUHSIIA XPUCTHAHCTBO.

31ech cuMTaeM YMECTHbIM OOpaTUTh BHUMaHUE Ha
stumoJioruro Ha3BaHus "KaBkasckast Anbanus". 160 no cux
nop Ha3BaHue "AnbaHus" ObUIO HE IETUKOM MPOSCHEHHBIM C
9TUMOJIOTUYECKOM Touku 3peHus. CrepBa OTMETUM TO, YTO
Anbanus Obu1a POAMHON HE TOJIBKO TIOPKOB, HO U CBBIIIIE 26-TH
3THUYECKUX TPYNI © IUIEMEH, MPOXUBABIIMX HA JTOH
TeppuTopuu. AOaHUIAMHM HA3BIBAJIUCH BCE MPOKUBABIINE
311ech HapoaHOoCTU. TIOpKH (ajm-aH-j1ap), MPOCTO, ObUTH Cpeau
9TUX 3THOCOB CYIIEPITHOCOM U JoMHHUpoBaiIU. Kak 6b1 cMeno
9TO HU BBIIJISIACIIO CYMTAEM HEOOXOIMMBIM OTMETUTh, UTO 3TA
STHUYECKAsI U KYJbTypHasl CTPYKTypa COXpaHSETCS M IO cei
neHb. HazBanune AnbGaHus BCEro JIUIIb 3aMEHUIIOCh Ha3BaHUEM
AzepOaiimxan. B To Bpems moa  "ambaHmamu"
MOoJpa3yMeBaJIMCh BCE ITHUYECKUE TPYNIbl U IIJIEMEHA,
NpoXuBaBmne B AJOaHWM, W CETOAHS IOJ CIIOBOM
"azepOaimkaHen" moapasyMeBaeTcs To ke camoe. To ecTh,
Ha3BaHUE "azepbaimxanen obOmee HauMEHOBAaHUE
MPOXXUBAKOIMKX B A3epOaiikaHe TIOPKOB, TaJIBIIICH, JIE3THH,
aBapleB, TaTOB, CaXypoOB, YAMHOB W JAp. 3HAUUT, BOT YXKe
CTOJIBKO TBICSIUEIETUH, MBI a3epOailPKaHIIbl (TIOPKH, TaJIbIIIIH,
JIE3TUHBI, aBapIlbl, TAThl U Jp.) OpaTCKU MPOKUBAEM BMECTE,
CO3/1aB KYJbTYpY, TPAIUIIMIO COBMECTHOI'O COCYIIECTBOBAHUS,
JTOHECIIH €€ 710 cero JaHs. Tak Kak uaeonorus azepOaipkaHCTBa,
CO3/TaHHasl HAIIIMM BEJIUKUM JIMJIEPOM, ONUpAIaCh UMEHHO Ha
TaKUE€ CEepbe3HbI€ HCTOPUUECKHE OCHOBBI M HAIIMOHAJbHO-
STHUYECKYIO TPAJUIMIO, OHA CMOTJIa CTaTh HIEOJOTHYECKOM
(hopmyI10¥i, crracmiei Halr HapoI OT pa3ApoOIIeHHS B KOHIIE X X
cTOJIeTHsl U obecreynia Hallle €JUHCTBO U PABEHCTBO.

A Tenepn o 3HaueHuu ciaoBa "anmbaH". CunraeMm, 4TO 37€Ch
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Bot u xopork T'ékok (T'aruk), mo nopyiaeHno KOToporo
ObIma Bo3BeTeHa HNepkoBk AxTamap. Ceoeil mo3oi,
OZEATION H AHTPOTIONOTHEH, ke, 0CTP OROHETH O IIAITKOI
HA TOJIOBE€ OH BELTHTLIA THPOR-EBIIMAR SHHHHT,
aTa IMEPROBL MPHHATERHT TIOPKaM-KLl]T‘IaKaM.
MOJIBEPIINCh (POHETUUYCCKUM H3MECHEHHUSIM OYKBBI, WU 3BYKH
"0" u "n". JlymaeMm, 4TO CIIOBO, HA CaMOM JeJie, 3ByUUT, KaK
Anm(6)+an. 3meck coBo "anm" o3HAaYAET HA IPEBHETIOPKCKOM
"BpICOKUI", "BO3BBIINICHHBIN", "OTBaXHBINA".
A "aH" - OKOHYAHHE MHOKECTBEHHOTO YHUCIIA.
DTO CII0BO BCE €IIIe COXPAHWIO CBOIO OPUTHHAIIBHYIO (hopMy
B HameM si3bike. Hampumep, B paiione ['yba ecThb ceno AumaH.
3HAYMT, SICHO, 4YTO CIoBO "AmnmaH" abCONIOTHO TIOPKCKoe. A
"ns" oKOHYaHHe TBOPUTENbHOTO najaexa. Hanpumep, Typuus,
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Cypus, I'epmanus, ABctpanus u 1.4. Kak BUAHO, OKOHYaHUE
"ug", moOaBJIeHHOE K cjI0OBaM, OO0OO3HAYAIOINIUM MECTO U
MIPOCTPAHCTBO, MpeBpalllaeT UX B UM coOCTBeHHOe. Takum

oOpazoM, AJIH(6)21HI/I$I O3HAYAET - CTPaHa BBICOKOPOCIBIX,

OBHBI, cpakarmecA Ha Axgamapckoil nepreir. 13 Beeil metopi
IBBCCTHO, UTO TOTCM OBHA HPIHHATTICAIT THOPKaM. ITo cein JcHb
CYIICCTBY OT MICMCHA aITOKHIY, raparok iy, arkeuIimtil,
TAPAKSUILTIL, 1T JaKe, CapbIRSUILTIL. HHT&pGCHO, MOUCMY 3Tl

CIIMB OJIbI THOPROB BBICCUCHBI HA AKJ]EIMEI})CKDﬁ HB]JKBII?

BBICOKHUX JIFOAEH, WIM CTpaHa BbICOKMX Trop. Hu y koro He
BBI3bIBAET COMHEHUM, UTO aj0aHIbl ObUIM OYEHb BBICOKHUMHM.
DTO0 HaxomuT cBoe oTpaxkeHue u y CrpaboHa U B KOCTSX,
HaWJEHHBIX B UCCIIeOBaHHBIX Moruiax. K mpumepy, poct 18-

TWJIETHEN AEBYIIKH, TOorpedeHHo# B iepkBu Kuii cenenns Ku
lexunckoro paiona, 203 caHTuMeTrpa. A KOCTH CKeJeTa
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B3POCHIBIX JOKa3bIBAIOT, 4YTO HX pocT jpoxoauwna no 230
CAaHTUMETPOB. 3/ech OyJIeT yMECTHO MNPUBECTU €Ile OIUH
npumep u3 M.Kamankatykiny. CacaHuUJICKUI MpaBUTEb
lamyp II (anbanckuii naps Y pHaiip, MPUHABIINKA XPUCTUAHCT-
BO, Obu1 xkeHaT Ha cecrpe Illanmypa II) opranuszoBbiBaer
MOEANHOK C IMOJIKOBO/IIIEM T'YHHOB XYHOTYPOM, 3aBOEBABIINX
Hpanckoe xopoiieBctBo. M.KanmaHkaTykily ONUCBIBAET 3TOTO
MOJIKOBO/IIIA, KaK IIMPOKOIUIEYEro, POCIOro, M Jaxe, Kak
ruradta: "Ero 71006 ObLT Tpex MsAael B IIUPHUHY, APEBKO
TUTaHTCKOI'O KOIIbs ObUIO OYE€Hb JUIMHHBIM'". 3HAUHUT, HA3BaHUE
u ($U3NKO-OMOJIoTUUecKass CTPYKTypa COOTBETCTBYIOT APYT
JIPYTy U MOJATBEPKIAIOT APYT Apyra.

IToabITOKUM HEKOTOPBIE HAIIM PACCYXKIECHUS TEM, YTO
JIOBEJIEM /10 BHUMAaHHUsSl KO€-KaKue MPUMEPhl AOIICALINX 0
HaIuX JHel BapuaHToB "Anmn" cioBa "AnG".

B nacrosiiee Bpemst B I'€ituaiickom n ['azaxckoM palioHax
€CTh CelIeHUs MO/ Ha3BaHWeM AJoya. B To ke Bpems, B psjie
Hammx peruoHoB (IIupBanH u 3amajg) medercs ocoOblil pon
xyieba moa HazBanwem "anmoyn'. CumTaem, 4yTo 3TOT XJeO
JIOLIEJT 4O HAC CO BPEMEH aJI0AHIEB U MEYETCS OH IO UX CIIOCO0y
MPUTOTOBJICHUS (M B HBIHEIIIHEE BPEMSI €CTh Pa3IMYHbIE MyUHbIE
W3JIEIHS, IEKYIIHUECs IO METO/1y JIATIIIIN).

A Temnepb BepHeMcs K Hamreid Tteme. Ilocie oOparmieHus: B
XPUCTUAHCTBO OHU HAYaJIM CTPOUTH XPAMBI JIJI1 MOJIUTB U B T€X
Xpamax OTpasuiICad TIOPKCKUH ApXUTEKTYPHBIN CTUIBb. TO ecTh,
eciii oOpaTUTh BHUMAHUE HAa MOCTPOMKY BCEX 3THUX XPAMOB,
MOXHO YBHUIIETb, YTO J3TO AapXUTEKTYpHbIE MaMSITHUKU,
MOKPBITHIE MAJATKOOOPA3HBIM MOKPBHITHEM (ITAIATKOOOpa3HOe
MOKPBITHUE, KOTOPOE MBI Ha3bIBaeM "KIOMOS3" MPUHAICKUT
TIOPKCKOW apXUTEKTYpE U SIBJISETCS Tpaauliueid, UCXOISIIEH 13
MajaTOYHON KyJIbTYphI - X.b.) 1 UMeronue 4eThIpeXKOHEUHBIE
BBICTYITBI. DTH YETHIPEXKOHEUHBIE MAMSITHUKH APXUTEKTYPbI
Ha3bIBAIOT KJIEBEPOOOPA3HBIM APXUTEKTYPHBIM CTHJIEM.
(ITocTpoiika xpama B TakOM BHJI€ BOBCE HE cilydyaifHa. JTa
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(bopma cBsi3aHa C MPUCYTCTBYIOIIUMH B JIPEBHEM TIOPKCKOM
APXUTEKTYPE UYETBIPbMS CBSILIEHHBIMU 3JIEMEHTAMU - OTOHb,
BOJIa, BO3AyX U 3eMJyisl. OTHOM U3 OCHOB, COCTABIISIIOLIUX CUCTE-
My BepoBaHU B TaHPBI SBISIOTCS UMEHHO 3TH 3JIEMEHTHI.)

[TonabmrogaB, Mbl 3aMETMM, YTO BCE LEPKBH M XpaMmbl,
BOo3Be/ieHHbIe B KaBka3ckoil AjGaHUU MOCTPOEHbI UMEHHO T10
9TOMY KJIEBEPHOMY U MajlaToyHOMY MeToay. (Mbl ipeacraBum
oauH npumep. Hanpumep, niepkoBb Xy1aBEHT, PACIOIOKEHHAS
Ha Tepputopun KsnbOemkapckoro paiioHa U Akmamapckas
LIEPKOBb CXO0XH, KaK JIBE KaIUIM BOJBL.) A Ha 3TOH MajaTke,
KOHEYHO €, BO3BOJIUTCS OalllHsl, HATOMHUHAIOIIAs OCTPOKOHEY-
HYIO IIAIKy KbIM4akoB. To ecTh, KAKUMH Obl XpUCTUAHAMU HU
ObUTM, OHU O0OS3aTETBHO OTPAXaJIM B CBOUX PEIUTHO3HBIX
COOPYKEHUSIX UCXOJISIINE U3 BepoBaHUil B TaHPbI KyJIbTypHbIE
00pa3lpbl, ApXUTEKTYPHBIN CTUIIb.

Takum 06pa3oM, Bce MOHACTBIpU U XpaMbl B KaBkazckoit
AnbaHuu, Kak UEPKOBb XyIaBEHI WJIM HHadye XOTEHI B
KsanbbemxapckoM pailoHe, Kak LEPKOBb B celleHuH JIKymyn
Ory3sckoro palioHa, Tak 1 MOHACTbIph Jckunapa B ['azaxckom
paiioHe, MOHACThIpb baifaH OBUIM TOCTPOEHBI B OJHOM CTUJIE U
OynTro Obl Bce OHM HUMENU OJHOTO U TOTO XK€ apXUTEKTOpA.
[TepeunemM Bcex 3THX XpaMOB Sl MPECIEAYIO CIEAYIIYIO LETb -
JTOHECTH J10 BHUMAHUS YATATEJICH, YTO BCE OHU MTOXO0XKU IPYT HA
Jpyra U CO3[aHbl OJJHON KYJIbTYpPOM, OJHUM APXUTEKTYPHBIM
CTUJIEM U SIBJISIFOTCS HACIIEAHUKAMU OJIHOM U TOM K€ KYJIbTYPBHIL.
HMwmenno nocne IV Beka, To ecthb mociie Y pHaiipa 1 mpaBOBEPHO-
ro Bauarana B AsepbaiifykaHe BO3pOCIO YUCIIO 3THX XPaMOB.
Cumuraro, 4yTo apean XpUCTHAHCKMX LepkBel B KaBkasckoil
AnbGaHnm ompenensieT K TOMY JXK€ TpaHULbl AOaHuu. DTH
TpaHULBl NPOCTUpAIOTCS ¢ rora ao Mpana, ¢ 3amaga no
Bocrounoit Anatonuu. Koneuno, pacnpocrpaHeHue XpucTuaH-
ctBa ObulO OosibIIMM coObITUEM. HO, ¢ Apyroil CTopoHHI,
Jpyrue TIOPKU HE NMpUHSAIU XpucTtuaHcTBa. [lomasmsromee ux
OOJIBIITMHCTBO BCE e1lle BepUyI0 B TaHPHI U B TOT NEPUO MEXKTY
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MOCIIETHUMU U TIOPKaMHU-XPUCTUAHAMHU BpeMs OT BpEMEHU
CIIy4aJINCh MPOTUBOCTOSIHUSI HA peIurno3Hoi mouse. Ecrect-
BEHHO, COOBITHS B Hallleil UCTOPHUM, MO CYTH, OTpa)kaluch B
HalleM OBITY U KU3HU. B TO xe Bpems, 3T0 coObITHE HAXOIUIIO
CBOE OTpaXXCHHE B HAPOJHOM TBOPYECTBE, UCKYCCTBE 03aHOB U
Hamux JactaHax. CrokeT, CBSI3aHHBIH C NPUHSABIIMMU
XPUCTUAHCTBO KbIMMYaKaMu ecTh U B gacrane "Kurabu-/ene
Topryn". B aTom macrane, B riaBe o HanaJeHU Ha oM [a3aH
XaHa Mbl BUJMM, YTO KbIMYaK (XpUCTHAHMH) Menuk - Bpar
OT'y30B.

B mocnenyromue nepuoasl Ha Tepputopur AszepOaiikana u
B 1IEJIOM CpEeIM TIOPKCKUX IUIEMEH Haydall PaciHpoCTpPaHSThCS
ncnam. Ilosasnenne wucmama B VII Beke B KaudecTse
MOHOTEUCTUYECKON PETUTUU BHOBBH IPHUBJIEKIO BHUMAHUE
TIOPKOB-TEHI'PUCTOB. B mepByio ouepensb, B UciaM 0OpaTHIIUCh
UTWIbCKUE (MIPUBOJDKCKUE) Oyiarapel, TO €CTbh TMPEIKu
HbIHEIIHUX Tatap (ory3oB). B 115 kunomerpax k ory or
coBpeMeHHoi KaszaHum Haxomunace cronuua Oynrap - ropoj
Byarap. B 921-om rony Oynrapckuii xaH AJMBIII OTHpPaBUII
Mociia U3 TIOpKOB-Xazap mo umeHu bamro x abbacumckomy
xanudy Anb-MyKTaaupy U U3BSIBUI KeJTaHUE OOYUUTHCS
ucnamy. A xanud oTmpasiseT K Oyjarapam, Kak peMruO3HbIX
aesitenei, 4TtoObl OOy4YyUTh HMX HCIaMy, TaK U TPYHIy
ApXUTEKTOPOB sl Bo3BeAeHUs Meuereid. MOHu Panna,
BXOJAMBIIMKA B 3Ty [eJeraiuio, BIOCIEACTBUU OCTaBUII
WHTEPECHEHIIINE 3aIllUCh O TIOpKax-Oyiarapax. AJIMBIII XaH,
oOpaTuBIIMiicS B MCIaM, CMEHWI cBoe uMs Ha ums Jlxadap.
[TpubnusutenbHO B TO Xe BpeMsl mpaBuTenb KapaxaHu xaH
Caryk byrpa Toxe oOpaiiaercs B UCIaM U TOJy4aeT UM
AOnynpkapuM. Taxkum obOpa3om, cpeau TIOPKOB HayMHAET
pacCIpOCTPaHATHCS UCTIAM.

Ho ectp eme oawH ymymieHHbI M3 BHUMAHUS AaCIEKT.
KoneuHo, ykaspiBaercs, 4TO MEPBBIMU MPUHSUIM UCIIAM Cpeau
TIOPKOB UTWJIbCKUE OyJrapbl U rapaxaHu, HO HEOCIIOPUMBIM
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(bakTOM SIBIISIETCS TO, YTO 3aJI0JITO JO HUX MCIIaM PaCIpOCT-
PaAHWICS Cpeu MPUKACITUMCKUX TIOPKOB, TIOPKOB AybaHUM U
apeala ozepa Ypmus.

Takum 006pa3oM, TIOPKU AOOPOBOJIBHO MPHUHSUIM HCIIAM.
OTOT NEepuoJ HAXOAUT IIUPOKOE OTOOpAXKEHHE HUMEHHO B
azepOalKAHCKUX TacTaHaX.

[TpunsBIIME HCIAM TIOPKU Ha3bIBAIM OOPATUBIIUXCS B
XPUCTUAHCTBO TIOPKOB, B INEPBYIO OYEpelb, 'Tapa MMaHIbI".
Ortcrona u nosiBuOCk cioBo "["apamanisl". To ecTh, OHU BpeMs
OT BPEMEHU CTAHOBWJIHCH COINEPHUKAMH TIOPKOB-OTY30B H
4acTh TapaMaHIIbl, IPUHSBIINX XPUCTUAHCTBO TOCIIE YCUIICHHS
nmnepunn OcMmaHibl, OblIa cOocClaHa B pa3jiMYHbIE MecTa, B
Kapabaxckyro obmacts A3zepOaiimkaHa, B 0COOEHHOCTHU, B
JxaOpaunbCkuil palioH, a Jpyras 4acThb ObLla cocllaHa B
Buzantuio. B ToT nepuos cpenu cociaHbIX ObUIM U XpUCTHAHC-
Kue TIOpKu-3pMeHbl. Paiion KapamaH-DpMeHeK, CBSI3aHHBIN C
WX HUMEHEM, IO Cel JeHb NMPOAOJDKACT HAXOIUThCS Ha IOTO-
BocToke ropona Koubsi. B HacTosiee Bpemsi rapamMaHibl,
npoxxuparomue B Bocrounoit Buzantuum, I'peuuu Bce ere
MTIOMHSIT, UTO OHU TIOpKU. Ho, B TO e BpeMsi, OHM CTaJIi YaCThIO
rpedeckoro coobuiectBa. [Ipembep-munuctp I'pennn Kapama-
HUC TOXE TIOPOK U3 3TOTO PoOJia KapaMaHJIbl, OH XpUCTUAHCKUI
TIOPOK-KBITTYaK.

Takum 06pa3oM, ¢ MMUPOKUM PACHPOCTPAHEHUEM HCIIaMa B
Kaska3sckoit Anbanuu, To ecth B A3epbaliiykaHe B TOT IIEPUO/I,
0 KOTOPOM MBI BEJIeM peub, M YBEIIMUCHUEM BJIUSIHHUS OTY30B,
Hayajicsl MPOILECC OTCTYIUIEHUS TIOPKOB-XPUCTUAH B OTIAJIEH-
Hble TyHKTHl A3sepOaiikana. Murpauus CelbIKYKCKUX
mwiemeH B IX Beke m3 Cpenneit Asum Ha FOxubiii KaBkas u
Anapnony, Ha ceBep Mpaka ycuinio 4YucIeHHOCTb, ABTOPUTET U
BJIAaCTh Ory30B B AsepOaiimkane. [locrme mopaxeHus numepa
IBIKEHUs XyppamuToB babeka B 837-om roamy ucinamckas
penurus B AsepOaiipkaHe craina Oe3ajJbTepHATUBHBIM JIMJIE-
poM. Takum 06pa3oM, MOJTHOCTHIO OBLIO YCTPAHEHO COMPOTHUB-
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JIEHUE TIOPKOB-Xa3ap M MECTHBIX TIOPKOB-XPUCTHAH. Xazapbl
smurpupoBasin B EBpory, 3a0buUIlM TaM CBOIO 3THUYECKYIO
UJEHTUYHOCTb U CTAJIM BOCIPUHUMATHCS, Kak eBpeu. CeroaHs
JIEBSTHOCTO MPOLEHTOB €BPOINENCKUX €BPEEB - TIOPKHU-Xa3aphl,
3a0bIBIIIME CBOIO 3THUYECKYIO MJIEHTUYHOCTh U BOCIIPUHUMAIO-
IIMECs 0 CBOEM peIUruo3HON MpuHaaIexkHOCTH. OHU MPOCTO
3a0BUTH CBOY SI3BIK U YCBOWJIU UBPHUT - SA3BIK CBON PEIUTHUU.

Hauunas ¢ Toro mepumoga 4acTh TIOPKOB-XPUCTHAH CTaja
BBITECHATHCS B OTJIaJIEHHbIE perMoHbl A3zepOaiimkana. OnHa ux
yacTh paccenuiachk B Kapabaxe, yacTp B 3aHre3ypckux ropax,
yacTh B BocTouHOI AHATOIMHU, a OCTAaBIIASCS YacTh B CEBEPO-
BOoCcTOYHOU obmactu YepHoro mops - Tpa6Gzone. Kcratu, B
HEKOTOPBIX UICTOUHUKAX YKa3aHO, UTO IUIEMEHA JPKAHUTOB WU
MHa4e JHKaHUKOB, nosisuBiurecs B [1I-1V Bekax qo Haleu spsl,
WU €llle pPaHbIIe COIVIACHO APYIMM MCTOYHHUKAM, OBbLIU
Tiopkamu ¢ KaBkaza u y HUX OBUIO TOCYZapCTBO BO3JIE
Tpa63ona. OO 3TOM 4yTh MO3KE.

Kax MbI yke oTMeuan BblllIe, KbITYAKU-XPUCTHAHE HAYAJIA
IPUTECHATBCS, U B TOT MEPHUOJI MPOU3OLIENT OJUH UHTEPECHBIN
npoiiecc. TIOpKU-XpHUCTHAaHE, BBRITECHsIEMbI 13 A3epOaiimkana B
IX-X Beka, 000cHOBaIUCh B OTJAJIEHHBIX pailoHax AzepOaiii-
KaHa W Hayajld cOo3/1aBaTh TaM Ui ceOsl HOBbIE NMAMATHUKHU
KyJabTypbl. OJTHUM U3 TaKUX MaMSATHUKOB SIBIISIETCS AKgaMapc-
Kas 1IepKOBb. AKJaMapcKas LIEpKOBb - MaMSTHUK KYJIbTYpHI,
co3naHHbIi B BocTo4yHOI AHATOIUM 3MUTPUPOBABIIMMU
OTCIOZAa KbITYaKaMu. AKJaMapcKasi IEPKOBb - XpaM TIOPKOB-
KBIMMYAKOB (XpUCTHAH), BO3BEICHHBIH Ha OCTpoBe AKIamap.
HNcrounuku oTmedaror, 4To Akgamap OBLI IMOCTPOEH IO
npuka3zy Kopojs larumka, npuHaIeKaBLUIErO0 JUHACTUU
Baunypakanos, unu unavye BacrypxaraHos.

Sl omaTh XOouy HampaBUTh BHUMAHHUE HA JUHACTHUIO
Baunypakanos. Yrto 3to o3Hauaer? B cinose "Bacnypxaran"
COAEPXKHUTCS dYacTuila "xaraH". A 3TO TIOPKCKOE CIIOBO. A
"Bacniyp" o3nauaer "bac-yp". JlpeBHuE TIOpKM Ha3bIBAIU
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uMneparopa 'ramaraHoMm'", TO €CTh 3aXBaTUUKOM. TO €cTb,
ClI0Ba OOPa30BBIBAIUCH MOJOOHBIM 0O0pPa3oM M B Ty 3MOXY
ObITOBBIE CJIOBAa OOYCIABJIMBAJIM TAaKXE U MOJUTUUYECKYIO
TepMuHOJOrHIO. JlpeBHUE TIOpPKH, K TpuMmepy, xepebiia,
3aXBAaTUBIIETO BJIACTh HAJ TaOyHOM, Ha3bIBaIu 'KepeOIOM-
ramaranoMm". B To ke BpeMmsi, OHU HA3bIBAIM 3TUM CIIOBOM M
MMIIEpATOpPa, WIM BOMHA, KOTOPBIN 3aXBAThIBAJl Yy>KUE 3EMJIU,
yyxxue rpanuipl. Hanpumep, mnaammuii Opat Mrapuc Xarana
Kamaran Karan mokxopus MHoOrue miemMeHa, a 716-om roay
HaHeC MmopaxeHue OalbIPKyIIIaM U MOrud B TOM )K€ CPaKEHUH.
On nmonyuun tutyn [amaraH, Tak Kak MOKOPHWJI MHOTHE
MJIEMEHA.

CuHoHuMOM cioBa '"uMmnepatop" Ha JIpPEBHETIOPKCKOM
siBJIseTcs cyioBo '"ramarad". Uto kacaercs "Bacmypxarana', To
OHO BO3HHUKJIO U3 coueTaHus "Bac-myp" u "xaraH" m o3Haudaer
"TOT, KTO 3axBaTbhIBaeT" (3aBoeBaTenb). To ecTh, Bacmypxaran
rlaBa JUHACTUU TIOPKOB-KBIMTYAKOB. AKJIaMapckas IepPKOBb
OblIa TOCTpOEHA UMEHHO IO Npukal3y ['aruka, nHaue [akyka,
KOTOPBIN ObLT €r0 HACIIETHUKOM.

Xouy HalpaBUTh BHUMAHUE JOPOTUX YUTATEIEH TAKXKE U K
3HaueHuto cioBa "T'arux". OHO BO3HUKIIO U3 COYETAHUS CIIOB
"réx" u "ok". To ecTh, peub 34€Ch UJIET O TIOPKCKOM MPABUTEIE
no umeHu ['€x-oxk. MbI 3HaeM, 4TO y JAPEBHUX TIOPKOB
BO3HUKAJIMW TaKHUe CBA3aHHBIE C JIYKOM M CTpellaMHu
cioBocoyeTaHus, Kak Yuox, bo3ox, ['€kox, KoTopsie
0003Hayanu UMs, MO0 TuIeMsl U poAd. ['aryk sBisieTcst TeM xe
I'ékoxom.

Kcratu, na BHemHel crTeHe AKAaMapCcKOW IEPKBU €CTh
BBICEUCHHBIN U3 KaMmHsA noptpeT Kopois 'aruka. M3o06paxen
y3KOTJIa3blil TIOPOK-KBITUAK, OJIETHIN B TIOPKCKYIO 3THUYECKYIO
OIEXKIY TOIO BPEMEHHU C OCTPOKOHEYHOM LIAIKOM HA T'OJIOBE U
CUISIIUM CKpecTUB HOTH. [lake 3aB3STbIM INPOAapMSIHCKUMI
UCTOPUK HE BO3bMETCS YTBEpPXKAaTh, YTO 3TOT YEJIOBEK
apMsinuH. [ToaToMy apMmsiHe OOBSACHSIOT 3TO TaK, OYATO KOPOJIb
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laruk Obl1 3aBUCHM OT AGOGacuiackoro xamudara U MOITOMY
ofencs mogoOHbIM oOpa3zom. JlagHo, HO BedAb abOacuackue
xalndbl HUKOTAA HE OJeBalucCh Tak, Kak [armk. A KTo
ofieBajiCa MOAOOHBIM 00Opa3zom? 31ech OMNATh HAYUHAIOTCS
apMmsHcKkue Ko3HW. Okas3piBaeTcs, BCE COJAATHI TOJ
MOJYMHEHNEM a00acuIoB ObUIM TIOpKaMU M 1MO3ToMy ['aruk
oJiencs, Kak X cojigaThl. BoT 31ech BCE U cTaHOBUTCS "SICHO".
HnTepecHo, moyemy ato ['aruk onencs He Kak Xxaimd, BaccaioMm
KOTOpOro oH ObUI, a Kak ero conmat? K tomy e, He Bce
coiaTel abbacuackoro xanuda ObUIM TIOPKAMH. 3HAYUT,
lNaruk, cugsimmii CKpeCTUB HOTU B TIOPKCKOM OZIEKIE, SIBISCTCS
TIopkoM. Ellle co BpeMeH Ory3ckoro xaHa y BCEX TIOPKCKUX
MpaBUTENIEH CYIIECTBOBAJIA TPAIULIUS OAECBATHCA M CUAETH Ha
TpoHEe MoJA00HBIM O00pa3zom. Takum obO6pa3zoM, Kak BUJIHO U3
BCEr'0 BBIIIECKA3aHHOT'O U U3 MPUBEICHHBIX UMEH, BO3BEICHUE
AxaaMapckoil 1IepKBU ObLIIO OPYYEHO ['€KOXOM CBSIIIICHHUKY
MaHya51b10, KOTOPBIM M BBIIOJHWI 3TO nopydyeHue. HaszBanue
uepkBu Axaamap HeciaydaitHo. Ecnu 3Ta nepkoBb Obutia Obl
MOCTPOCHA XallamMH, TO OHAa W Ha3blBajgach Obl IMO-XANCKH.
[ToTomMy 4TO B apMSIHCKOM SI3bIKE CIIOBO AKJamap HUKAKOTO
3Ha4YeHUus He uMeeT. Hukakoro 3HaveHust 3TO CJIOBO HE UMEET U
Ha JIPYTUX SI3bIKax. DTO CIOBOCOYETAHHUE MMEET OOBSICHEHME
TOJIKO Ha TIOPKCKOM s3bIke. JlamHo, ecnmu 3Ty LIEpKOBH
MOCTPOWIN apMsiHe, TO TOYEMy OHU HE Ha3Baju ee IIOo-
apMstHCKU? MBI 3HaeM, 4TO HApOJ 1aeT CBOM HA3BaHUS CBOUM
TBOPEHUSIM U BCE MPUHUMAIOT MTPUHAJISKHOCTh 3TOTO OOBEKTA
nanHoMy Haponay. K mpumepy, Tropku uzobpenu iorypt. Bo
BCEX SI3bIKAX MUpA MOTYpPT Ha3bIBAETCS HOTYpPTOM. AHIIIMYAHE
n3obpenn motop. Ha Bcex sA3bIKax MOTOpP Ha3bIBAETCS
MOTOpPOM. AKJamap ObUT TOCTPOEH TIOPKAMU U OBLT HA3BaH MO-
TIopkcki. Ha Bcex sa3pikax Akgamap Ha3bIBa€TCsl MMEHO
nogo6HbIM 0O6pa3omM. OnpoBepraTh 3T0 HEBO3MOKHO. [ToaTOMy
MOSICHUM clToBO "Akmamap".
DTO CIOBO MPOUCXOAUT OT CIOB "ak", To ecTb "Oemnblid",
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"cer", "cBeueHue". A "mamap" - 3To "BeHa'", mpoxosiias yepe3
BCE YEJIOBEUECKOE TEJIO | Jafolasi eMy XU3Hb. "Akmamap" - 3To
"myTh cBeTa", "MJIEYHBIA MyTh". YUUTHIBAS, YTO MOJIOKO TOXE
0e0oro I1BETa, MOXXHO YCMOTPETh CBSI3b C KOCMHYECKUM
U3MEPEHUEM, MJIEUHBIM IIyT€M, H3BECTHBIM THOpKaM-
TEHI'PUCTAM ellle CO BpeMeH IaMaHu3Ma. To ecTh, 3Ta LIEpKOBb
- MECTO TIOKJIOHEHUSI, MOCTPOCHHAsI TIOPKAMH ISl CBSI3U CO
BCEJICHHOM, BXOJla B KOCMHMYECKYIO CBSI3b, CIUSHUS C IIyTEM
cBeTa. AKJIaMap JOJDKEH TOJIKOBATBhCS TAKUM 00pa3oM U 3TO
eIle pa3 0Ka3bIBaeT, UYTo AKJIaMap MPUHIJISKUT KbITUaKaM.

Ho apMmsHe OOBSCHAIOT 3TO OYEHb HATSHYTHIM OOpa30OM.
OHu TOBOPAT, YTO Yy CBAIIEHHUKAa MaHyaJss Oblia OYeHb
KpacuBasi 104b Tamapa, KOTOpPYIO JIOOWJI OJWH MapeHb,
KUBYIIMK 32 MpenejiaMu OCTpPOBa. IDTOT MOJIOJOU YEIOBEK
KaXblil Beuep MPUXOAWI K OCTPOBY, UTOOBI BCTPETUTHCS C
Tamapoii. OgHaX bl CBSIICHHUK Y3HAeT 00 3TOM, BUIUT, YTO
Tamapa BHOBL 3axria (oHapp W YTO TMapeHb CTajl
npubimwkaTbcss K 1epkBU. CBSIIEHHUK TacuT (oHaph,
3a0yIMBIINICS TIapeHb TOHET C KpUKamMu "ax-tamap, ax-
tamap". DTO CMEXOTBOPHOE OOBSICHEHHE, HE HMemulee
HUKAKOTO HAy4yHOro oOcHoBaHusg. Ho, KOHeE4YHO ke, OHO
COOTBETCTBYET XaliCKOMY MEHTAJIUTETY.

Ecte u npyrue akThi, ITOKa3bIBaIoOmUe MPUHAIICKHOCTH
AxnamMapckoil  LIEpKBM  TIOpKaM-KbllT4akaM, TO €CTh
azepbaikaHIiaM. DTO KapTUHBI, BBICEUCHHBIE W3 KaMHs Ha
nepkBu. OO OMHOW W3 HUX MBI YK€ TOBOPWJIM BhIe. EcTh
KapTUHBI, Ha KOTOPBIX 3alleyaTieHbl MHOTOYHUCIEHHbIE
CUSIIME M MOJISIIUECS KBIMYaKM B OCTPOKOHEYHOM IIariKe.
Kakx w3BecTHO, B JpPEBHETPEUECKUX HCTOYHUKAX KBIITYAKOB
MHaye Ha3plBAOT 'MmMUIInamnarjiap", To ecThb '"HocAlue
OCTPOKOHEUHYIO marnky". B To jxe Bpemsi, O0JIbIIIMHCTBO JIIOACH,
obocHoBaBmuxcd B Haropunom Kapabaxe, npuOsumnm u3s
KaBka3zckoii AnbGaHuMu U SABISIOTCA KbITUYaKaMH, T'YHHaMH.
Hanpumep, B Argmame ecthb cenenue llummamariasl u 3TO
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OYepEeHOE J10KA3aTeNbCTBO BhIleckazaHHOro. Kpome 3toro,
cpeau M300pakeHWH Ha AKIamMapcKoil LEPKBU €CTh BOWH-
KBIMMYAK, CUASIIMN Ha KOHE B TTOJIOOOPOTA M BBITYCKAIOIIUMA U3
JyKa CTpelly B aHaTOJUICKOro Gapca. OTo m3obOpaxenue, 0e3
COMHEHMH MPUHATOE BCeMU HCTOpukamu, Kpamepowm,
bapronsaom, Mappowm, IlloneHoMm, u B TO ke BpeMsi BCeMU
TIOPKOJIOTAMM M BCEMHM HCTOPUKAMU MHUpPA, NPUHAIICKUT
TiopkaM, ryHHam. Illanka Ha KbIMYaKCKOM MOJKOBOJLE,
M300paKEHHOM Ha LIEPKBM, KUPTU3CKas, KbIITYAKCKas raraxa,
BBILLINTASl U3 CAMYPCKON KOXH. 3[€Ch BO3HUKAET €lle OJUH
Bonpoc. Ecnu AkJamMapcKyro LEPKOBb IMOCTPOWIM apMsHe,
MOYeMY OHU BBICEKJIM Ha CBOEH LIepKBU N300paKeHUE Kblmyaka?
KoneyHo, BO MHOruX ciyyasiX BBICEYEHHBIE W3 KaMHS
M300paKeHUs CTEPThl U HA UX MECTO 100aBIIEHbI ApYTHE.

Ecnu oOpaTuTh BHUMaHHE Ha apXUTEKTYPHBIH CTHUIIb
MOHACTBIpA XyJIaBEHI MHauye XOTEHI, PACIOJOXEHHOIO B
KenbbemxapckoM paiioHe, TO HENb3s HE YBUJIETh, YTO OH
nojHoe nojaodue AkgaMapcKoil IepkBU. DTOT XpaM MOCTPOEH
amoanckumMu KHs3bsaMu B V-VII  Bekax. W nmaxe
PEKOHCTPYUPOBAH B IOCIEAYIOUIME BpEMEHa aJI0aHCKUM
npasuteraeM XacaHoMm Jlxananom. Coobimaercsi, 4To cymnpyra
Xacana J[xanana MuHa XaTyH TOX€ IMOXOPOHEHA 31eCh. JTa
LEpKOBb  HAaXOAUTCS B  CelleHMU  barneimes  Bo3ie
MarucrpaibHoi goporou Arnepe-Kenbbemxap, To ecTb Ha 29-
OM KWUJIOMETpe Joporu, Beaymieil u3 Araepe B KenbbOemxkap.
3nech, 0OpaTUB BHUMAHHUE, MOKHO 3aMETUTh, YTO KOI/A-TO B
3TOM Xpame mnoOsiBan Muxutap lom, u gaxe B mamsTh
OCTaBUJI 3HAK Ha KaMHsX. OJHAaKo IO CJIIOBAM MECTHBIX
KUTEJEH, B ocneaytomue nepuoasl, 1o ectb 1930-40-p1e Tona
u3 ApMeHUU NpUObLUIA TPyMIa JIOJEH U pa3pylinia OTTUCKU Ha
9TOM XpaMe, pa3pylniia H300pakeHus U cTepiia HaAMUCH. JTO
elle pa3 JO0Ka3bIBaeT, YTO HU OJHA U3 LIEPKBE HA TEPPUTOPUU
A3zepbaifpkaHa, a Takke ApPMEHHH, BKJIIOYash Te, KOTOpPbIE
CUUTAIOTCS  JPEBHUMH  apMSHCKUMHU  IIEPKBSMHU, HeE
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MIPUHAJIEKUT apMsiHaM. Bce oHu azepOaiikaHCKUE LIEPKBHU.

Ecnu obpatuTh BHMMaHME Ha apeaj paccelieHUs: TIOPKOB-
KBIITYaKOB, MOXHO YBHUJIETh, YTO YacCTh UX AoluIa 10 YepHOro
Mopsi. Tam ObLIH TUIEMEHa KAHUK, HHAUe [DKAHUT. [lero B ToMm,
YTO MPABUTENS KBIMYAKCKUX IIJIEMEH, IMEPECEUBIIUXCS K
Yepnomy mopro ¢ KaBkasza, Toxe, Kak y Hac, Ha3bIBAIU
MenukoM. Tam Toxe 0T MeauK JI)kKaHWK, Kak KbIlm4ak Meuk
n3 Hauero gacraHa "Kurabu-Ieae ['oprya". OueHb cTpaHHO,
YTO MX TOXe Ha3bpiBaiu kKadupamu. Ilocie pacmpocTpaHeHus
uciaama ciaoBoO 'rapa uMaH" Wid "rTapaauHIU" yCTyNUIIO CBOE
Mecto cioBy "rayp". A 'rayp" cmoBo apabckoe, Tak
HAa3bIBAJIUCH JIIOM, HE IPUHSBIINE UCTAM. 31€Ch MBI YK€ BUIUM
apabckoe BIMSHAE U TaKUM 0Opa3oM, CYIIECTBYET Iapajeilib
MEXKy KbITUakoM MeIMKOM M KbIM4akoM J[’)KaHUKOM, MHaue
MeIUKOM JIPKaHMKOM. DTH JIPKAaHUKHU, WIN JHKAHUTBI CO3aTU
TaM OOJIBIIIOE TOCYIapCTBO, TJ€ JXKWIM Ha MPOTSIKECHUHU
0O0JBIIIOTO TIepUOa U B TO K€ BpeMsi, BO3BEIU ajI0aHCKUE
XpUCTHAHCKUE XpaMmbl BOKpyr YepHoro Mopsi. O6 s3Tom
IUPOKO ToBecTByeTCs B "JlaHBIIIMEHAUHAM?", TTOCBSILIEHHOM
M3BECTHOMY CEJIbIKYKCKOMY MoJikoBoauy Jaubimmenau ['a3u
1 nanslimMenauinam. Korga kaauit JJaHbIMeH 1 HarpaBIIsIcs
B oIuHYy AlbGacTsl, Haxoasyrocs mexay Opay u Tpab3zoHowm,
OH IIEeJ 3aBOeBbIBATh rocyaapcrBo /Dxanuk. Ilpensomurens
XPUCTUAHCKUX TIOPKOB-KBIIMYAKOB, BHICTYIIUBIIETO B TO BpEeMs
MPOTUB Hero, 3Baiu TamaukoM. Taguk - UMs TIOPKCKOE, OYEHb
uHTEpecHO, uTo Ha "OpxoH-EHHcelickoM" NaMsATHUKE €CTh
MpUHAJIeKAIee HECKOJIBKUM CpakaBIIMMCSl IPOTUB KUTaileB
FEKTIOPKCKUM MOJIKOBOALIAM uMsl Taauk.

(Aza Tartyk, I'ék Amam Tytyk, Byrak Tytyk u 1.1. Keratn,
uMsi AMalll HbIHE MCHOJIb3yeTcsl B A3zepOalikaHe B KauecTBe
bamuin.)

Mb1 3HaeM, 4YTO KbIMYAKW CYUTAIOTCS OTBETBJICHUEM
TEKTIOPKOB UJIM K€ MEXY HUMU UMEETCS POJICTBEHHAsl CBS3b.
TakuMm oOpazom, Mexay Tamgukom u JlaHBIIIIMEHIM HIYT
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0XeCTOueHHbIe cpaxkeHus. Ilocime Toro, Kak Taauk BEpHYJICA
o0paTtHo, B Tpab30H Mbl BHOBb CTAJIKUBAEMCSI C €0 UMEHEM B
JIPYTOM CPaXEHHMH C CEJIbJIKyKaMU, MPUOBIBIIMMU B AHAI0ITy.
Nmsa Tamuk rpexku npusonsaT, kKak Taauc mim Tagmonwuc.
CTaHOBUTCS M3BECTHO, YTO IMOCjiEe 3TOro Taauk pyKOBOIUT
XPUCTUAHCKONW apMHMed PUMIISIH BMECTE€ C TMATHIO ThICSYAMHU
COJIIAT JUKAHUKOB, TO €CTh COJAATAMU M3 UYUCIA KbITYAKOB-
XPUCTHAH, U BHOBb CXOJUTCSA JUIIOM K JIMIY C Kaguem
Haupimmenaom  okojio Amacuu. Tam Taguk Tepnut
MOpaxeHHe M cIracaercsl JMiIb OercTBOM. To ecTh Bce 3TO
nokassiBaet, 4yto eule B VIII-VII Bekax 1o Hatien spbl, a MOXKET
elle paHblle, TIOPKUA KWK M TpPaBWIM, Kak B AHagomy,
Kagskasze, Tak u Ha ceBepe Xa3zapa.

B nmacrane "Anm-Dp-Tynra" cooOmiaercs, YTO IO
MPEABOIUTEILCTBOM CAroB KWW OTY3bl, KBIMUAKU U JIPyTHE
TIOpKCKUE IuieMeHa. OJHUM U3 HUX ObUIu TedeHuku. Eciaum
o0paTuM BHMMAHHE Ha STUMOJIOTUI0 WUMEHHM 'MeueHUK', TO
yBUIMM, 4YTO B jgactaHe "Anm-Op-TyHra" oTel M3BECTHOIO
TypaHckoro nmpaBuTtenst Anmn-2p-TyHra HocuT ums berieHk minmn
beuenk. [Ipenkom neueHUKOB, UM KaK TOBOPST I'PEKU KYMOB,
BEHI'PHI - KYHOB, a PYCCKHUE - MOJIOBIIEB, ObLJI HE KTO MHOM, KaK
Ann-Op-Tynra, a ero oruom Obu1 beuenk. CymecTByer
JIPEBHSIS MpeabICTOpUs OOOCHOBAHUSI TMEYEHUKOB B ITOM
apeajie, TOrOo, 4YTO OHHU SBJSIIOTCA aO0OpUreHAMHM JTOMU
MecTHOCTH. Takum oOpa3zoM, OOOCHOBaHHME TIOPKOB B 3TOM
npoctpancTBe - FOxubii KaBka3z, Bocrounas AHaTonus wu
apeasl o3epa YpMus, CO3JaHME MMHU BEJIUKUX TOCYIapCTB U
UMIIepUil BOBCe HecayuaiiHo. Bce aTu akThl B ouepeHON pa3
MOKa3bIBAIOT TO, 4YTO BCE ILEPKBU, KOTOPBIE apMSHE
NPUIUCHIBAIOT ceOe, MPUHUMAIOT B KayecTBE MaMSITHUKOB
CBOEH KyJbTYpHI, Ha CaMOM Jeiie 0oOpa3ibl MaTepUaTbHOU
KYJbTYpPhl, CO3aHHbIE KbITYaKaMU-XpUCTHAHAMU. B 1epkBu
Vu Mysa3un (QumMuaa3uH) W MO Cced JeHb XpaHsTCS
pPEIUTUO3HbIE TEKCThl HA KBIMYAKCKOM $I3BIKE, 3aIllMCAHHbBIE
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apMsiHCKUM asiaBuTOM. B TO ke BpeMs, cuuTaemM, 4To €CTh eIle
OJIMH MHTEPECHBIN ACIIEKT.

Ha ceroansiinuii 1eHb OOJBIIMHCTBO ApMSH C TIOPKCKUMH
dbamunusamu - Kbimuaku-xpuctuane. Hanbansn, CapbiOexsH,
Vny6ab6sn, Kouapsin, Jamupuunss, 3eprepsiH, [emiexsH u Bce
OCTaJIbHbIE apMsIHE C MOJOOHBIMU TIOPKCKUMHU (DAMUTIUSIMU -
XPUCTUAHU3UPOBAHHbBIC aJI0AHE, TOTOMKUA XPUCTHAHU3UPOBAH-
HbIX KbIM4akoB. X HaxeiBaroT xanamu. [lo cytu, ceromnsi B
ApMeHNH U apMSHCKOM apMUU UJIeT UMEHHO UX BoMHA. To ecTb,
UJIeT BOWHA XaileB M KbllmuakoB-xpucTtuaH. Iloaco3HatenbHO
OHU YYBCTBYIOT, UTO Xali M apMsiHE Bparu Mexay co0oil. Mal
XapaKTepu3yeM 3Ty 000I0IHYIO HEHABUCTh, KAK HAIMOHAJIbHYIO
HEHABUCTh. 3HAYUT, BBIXOAUT, HA POJIMHE TIOPKOB-3PMEH, TO
€CTh KBIMYAKOB-XPUCTHAH - Halled DpMeHuiiiie, KOTOPYIO
apMsiHE Ha3bIBAIOT XalacTaHOM, >XKMBET Bcero 30 mpoOIEHTOB
XaleB, U OHU CIEIUAIBHO 3aCEIEHbI TYJa PYCCKUMH U APYTUMU
MMIEPUATTUCTCKUMH cujlaMu. Takum oOpa3oM, peauruos3Hasi
TFereMOHMs1, PEIMTHMO3HASl UIEHTUUHOCTD OJiepxkKalia modeay Haj
UJIEHTUYHOCTBIO 3THUYECKOM U MPUBEJIAa K BOSHUKHOBEHUIO TaM
apMSHOSI3BIYHOM opraHu3anuu. Ha camom nene, 3TOT S3bIK
TOXE HE SIBJISIETCA apMSHCKUM, OH - CMECh JIPEBHEIIEXJIEBUIC-
KOT'0 U TIOPKCKOro. OueHb kallb, YTO HAIll CEBEPHBINA cOCel Aall
3TOMY HapoJy TrOCYIapCTBO W BBIHYAWJI €r0 UrpaTh pPOJIb
xannapma Ha HOxnom Kaskaze. Ho s yBepeH, azepOaiin-
KAHCKUI HApOJl MPEIbsIBUB CBOU MPaBa HA CBOIO K€ KYJIbTYPY,
a Takxke yOeIMB B 3TOM IMPOXKUBAIOIIMX TaM KbIITUAKOB-
XPUCTHAH, YACTUYHO 00€30MacuT ce0sl OT XallCKOTro KOBApCTBA.



Xuxmer BABAOTJIY - Apmsuckas noxb oT Axknamapa g0 Capwl I'sius

IIpaBma 00 apMsIHCKOI
HCTOpHM

OT npaBUILHOT'O BOIPOCa K MPaBUILHOMY OTBETY

1-p1it Bonpoc: rie UICTHHHAS 3THOreorpadus apmsaa?

B mpouutoit cratbe HaIM UCCIEIOBAHUSI MPUBEIN HAC K
CJIeIyIONIEeMY BBIBOAY. XaWHW B Ka4eCTBE HMCTOPHUU CBOETO
HapoJa MNPENOJHOCAT HCTOPHUI0 MECT CBOEr0 HBIHEIIHETO
obutanus. K xailamM HMKAaKOro OTHOIIEHUS HE HMMEET HU
MCTOPUSI, HU KYJIBTYpPa, HU MAMSITHUKH 3
WUCTOpUM, HU HAaMJIeHHbIE
BO BpeMs apXeonoru- &
YEKHUX PaCKOIMOK Bce- [
BO3MOKHbBIE PETUKBUM g
sToit reorpaduu. B°
TAKOM CIIydae, KeM XKe %
SIBJISTIOTCS VCTUHHBIE
BJIA/ICIIBIIBI 3TOU MECTHOCTH,
3TOM KYJbTYPbl U ‘
sToit uctopun? B #=
Tr00OM  clyuae,
9TO - HE apMSIHE. .

AHCKC&HHp
AHHMHCKUI TTAIIET B CBOSH ( ‘}
"I/ICTOpI/II/I ApMSHCKOM -
LEPKBU'": "HamnucaHHBIN
MouceeM XOpEHCKUM O IPEBHEN
HUCTOPUU AapPMSIHCKOTO Hapoja 5
TEKCT, BpojJie Obl OMUPAIOIIMIICS Ha APEBHUE HCTOPHUUYECKUE
WCTOYHUKHM, HU YTO HMHOE, KaK BBIAYMKAa, (PaHTACTHYECKOE
HCKakeHHue ucrtopuyeckux (paktos, Mudonoruzanus. Ecou
y4TeéM, YTO B HUCTOPUU HET HU OJHOTO cleaa o

[
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MOJINTUYECKOM €IMHCTBE U CUJIE, O KYJIbType APEBHUX apMSIH,
TO CJIEIYEeT CUUTATh, UTO UX Y ApMSIHCKOTO HApOJa U HE OBLIO.
Bunumo, apmsHe Bcerga Xuid B BHUJAE MAaJIOYMUCIIEHHOTO,
nukoro tuieMeHu" (A.AnHuHckuii. HMcropusi apmsHCKoOM
uepkBu. Kummunes. 1900).

CuuTaem, 94TO BBIBOJI, K KOTOPOMY Tipuiiiesl A. AHHUHCKUM
COBEpLIEHHO crpaBequB. [loTomy 4TO, cpeau Marepualib-
HBIX JOKAa3aTeIbCTB, HOOBITBHIX BO BPEMsSI apXEOIOTHUECKHUX
PACKOIIOK KAaCaTEIbHO K APEBHUM U JAPEBHEHIIIMM BpPEMEHAM
HE BCTPEUYAETCd HU OAHOTO ciiena apMmsH. [leno B ToM, 4TO
TEPPUTOPUS, HA KOTOPYIO MPETEHAYIOT ApMSIHE B TE€UCHHUE
BCEW CBOEU MCTOPUM, TEPPUTOPHUS, IJ€ ObLIU PACIOJIOKEHBI
TaKue ApeBHHUE TOyIapcTBa, Kak Accypus, YpapTy, Kuaukus
U JIp. CYUTAETCS KaK C apXEOJIOTUYECKOU TOYKHU 3PEHUS, TAK U
C TOYKM 3pEHUS MNUBCMEHHBIX M JPYTUX MCTOUYHUKOB
JIOCTATOYHO U3YYeHHOU. 10 CyTH, Ha 3TUX TEPPUTOPHUSIX, KAK
B IPEBHOCTHU, TAK U B IIOCJIEAYIOLINE BpEMEHA HE BUAHO CIIeaa
npeObIBaHUS apMsH. APMSHE UINYT CBOU KOPHU U JPEBHHE
rocynapctBsa Ha Bocroke. OnHako HU B 310Xy acCypoB,
Muguu, MaHHBI, AXEeMEHUIOB, HU B TIEPHUOJ CEPHE3HBIX
coObiTUl BO BpeMs ArnekcaHapa MakegoHCKOTO |
CEJIEBKU0B HEBO3MOXKHO BCTPETUTh UX UMS U IOCYIApCTBA.
B takowm ciyuae, xenaHue oObSIBUTH CBOM MpaBa Ha JpEBHEE
roCyAapcTBO YpapTy, HE UMEIOIIEE HUKAKOIO OTHOIIEHUS K
apMsHaM, HM 4YTO WHOE, KaK apMsHCKas aMOWIIMO3HOCThH U
noxb. Kpome TOro, apmsHe, HUIIyUIME CBOE JIPEBHEE
rocy1apcTBO Ha BocToke, mMOpou yTBEpPKAAKOT, YTO OHO
Haxoautcs Ha bankanax. Takum oOpa3om, rpe3bl O IpeBHEM
ApMSHCKOM TOCYyJapCTBE BCE Yalle CTAJIKUBAKOTCI C
HPOHUYECKON YCMEIIKON Cepbe3HBIX HCTOPUKOB. OmHako,
MpeICcTaBUM cede Ha MUr, 4To YpapTy, U BIOpaBay, Obula
apMsSHCKUM TiapcTBoMm. CremoBaTenbHO, JaBalTe oOpaTuM
BHUMaHUE HA MECTOIOJIOKEHHUE 3TOro uapcresa. Hu B ogHom

HCTOPUYECKOM HCTOYHHUKE HE TOBOPUTCS, UTO T'PAHUIIBI
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rocygapcrea Ypapry mnpoctupaiuchk no Yyxypcanna,
3enrubacapa, 3anresypa, [éitua wunmum  Kapabaxa.
Brliiena3BanHble 00JlacTH  Bcerga OBUIM  MCKOHHBIMU
azepOailDkaHCKMMU 3eMIIsiMH. B Takom citydae, o Kakomy
MpaBy apMsiHE IPETEHAYIOT Ha 3TH 3€MJIU U TI0 KAKOMY IIpaBy
riiaBa teppouctoB C.CapkucsH roBopuT, uto AsepOaiin-
’)KaHCKoMy rocynapctBy Bcero 100 net? 3HAuuT, HU TIpH
KaKuX 00CTOsATeNbCTBAX HbIHEHIHssI ApmeHus u Kapabax He
SIBIISIFOTCS] ICKOHHBIMU 3eMJISIMU apMsiH!

2-0it BOIIPOC: €CTh I y apMsAH Kakasi-T00 UCTOpUIECKast
CBSI3b C XpUCTHAaHCKUMH LiepkBsimMu Ha KaBka3e?

OOpatumcsi cHOBa K KHHUTe AjiekcaHapa AHHHHCKOTO
"Hcropust apMsSHCKON LIEPKBH'".

... "IlpeBHUE apMsiHe" Ha MPOTSHKEHUU HECKOJIBKUX BEKOB
HE CMOIJIM CO3[aTh HU OJIHOTO HAIMOHAJIIBHOTO obOpasiia He
TOJILKO B HayKe, HO U B cpepe UCKycCTBA U JUTEpaTyphl. Mx
IMUCBMEHHOCTh CTalla MOABIATbCA Iocine V Beka. He
yIUBUTEIPHO, YTO OHU HE CMOIJIM NPEABSIBUTH HUYETO
OPUTHHAIBLHOTO U B chepax peMruuu U MOBEepheB!

OTU MBICIIU CTOJIb CIPABEIJIUBbI U UCTUHHBI, UTO HU
OOWH ApMSHCKUM HCTOPUK A0 CHUX IOpP HE CMOI HX
OTIPOBEPTHYTHh. ApMsiHE BCer/Ja yCBAaWBAIM PEJIUTHO3HbBIC
MOBEPbsl TEX HAPOJOB, B TMOAYUHEHUM KOTOPBIX
Haxoauaucb. OHU TIPUCBOWIIM B KayecTBE CBOEH
PEITUTUO3HON UJIE0JIOTUM BOCTOUYHYIO MYIPOCTh B NIEPUO/L
axeMeHu10B, OpMy3a OrHEMOKJIOHHUKOB, Pa3JIUYHbBIX
0o0ecTB BU3aHTHIILEB U accypoB u T.4. [locne storo B
paHHee CpeaHEeBeKOBbe Ha biamwxHem Boctoke wu
MPUMBIKAIOIINX K HEMY TEPPUTOPUAX CTAIO PACIIPOCTPAH-
aTbCsl XpuctuaHctBo. B 313-om roay anbaHckuil 1apb
VpHalip ToXe NPUHSIT XpUCTUAHCTBO. Takum obpa3oM, Ha
TEPPUTOPHUHU HAIIIETO COBPEMEHHOTO A3epOaiipkaHa craja
KpenHyTh 3Ta penurus (2, Mouceit Kanankatyxkiy). o
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VII Beka, TO €CThb O BO3HMKHOBEHHUS HCJIaMa Cpeau
TIOPKOB-TEHIPUCTOB XPUCTUAHCTBO OBLJIO JOCTATOYHO
HIUPOKO pacnpoctpaHeHo. Ha tepputopum Anbanuwu
OBLJIO COOPYKEHO MHOTO MOHACTBIpE M IE€pPKBEW.
Hauanca nepmoj rereMOHUM XPUCTUAHCKOM KYJIBTYPHI.
TIOpKU-KBIMYAKU - 3ANUTHUKA M TPOMOBEAHUKU ITOU
PEIUTrUM CMOTJIN MEPEBECTU HA CBOM A3bIK "HoBBIN 3aBeT".
Pacnpocrpanenue ucinamckon penuruu Ha KaBkase B VII-
IX Beka 3aBepmmiIoch ynajakom xpuctuancTBa. [Ipunsrtue
CEeJIB/DKYKAMU U OTy3aMU MCIAMCKOT'O BEPOHUCIIOBEIAHUS B
3TOT MEPUOJ U HUX MaccoBas murpauus Ha Kakas
MOCITyKWJIa MTPUUYUHON CEPbE3HBIX CTOJIKHOBEHUM U BOWH
MEK]1ly HUMU U MECTHBIMU TIOPKaMU-KbIITYakaMu. Beirogy
B 3TOM NPOTUBOCTOSIHUM YCMOTpEIU apMmsHe. ApMsiHe,
paccesiHHbIE O 3TOr0 IMEpHoJa Ha BCEBO3MOXKHBIX
TEPPUTOPHUAX M JKUBYIIUE IIOJI TEreMOHMEN pa3IUYHBIX
HapoaoB, mpuObUIM Ha KaBka3z W 3aKkIIOYIIIM COIO3 C
KblYaKaMHU-XpUCTUAHAMU. BIIOJIHE BEpOSITHO, YTO B TOT
MEpUOJ apMSIHE YXKE TOXKE MPUHSIIM XpUCTHAHCTBO. Ecnu
BEPUTh APMSHCKUM HMCTOPUKAM, 3TO MPOU3OILIO MEXKIY
340-344-piM TOmaMU. 31€Ch CEAYEeT MPOSICHUTH OJWH
o4eHb TOHKUM acriekT. Ha camom paene, B Tot nepuos (VII-
IX) na KaBka3 mpuObLUIM U MBITAIUCh CO3[aTh COIO3 C
KbIITYaKaMU HE TIOPKU-IPMEHBI, a IJIEMEHA XaiieB. DPMEHbI
e ObUIM OJIHUM M3 OTBETBJIECHUM MECTHBIX KBIITYAKOB.
Takum oOpazom, xailiu yOexaln OT apMHUU TIOPKOB-
MYyCyJIbMaH, 3aBOEBABLIUX BeCb biumxHuii BocTok u
AHATONMWIO, W TIPUMKHYIM K MECTHBIM KbITYaKam,
spMeHaM. M kak TOJIBKO OHM BOUUIA B COKO3, CTaJH
dbanpcupuupoBaTh HUCTOPUIO IPMEHOB M KBIMYAKOB,
IIEPEBOAUTh HA XAWCKUM SI3bIK XPUCTUAHCKUE TEKCThI Ha
KbIMMYAKCKOM, a  KbIMYAaKW  YBJEGUEHHO  Hayalu



Xuxmer BABAOTJIY - Apmsuckas noxb oT Axknamapa g0 Capwl I'sius

MOJIb30BaThCA B OBITY XalckuM si3bIkoM. [lo cytwu,
KbIITYakaM OBUIO BBITOJIHO ITOJIB30BATHCS ATUM YYKUM
sa3bIKkOM. [loTOMy 4TO, KOrjla OHM TOBOPWJIU HA CBOEM
SI3bIKE WX KPOBHBIE OpaThs, HO Bparu Mo Bepe TIOPKHU-
MyCyJbMaHe, OTy3bl XOPOIIO WX IMOHHUMaau. A 3TO
co3fgaBajio mpoOJieMbl B XpaHEHUMUM BOEHHOW TailHBbI,
YCUJIMBAJIO MHTEPEC KbIMYAKOB K wuciamy. I[lostomy
KbIMYAKCKUE OEKM C YyBJICUEHUEM YCBauMBAJIU XaWCKUU
SI3bIK, TPUCOBOKYIUISUIN K CBOEU PETUTUO3HON OTJIMYHOCTU
OTJIMYHOCTh SI3BIKOBYKO M, TEM CaMbIM, TMbITAIUCh
3aIUTUTD Ce0s1 U CBOIO PEJIUTHUIO OT OT'Y3CKON rereMOHHH.
N takum o00pa3oM, NbITAIUCH COepedb BCE CBOU
HAIIUOHAJIbHO-KYJIbTYPHBIE U PEIUTMO3HbIE MAMSITHUKA HA
IOxxnoMm Kagkase.

DTO HUCTOPUUECKOE OOCTOSTEIBCTBO a0 OOJIBIION
HIaHC XalaM U YCKOPWJIO ACCUMWISILIUIO 3PMEHOB HU
KBIITYAKOB.

dopTyHa HeCKa3aHHO yibIOHynach xahaM. Troopku
OyayT cpaxaTbCia MeEXay co0Ooil, a xXalm CTaHyT
PEIUTHO3HO-UAEO0TOTUYECKUMU PYKOBOJUTEIISIMU.
HakoHen, ¥ OHM CTaHYT JIMTOU, BBIUAYT U3 TPSI3U B KHSI3H.
IToaTOMy OHM YCKOpPEHHO H3ydajad KbIMUAKCKUN SI3bIK,
3aTEM COTABJISJIM  KBIMYAKCKO-apMSIHCKUUM  CJIOBApb,
BbIJaBaJId 3a XaWCKue BCE PEJIUTHMO3HBIE TEKCThI
KBIITYAKOB.

3-mit Bonpoc: A rae ke 3TH TeKCTHI Ha keimaakckoM? He
MOJKET OBITh, YTOOBI BCe OHM OBLINM YHHUYTOXKEHBI! ECTh 11
IoKa3aTelbcTBa?

Ha..!

JlymaeM, yMeCTHO HauyaThb TEKCT Ha KbIIMYaKCKOM
MOJIUTBON XPUCTY HA KBIITYAKCKOM XKE SA3bIKE:
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Surp Asduadz

Ari Tegri, ari da yuvatli, ari da élimsiiz, ki

yaclandin bizim 1iciin, yarliya bizga.
T kez ayt.

Haybatli da alyisli dayma ari gojs Asduadga-
dzin Mariam, anasi Krisdosnup, sungin yoltya-
mizni bi(101)zim Ovylupa senin da Teprimizgi bi-
Zim.,

Xutyargay bizni sinamaytan da baréa tarliyla-
rimizdan bizim.

Ilepepoxn:

Cparonl  (Bceppmmunii) [ocmons, BeeppIODHMIT H
CHJI])H])IfL BCEBBIITHAI 1 L:JECCDIEI)IHLIﬁ. TOT, KTO B30IICI HA
KpecT paTl Hac, IpocTH Hac!

TloBTOpn Tpm pasa.

CepdTag n IpermicTad, BCSBBIIMHAA TeBa 1\-"131)1'1}':[, MATh
Xpuctocosa, mpocteprsl Hamu pykn X CrIHY TBOeMYy,
lNocmony HameMy H TBOeMY.

z6app Hac oT HCOBITAHNI HAIIHX 0 MYK HalllHX.

(X.B.)
Hpyras monursa:

Yalbarip yolarmen sendin, Biy, bosat mana
menim yazixlarimni.

Koplarga yarliyovudi Biy, yarliya mana, yaziy-
liga.

Tenri, arit meni, yaziylini, yaziytan da tirgiz.

Tenri, Sayavatlan men yazixli yulun isna da
yvarliya mana, (109) kopyaziyliga.

Ileperon:

Ipomy v Te6a, [ocmogus Moil, H30aBE MeHA OT
[pPEeXOB MOUX.

BemumocTuerii [NocmogwH Moil, HOpocTH MHE
Iper pellieHusa MOH.

locnmogu, o4mcTH MEeHA, [O3BOIL [ PEIIHHUKY
OpeKpaTuTh AdelaTh rpexu (Mmm Hayyn rpelmHuKa He
OeIaTh [ pexu).

locmogp Mo, OVOP MHIOCTHBBEIM I MEHA
CpellTHoro pada u MPOCTH MeHA MHOL O PETITHOT 0.

(X.B.)



Xuxmer BABAOTJIY - Apmsuckas noxb oT Axknamapa g0 Capwl I'sius

Kak BuaHO, KbIMYaKU-XpUCTUAHE OOpaIaiuch K
HMucycy Xpucty nopoii, kak "TaHpsi", a mopoit kak "0eit".
B ux penurnosznom JiekcukoHe emie He Obu10 "bora", nim
"Annaxa". TeHrpum - 3TO JpeBHUE OOXecTBa U
xpuctuaHckuii "bor" cocraBisieT TOXAECTBO ¢ UCIAMCKUM
"Amnmaxom". TloaToMy M XpHCTHAHCTBO M UCJIaM JIETKO
yCBaMBaJIUCh TiOpKaMmu. [loToMy 4YTO HET HUKAKOTO
PETUTHMO3HO-HPABCTBEHHOTO IR0 PEIUTHO3HO-
ncuxoyorudyeckoro Oapwepa. Bepa B Tenrpm cospana
OYEHb MOJIXOJISAIIYI0 PETUTHO3HO-UICOTOTUUECKYIO TTOUBY
s enuHOOOXMSA. A Xxalim  ObBUIM  paHbIIe
MHOTOOOXHUKAMH, U XOTh U MPHUHSIIK XPUCTHAHCTBO, HE
CMOTJIM €ro JyXOBHO YCBOUTb M NOCTUYh. ECTb
MOTPeOHOCTh B IMIMPOKUX IOSICHEHUSX W mpormaraHie. B
ATOM CJIydyae MOXKHO TOJIOKHUTHCS Ha TTOMOIIb KbIITYAKOB.
Pemurno3Hple TEKCTHI KBIITYAKOB-3PMEHOB MEPEBOIUINCH
HA XaMCKUM A3bIK UMEHHO IO 3TOM NPUYUHE.

IMpuBeneM MpPsIMO TYT K€ €IlIe OJUH TEKCT Ha XauCKO-
KBIITYAKCKOM. DTO FOJUYHBIN MIEPEUCHb TPEBHUX TIOPKOB.

stcyn il npk Jiadin [ore mugn] — si¢yan yil

ut ili npk by [ore ezn] — buya, siytr

plars npk firdn lore incn| — bars

tusyan npf mwepenlfy [ore nabasdagn] — yovyan, favsan
tavisyan, tusyan

I npk dnudite [Ore cugh] — baliy, lu

ilan npk od [ore gc] — yilan

At’ npt- df [ore cil — at

1L npf nsfup [OTC 0C)AT] — yoy, yoiyarofyar

pic npt dibdhde [0re memun)| — pic, meymun

Layueyn npk Zun [Ore haw] — fouwy

itf npk »ai [ore Sun] — it

tanguz npk fung [Or€ %0Z] — lonuz

llepeBoq ¢ KpUTYAKCKOIO HAa APMAHCKHH TEKCTA. 1€
VKa3aH IIepedcHp JIeT B JPeBHeH TIOPKCKOH HCTOPHH,
91
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Xaiu ¢ KaJHOCThIO OOYyYaIUCh Y KBIMUAKOB-3PMEHOB HE
TOJIKO PEJIUTMU, HO U OBITOBBIM HOpMaM, MpaBy, [axke
MEAUIMHE U IPYyruM HeoOXoaumbIM BemiaM. OIMH U3 TaKux
00paslloB, CBI3aHHBIN CO 3I0POBbEM, JIOIIEN JO HAIIMX JTHEH.
DTO peuent AOJroJeTHs, B3ATbIA y KbITYaKOB-3PMEHOB.
ITpuBoauM 3TOT penent, cyuras, 4YTO OH IIOKAXeTCs
MHTEPECHBIM U HAIIIUM YUTATEIISIM.

1 Muskat 1 lot Myrislica moschata 1 nor
2 Faramfil 1 lot. Disithii 1576
3 Rovant" : 1ot Rheum palmatum 1 nor
4 Uzunbirc 11lot Piper longum 1 nom
5 Xarya otu 1lot Chelidonium majus 1 70T
6 Citvar > Citvar 1lot Artemisiacina 1 nov
7 Gﬁ}gan 1 1ot Potentilla erecta 1 not
8 E.glrw ) 11ot Acorus calamus 1 nor
9 Zindzibil 1 lot Zingiber officinale 1 notr
10 Zafran 11lot e Tnon
11 Dzengelu gasen nemiénag > nemic

dzag [= aigajsen nemi&, dzagi/] 1 lot Archengelica 1 s
12 Recum ponskego, tiptu 1 lot Rheum ponticum 1 no7T
13 Zlinboviy yontrek 11lot Cedrus 1 o7
14 Sikar Zfuntyal 2 (pyaTa unm 1
15 K"a'ygrp‘ajd 11ot Glyeyrrhiza 1 5ot
16 Kvit. 1Tot Helichrysum 1 not

Barcasi ki barabar bolgay otlari (. 130).

Pemrenr qoaroqerns HA KBITUYAKCKOM.
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[TonpiTOXKMBaEM LUTAIMIO KBIMTYAKCKUX PEITUTHUO3HBIX
TEKCTOB €111€ OJTHUM ITPUMEPOM:

Vesn jarutiunn Krisdosi
Biigiin sovinityiiy fristalar bila da farahlani-
yiy bar yirdkimiz bila Biyimiznin surp jarut‘iu-
nundan, yartaygan duSmannip ezilmiyindan (.
131 06.).

1lepeson:

Bo3pamyemcs ceroaasa BMecTe ¢ aHIeJIaMu, TOPIuMes
BCEM CEpPIIEM HAINUM. TeM, uro Hamt 1 OCoauH B30 MIen
HA KPECT, TeM, UTO HAIH 3aKIAThIE BpAard MOOUTHI.

(X.B.)

OOpaiasi BHUMaHUE HAa TEKCT MOJIUTB, Mbl 3aMe4yaeM
CKOJIb OJIM30K KBIMTYAKCKUHN S3bIK HAILIEMY COBPEMEHHOMY
A3BIKY. XOTsI 4araTauCKO-KBIMYAKCKOE HAapeuyne BCerga
HECKOJIBKO OTJIMYAJIOCh OT OrY3CKOrO, BCE K€ 3aMETHO,
YTO B CpPEAHHUE BEKA 3TO OTJUYHE OBLIO HE CTOJb
ri1yookuM, Kak HbiHe. KoHeuHOo, Hamed uenbio He
SBJISIETCSI aHAJIU3 S3BIKOBBIX MPOOJIEM KbIMYAKCKUX
TEKCTOB (XOTS, 3TO JOJKHO IIPEACTABIISITH HEMaJlblid
UHTEPEC JJI1 HAIUX JIUHIBUCTOB), ITOITOMY BEPHEMCS K
HAllIeU TeMe.

Kak BuaHo, uctopusi, KOTOopas MPEenoJHOCUTCS BCEMY
MUPY, KaK Xaickas (TO eCTb UCTOPUS T€X, KOTO HbIHE BECh
MHUP 3HAET KaK apMsH), HA CAMOM JEJIe BOBCE TAaKOW He
ABJISIETCSl. DTa HUCTOpUs, HauuHas oT barpara no
Bacnypakana (uutaii: ot barateipa, To ectb baxaaypa no
bac-Byp-Xarana) - IeIMKOM KBIITYaKCKO-3PMEHCKas
ucrtopusi. HMcrtopus, 3anpsitaHHasi B LEPKBIX, U B
OCOOEHHOCTH B ULEPKBM DUMHUAJ3UH - TOXKE Halla
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ucropus. Hccimenys wncropuyeckue HAOKYMEHTBI, MBI
CTOJIKHYJIMCh C OJHOM 3aMETKOH  BBIAAIOIIErOCs
TIOPKOJIOTAa ¥ WCTOpPHMKA, akaaemMuka Mappa. B cBoem
uccienoBanun  "Cnucok  pykomnuceir  CeBaHCKOTO
MOHACTBIpA" Mapp ¢ cokajJeHueM IPU3HAETCS, YTO... IPHU
3HAKOMCTBE C APXMBHBIMU MaTepHajlaMU CBEJICHHUS €My
COOOIANINCH BeECbMa CKYIO. AKaJeMUK MTOYEPKUBAET, YTO
emie NokonHbId [TaTeikaHOB Oyayuu 3aech B 1879-oM roay
nojayumst cBeAaeHus o Hanuuuu 180 moxymentoB. A 1887-
OM Trojay, Koraa s ObUI 34€Ch, MHE COOOIIMIM, YTO
JTIOKyMeHTOB Bcero 111. MHe nmokaszajau JullIb 4acTh 3THUX
JTOKYMEHTOB. A N7 TTOJIb30BAHUSI, MOYKHO CKA3aTh, HUYETO
HE IPEIOCTABUIIN.

— Necik inanirsen sen Tenrini?

— Uttty té bir.

— Kimnin inanganisen sen?

— Eerrortutiunnun.

— Kimga inanirsen sen?

— Errortutiunga da bir Tengriga (. 342).

IlepeBon:
- Kax 181 Bepuins B ['ociona?
- B enunon Tpourie.
- Ukeit THI BepeI?
- Tpourer (Tpourtta 'octions, Mapus, Hucyc).
- B xoro 18I Bepuim?
- B enunyro Tpourty u B enunoro I'ocriona.
(X.B.)
Brriep:kra H3 MOHACTBIPCKOIO KATEXHIHCA.
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Aina. Biy Tanrimin Talandi da havhbadTons
anin tiginlandi, yaysi ki Lolzun haybat ari
Trrortitfnmga meri menilik, amen.

Heperom: Anya Ber HA®A meA 1 24 EEPIINANC A Bo CIAEY
BomEER, HOTOPEI TA EBORpAIyeTCE cEATOH TpoligeH
MMeTed B By TpomEa Bor, Mapua, Flucye) o BeRM
BEEC B (TEICAISMETHAMIL) AMITHE.

(X5)
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Ecnau 5T moxkymMeHTHI U BOpaBay ObUIM MCTOUYHHKAMH,
KacalolUMMHCsI UCTOPUM XaieB, TO, UHTEPECHO, IOYeMy
OHU CKPBUIM 3TU JOKYMEHTBI OT BBIJAIOLIETOCS UCCIIEI0-
Batess? JIuib Mo oHONW MpUUMHE: ellle HEe 3aBepIIniach
npoieaypa mno ¢gaabcupuKauyl 3TUX JOKYMEHTOB... OHa
HE 3aBEPIINIACh U T10 CEeH JIeHb.

CuuTaeM, 4TO caMOi BaKHOU M CTPATETMYECKOMN 1IEJIbIO
COBPEMEHHON a3zepOailxKaHCKOW HCTOPUYECKON HAYyKU
SBJISIETCSl BO3BpAILICHUE HAIEH YKPAACHHOW WCTOPUU -
HaIel KbIIMYaKCKO-3PMEHCKON UCTOPUU.

B wucrore BmIpaxkaro TIy0OKyI0 OJIarogapHOCTh 3a
uenHenmuit Tpya "T'opyc - 2010: ce30H abCypaUCTCKOTO
teatpa" yBaxaemomy Akxkanemuky Pamuzy MexTueny,
KOTOPBIA c/ejajdl aKTyaJlbHOM BaXHYI MpobieMy U
MPEOCTaBUII €€ OOIIECTBEHHOMY BHHMAHHUIO, a TaKXke
o0y 11T MEHSI IPOBECTU JAHHOE UCCIIeIOBAHUE.
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ITo cnemaM OmHOM NMMECHU, MIIH JOYb
Kkbimaakckas Capsl I'simua

Ilycts yMpeT TBOSI MaTh, MyCTh YMPET TBOS 6a0YyIIIKa,
uiu myctb ympetr CuaaH, Capsel 't

Jns kaxnoro azepOaifkanua, cipimasuiero Capsl s,
9Ta NECHSI OUEHb poAHasi. Bo-nepBbIxX, IOTOMY, UTO CIIOBA IIECHU
HaIucaHbl B XaHpe 0asiThl - TUTEPATYPHOM CTUJIE, CO3TAHHOM
OOSATCKMM OTBETBJIEHHMEM TIOPKOB-OI'y30B. OJTH CJIOBa,
HaIMCaHHbIE CEMHUCIIO)KHUKOM B OUEHb IIPOCTOM pa3Mepe OUCHb
JIO0UMBI, TaK Kak BoOpalu B ceOs BCE MOJIOKUTEIbHbIE
KayecTBa *aHpa 0asdThl, TEKYy4eCTb, IPOCTOTY, SCHBII CcrOCO0
W3JIOKEHUsT W HAPOAHBIM  s3bIK. basgrel -  xaHp,
MpUHAJICKAIIUNA TOJIBKO TIOpKaM. OJTOT CTWIb - OOpa3sell
HapOJHOTO TBOpPYECTBA, HauOOJIee YacTO HCIOJIb3YEMBbIil
MPAKCKUMM TIOPDKMEHAMHM M a3epOaiKaHLlaMH, B YCTHOM
TBOPYECTBE HUKAKOT'O APYrOro HApoJia OHO HE BCTPEUAETCH.

Bropass mpuumHa DOMyJIsIpHOCTU IIECHM CBsI3aHA C €€
coaepkaHueM. B necHe moBecTByeTCs O O€30TBETHOM J1I00BU U
3TO MOBECTBOBAHME BOCIPOU3BOAUTCS C MOMOUIbIO OYEHb
BIIEYATJISIONIMX CIIOB U BbIpakeHU. TpeThsi mpuunHa 60IbIIOM
J00BU K IIECHE - €€ MEIOAMS, UICTOKM KOTOPOW B MCKYCCTBE
allyroB, TO €CTh B €I1le OAHOM 00pa3le HApOJHOIO TBOPUYECTBA.
C mepBOro B3IUIsSIIa MOXET CIOKUTHCS BIIEYATIICHUE, YTO 3Ta
MIECHSI HUKAK HE COOTHOCUTCA C alllyT'CKUMU HaIlleBaMHU, OJTHAKO
MpU BHUMATEIbHOM MPOCIYIIMBAHUM B TJIyOMHHBIX IJIACTaX €e
MEJIOJIMU SICHO YyJaBJIMBalOTCs puTMbl "HMpeBaH uyxypy" -
OJIHOTO M3 JPEBHENIIINX allyICKUX HaneBoB. Menoaus "UpesBan
yyxypy" 3Byua B Capsl ['sutnH B 00J1ee MeUIUTEIbHOM, TUIABHOM
U Ie4aJIbHOM BHJE€ OyaTO OBl HE KelaeT 3aBEepLICHHUS ITOTO
ITIOBECTBOBAHUS JIIOOBU, TUXO CTOHET, CJIOBHO CIIPABIISIET TPAYpP
no o9tod Oe3HamgexHol m06BU. I[louemy ke apyrue
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MPEIBSIBISIOT MpaBa Ha 3Ty IECHIO, IIETMKOM SBIISIIOIIYIOCS,
KaK IO CJIOBAM M MEJIO/IMH, TaK U IO MeYaIbHOMY COJIEPKAHUIO,
HOocuTelleM TIOpkckoro ayxa?! Ecte nu  melicTBUTENbHAS
npensicropusi 3tod necuu?! Ecnm pa, To kakoBa ona?! B
JTAHHOM HCCJICZIOBAHUU MBI TOTBITAEMCS HAWTU OTBET Ha 3TH
BOITPOCBHI.

Hapomgnas moBects Capel I'ssiun B TBopuecTBe ['yceitHa
JxaBuna

Hns Havama, cieayeT OTMETHTh, 4yTO Tema IecHu Capbl
s Oyayum ogHuM W3 00pasnoB Hamero (oibkiopa,
JIOJITOe BpeMs ObITOBajla B HAIIEeM YCTHOM HapOIHOM
TBopquTBe 3aTeMm, OHa Jerja Ha MY3BIKY, & BIOCIE/ICTBUH

YAaCTUYHOE OTOOpakeHue B
y ctokere "llleiixa Canana"
BEJIMKOTO Ipamatypra
| ['yceiina  [Ixasupga. U B
8 "lleitxe Canane" u B Capsl
{ [smun BiaoOJIEHHBIR -

8 [1pOM3BEICHUS TIOCTPOCHBI HA
IpaMaTUYECKOM CIOKETEe U
§T.1. OpHako Ha 3TOM
{ CXO/ICTBO HE 3aKaHUMBAETCSI.
o N nosromy, mnepeinem K
60Jiee 0OCTOATENBHBIM MOSCHEHUSIM.

Buaumo, Bo Bpemsi pabGotel Han "llleiixom Cananom"
reHUaIbHBIN JaBU/ BKIIOYMI B OCHOBHYIO CIOKETHYIO JIMHUIO
MPOU3BE/ICHUSI UCTOPUIO, OBITOBABIIYI0O B TO BpeMsl Cpeau
HapoJa B KauecTBe oOpasmna Qoibkiaopa. KoHeuHo, croxer
oborameH WHTEIUIEKTOM, YyMOM, Hay4YHO-(QUIOCOPCKUM
MHUPOBO33pPEHUEM, OJIECTSIIUM TaJaHTOM M COBEPIICHHOU
JauTepatypHo Mbicibio J[kaBupma. IlpousBeneHue craBUT

929
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YUATATENSl JIMIOM K JIUIYy C MPOTUBOPEYUEM, A& MOXKET,
rapMOHUEH peUTruo3HON U cBeTckoil punmocoduu. Ho B TO *xe
BpeMsi, B 3TOM OOratrcrBe OJIECTUT CIOBHO JKEMUYT MpoCTasi U
WCKPEHHSI1 OCHOBHAsl JIMHMS, BEUHAsl W MEPBUYHAS UCTOPUS
Tparun4eckom Jro0BH.

Harueii nenpro He gABIs€TCA aHATIN3 XYI0)KECTBEHHBIX KAUECTB
MPOU3BE/ICHUS, MOITOMY MPSIMUKOM MOMIBITAEMCSI MPOSCHUTH
cBa3b Mexay "Leiixom Cananom" u Capsl ['siuh.

JICHCTBUTENIBHO JIU SBJISIETCS IIEPBAYHBIM IIEPBUIHBIN
MMAChMEHHBIN UCTOYHHUK 7!

MpbI He ciay4yaitHO BbIOpaiu 3TOT noa3arojoBok. Ho tenepb
HMCTOYHUK, HA KOTOPBIA MbI OyJeM cChbUIaThbCsl, Mbl HA30BEM
YCIIOBHO TNE€PBBIM MNUCbMEHHBIM HMCTOYHMKOM, TaK Kak 3TO
HAIPSIMYIO CBSI3aHO C Hallle TeMOM (a 3aTeM Mbl 0OpaTUMCS K
OoJiee ApeBHEMY MMCbMEHHOMY UCTOYHUKY). B 3TOM ucTouHuke
€CTh Ype3BbIUAiHO WHTEpecHble (PaKThl B CBSI3U C HCTOPHUEH
neciu Capsl I'siiun. [IpousBeaeHue, nmpeAcTaBiICHHOE HAMU B
Ka4eCTBE HCTOYHMKA - KHMIA BOCIIOMHUHAHUM OCMAaHCKOIO
niucatenst Axmera Pepuka Anrynas "Ha noporax KaBkazckux".
ABTOp - BOCHHBIW, CITy>)KUBIIUNA BO BpPEMS MEPBON MHUPOBOIA
BoIHBI B OCMaHCKOM apMuu B ynHe 1o30amu. [locie BOMHBI OH
npenojiaBajl  OCMaHCKyr wucropuro B CTamMOyJIbCKOM
YHUBEpCUTETE U pabdoTan Ha pasHbIX NOJDKHOCTAX. C LIEeIbro
JIOKa3aTh HA MECTE U JOHECTU IO BCETO MHUpa MPECTYIUICHUE U
FEHOUMJ, YYMHEHHBIH apMsiHAMU IMPOTUB TIOPKOB, IOCIE
MepBOl MHUPOBOM BOWHBI OH coOpan [JeJlerauuio us3
MHOCTPAHHBIX )XypHaaucToB B CtamOyJsie u B iepuoa mexay 17
anpenst - 20 mas 1918-ro roma opranuzoBall MOE3IKY B
Amnamony. B paMkax Imoe3IKd OH BMeCTE C ITOH Jenerarueit
nocetsn Kapc, Capeiramsbiii, ApaaxaH, AptBuH, batymu u
T.1. ABTOp ob6ommen AHAIONYy U 3HAKOMHJ JeJIeraiuio
MpeICTaBUTENEd C ApPMSHCKMMH 3BEpPCTBAMHU, a TaKxke
3aMUChIBAJI IUJIAYM M MPUUMTAHUS, 0O0pas3ubl (oibKiopa,
CBSI3aHHBIE C 3TOM TpareAuei, a B HEKOTOPBIX CIIy4asix JUYHbIE
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pacckasbl OTAEIBHBIX JIIOACH. ANTyHAll OTMEYAeT, YTO JaXe B
CaMbIX OTHAJICHHBIX TOUYKaX AHAIOJIy JXUTEIU TOBOPSAT Ha
OYEeHb YMCTOM TIOPKCKOM si3bIKe. PaccMOTpeB nmpumepsl CTUXOB
U TEKCTOB, IPUBEIECHHbIE ABTOPOM IIOCJIE 3TOM 3aMETKH,
CTAHOBUTCA SICHO, YTO $3bIK, OXapaKTEpPU30BAHHBI UM Kak
"YHUCTBIN TIOPKCKUI" - 3TO a3epOaikaHCKUI sS3bIK. BHUMaHMe
AnTyHas, CTOJIKHYBIIETocsi B  celleHMH  MepaaHHK
ApnaxaHCKOW 00JacTH C YEIOBEKOM 1O HMMeHU AJwu,
MIPUBJIEKAET €r0 JJUYHAs Tpareaus 1 MecHs, KOTOPYIO TOT IMOET.
A Mo mpoucxoxAeHUIo u3 ceileHus OXxuy, pa3pylIeHHOTO
apmsHamu. [lo HamMM NPEaNoIOKEHUSIM, 3TO CEIICHUE B
HacToslee Bpemsl sBisieTcss celieHueM Oxuyoriy paioHa
Awmacus (maxan Illopawmr) Apmsiackoit PecryGnuku... Yacts
KUTEJEH CcelleHus yOuTa apMsIHO-PYCCKUMU OOBEIMHEHUSIMH,
yacTh crana OexeHuamu. Cynpba mpuBena Ajd B ceJeHUE
Mepnanuk (3ameTrka: ApmaxaH u AwMacus COCEIHUE
TEPPUTOPUH, MOITOMY y HACEJEHUS C CaMOro Hayaja ObUIM
TECHBIE JIPYKECKHE U POJICTBEHHbIE CBSI3M). AJIM CMOTPUT Ha
rycThle Jieca, ropbl, rae Opoaun Képornel, Ha coiHle
BCXOJISIIIIEE U3-3a FOP U MOET TAKUE TPOTraTeIbHbIE IECHU, OYITO
OH caM SIBJIS€TCS BIIIOOJICHHBIM, CO3/IaBIIMM 3TH TECHH, UbS
JIyIlIa BOCIUIAMEHSIETCS OT JIIOOBH M KTO XOYET MepeaaTh TOCKY
CBOEr0 CepAlla HaleMy cepauy. OTY MbICIb BBICKA3bIBAET
AuntyHail, cnymaronmii Anu. A camasi mpekpacHas ero mecHs -
sto Capsl 'sanuH.

Tpu TaliHBI OTHOM NECHH. ..

P.Antynaii pacckasbIiBaeT CIEAYIONIYI0 HCTOPUIO O TeMe
necHu. OQMH MOJIOAOW TIOPKCKUWA MapeHb JIOOUT OJHY
JIEBYIIKY - XpPUCTHAHKY U3 cBoero cenenus. Ilo yrpam, uas Ha
noJjie, CJIeIUT 3a Hel, ITo BeuepaM, KOrJa CTalo BO3BpAIlaeTCs B
CTOWJIO, CO3eplaeT KpacoTy CBOEW JIOOMMOM W cTapaercs
YyTEWNTh IIaMsi cBoed aymu. OH Tak CUIIBHO BIIIOOJISETCS B
JIEBYIIIKY, UTO B OJMH BOCKPECHBI! JIeHb OE€peT B PYKU KPECT U
OTIIPABIISIETCS YyTPOM BMECTE€ C XPUCTHAHAMHM B LEPKOBb.
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Crourt B yriry M HaOIt01a€T 32 OOTOCITYKEHUEM CBOCH JTI00MMOit
M e¢ COIUIEMEHHHMKOB. A 3aTeM HAYWMHAET MeTh TOPECTHBIM M
TUXUM T'OJIOCOM CIICIYIOUTYO TTECHIO:

3aiern g B IEPKOBb, B3IJIAHYJ HA KPECT
IJIEHUJICS TBOUMH KOCAMH

JleBymika, B3ITh ObI T€OSI B HCJIAM
ymepetb 661 CuHaHy, Capel I 11uH

AX, He oT/1aM s Te6s 3TOMY MHPY

JKanp, uro P.AnTyHail IpuBOIUT JIUIIIh OJWH KYILIET TIECHHU.
OnHako, axke B 3TOM OJHOM KYIUIETE €CTh Ype3BbIYANHO
uHTepecHass MHpopmalus. Bo-mepBhIX, U3 UCTOPUU IECHU
CTAHOBUTCS SICHO, YTO MOJIOJION TEOPOK HAITUCAIT 3Ty TIECHIO TS
CBOEH BOBIIIOOJIEHHON - XpPUCTUAHKHU, KUBYIIEH C HUM B OJTHOM
cenleHun. BTopoe u camoe ri1aBHOE TO, YTO aBTOpPA MECHU 30BYT
CunaHn. A B TpeThUX, XPUCTHAHE U TIOPKU-MYCyJIbMaHE
COBMECTHO MPOXKUBAJIU B OAHOM cejieHuu. YTo 310 3Hauut? Ha
3TOT BOIPOC MBI OTBETHM UyTh MO3XKE. A TOKA MBI YK€ 3HAEM,
YTO aBTOP IECHU - 3TO TIOPOK-MYCYJIbMaHUH 10 UMeHN CHHaH
(MBI He ciaydallHO TMOJb3yeMCsl BbIpaXX€HHUEM TIOPOK-
MycCyJbMaHUH). MBI Takxke 3HaeM ToO, uto umsa CuHaH,
MPOU3HOCSAIIEECS TAKUM 00pa3oM B AHA0ITy, MbI IPOU3HOCUM
kak Cenan. 3Hauut, Cunan u3 mechu u Cenan ['yceiiHa
Jl>xaBuaa OQUH U TOT K€ YEJIOBEK.

®wunocodus Lleiixa CenaHna u 000Bb

A Bemukuii JI)kaBua UIE TOTO, YTOOBI CAEIATh M3 3TOU
ucropun (purocodckyro apamy ypoaut Cenana B MeauHy, B
MekKy 1 BO3BBIIIAET €r0 A0 YMHA LIECWXa NCIAMCKON PEJINTHUMU.
A U3 mpocToi  AEBYUIKU-XPUCTUAHKU JE€1Aa€T MOHAXMHIO.
Takum o6pa3om, OH IpaMaTU3UPYET BOMPOC, MOJXOIUT K HEMY
B O0mEeM penuruo3Ho-GpuiIocohpckoM U B PEIUTHO3HO-
0OIIIECTBEHHOM KOHTEKCTE.

OH axueHTUpyeT Oedbl, KOTOpbIe NPUHOCIT JIOAIM
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peIuruo3Has HETEepNUMOCTh U (aHATU3M, U TEM CAMBIM
NBITAETCS 1aTh YPOK JIOJAM. B TO ke Bpemsi, ucxos u3 oo1ei
¢unocopun enMHOOOKUS XPUCTUAHCTBA U HCIaMa CMSITYaeT
OCTpblEe KPUTHUUYECKHE MOMEHTBI MEXIY ABYMS DPEIUTUSIMU
nocpeAcTBOM rymanucrtuueckoro noaxopa Ileiixa CeHana.
IIleiixa CeHaH paau TOro, 4ToObl 3a HEro BBIAIU JEBYIIKY
CHayaJla HAYMHAET MUTh BUHO, HAIIOMUHAET M3AEBAIOLIMMCS
HaJl HUM JIPY3bsIM, UTO 3TO OJIaro, CoO3gaHHOe AJUIaxoM, 3aTeM
HAYMHAET HOCUTh KPECT U OOBSCHSET 3TO TEM, YTO U B HaIlEH
penuruu Mca npusHaercst Kak npopok. 3ateM cxuraet Kopan u
TOBOPUT BO3PAXKAIOUIUM IPOTUB 3TOTO YJIEMaM, YTO COKEHHOE
- 3TO IPOCTO YepHWIa u Oymaru, 1 uto Kopan npedyaer BeuHo
Kak OokecTBeHHOe OTKpoBeHue. [IoToOM OH HauMHAeT macTu
CBUHEW W MPENCTABIAET 3TO, KaK OOBIYHOE CIIYyKEHUE CBOEU
BO3JI100JIEHHON. TakuM 06pa3om, OH 10Ka3bIBAET, UTO JIIOOOBb
- caMoO€ BBICIIEE YYBCTBO M BBICKA3BIBAET YBEPEHHOCTb, UTO
Annax, TOIapuBIIMK €My 3TH YyBCTBa, MPOCTUT €ro. JTO -
NO3ULIMS OJIATOYECTUBOIO YEI0BEKA, PEIUTHO3HOIO YUYEHOTO,
LIelXa, POXKIAEHHAs €ro COBEPLICHHOW BEPOM, COBEPILIECHHBIM
MHUPOBO33PEHNEM, BBICIIEH U T'yMaHUCTHUYECKOM Bepoil. Lllerx,
UMEIOUMI HEOOJIBIIINE COMHEHUS B 3TOM MO3UIINH, OOpalaercs
K AJtaxy ¢ ’kajao0oH.

TI'opro s, boxe, 4To 3T0 3a MyKa?

U yxacHoe, npusaTHOE pa3BiieyeHHE
JIroboBHOE M1aMs - 9TO CHACThE

9TO HHOIH 06pa3 pas,

He ocrairock Mmo4u Bo MHe, 0 boxe!
PasBe 161 He MuTOCTHB, boxe!

Bce 511 KO3HH HCXOAT OT TebH,

He 3Haro noyemy 161 coTBOpHI MeHA?!

Ha »>tu comuenus m xanoOnl Illeiixa oTBeuaeT aHrel,
MnocjIaHHbIM borom.
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He roprori, noporoii CeHan

Co3naresib BoBce T€0s He 3a0bLT

TBopell - TBO€ eIMHCTBEHHOE ITPHOEKHUIIIE,
A MpOpOK - LIEJTUTETD.

Tebst OCBATAT aHTEIbI, ITOBEPD,

He 6ecniokoiics, npuau, Beaukuit CeHaH

OTU OOXKECTBEHHBIE CJIOBA KJIAJyT KOHEL BOJIHEHUSM U
TOMJIEHMIO BEJIMKOT O 11eiixa. ['loBoputes, uto bor psimom ¢ HUM.
OKOJIbHBIM ITyTEM OMPABABIBAIOTCS €O IIArd Ha IMyTH JIIOOBHU.
[TosTromy, MMeHHO JIO0OBH HAapUT BeuHYIO ku3Hb Llleixy
Cenany, Cunany u Capsl ['siiun. biiyknanue 3Toi uCTopuu u3
yCT B YCTa, OT MOKOJIEHUSI K MOKOJIEHUIO, CIIOCOOHOCTh 3TOM
MIECHU 3aTPOHYTHh CaMble HEKHBIE CTPYHBI Cep/la - 0100peHue
bora.

Yro roBopsAT umeHa?!

A Tenepb BHOBb BepHeMcs K TeMe. OueHb MHTEPECHO, UTO
I'yceiin JI)kaBuja maeT MMEHa TPY3MHCKUX OOpa3oB B CBOEH
JlpaMe TpYy3MHCKUMHU uMeHamu, Hanpumep, Cepro, CHUMOH,
Huno, apaGckux o0pa3oB apaOCKMMM HMEHAMH, HAIpHUMED,
3axpa, I3pa, Ceapa, D0apymatona, MepBaH, azepOaiiKaHCKUX
00pa3oB asepbailkaHCKUMU HMMeHaMmu, Hampumep, Orys,
O3zpemMup U np. DTO MNOKA3bIBAET TO, HACKOJBKO aBTOP
BHUMATEJIbHO OTHECCS K HALIMOHAIbHOMY XapakTepy o0pa3oB 1
JIa’ke BBIOOPY MMEH, KaKyI0 UyTKOCTh MPOSIBUII B 9TOM BOIIPOCE.
B stom cnyuae, umsa Xymap, OpHHAUIEKAIIEE AEBYUIKE,
KOTOpasi Ha TMepBbIM B3I MpeacTaeT, KakK TIpy3UHKa-
xpuctuanka u ums IlnaToH, mpuHaIexaliee ee OTIy,
BBI3bIBAET yIMBJIEHUE UM Bompoc. Heyxenu reHUaTbHBIN
J>xaBua He 3HaAJ HECKOJIbKO MMeH Ha rpy3uHckom?! Mnu on
CO3HATEIbHO Ha3BaJl XPUCTHAHKY MMeHeM XyMap, a ee OTla
I[Inatonom? Koneuno, [I'yceiin [{xaBuja, NOJy4YUBIINI
o6paszoBanue B CtamOysie, HEOJJHOKpATHO e3AuBIIUIA U3 baky B
batymu u ortyna Ha kopa6ie B CtamMOyi1, 3HaI AECATKH, COTHU
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IPY3MHCKUX UMEH. MOXKeT, OH HEMHOTO BJIaJIe]l U TPY3UHCKUM
a3bIkoM. [Touemy ke Torjaa uMeHa oTia U JOYepH, KOTOPbIX OH
NOAHSAJ /70 YPOBHS IepoeB IPOU3BEIEHHUS, OH Jajl HE Ha
rpy3uHckom? 3aech kpoercs 3arso3aka. ['yceiin xxaBun nubo
TOYHO 3HaJ HALIMOHAJIbHOCTh CBOMX I'€pOEB, TINOO ObLT XOTS ObI
YBEPEH, UTO OHU HE I'Py3UHBbL. 11 MO3TOMY OH OTKa3aJjcsl Ha3bl-
BAaTh 3TU O00pa3bl IPY3MHCKUMU MUMEHAMHU, OCTABUJI I'PSAYLIUM
MOKOJICHUSIM 3a]1auy OOHApYKEHUSI UX UACHTUYHOCTH.

ITogemy IlnaToH, modemy Xymap, win B 4eM ObLia TaiiHa
I'.JI>xaBuna?!

B Takom cnywae, keM jxe ObUIM XpHUCTHAHKAa Xymap, B
koTopyto Obu1 BiaroOneH Ileiix Canan um ee otery IlmaTon?
Haunem c¢ Ilmatona u BHOBb mpuBeneM nurtaty u3 l'ycelina
[xasuna. Ilmaton npoinoxa m neaHuna. Ilocne myuenuit
IPUYMHEHHBIX UM CBOEH JKeHe, Ta ymepia. ManosneTHss Xymap
Obl1a CBUAETEIBHULIEH BCErO 3TOr0, W IMOTOMY peIIria He
BBIXOJIUTh 3aMYK U KUTh MMOJYMOHAIIECKOH ku3Hbl0. [lnaTon
XOTb U XPUCTHAHUH, HO BOCHPUHUMAETCSI MECTHBIM HACEJIEHUEM
U JJaKe Mamna3oM, KakK YYyXAbI 3JEMEHT. DTOT aHTarOHU3M B
npousBeneHun onpenensierca B auaigore Cumona c Cepro
CIIEAYIOLIUM 00pa3oMm:

YTOo ThI CKa)kellb, JA€T JIU 3TOT NPOKJIAThIH [l1aToH
CBOIO J10Yb HIekixy CaHaHy?..

3TO0 4Yes0BeK, KOTOPbIH MOKJIAICI

ChiHoMm boxbpum Hucycom

Toknsncs Ha bubiuu, moBepp, 4TO OTAACT...
ITOT HIeabMerl ynpsm

OH CBEJET AEBYIIKY B MOTHILY

Ara...! [To namemy MHenuto, ['yceitn [>kaBua co3HATEIbHO
WM OeccO3HATENIbHO PACKpBbIBAET 37eCh TaiiHy reposi. Bo-
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nepBbIX, rpy3uH CumoH HaszbiBaeT [lmaToHa MpOKIIATHIM, BO-
BTOPBIX, ILIEIBMEIIOM, a B-TPeTbUX, ymnpsmuem. MO0 onH
HECMOTPsI Ha TO, YTO XPUCTUAHWH, HE TI'PY3HH, U IOITOMY
IIPUHIKAETCS Tpy3MHaMU. TpeTbe KauecTBO - HALMOHAJIBHO-
sTHUYecKnil konoput Ilnarona, ynpsamcrso. Ecnu IlinaTton He
IPY3MH, HE apMsHUH, Tak KTO e oH?! BHe comHeHmMii, OH
KbIITYaK-XpUCTUAHUH. BHE BCAKMX COMHEHUIA. .!

Caper ['ssima B OGoilee OpPEBHMX MCTOYHHKAX, YEM
MEPBOUCTOYHUKHU

HemHoro yriy6uMm Haile ucciaeoBaHuE M MPOJBUHEMCS Ha
HECKOJIBKO BEKOB BIrieped. IlocTtapaeMcst HAWTH XPUCTHAHCKO-
KbIITUakcKkyto Bepcuto necHu Capel ['ssmun. B ogHoM Hamem
HCCIIEOBAHUM Mbl OTMEYAJIM, YTO I10CIIE IPUTOKA CENbIKYKOB-
MycyJbMaH B A3epOaif/kaH, KbITYaKU-XPUCTHAHE YIATWINCDH B
OT/JAJICHHbIE PAlOHBI CTPAHBI, CTa-
U B OCHOBHOM CEJIUTBbCSA BOIM3U
XPUCTHAHCKUX OOmMH. OIHUM U3
TaKUX KOHCEPBATUBHBIX KbIMYa-
KOB-XpUCTHaH ObUT Kbllmyak Ilma-
ToH. CornacHo I'.J[>)xaBuny coObl-
THS pa3BOpPAYUBAINUCH OKOJIO TOuU-
nucu, corsiacHo P.Antynato y Ap-
naxaHa. O0e MECTHOCTH - OTJaJIEH-
HbIE paliOHBI C IEpeceYEeHNEM, JTNO0
B3aMMOIIPOHUKHOBEHUEM XPHUCTH-
AHCTBA W UClIamMa. A Terepb BepHe-
Mcsl K 0O€IaHHOMY BBIIIIE€ HAIIOMU-
HaHuo. B mosecTBOBaHMM, HU3II0-
xeHHoM P.Antynaem, CaHaH u
Cappl I's;muH - f1eTm U3 OJHOIO
cesieHusi. [lomoBuHA celleHUs] XpUCTUMAHE, IMOJIOBUHA MYCYJb-
MaHe. 3HA4YuT, YacTh TIOPKOB-KBbIITYAKOB, IMPOXHBAIOLUIUX B
9TOM CEJIEHUH, IIPUHAJIA UCclaM, a apyras, 6ojiee KOHCEpBATHUB-
Hasl 4acTb, WM PEIWTMO3Has 3JIUTAa OCTajlachb IPU CBOEM
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XPUCTHAHCKOM BepoucrnoBenanuu. Ho HecMoTpst Ha 3TO, OHU
BCE €llle HE OTAEIWIM CBOM Kiaabuma. Ha ogHOM u TOM ke
KJIaJA0MIIIe TOXOPOHEHbI Y MPUHSBIINE MYCYJIbMAaHCTBO BHYKU
TIOpKOB-Xpuctuad, >xwuBmux 100 mer Hazag (kcratu, B
HacrosAlmee BpeMms B paiioHe Jlymanucu ['pysmHCKOM
PecniyObnmuku Bce elme coxpaHsSeTcs TakKoe KitaJouiie).
Oka3sbIBaeTcsl MPUYMHA TOTO, YTO T'PY3HHBI - OpaThs MO Bepe
xpuctuanuHa IlimatToHa Ha3pIBAIOT €ro MNPOKJISATBIM U
HIeJIbMEIOM KpoeTcsi B ToM, 4To [11aToH - KpImyax. ..

Vkpaunckas nmm dectu-Keimaakckasa Bepcusa Capsl st

BHOBB momnbITaeMcst 0OpaTUTHCS K KbIITYAKaM U HEU3BECTHOM
HaM J10 cux nop Bepcun necHu Capsl ['sutuH, ObITyIOIEH Cpenu
KBbIITYAKOB-XPUCTHAH, IPOXMBAIOIIMX HAa CEBEpO-3amae
AB3OBCKOTO MODHI.

OpurvHai mecHu B TPYIHO Pa3noObITOM HaMU IIPOU3BeElIe-
HUU, XpaHSIIEMCcs 1o rprudoM "ceKpeTHO", aBTOpa, Ube UMS MbI
YMBIIIJIEHHO HE TPUBOJUM, BBIIJISAUT CIEAYIOIIMM 00pa3oMm:

Axiz, sat'in érmezler
Sen’i, ban'a bermezlor.
T el, alayim, xagcayim
Xarangilix kormezler.

Axiz, sat’in set’iz xat
T es birisin, bizqe sat
Anen-baben xail olsa
T el bogeje bizge yat.

A Temephb amanTUpyeM K HaIeMy HBIHEIIHEMY JUTepaTyp-
HOMY $3BIKY 3TO KOPOTKOE€ CTMXOTBOPEHHE, CO3[JaHHOE Ha
HallleM POJTHOM SI3bIKE U 3aT€M MPUCTYIIUM K aHaiau3y. CTUXOT-
BOPEHUE 3BYUUT CIIEAYIOLIUM 00pa3oM:
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JleBy1iika, Boj1OC HE 3aI/IETAIOT
TebsI MHE HE OTAaayT.

JlaBait ybexxum BMecTe

TeMHO, HUKTO HE YBHJIHT.

/leBy1ika, BOJIOCBI TBOH B BOCEMb KOC,
Otpexb OJHY U IpoAad HaMm

Ecmn poanrenn TBou coriiacHbl
Ipunu B 3Ty HOYb criaTh y HAC

Kpatko mnpoaHanu3upoBaB 3TO CTHUXOTBOPEHHE, MBI
JOKaXeM MpUHAIeKHOCTh ciaoB necHu Capwl ['snun
KbIMTYaKaM-XpUCTHAHAM, a TaKXXe MPOSCHUM CEMAaHTUYECKOE
COZIEp’)KaHUE CIIOB IECHU, 3BydYallel Ha HallleM COBPEMEHHOM
sa3pike. 160 MBI Bce ellle HE MOXKEM YCTaHOBUTbH JIOTMYECKYIO
CBSI3b MEXJY CTPOKaMu "BOJIOC He 3aruieTaror" u "1edst MHEe He
otnanyt". To ecTb, He 3HaeM Kakasi CYyLIECTBYET CBA3b MEXIY
3TUMM JBYMsI cTpokamu. M mosToMy, mo NIpUYUHE CBOEro
He3HaHusl, cTpoky "Vay Sinan Olsiin Sar1 Golin" u3 npunesa
MEeCHM, TToeM Kak "anan Olsiin" wim "nonan dlsiin". Mate Capsr
I'simun Tak 1 Tak 6bU1a yke MepTBa. OHA HE cMOTrJIa OBl ChITPATh
KaKyro-11bo poJib B TOM, YTOOBI 3Ta Tparuyeckas JIIOOOBb HE
cocTostach. ABTOpP M B TO JXK€ BpeMs BIIIOOJIEHHBIN, TO €CTh
co3laTellb U MCIOJHUTENIb 3TOW MECHH, MPOKJIMHAI CaMOTro
cebs. Ilen "Vay Sinan 6lsiin", "ymepets 661 Cunany". Ilo cytu,
B TEKCTE 3TOMU MECHU, ABTOP OUYE€Hb OTKPBITBIM 00pa30oM yKasai
ceoe umd. Ilo mpourecTBUM BpPEMEHH, Mbl IEpecTaid 3TO
MMOHUMATh U TTOJBEPIJIN UCKAXKEHUSIM BO BPEMS UCITOJTHEHUS.

A Tenepb BepHEMCS K APYTUM, KaK TOBOPUTCS "TIPOTUBOPE-
yusM" B TEKCTE MIECHMU.

T'oprpkoe u 6e3HaaexHOe mpu3HaHue P.A.HukosaeBa

s Hayana, OTMETUM, YTO KbITYaKCcKasi Bepcus rmecHu Capbl
I'ssmun Obla 3amucaHa ¢ yCeT mpoxkuBasiero B koHie 1800-b1x
rojioB B YkpauHe kbimyaka-xpucruannna d.A.Hukomnaesa. B To
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K€ BpEMsl, CTAHOBUTCS M3BECTHO, YTO Ha TOT MEPHOJ]
®.A . HuxkonaeB ObII JOCTATOYHO IMOKHWIIBIM, TaK)KE€ CTAHOBUTCS
u3BecTHO, uto M.A.HukonaeB He HaJIeeTCs, YTO MOCJIe HErO KTO-
00 OyIeT TOBOPUTH HA ITOM $I3bIKE (HA KBITYAKCKOM SI3BIKE,
KOTOPBI OH HaszbiBail "0z tilimiz", T.e. "Ham s3bIK"). 3HAYMT,
UCTOPHUS TIeCHU OepeT CBOe Havalo elnle riayoxe. B Tex BpeMeHax,
KOIJla CyLIecTBOBaJla TeCHas KyJbTypHas, JyXOBHas,
COLIMAIbHO-3KOHOMUYECKAass M T.J. CBSI3b MEX]y KaBKa3CKUMHU
KbITYaKaMU M JICTU-KbITYakaMu. To ecTh, HUCTOpHS,
pacckazanHas Ha FOxxnom KaBkasze wim kakas-HUOyAb crietas
MIECHSI, PACIPOCTPAHSIINCh YCTHO M MOIJU JOXOJIUTH [0
VYkpaunsl, 6eperoB JlHemnpa, gaxe, MoxeT, JlyHas. B mpotuBHOM
cityyae, ObITOBaHME CJIOB ATOM MecHH Ha Oeperax A3oBa ObUT0 ObI
HEBO3MOXHBIM. Takum o00pa3oM, HAJIMYECTBYET HCTHHA,
aKcuoma, He Hyxjaaromasics B goka3atenbcTBe. Capbl ['situH -
KbIlTYakckasi necHsi! Bc€ Bbllllecka3aHHOE MOATBEPKAAET HAIIN
cioBa. Ho MbI BCE emie NMpoAOJDKMM Hallle HMCCIIEOBaHUE,
MPOSICHUM JIETAJIM U B OUEPEIHON pa3 MPOUHTEPIPETUPYEM IS
ceOs1, TO eCTh JIJIs1 BHYTPEHHEN ayTUTOPUH, TEKCT MECHH.

YTo 03Ha4aeT BEIpaXXCHHE "BOJIOC HE 3aIUIETAIOT !

OOpatuMcs cniepBa K Ha4yajJbHOM CTpouke necHU. B oOeux
BEpCHUAX NEPBAsI CTPOKA, MOKHO CKa3aTh, OJUHAKOBA.

"Sa¢in ucun hérmazlor" azepbaimkaHckas BepcHs
"Axiz sat'in 6rmezler" KbIITYaKCKast BEpCHSA

VY JIpeBHUX TIOPKOB OBUIM YPE3BBIYAHO MHTEPCHBIC BHEIII-
HUE TPOSIBJICHUS B CBSI3U C OOIIECTBEHHBIM ITOJIOKEHUEM,
COIIMAJIBHBIM CTaTycoM Jtofieii. OHM MPOSIBIISUIUCH B OJICKIIC,
MIpUYECKe, OPYIKHH, OBITOBBIX IPHAIICKHOCTAX U 11p. [1o cyTH,
9TO JI0 CUX TTOP OOCTOUT TaKuM ke o0pa3zoM. Horenue kosbiia,
U JaXe HOIIEHHWE €ro Ha OIPEeIeJICHHOM Taliblie, ¢opma
KEHCKUX OpoBell U T.4. 00a1at0T 0coObIM 3HaUeHHEM. OTHUM
U3 JJIEMEHTOB, OIPEACNISIONINX COIMAIIbHO-00IIECTBEHHOE
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MPOUCXOXKIEHUE W CTaTyC, ObUIM BOJIOCHL. JIpeBHHE TIOPKHU
BCErJla HOCWIM JJIMHHbIE BoJochkl. Korga geTu CTaHOBWINCH
MOJPOCTKAMHU, JI€BOYKU JJI1 TOrO, YTOOBI OTIUYATHCA OT
MaJIbYMKOB, 3aIljIeTalld KOChl. Jla’ke B HEKOTOPBIX CIIydasx,
poauTen, OOBSIBUBIIME MaJIbUMKa U JE€BOYKY ''CyKEHbIMHU'",
MeperuieTain B IETCTBE KOHUYMKHU UX BOJIOC, TEM CAMbIM CIIOBHO
nepervieTas ux cyap0Obl. ITO, 1O CyTH, OoJiee IPEBHUI BapUAHT
oObryas "OemukkecMe" WM "AEHUKIU" M MO Ceil IeHb CYIIEeCT-
Bylolero B Azep0Oaiikane. B KOHKpeTHOM ciydae, TO €CTh U3
TEeKCTa aHAJIU3UPYEMOW HAMU TECHU, CTAHOBUTCS SICHO, YTO
BIIIOOJICHHBIN HEe HaJeeTcsl 0OpecTH CBOIO T0ouMyto. JIrobumas
JUIs Hero Hemocsraema. VX BoJ0oChl HUKOT /1A HE TeperieTyTcs,
3BE3/IbI CYJbOBI HUKOT/Ia HE COeUHSATCS. Tuxas rmevaib B IecHe
U TPYCTh, Oepyllias 3a cep/lle - 3Ta 0e3HAIEKHOCTb.

Ucropusi, pacckazaHHas KeImuakoM TpaHmauioBbM u3
HosBobemeBa

UToOBI yCUIUTD HAllle MOSCHEHUE, MPEICTABUM BHUMAHHIO
yuTaTeleld OTHO CTUXOTBOPEHUE, 3aITMCAHHOE U3 YCT KbIMYaKa-
xpuctuannHa W.JI.Tpannadunosa, npoxuBasiiero B 1880-bie
roasl B myHkTe HoBoOemeB Ykpannsr (HoBobemeB - TomoHnM,
00pa30BaHHBIM OT COEAUMHEHHUS PYCCKOrO cjoBa "HOBO" M
KbIITYaKCKux "Oemr eB", TO eCTh "MSITh TOMOB").

Todora edim de, - oldum Todur,

On et’i yil da ¢oban yiirdiim.

Siya sat i ordiirmedim,

Xizlhiginu da bildirmedim.

Anantupyem 3TO CTUXOTBOPEHHUE K HAIIIEMY COBPEMEHHOMY
JTUTEPATYPHOMY SI3BIKY:

brina g Toxopoii, crana Toxypom.
JlBeHanuats Jiet 6p1a 4abaHOM

He crana 3amneratb 4epHbBIX BOJIOC CBOHX
He crana BpraaBath, 4To 5 AEBYIIIKA.
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CTHXOTBOpPEHHE, 3aIMCAHO YCT JEBYLIKH 10 uMeHH Toaopa,
0 KaKUM-TO MPUYMHAM TOABEPrIICHCS JUIICHUSAM. OTa
JIEBYIIIKa MpescTaBisieT ceds B kauecTBe Toaypa, To ecTh HapHs,
paboTtaeT 4abaHOM U 3a 3TU FOJIbI HE CIUIETAET BOJIOCHL, YTOOBI HE
BBI/IATh, YTO OHA JIEBYIIKA. DTO CTUXOTBOPEHUE - JOKA3ATEIIbCT-
BO COLIMAJIbBHO-KYJIbTYPHOI'O CTATyca, CBI3aHHOIO C BOJIOCAMHU, O
KOTOPOM MBI TOBOPWJIM BbIIIE. 3HAYUT, NEPEKUBAHUS
BJIIOOJICHHOTO, CBSI3aHHBIE C IEPEIUIETEHUEM KOHUYMKOB BOJIOC
WIM C OTCYTCTBUEM TaKOBOIr'o, ObLIM OOOCHOBaHHBI. B TO ke
BpeMs1, MEX/1y CTPOKAMH "KOHYMKHU BOJIOC HE 3aIUIeTaroT" 1 "1eds
MHE HE OTHaayT" ecThb mpsiMas CBsi3b. TakuM 0Opa3oM, Mbl
pacKpbUId OAHY W3 TallH IECHU, KOTOpasi TogaMu OblIa OT Hac
CKpBITa. A BTOpasl TaiiHa B MEPBBIX CTPOKAX BTOPOrO KyIUIeTa
KBIITYAKCKOW BEPCUM 3TOU NIECHMU.

Hpyras Taiiaa Capsl ['sutue wim nogeMy "BoceMs koc”...

Axiz, sacin set’iz xat
T es birisin, bizge sat.

To ecTb:

/JleBy1ika, BOJIOCBI TBOH B BOCEMb CIIOEB
Otpexb OUH U NpoAaHd HaM

Yto 310 3Hauut? IloueMy MMEHHO BOCEMb CJIOEB, MO BCEMl
BEPOSITHOCTH IO CJIOSIMU TIOJIpa3yMeBaloTCs BOceMb Koc. UTo
ke 3HauuT 310 unciao? Ilouemy mo ceit AeHb B HEKOTOPBIX
HaIllUX CEeJICHUSIX JEBYIIKaM 3aIjieTaloT BoceMb Koc? Uto
noOyxJaeT Hac OJIIOCTH 3TOT OObIYal, MPOJUKTOBAHHBIM HaAM
[IOICO3HATEILHON MaMATHIO?!

[Ipexne yem neperiTy K BOCBMU KOCaM WJIA BOCBMHU CIIOSIM,
HAaYHEM C BOCBMHUKOHEYHOM 3Be3/bl Ha HameM (urare. [laxe,
€clIi XOTUTE O0paTUM BHUMaHME HAa BOCBMHUKOHEUHbBIE Y30PbI
Ha HAIIUX KOBpax U majacax. Bce OHM UMEIOT OJTHO 3HAUEHUE.
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DTO HampaBjIeHUs, KOOPIAUHATHI KapThl, JaHHble Ory3 XxaHom
24-M Ory3cKuUM IUIeMeHaM [Jis 3aBoeBaHus mupa. [Ipomoxas
KUTh B BEKaX, OHM HAKOHEIl HAIJId CBOE MECTO Ha HalleM
(bnmare. DT BOoceMb HANpPaBIEHUN CUMBOJIUZUPYIOT 4 CTOPOHBI
CBeTa - BOCTOK, 3amaj, CeBep, Ir U 4 a3uMyTa MEXAy HUMU.
l'oBOpst MHAYe, CUMBOJM3UPYIOT BJIACTh TIOPKOB HAJl MUPOM.
CMpICTT  TIepeHoca 3TUX BOCBMH CJIO€B, WM BOCHMHU
HAIpaBJIEHUI HA IJIOCKOCTH JTIOOBU, O3HAUYAET KEJIAHUE CTATh
BlacTuTeiieM cepaua Jrobumoil. To ecth, "s xouy OBITH
€IMHCTBEHHBIM BJIAaCTUTEJIEM TBoero cepauna’, "3jgech He
JOJKHO OBITh MEeCTa HUKOMY KpoMe MeHs1". Kak BUIHO, BOJIOCHI
JT0OMMOH - BCeJIeHHas JIIOOBU BIIIOOJIEHHOTO U €ro MeyTa ObITh
€IMHCTBEHHBIM BJIACTUTEJIEM 3TOT'O MHUPA.

TpeTbs y3710Basi TOUKA IMECHU, KaK MBI YKe OTMEYaJIu BBIIIE,
3aMmeHa cioBa "CuHaH" B mpureBe c1oBoM "aHaH" WM "HoHEeH",
YTO MBI YK€ OOBSICHIIIH.

XKenrusaa Capsr (Sar1 - (a3ep0.) XKeNTHIH LBET, KEITU3HA,
CBETJIOCTH) ['SUTMH - CUMBOJINKA WIN PeajibHOCTh?!

OnHa wu3 y3JI0BBIX TO4YEK, Tpedyromas oO0bsCHeHUS,
Ha3piBaHue repouHu necHu Capwl ['smun. [lTouemy Capsbl
['simun? SABnsiercst 1y 3/1€Ch )KENThINA IBET CHMBOJIMKOM, €CIH 112,
TO uTO OH cuMBonu3upyet? WMnu xxe Capsl ['siuH Ha3bpIBaeTcs
TaKk TMOTOMY, 4TO OHa cBeTjioBosioca? Haie wucciegoBaHue
MO3BOJIIET CKa3aTh, YTO MBI CMEJIO, HE COMHEBASICh, MOXEM
paceMoTpeTh ceMbto Capbl ['sIH, Kak KbIITYAKCKYI0. 3JHAUEHUE
ciioBa "kpImuak" wiM "moJsioBel" O3HAYET UMEHHO 'KEIThIi".
3HA4YUT, MO BCEH BEPOSITHOCTH, 3TO CJIOBO CBA3aHO C
nurMeHranuend kKoxu (uBeroM koxu) Capwl ['simunH. UTOOBI
MOJIKPENUTh 3Ty BEPCHUIO0, OOpATUMCS €llle pa3 K TEPPUTOPUH,
r7ie NPOUCXOAWIN cOObITUs. P.ANTyHail oTMeuaeT, 4To Kpas,
r7e€ OH CTPaHCTBOBaJl, OBUIM PACIOJOXEHBI BIOJb PEKHU
Jxopyx. YUrto ke 3HauuT cinoBo "I[kopyx"? MmeeT nu oHO
KaKkymoo-1u0o cBs3b ¢ Kblmuakamu? Jlng Hauvama crieayer
OTMETUTh, uTO "[kopyx" 310 ruapoHuMm. To ecTb Ha3zBaHUE
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peku. OIHAKO, €CJIM MPUCMOTPETHCS IOBHUMATEIbHEN, MOKHO
YBUIETh, YTO 3TO CJIOBO 3THO-TUIPOHUM.

JI>x0opyX, 9OpBL, INOPHI U a3epOaiKaHCKHAE TOIIOHUMEI. ..

OG11ee MHEHHME HCTOPUKOB U TIOPKOJIOTOB TAKOBO, YTO YOPBI
WM LIOPbl - TYHHO-KbIMUakckue ImieMeHa. CyliecTBYIOT
MHOTHUCJIEHHbIE TOIOHUMBI, Kak B A3epOaiimxane, Typuuu, Tak
u B Cubupu um pasnuunbix obOmactsax Pycckoit denepanuw,
CBS3aHHBIE C UMEHEM 3THX IUIEMEH, TO €CTh YOPOB WJIM LIOPOB.
OTtnuyarolieecs: Mpou3HoIeHue ¢JIoB "dop" u "mop" cBsI3aHO C
(hOHETUUECKMMHU M3MEHEHUSIMU B OTy30-KBIITUAKCKOM TOBODE.
Hanpumep, B IEeHTpaJIbHBIX U BOCTOYHBIX 00acTsx A3zepbaii/i-
KaHa OTY3bl COCTABJISIIOT OOJIBIIMHCTBO M MPOU3ZHOCSIT CIIOBO
"siiytid" ("ykpom") xak "siiyiild". A Ha 3amane, B ['sHmkabacape
npeo0IaJaloT T'YHHO-KBIITUAKCKUE TJIEMEHA, OHU MPOU3HOCAT
cinoBo "sliyid" xak "glyid". Kakx BugHO u3 3TOTO MpuMeEpa,
M3BECTHbIE B PYCCKOM TIOPKOJOTUM, KaK IIOPbl U
NpoXuBarollre B Hacrosiiee BpeMss B HoBocubupcke mopsl,
Ybsl YUCIIEHHOCTH JIOXOJUT /10 2 THICSIY YeJIOBEK, HA3bIBAIOT ceOst
"yop" nnu "4op KbDKbI'. 3HAUUT, HA3BaHUE peku Hopyx Toxe
CBSI3aHO C KbITYaKaMu-dopamu. B AszepOaiimxaHe 3TO CIOBO
MPOU3HOCUTCS KaK "HIop" U UCHOJIB3YETCS B KAU€CTBE KOPHS B
Ha3BaHuu lllepypckoro paitona HaxubiBaHckoil ABTOHOMHOM
Pecriyosimkn u HazBanuu IllupBaHckoit oGnactu. MecTHble
HIepypubl TPOU3HOCIT Ha3BaHUE CBOero paiona, kak Illepun
(Iloptun). Dto maer 3nauyenue "Soreli" (Sor El), nHazBanwme
paiioHa - sTHoHuUM. B crnoBe IIupBaH TOXE NPUCYTCTBYET
KoMmoHeHT "miop". 3meck "mop" HMCHONB3yeTcs B KauecTBE
kopus. lllop+Ban (To ectp, LllupBan); 3nech "mop" sTHUUYECKOE
Ha3BaHUE MIOPOB, a "BaH" mojaBepriieecs (HOHETUUECKOU
nedopmarum cioBo "6aH", ucnoab3oBaHHOE B jgacTaHe "Jleme
Topryn". B macrane moBectByercst o mjomax "a?-ban". "ban" B
apxamyeckoM CMbICJIe 3HA4YUT "MecTo oburtaHus", a B
HACTOSIIIEM 3HAYeHUHU "MOKpBhITHE Kpbllin goma". [pyroii
STHOHHUM, CBS3aHHBIA C LIOpaMM, Ha3BaHHUE Maxajia AJH, C
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KoTOpbIM BcTpetwics P.Antynaii. P.Antynaii ccobiaer, 4To
Amn u3 cemenust Ox4yy. MBI OTMETWIIM, YTO 3TO CEIICHUE
HaxoauTcs B pailoHe Amacuss HMcropuueckoro 3amagHOTO
A3zepbaiixkana (HbiHemHsss ApMmsHckas Pecny6iuka). B
paiione Amacus Obi1a ob6sactTh oA Ha3zBaHuem LLI€pawt u sTa
obmacte rpanunumna ¢ Kapcom um Appaxanom. HazBanwue
[II€paun - 3THOHUM, CBSI3AHHBIM C LIOpaMH. 31E€Ch, KaK U B
stHoHuMe "Ispun", xommnonenter "mop" wu  "aB"
00BEeIUHAIOTCS W JaroT 3HaueHwe "mop au". Jlekcuuekoe
3HaYeHue M (oHeTuuyeckass CTPyKTypa OOOMX STHOHUMOB
ToXaecTBeHHbI. OnuHakoBa u ¢opMa cioBooOpa3zoBanus. He
3aTATUBasi 3TO OOBSICHEHHE, Mbl COUJIM BaXKHBIM MPEIOCTABUTH
BHUMAHUIO U TO, 4YTO peka JIKopyX TOXe cCBs3aHa C
KbIITYaKaMH. 3HAYHMT, IMEHA, TOIIOHUMBI, TUIPOHUMBI Ha 3TOH
TEPPUTOPHUU TOXKE CBSI3aHBI C KbIMYaKaMH. A 3TO YKpEIUISeT
Halle MHEHHUE 0 TOM, uTo Capsl ['sUIUH - KbIITUaKkcKasi AEBYIIKA.
Yro kacaercs ApPYrux 3HA4YE€HM ciioBa "caphl', TO HEKOTOpbIE
UCCIIeIOBATENM  NBITAIOTCS  CBA3aTh 3TO C  COJIHIEM.
JeficTBUTENBbHO, Y NOPEBHUX TIOPKOB CYIIECTBOBAT KYJbT
COJIHIIA, JYHBI U JaXX€ UCKPbI (OTHS), OAHAKO B KOHKPETHOM
cily4yae, TO €CTh B TE€KCTE 3TOU NMECHM KeJIThI 1IBET HE CBSI3aH
HaMpsIMyIo ¢ cojiHlleM. UyTbh IMO3ke MbI TIOTOBOPUM 00 3TOM
0oJiee 0OCTOATENBHO.

XKenTeiit 1IBET B APYTUX HAINUX NAaCTaHAX...

A TIOKa B CBSI3M C JKEJITHIM IIBETOM OOpaTUMCSl K HAIIUM
nacraHaMm. OJIHa U3 IJ1aB POJHOIO Il BCEX TIOPKOB JacTaHa
"Hene INopryn" HaszeiBaetrcs "Coin ['annsl 'omxa [anTypansr”.
3/1ech CUMTAl0 YMECTHBIM YIPEKHYTh HAIIUX HCTOPUKOB H
JUTepaTypoBeaoB. ['1aBa B mactane n0JkHA Ha3bIBaThCs "ChIH
Kanrasr N'omka Kanr Typansr". 91o Tak 1 B opuruHaie. Kanru
- TIOPKCKOE IUIeMsT U B HACTOsIee BpPEeMsl M3BECTHBHI B
A3sepbaitkane, kak "kenrepiau". Ho B ropome AnMmatel s
MO3HAKOMMJICS C dKUBBIM KAHTOM (3aIIMCAHHBIM B MTACIIOPTE, KAK
"kazax"), mpusHaromeM cebs TakoBbIM. KpaTkuii mepeckas
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CIO)KETa JacTaHa TaKOB: HAaCTYNUJIO BpeMs >KEHUTBHOBI
lanTypaspl, OH He XOueT XEHWThCS Ha TypkmeHnke. "Ecim s
JIATY HA HEXHYIO TYPKMEHKY, Y TON JIOMHET NMynoK. MHe Hy>KHa
OTBa)KHasl AEBYIIKA, BIaJCIOIasi MEUOM, CKauyllas Ha KOHe", -
roBopuT OH. OH OTIpABISIETCS B WY Ory3, HO HE MOXET
BBIOpATh eBYIIKY. He MOXeT HaliTU IEeBYIIKY U B JBIII OTY3€.
Haxkonen, nepexoauT rpaHMIbl TJIbIH Ory3a U JOXOIMUT 10
Tpab30Ha, HACTBIIIABIINCH 00 0OJIAUEHHON B CBETJIbIC OACSIHUS
CenpmkaH XaTyH, JXKHBYIIeH Ha 3emie KahupoB. UToOBI
3anonyuuTh CenpIkaH XaTyH, €My IPUXOJIUTCS CPa3UThCS C
ObIKOM, BEpOJIIOJOM U JILBOM. 3alojy4udB JEBYIIKY, OH
Bo3Bpamiaercs B [anmpiH Ory3. Kak Buano, CenbikaH XaTyH
o0OaueHa B CBETJIbIC OJICSTHUS, OHA TSTypKa (HEeMyCyJIbMaHKa), a
KpPOME 3TOr0 MEXKIy €€ IUIEMEHEM M IUIEMEHEM OrYy30B HET
HUKAKUX SI3BIKOBBIX, KYJIbTYPHBIX, OBITOBBIX OTJIMYMI. 3HAUUT,
Cenb/kaH XaTYH - KbIITYAKCKasl IEBYIIKA-XPUCTUAHKA.

Kenrgaxu-xpucruase B facrade "JlanpnnMsaaHame”

B nameit cratoe "McTopust kaxa0ro Hapoaa U3MEPSIETCS €ro
HAIlUOHAJIBHO-KYJIBTYPHOU MaMSThIO, WU SBISIETCA JIH
AxaamMap apMsIHCKOH IIepKOBbIO?" Mbl TOBOPUJIM O KbIIMUAKAX-
XpUCTHAHAX, CO3/IaBIIMX 1apcTBO B TpabO30HE, oTMEYa u, 4To
UX TpaBUTeNs 3BadM TaauK M, YTO 3TO MM BCTpeuyaercs B
OpxaHo-EHMICEMCKUX MaMSITHUKAX M TEKTIOPKCKUX TEKCTax.
Jaxe mpuUBOAWIN IUTATy M3 AactaHa "JlaHelmMaHgHame" U
YKa3bIBaJIU, UTO 3TU KbIMUYAKU-XPUCTUAHE CPAKAIUCH BMECTE C
rpeKaMu Ha IUIOCKOTOpbe ANOACThI (MOOJIM30CTU HBIHEITHETO
ropoaa Opay B Typuuu) NpoTUB CeTbIKYKCKOTO MOJIKOBOIIA
Menuka Hansmmmaana ['azu, BO3riaBisuin O0ObEIUHEHHYIO
KBIITYAKCKO-T'PEUECKYI0 apMHIO. MBI Takke yKa3bIBajd, UYTO
BpeMsi OOOCHOBAaHHUS KBIITYAKOB (JIPKAHUKOB) B OKPECTHOCTSIX
Tpa63ona coorsercrByer III-IV Bexkam mo H.3., a 1o Apyroi
Bepcun VII-IX Bexkam. Ecinm ydectp, 4TO HallM UCTOPUKU
OTHOCST COOBITHUS, TpoucxoauBiue B nactane "Henae-I'opryn" k
TOMY NepUoay (s YACTUYHO pasnensito 3To MHeHue - X.b.),
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TOrJa Mbl MOKEM BBIIBUHYTH Bepcuio, uTo Cenb/KaH XaTyH,
Kak U KopoJjib Tamuk, Toke MpuHAJIekada K KBITIaKCKOMY
IJIEMEHU. 3HAYUT, Y HAC YX€ €CTh CBEJACHMS U3 JBYX TOUHBIX
HMCTOYHUKOB O JBYX KBIMYAKCKUX JIeBYIIKax. B obeux cimydasx
OHU CBSI3aHBI C XKEITHIM IIBETOM. B TakOM citydae, MBI JJOJKHBI
MIOCTABUTh BOIPOC CJEAYIOIIUM OOpa3OM: WM KbIMUYAKCKUE
hi(e):3%110°971 JEeUCTBUTEIIHLHO ObLIN CBETJIOBOJIOCHIMU
KpacaBUIIAMH, WJIN K€ KEIITBIA I[BET B I[EJIOM CHMBOJIM3UPYET
KBIITYAKOB.

Kak n3o6paxkaercsa MaTh KellT9akoB B mactane "Ory3 Xan"?

[aBaiite oOpaTumcsi K [Opyromy HalleMy JaacTaHy U
MOMBITAEMCSI BBISIBUTH CBSI3b MEXKIY KbIMUAKAMU M IKEJITHIM
LIBETOM. DTOT HAJEXHbIH UCTOYHMK - nacTtaH "Ory3 Xan". B
JacTaHe TOBOPUTCS, UTO o HaX bl Ory3 XaH BO BpeMs OXOTHI B
JIecy, 3aMeTWJI BIAPYT B JAYIUIE JI€peBa, BBIPOCIIETO IMOCpPEar
o3epa, eBymiKy. ['1aza neBymiku ObUTM cMHEe HEOECHOUM CUHM,
BOJIOCHI CBETJIBI ¥ BOJTHUCTBI, KaK MOPe, 3yObI Kak skeMuyr. Ory3
XaH xeHUTCsl Ha 3Tou aesyuuke. [Ipexne, yueM MpoOAOIIKUTH
MepecKas JacTaHa, 00paTUM BHUMAHKE Ha HIOAHCHI KACaTeJIbHO
Halreid TeMbl. 3HAYWT, CHHerJa3as CBETJIOBOJIOCAs IEBYIIIKA
cujena B ayruie aepesa. B npeBHeTropkckoM ciioBo "kogus", To
ectp "mymmo" 3Byuut, kak "qopucuq". Bce wucropukm u
TIOPKOJIOTH 0€3 BCSIKUX COMHEHUM MPUHUMAIOT TO, YTO CIIOBO
"KpImuak" Mmpou3onuio ot ciosBa "qopucuq", To ecTh "mymio".
3HAYUT, HAUUHAS C TIEPBOMCTOYHHUKA, KbITYAKN OBUIA CBSI3aHBI
C JKeNnThIM 11BeTOM. 160 MX BOJIOCHI U TUIa OBLTH CBETIIBIMH. [{a
U PYCCKHE, BCTPETUBIIUCH C KbIITUAKAMU, Ha3BaIU UX UCXO/IS U3
3TOT0 KauecTBa "mojioBamMu", To ecthb "cBeToauibiMu'. Capbl
I'ssmur Oyayun KBIMTUAKCKOM JIEBYIIKOW TOXE OblLia OJIOHAWH-
KO M HOCWJIa KaudecTBa IUIEMEHM M POJa, K KOTOPBIM
npuHayIekana. To ecTh, TyT HET HaJJOOHOCTH B aOCTPaAKIUSX.
Capsl 'ssiun BoBce He ConHIE, UM YTO-HUOYAb €Ille B 3TOM
pone. OHa - mpekpacHas OJIOHIWHKA, KOTOPYIO 10 CHUX IOP
00T TIOPKCKHE MY>KUMHBI.
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Kak 3Byunt Capsl I'ssimuH mo-apmsaHacKu?!

Xopomio, He 3aJa0TCs JU apMsHEe, MPUTI3AMOIINE Ha
aBTopcTBOo Capsl ['ssTiH, BOMPOCOM IO MOBOY TOTO, IMOYEMY
OHU HE HaIWcalIu 3Ty TecHI0 Ha apMsHckoM?! Benb obOpasen
TBOPUECTBA KAXKIOTO HAPOJIa CO3/IA€TCS HA €r0 POAHOM SI3bIKE.
C npyroii CTOPOHBI, XaiiK MO TPOMXOXKICHUIO HHIIO-IbITAHE,
MOATOMY MX JIEBYIIKHU JaJIeKo He OJoHAMHKU. Eciin oHM XOTAT
JI0Ka3aTh 00paTHOE, IMYCTh MPOBEAYT HEOOIIBIIION CTATUCTUYEC-
KW TTOJICYET U IPOBEPSIT MOJTMHHOCTD HAIIIUX BHICKA3bIBAHU.
Takum oOpazom, kak Moxer Capbl I'siiH OBITH apMSHKOM,
€CIIM OHA HE IMOX0’Ka Ha HUX HU MO aHTPOIMOJIOTUYECKUM CBOUM
KayecTBaM, HU IO IBETYy M HU TO KAKUM-IMOO IPyrUM
HAIIMOHAJIbHO-3THUYECKUM Npu3HakaM? Ha 3t Bonmpocs! mycTh
OTBEYAIOT CaMM apMsiHe U Te, KTO MX 3ammmaer. 6o stu
OTBETHI OYAYT, TAK WIM MHAYE, a0CYPIHBIMU.

A MBI TocTapaemcsi 3a apMsiH UM JOBEAEM JI0 BHUMAHMS
MHOTOYBaXKaeMBbIX YATATENICH 3BydaHue ciioBocoueTaHust Capsl
s Ha ux s3bIke. ApMsiHe (Xalid) Ha3bIBAIOT JKEITHIN I[BET
"nexH", a HeBecty "rapc". Ecau UM 3TO Tak yX HpaBUTCS IYCTh
HanuIyT cebe necHo "nexH rapc'.

A Capsl I'snmuH mpuHaUIeKuT Ham!

M no ceii JeHh HaIM IIECHA UCKAXaIOTCA

[To cytn, m B HBIHENIHEE BpeMs CJIOBA HAIUX IECEH BO
MHOTHX CITy4asiX UCKaXatoTcs MeBIaMU MpU UX ucroaHeHnu. C
CO’KaJICHUEM JOJDKHBI OTMETUTh, YTO Hallla HapoAHas TeCHs
"Irovanda xan qalmadi" ("B MpeBaHe He ocTaioch XaHOB'")
paHblIIe HcKaxanach kak "Irovanda xal qalmadi”" ("B Hpesane
HE OCTAJIOCh POJAMHOK"). A Terneph BO MHOTHX CIIydasix MOETCs,
kak "Qarabagda xal galmadi". DTo coBepIIeHHO HETOMYCTUMO.
MN60 HapoaHbIe IECHU CO3AAI0TCS B KOHKPETHBIX UCTOPUIECKUX
YCIIOBUSIX, BOUPAIOT B ceOsl COOBITHSI 3MOXU W BBICTYHAIOT B
pomu uctounnka uHpopmarmu. Hanpumep, necus "Irovanda
xan qalmadi" otpaxaer mameHue MpeBaHCKOTO XaHCTBA H
y)Kacaroliee IepecesieHue, CIydyuBIIeecss TaM IOCIe.
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Xukmer BABAOTJTY - Apmsnckas 1oxb ot Axgamapa g0 Caput ['smun

BriocnenctBun Kakoi-To APYroil ailyr, cuuTas MEepeceieHue
CBOEM BO3/II00JICHHOW CBOEN JIMYHOWM Tparenueil, ynomooser
€ro Tpareauu HpEeBaHCKOro mnepeceneHus. Huke npuBomum
CJI0Ba IIECHU, WCIIOJIHSIEMOMN HAIIMMM allyraMyd Ha OHOBE
Menoaun "T'unesap":

TI'ocniona, nocmMoTpuTe Ha yXOIAIIUX

JIrobumas yxonquT, OCTaBUB MEHS CO CJI€3aMH HA I1a3aX.
Iorpy3unuce Ha MyJI0B

bynaro nepecensercs Becb MpeBaH

Bcé 3T0 upe3BbIYAiHO MHTEpPECHbIE U TPEOYIOIIME 0COOOTO
uccinenoBaHusi TeMbl. [103TOMy MbI [TOJKHBI 4YpE3BBIYANHO
YyTKO OTHOCUTBCS KO BCEM aTpuOyTaM HaIlero JyXOBHOI'O
MHUpa - HAlIEMy HAIIMOHAJIBHO-KYJIBTYPHOMY OOTaTCTBY, B TOM
4yucie, K HalllUM TMECHSIM, HE UCKAXaThb MX, BbICKA3bIBATh MpPHU
Cllyuyae MOSICHSIIOIINE MHEHUS M, TEM CAMbIM, OOHOBJIATH HAIIly
namsitb. B IpoTUBHOM cilyyae, HaM MPUAETCS, KaK U B CiIy4ae ¢
Capol sy, mpojenath HCCIENOBATEIbCKYIO pPaboOTy s
TOrO, YTOOBI 10Ka3aTh, UTO JPYTHE MECHU TOXKE MPUHAJIEKAT
HaMm. W TO, ecnu Mbl HaliileM B cebe CaMOOTBEPKEHHOCTb U
HAallMOHAJIbHOE MPUCTPACTHE.

IIpumeganwue: /[ 3aBeplUICHUA 3TOrO HCCIEAOBAHHA MHE
NPHIIOCh BOCHOJIb30BAThCA APXHBHBIMH MATEPHAIAMH B
yeTplpex cTpaHax, B Typuwumn, Kazaxcrane, YkpauHe u
Asepbarimkane. Mown kazaxckue Apy3bs MPHCTIATH MHE I[EeHHBIC
marepuanbl U3 6ubamnorekn Kaszaxcranckoro YHuBepcuteta
OxoHomuku u Koncanrunra. Ho Hapsy ¢ TUM, B HAXOXKICHUH
HCTOYHHKOB, KOTOpBIC S HCKaJ, MHE IIOMOIJI4, IO MOEMY
mHeHuto, "/lyma Capsel rmuH". B IpoTHBHOM cydae, MOXHO
IOPOH rogaMH BECTH ITOUCKH U HE HAHTH HYXXHOI'O MATEPHAJIA.
Ha 510T k€ pa3 HCKOMO€E CIIOBHO caMo 110 B MoH pykH. 11ycTp

MOKOHTCS ¢ MHPOM TBOS aylia, o Ao4b kbimyakckas CAPBI
T'AJIHH!
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Oskipara monastri

Old Albanian - polovetsian abbey belonging to V-VIII cen-
turies existing in the villige Ashagi Askipara of the town of
Qazakh of Azerbaijan Republic.

Hikmat BABAOGLU -
Armenian falsehood from
Akdamar asfar as Sari Gelin






Hikmat BABAOGLU - Ammenian falsehood from Akdamar as far as Sari Gelin

Introduction

Lies have short legs or
a lie has a short life

Some words about three articles

Academic Ramiz Mehdiyev's article of "Gorus -2010: the sea-
son of absurd theatre" which could rouse great interest in the
society, has been discussing broadly in Azerbaijan scientific-
social sphere. Those articles and discussions enriched much our
notions about the metaphysics of the Armenian aggression
directed our history for years. The talented scientist- publicist
Hikmat Babaoghlu's published articles of "Armenian falsehood
from Akdamar as far as "Sari gelin" ("Yellowish bride"),
"Following the sign of the song or a Polovtsian girl Sari gelin"
and "The realities about the Armenian history" have been writ-
ten with methodological affection of the famous article of the
Academic. The edition of those articles privately as a book (in
Azerbaijani, Russian, English and Turkish languages) under the
name of "Armenian falsehood from Akdamar as far as "Sari
gelin" of course, is very important.

The Armenians, who were always distinguished by their cruel
aggression against the Azerbaijan people, altogether, against
the Turks became more unbridled for not being met with resist-
ance. They not also believed their disagreeable lies told by them-
selves, but also, it is pity, they could be able to make the others
to believe their lies. The most sorrowful point is that the
Armenian lies could influence on the Azerbaijan history study-
ing, and turned to the fact of our national historical thinking.

Hikmat Babaoghlu's article of "From Akdamar as far as
"Sari gelin", or in other word, his continuous articles unmasking
Armenian falsification that was branched out from the material
culture up the spiritual culture, in fact, is a wholly work, to tell
the truth, are the sketches, fragments of a whole work. The
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author is right while saying that the Armenians infringed much
upon those periods or those stages of our history, as a result,
our genetic memory about the periods and stages till Islam after
adopting the religion of Islam, lost its sharpness. The rich cul-
ture created by the Tanrichi -Christian faith Polovtsian Turks
who were the oldest inhabitants of the Caucasus (and surround-
ing regions) were mastered by the Armenians (by the Hays).
During the period (VII -XI centuries) of the coming of Moslem
Turks of Oghuz to the Caucasus (surrounding regions) and their
settlement there (and the formation of the Azerbaijan people of
Turkish origin) the cultural monuments that the Islam outlook
refused , turned to the "history of culture" of uncultured ethnos.
As the poet-historian Nariman Hasanzadeh wrote:

The history was ours,

But others wrote our history.
Our historian courage,

Our historian sorrow

Didn't remain in the history.

Alongside with the publicistic emotion, passion in the articles
of Hikmat Babaoghlu, the science, logic, the method of investi-
gating -interpretation, the arguments -proof are clear and con-
vincing . In order to prove that the Akdamar temple is a
Polovtsian -Turkish temple, the author compares it with the
architecture of the monuments which are without doubt belong
to the Armenians (the Hays). The pictures, writings on the tem-
ple- monuments that were spread in the broad geography where
the Polovtsian - Turks settled, or their common structure once
more show insisting that there can't be any word about the
Armenian ( the Hays) authority, or the creative activity of them.

But except one point...

The Armenians are the authors of to make that all belong to
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the Armenians of the Polovtsian-Turkish monuments that they
invaded or “tried to “master", and after many years Alongside
with our material cultural monuments, Hikmat Babaoghlu
investigates also the important factor of the aggressive attitude
to our spiritual monuments. The author proves by the undeni-
able facts that the song of Sari gelin" has nothing to do with the
Armenians' creative activity. In this song which has been popu-
lar in different versions among the Turks of Polovtsian there is
spoken about the love of a Moslem Turk (a boy) to the other
Christian Turk (a girl) and the idea-content of the work of
“Sheikh Senan" of the great Huseyn Javid is just the above men-
tioned theme.

The article of “Armenian falsehood from Akdamar as far as
Sari gelin" arouses interest by its successful etymological expla-
nation. Especially, because the author didn't satisfy by giving
simple formal investigation, tries to explain the historical-
ethnographic theme of some etnonyms, toponyms.

Among the numbered of daring considerations of Hikmat
Babaoghlu, as we think, the most daring point is the thesis
about the existence about being of the elements of Turkish-
Polovtsian in the ethnic structure of the today's Armenians. The
author proves with the arguments that some parts of the old
Armenians- Polovtsian Turks Christianized since the Middle
Ages and mixed with the Hays who came to the Caucasus.
Though the above mentioned arguments are not powerful but
to prove the contrary version of it is difficult. And in fact, dur-
ing the Soviet period, in the books of "Azerbaijan history" it
existed too.

As a conclusion I can tell that the work of "Armenian false-
hood from Akdamar as far as Sari gelin" by Hikmat Babaoghlu,
in other word, his three articles which are the continuation of
each other, is important response to the Armenian falsification.

While the ideology of Azerbaijan studying that was risen to

123



Hikmat BABAOGLU - Amenian falsehood from Akdamar as far as Sari Gelin

the higher level by the all nations' leader Haydar Aliyev, the

Armenian falsifiers will get more such kind of responses. Till the
time when they will learn to confess the reality.

Nizami Jafarov,

The director of the Center of Ataturk ,

the member of Azerbaijan National Academy of Sciences, the

doctor of philological sciences, depute

124



Hikmat BABAOGLU - Ammenian falsehood from Akdamar as far as Sari Gelin

All people exist as much as their
national-cultural memories

Following academic Ramiz Mehdiyev’s article named as
“Gorus-2010: the season of absurd theatre”

The history of all people are as much as their national-cultur-
al memories. In this meaning, the Azerbaijan people aren't
exception. It is also reality that for centuries our people's histo-
ry underwent distortions in different levels, on different purpos-
es. And all these happened at times with the hands of others, at
times with the help of ours. The purpose was to disjoin the real
past of our people, so, to create base for the invading of our

The abbey of Akdamar The abbey of Xudaveng

of Qenceser, Xlll century
All the three church-abbeys belong to the Albanian culture,
that is why their parameters are the same. Compare yourselves

lands. We must confess that the imperialist forces were able to
achieve their purposes.

One of the most important periods of our history is the pri-
mary Middle Ages period. This period is the period which left
deep signs in the belief system and in the socio-political, ideolog-
ical and cultural structure of the ancestors of Azerbaijan people,
and underwent much distortion and misrepresentation. In the
attitude to that period, our historians in most cases either kept
silence or mechanically satisfied by following the thoughts of
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The argument base of the Armenian side has always been
weak in both cases and it is still weak, because from a historical stand-
point this argument is based on the fictions, the distortions and unscien-
tific reasons, from the juridical standpoint it is based on willfully inter-
pretation of the international law propositions.

Academic Ramiz Mehdiyev

those who distorted the history. But recently the chief of the
President Administration of the Azerbaijan Republic,
Academic Ramiz Mehdiyev's article of “Gorus -2010: the season
of absurd theatre", which alongside by coordinating the actual
problems of that period with the present period, firstly, reflects
in itself the objective and daring approaching to the history of
the primary and Middle Ages of Azerbaijan, defined the new
conception for investigating of that periodln. In the article, our
history distorted by the Armenians and Armenian liking sides,
is investigated on the Academic level, the Armenian liking posi-
tions are done away with the scientific evidences. We consider
such kind of objective, scientific and daring approaching will
define special directions for to investigate our history on the
new motives.

All people reached to the modern stage after living different
historical stages, developing, and also by creating material and
spiritual system, by protecting and causing them to develop.
Beyond doubt, as science, memory or human is heir or heritage,
culture 1s also a heritage. That is to say, our present culture is
based on the former culture which in itself is based on the cul-
ture that we created before it. Altogether, culture is the collec-
tion of national and spiritual values that the people created dur-
ing their history. If how much it is necessary to create and form
the culture, it is also necessary to protect the created culture. At
the same time it is necessary for all people to own material and
cultural examples created by themselves. The Azerbaijan people
lived in the Southern Caucasus for centuries, and as much as the
history remembers lived in this geographical area, Azerbaijan

126



Hikmat BABAOGLU - Ammenian falsehood from Akdamar as far as Sari Gelin

Till the middle of XV century the Armenians (Hays) didn't live
in the Southern Caucasus. In 1441, Jahan shah - the ruler of
Qaraqoyunlu Turkish - Azerbaijan state, moved the centre of Armenian
Catholicism from the city of Sis of Kilikiya to the abbey of Uchkilse (Uch
Muedzin) situated near Irevan, the people of which were Turks and in old
times was the Albanian abbey.

Academic Ramiz Mehdiyev
people also enlarged their living areas in different stages of the
history, and at times because of different reasons were satisfied
with those geographical areas, and finally, at present, in XXI
century it resulted with such kind of events. But it doesn't mean
that the material and spiritual values created by the Azerbaijan
people, simply are inside of the official-political- administrative
borders of the present Azerbaijan Republic. Our cultural geog-
raphy, our language geography, our history geography are
much larger than our present administrative geography.

In this meaning, we consider that the most interesting period
of the Azerbaijan Turks, that is to say, the period of primary
Middle Ages is one of the themes waiting for its thoroughly
investigating. Because that period left important signs in the
belief and ideological system of Azerbaijan. That period, is also
the period which Azerbaijan history, the material and spiritual
values created by our people presented by distorting, which is
mastered by others and try to consider theirs. It is known that
the old Huns, Polovtsians, Suvars, Saks, Kimers, Iskets,
Oghuzes and other Turkish stocks living in Azerbaijan, from
time to time used to overflow from the geography they lived and
conquered countries, or withdrew. During such kind of over-
flowing and withdrawing periods, of course, Azerbaijan both
developed, but at the same time and underwent to some foreign
influences. All this showed itself in the belief system of our peo-
ple, in Azerbaijan folk-lore , in folk literature, in eposes all the
events were reflected in the samples.

Still if we look through the epos of "Alp-Er-Tunga" we shall
see that in VIII-VII centuries BC. Suvar Oghuz, Hun and 127
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other Turkish stocks lived together under the Saks' sway.
According to the historical information, between those parts of
Turks there was social-political, ideological and faith unity. The
Turkish people who were our ancestors never were idol wor-
ships, never idolized idols. The Turks always had the faith of
Gok Tanri , the faith of God. Even Herodot wrote in his work
of "History" that like Ellins the Turks didn't have any Gods.
Simply, they had two Tanri.

In the left side: a Polovtsian fighter forged on the church of Akdamar. In
the right side: the Seythian fighter found on the shores of the Black Sea.
Both of the examples belong to the Turks. If Akdamar church s an
Armenian church but why on it there is forged Turkish fighter’s picture?

We may consider that Herodot's confession is a bit inaccu-
rate. That is to say, not two Tanri, but the Turks always had one
Tanri (God). It appears that the second "authority" that
Heredot presented as the second Tanri (God) was the monarch
of the old Turks. Because starting from the old times up to pres-
ent the Turks thought the necessity that as the Tanri (God) was
only in the sky, the ruler was also one on the earth, and with this
wish they joined to the competition of to be conqueror. One of
the last examples of it we can see in the dialogue between Emir
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Teymur and Ildirim Beyazid. Emir Teymur said the followings
addressing to the great Conqueror: "As the God is only in the
sky, on the earth there must be one ruler. This world isn't so
wide for there be need to two rulers". It appears that what
Herodot watched in the old Turks (the Seythian) and consid-
ered as the two Tanri, was one Gok Tanri, the other was, that is
to say the "Tanri's (God's) shadow on the earth" was monarch.
When the monotheistic religions that "explained" the Tanri, that
is to say, God more thoroughly, the Turks displayed interest in
this, they mastered and adopted the values existing in the belief
of monotheistic.

So, let's give attention to the problems connected with the
investigating of the spreading of Christianity in Azerbaijan in
the primary Middle Ages, the mastering of this ideology among
the local Turks, and the material- cultural monuments created
by our ancestors in the Caucasian Albania arousing from this
belief. As it is known, still in I (first) centuries there was built the
oldest Christian temple in Azerbaijan. Moisey Kalankatuklu
wrote that one of hevaries of Prophet Isa - Fadey came to
Azerbaijan. While spreading the religious faith he moved
towards the north-east, while passing that period's provinces of
Artaz and Artar (it embraces the province of Maku of the pres-
ent Southern Azerbaijan) and forwarding towards the east he
was killed by Sanaturk- the head of the Armenis which were the
local stocks.

The Hays present the history of Hays not their own history
but the history of the geography where they lived. The old peo-
ple of this geography were Christian Armen Turks. I want to
direct the attention of the readers especially to these names.
Firstly, it is necessary to be noted that the Armens, Armeniyye
and other names related with Armens shown in all the historical
sources, have no belonging to modern Hays, modern Armenia.
Those Armens were Turks. Just here let's give attention shortly
to the process of word creating in the lexicon of the old Turks.
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While Alexander of Macedon passed through the fields of
Seythian, the local people introduced themselves to him as
"Turk-Men". Since those times that part of Seythians are called
Turkmen. At that time "Turk-Men" meant "I am a Turkman".
At present time the Uzbeks protected and kept that lexic struc-
ture in their language. Instead of saying "I am Uzbek" they say
"Men Uzbek Men". Er-Men is also such kind of word which was
created in this way. That is to say, "I am a man" or "I am a fight-
er". As it becomes known from the name, Artaz or Artaq, mean
"Ertaq-Artugh". If to speak about the words of Ertaq and
Ertugh, let me note that one of the rulers of the dynasty of
Chobaniler was Artuq. Ertugh means "the fighter who carries
tugh". The head of those people whom the Turks called as
Armanis was Sanaturk.

When Fadey was killed there, another missionary named as
Yelisey came to the city of Shaki of Azerbaijan and built a
church on the hearth of fire-worship where the local people
prayed . Again Moisey Kalakatuklu wrote that while Yelisey
passed through the valley of Zargun, and went to spread the
religion among the local people, he was killed on the road.

It is necessary to remember that the valley of Zargun is called
valley of Samur and it is supposed this name is connected with
the names of Huns and Khazars (Khazarhun, Zarhun). Arqun
is the same with the name of Arhun which is used by modern
Turks as a human name, and the archaic meaning of the name
is as "a private fighter, or a soldier of Hun" . In the old Turks
and at present in the army of Turks Er means a private soldier.
Today we know that there is a city of Arqun in the North
Caucasus. As it seems in all the sources both the toponims, eth-
nonims and hidlonims and etc. are in the Turkish language.

But of course, after that effort, the spreading of religion of
Christian in the Caucasus Albany delayed for some time. In
313- by the Albanian tsar Urnayir the religion of Christian was
adopted as the official religion.
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But according to the traditions of that period the religion
adopted by the ruler had to be adopted by the people too, and
it demanded some time, and in some cases it met across with
persistence. That was why after the severe measures taken by the
Albanian ruler, devout Vachaqgan, the religion of Christian was
adopted wholly. So, the old Polovtsians, Huns and other
Turkish stocks who lived in Albany, including other stocks
adopted Christianity.

Just here, while speaking about Caucasian Albany it is neces-
sary to deal with the etymology of this name. Because up pres-
ent time the name of Albany remained unexplained from the
etymological view point. Firstly, Albany was not the mother-
land of the Turks, it was the motherland of more than 26 ethnic
groups and stocks lived in that geography. The name of Alban
was the common name of all the peoples lived there. The Turks
(alp-an-lar) simply, were super etnos among those etnoses and
they were dominating over others.

It 1s necessary to be noted that today that ethnic and cultur-
al structure remains as before. Simply, the name of Alban was
replaced with the name of Azerbaijan. As in old times, while
saying Alban it was meant all the ethnic groups and stocks, at
present while saying Azerbaijani the same thing is meant. That
is to say, the name of Azerbaijani is the common name of all the
Turks living in Azerbaijan- Talishes, Lesghis, Avars, Tats,
Saxurs, Udins and others. It appears that for thousands of cen-
turies we-Azerbaijanis (Turks, Talishes, Lesghis, Avars, Tats
and etc.) live brotherly in the same place and by creating the cul-
ture and tradition of together living we kept it up today. As the
ideology of Azerbaijanism created by our great leader is based
on such kind of severe historical bases and national -ethnic tra-
ditions, at the end of XX century it could be able to turn into the
ideological formula saving our people from dividing and
ensured our unity and equality.

Now about the explanation of the word of Alban.
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According to me here the letters or sounds of "b" and "p" under-
went phonetic changing. I think that the word is as "Alp (b)
+an. Here the word of Alp means in archaic Turkish language"
the high, courageous".

An is the affix of plural.

This word has been protecting its original form at present
too. For example, in the town of Quba there is a village named
Alpan. That is to say, it is clear the word of Alpan is a Turkish
word. The affix of "ya or ye" is a case affix. For example,
Turkiye (Turkey), Suriya (Suria), Almaniya (Germany),
Avstraliya (Austria) and etc. As it is seen ya-ye turn to the spe-
cial name by being added to the words of showing place. So, Alp
(aniya) means the country of tall ones, the country of tall height
or the country of high mountains. It rouses no doubt that
Albans were tall people. In the pictures of Strabon, including in
the investigated grave yards the found out bones prove it. For
example, the height of the 18 years old girl buried in the temple
in the village of Kish of the town of Shaki is 203 centimeter. The
skeleton bones of the older people prove that their heights were
230 centimeter. Just here it is necessary to cite from
M.Kalankatuklu. The ruler of Sasani, II Shapur (The Albanian
tsar Urnayir who adopted Christianity, married to II Shapur's
niece) organized face to face fight with the warlord of Huns'
country, with Hunoqur, who invaded the Iranian kingdom.
M.Kalankatuklu describes that warlord as a broad-shouldered,
tall, and giant man.

"He had forehead in the width of three inches, the helve of his
giant spear was made of high wood." It appears that the physi-
cal - biological structure is conformed and proves each other.

By presenting some examples of the variant of Alp of the
word of Alb that lives up today, I am going to sum up our expla-
nations.

At present, there are villages named Alpoud in the towns
Goychay and Qazakh. At the same time in some regions
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(Shirvan and west regions) there is a special kind of bread called
as "alpoud". I think this kind of bread is the kitchen example of
Alps reached up today.

This is the king Gokok (Gagik) who built the church of Akdamar.
He is a Polovisian Turk with all his clothing,
sitting and anthropology. even the pointed cap on his
head shows that he is a real Polovtsian Turk. It appears that the
church belongs to the Polovisian Turks
they began to build temples for to pray there and in those tem-
ples the Turkish architecture style was reflected. That is to say,
if we pay attention to the buildings of all those temples we can
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see that they are architecture samples having domes like tents
(the domes that we mentioned as covering as tents belong to the
Turkish architecture and it is the tradition coming from the tent
culture. H.B) are the architecture monuments built with four
cornered swelling ups. Such kind of architectural monuments
are called monuments which are built with the style of clover lik-
ing. (the building of the temples in this way isn't accidental. This
form is connected with four elements coming from the old
Turkish architecture: fire, water, weather and soil. One of the
elements consisting the faith system of God were just those ele-
ments).

If we watch attentively we may see that all the churches exist-
ing in the Caucasus Albany are the monuments just that clover
liking or the method of tent.

By the way, I can present a sample. For example, in the ter-
ritory of Kalbajar the church of Xudaveng and the church of
Akdamar are as if twin architecture samples. On the tent, with-
out doubt, a tower resembling the pointed cap of Polovtsian is
erected. It means that though they adopted Christianity they
reflect the cultural samples coming from Goddism, and reflect-
ed the architecture style coming from Goddism in their belief
hearths.

So, all the abbeys and temples exiting in Caucasus Albany,
both the churches called as Xudaveng and Xoteng in the town
of Kalbajar, and the church in the village of Julud of the town
of Oghuz, or the abbey of Askipara in the town of Qazakh, and
the abbey of Bayan were built in the same style, as if their archi-
tect was the same person. By numerating the names of those
churches my purpose is to draw the attention of the readers to
the point that all of them are the material heritage of the same
culture, and are based on the same architectural style. Just start-
ing from IV century, that is to say in the period after Urnayir
and Vachagan, the numbers of such kind of praying -houses
increased in Azerbaijan. I consider that the areas in which the

134



Hikmat BABAOGLU - Ammenian falsehood from Akdamar as far as Sari Gelin

Christian churches existing in the Caucasus Albany define also
the borders of Albany. One end of those borders go up to Iran,
the other end goes up to Eastern Anadolu. Of course, the
spreading of Christianity was a great event. But at the same time
other Turks didn't adopt Christianity. Most of them still
remained being as Tanrichi. And at that period among the
Tanrichi Turks and Christian Turks there were from time to
time conflicts. It is natural, the events happening in our history
were reflected in our daily life. At the same time, in folk, in the
art of Ozan, and in our eposes that event found its reflection.
There is a topic in the epos of "Kitabi-Dada -Qorqud" connect-
ing with the Polovtsians adopted Christianity. And in that epos
in the part of invading of Qazan khan's home we can see the
Plovitsian (Christian) Melik is the enemy of Oghuses.

During the next periods in the territory of Azerbaijan and
wholly among all the parts of Turks, Islam began to be spread.
Appearing of Islam in VII century as monotheistic religion,
again attracted attention of Tantichi Turks. Firstly, the
Bulgarians of Itil (Volga), that is to say, the ancestors of present
Tatars (Oghuzes) adopted Islam. In the 115 kilometer south of
the present Kazan, there was the city of Bulgar, capital of
Bulgarians. In 921 Bulgarian khan, Almish sent the messenger
named Bashto who was from Turks of Khazar, to Al-Muktadir,
the caliph of Abbasi, to say him that he wanted to study Islam.
The caliph sent Bulgarians both ministers of religion in order to
teach them Islam and also sent group of architects for to build
mosques. The person who was included into that delegation
staff, Ibni Fadlan, afterwards wrote interesting information
about Bulgarian Turks. Almish khan, who adopted Moslem
changed his name into Jafar. Approximately, at the same time
the ruler of Karakhani, Satuk Bughra also adopted Islam and
changed his name into Abdulkarim. So, in this way Islam began
to be spread among the Turks.

But there is one point that doesn't attract attention. Of
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course, though it is shown that the Bulgarians of Itil and
Qarakhaniler were the first ones who adopted Islam, it is fact
that before them Islam was spread among the Turks in Albany,
around the lake Urmiya, and around Caspian.

In this way, the Turks adopted Islam willingly. Just in the
eposes of Azerbaijan that period was reflected.

The Turks who adopted Islam called the Turks who had
adopted Christianity, firstly as Qara imanlilar (Black faith). The
name of Qaramanlilar comes from here. That is to say, they
were rivals to Turks of Oguz from time to time and some parts
of Qaramanlilar who had adopted Christianity, were exiled to
different parts of Azerbaijan when the state of Ottomans gained
strength, that is to say, to the territory of Qarabagh, especially
to the region of Jabrail, some parts of them were exiled to
Bizans. In that period among the exiled ones there were
Christian Turks of Ermen. Having relations with their names in
the south-east of the city of Konya there is a town of Karaman-
Ermenek. At present the Turks living in the east Bizans, in
Greek, remember that they were Turks once. But at the same
time they have already turned to one part of the Greek people.
The chief minister of Greek, Karamanis is a Turk from the gen-
eration of those Qaramaniler. He is a Christian Polovtsian
Turk.

So, during the period that we deal with, in the Caucasus
Albany, that is to say, in Azerbaijan, while Islam spread widely,
while the influence of Oghuzes increased, there happened the
process of removing of Turks of Christian to the outlying parts
of Azerbaijan. In IX century the parts of Saljuq spread from
Middle Asia to the Southern Caucasus and Anadolu, to the
north of Iraq, increased both the number, authority, governing
of Oghuzes in Azerbaijan. In 837, after the defeat of Babek, the
head of the movement of Khurramiler the religion of Islam
became the leading religion having no rival. So, it was put an
end to the persistence of Turks of Khazar and local Turks of
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Khristian who had adopted Christianity. Khazars moved to
Europe, there they forgot ethnic identities and began to live as
the Jews, at present ninety percent of hundred of the European
Jews are masnavi Khazar Turks who forgot their ethnic identi-
ties and are known by their religious identity. Simply, they for-
got their own languages and mastered the Jewish language
which is the intercourse means of their religion.

Starting from that period most parts of Turks of Christian
began to be pressed to the outlying parts of Azerbaijan. One
part of them began to be spread in Qarabagh, one part to the
mountains of Zangazur, one part to the East Anadolu, some
part to the north- east shores of Black Sea- up to Trabzon. By
the way, it was shown in some sources that the stocks of janit or
janikler whose origins go to III-IV century AD. were the Turks
came from Caucasus, and they had a state around of Trabzon.
Then we shall speak about it.

As above noted, the Christian Polovtsians began to be
pressed and at that time an interesting process happened. The
Christian Turks who were pressed from Azerbaijan settled in
the outlying parts of Azerbaijan, and began to build new cultur-
al monuments for themselves. One of the samples of those mon-
uments was Akdamar church. Akdamar church is the cultural
sample of Polovtisians who went from here, that they built in
East Anadolu. Akdamar is the temple of Christian Polovtsians
(Turks) which was built in the island of Akdamar during 915-
921. The sources note that Akdamar church was built by the
order of king Gaqik who belonged to the khanate of
Vachpurakan or Vaspurhakan.

Again I want to draw your attention to the khanate of
Vachurhakan and want to explain what it means. There is a
word of " hakan" at the end of the word of Vashpurhakan.
"Hakan" is in Turkish language. Vaspur means "strike". In the
old Turks they called the emperor as "snatching" that is to say
the man who gets something by snatching. The words were cre-
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ated in this way, and at that period the daily used words were
also political terminology. Suppose, the old Turks saw a horse
domlnatmg over herd snatching something they called that

The fighting rams (goats) on the church of Akldamar.

It is known from the history that the totem of ram concerns to the
Turks. The parts of Aghqoyunlu, Qaragoyunlu, Aghkechili, Qarakechili,
Sarikechili have been living passing through the centuries. But we
wonder why have them been forged on the church of the Armenians?

horse "gapaghan" that is to say "snatching". At the same time if
an emperor or a fighter passed the borders of other people and
invaded their lands they called this act "qapaghan". For exam-
ple, the younger brother of Iteris Khagan, Kapagan Kagan
made some stocks obey him, in 716 he defeated bayikullar, and
he died in that fight. He gained the title of "Qapaghan" for he
defeated the stocks.

In the archaic Turkish language the synonym of the word of
"emperor" was "qapaghan". If to speak about Vaspurhakan,
this word was created from the unity of the words of Vas -pur.
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This word has the meaning of "invader". That is to say,
Vaspurhakan is the owner of the khanate of Polovtisian Turks.
Akdamar church was built just by his heir Gaqik or Gakuk.

I want also to direct the readers' attention to the meaning of
the word of "Gaqik". Gaqik was created from the unity of the
words of "gok" and "ok". That is to say, here it is spoken about
the Turkish ruler called as Gok-ox. ("ox" means "an arrow").
We know that in the old Turks the words connected with "ox"
there were created the words as Uchox. Bozox, Gokox, at times
these were the names of stocks, or the address of a part of peo-
ple. Gaquk means Goyox.

By the way, on the out wall of Akdamar church there is pic-
ture of King Gaqik, made by means of swelling of stone. In the
picture a squint - eyed, pointed capped Polovitsian Turk sat
folding his legs in the uniform of that period. Even the most
Armenian liking historian can't insist that man's being an
Armenian. That was why the Armenians explain this matter in
this way that supposedly Gaqik was obedient of Abbasi caliphs,
that was why he dressed in that way. Well, but Abbasi caliphs
never dressed as Gaqik's clothing. But whose clothing is Gaqik's
clothing? Here again Armenian begin to tell fibs. According to
their words all the soldiers were under Abbasi's obedient, Gaqik
also dressed like his soldiers. Well, but why Gagqik dressed not
as the caliph whose vassal he was, but the soldiers of the caliph?
By the way, not all the soldiers of the caliph were Turks. It
appears that Gaqik who dressed like the Turks and sat folding
his legs was a Turkish man. Starting from Oghus Khagan who
sat on the throne, till that period the Turkish rulers had the tra-
dition to dress like Gaqik and to sit as he sat folding his legs. So,
as it is known from all above mentioned names, the building of
Akdamar church was charged to the priest Manuel by Gokox.
The church wasn't called Akdamar accidentally. If the Hays
(Armenians) built that church they would call it in Armenian
language. Because in the Armenian language the word of
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Akdamar has no meaning. In other languages this word has also
no meaning. This is simply is a word combination that can be
explained only in Turkish language. Well, if the Armenians built
that church why didn't they call it in their language? We know
that whatever any people create they give it the name in their
own language, all agree that sample was made by those people.
The Turks invented yoghurt and in all the world languages it is
called "yogurt" like in Turkish language. The English invented
"motor" and in all the world languages it is called as "motor".
Akdamar church was built by Turks and called its name in this
way. In all the languages this church is pronounced as
Akdamar. It is impossible to prove its contrary logic. Let's
explain the meaning of Akdamar.

The word of Akdamar is from the words of "white, light".
"Damar" (veins) is as if a way traveling human body giving life.
Akdamar is "the way of light, the way of milk". If we take into
consideration that the milk is also white, we understand that the
milk way which was known to Turks is related with cosmic
space. That is to say, this church is a praying-house which the
Turks built in order to have relations with the universe, with
cosmic. Akdamar must be explained in this way, and it once
more proves that Akdamar belongs to Polovtsians.

But the Armenians explain its meaning by telling fibs. They
say that supposedly priest Manuel had a daughter in the name
of Tamara and a young boy living near the island loved her.
That boy every day came to the island swimming and met with
Tamara. One day the priest, the girl's father, felt their meeting.
He saw that Tamara lit the lantern and the young boy began to
come towards the church swimming. The priest put out the
lantern and the boy lost his way, drown in the water. He died
crying “Ah, Tamar", "Ah-Tamar". This is a funny explanation
having no scientific base. But of course, it harmonizes with
Hays' mentality.

There are also other facts which prove that Akdamar church

140



Hikmat BABAOGLU - Ammenian falsehood from Akdamar as far as Sari Gelin

belongs to Polovtsian Turks, that is to say, to Azerbaijanis.
These are the pictures engraved on the church by the way of
swelling of stones. One of them we mentioned above. There are
pictures on the church which show a number of pointed-capped
Polovtisians sat folding their legs and praying. As it is known in
the old Greek sources another name of Polovtsians is
Shishpapaqlar (pointed-capped). At the same time most of the
people settled in Mountainous Garabagh were pointed-capped
Polovtsians came from Caucasus Albany. For example, there is
a village of Shishpapaq in the town of Aghdam. It is also one of
the evidences. Except, on Akdamar church there is a picture of
a Polovtsian fighter who sat on the horse and turned taking his
hand an arrow shooting to the wall of Anadolu. All the histori-
ans including Kramer, Bartold, Marr, Shopen, at the same
times all the historians of the world, adopt that picture belongs
to Turks, Huns. The cap of the warlord which was engraved on
the church is a cap made of skin of sable, a cap of Kirghiz or
Polovtsian. Here a question arouses. If the Armenians built
Akdamar church why did they engrave Polovtsian fighter's pic-
ture on it? Of course, there were rubbed some of the pictures
and there were added other pictures.

In the town of Kalbajar there is an abbey that we call
Xudaveng or Xoteng. If we watch its architectural structure, we
can see that they are built in the architectural style as Akdamar
was built. This temple was built in V- VII centuries by the Alban
knyazes. Even it was rebuilt by the Albanian ruler Hasan Jelal
in the next periods. It is said that the wife of Hasan Jelal was
buried there too. This church is situated in the village of
Baghlipeye near the highway of Aghdare-Kalbajar, that is to
say, in the 29-th kilometer of the way going towards Kalbajar
from Aghdara. If we give attention we can see that once Mixitar
Qosh was there and even he put a sign on the stones. But
according to the words of the local people, in the next periods,
that is to say, during 1930-1940's, a group of persons came
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from Armenia and destroyed the engravings on the church,
rubbed out the writings. It once more proves that the churches
in the territory of Azerbaijan or in the territory of the present
Armenia which are considered to be Armenians' churches, don't
belong to the Armenians. All of them are the Azerbaijani
churches.

If we pay attention to the geography with the spreading of
Oghuz Turks we may see that some parts of them go up to the
Black Sea. In the Black Sea there were the stocks named as
Janik or Janit. The main point is that as it is in our country they
also called the rulers of Polovtsians who moved from Caucasus,
as Melik. Like in our epos "Kitabi-Dada- Qorqud" there is
image of Melik there was Melik Janik. It is interesting that they
were also called kafirs (godless ones). After spreading of Islam
these names were replaced with the words of gavur. Gavur is the
word came from the Arabians, they called the persons who did-
n't adopt Islam. Here we see the influences of Arabians, so, there
are parallels between Polovtsian Melik and Melik Janik. Those
Janiks or Janits lived there setting up their state and at the same
time they erected Albanian Christian temples around the Black
Sea. It is spoken broadly in "The letters of Danishmendi" devot-
ed to the famous Saljuq warlord Danishmendi Qazi, when
Danishmendi qazi came to the summer pasture of Aybasti situ-
ated between Ordu and Trabzon he went to invade the state of
Janik. At that time the head of the Christian Turks was also
Tadik who wanted to fight against him. Tadik is an ordinary
Turkish name and it is interesting that on the monument of
"Orxan-Yenisey" there are the names of some goyturk warlords
as Tadik who fought against the Chinese.

(Aza Tatuk, Gok Amash Tutuk, Bughak Tutuk and etc. By
the way the name of Amash at present exists in Azerbaijan as
the second name.)

We know that the Goyturks are considered a part of
Polovtsians or there is a relationship between them . So, there
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was intensive fight between Tadik and Danishmendi. When
Tadik returned back, to Trabzon we see his name again in the
scene of war between the Saljugs who spread in Anadolu. The
Greek pronounce the name of Tadik as Tadis or Tadiodis. It
becomes known that Tadik took five thousand of Janik soldiers
, that is to say, together with the Christian Polovtsian soldiers
he headed the Christian Army of the Rums and around of
Amasiya he came face to face with Danishmendi qazi. There
Tadik was defeated and he was escaped running from that
place. So, all these were because that in VIII-VII centuries BC.
maybe before that time in the territory of Anadolu, both in
Caucasus and in the north of Caspian sea there lived Turks.

There is information in the epos of "Alp-Er-Tunqga" that
under the leadership of Sags there lived Oghuzes, Polovtsians,
and other Turkish people. One of them was pechenikler. If we
give attention from where the name of pechenik was created we
can see that in the epos of "Alp-Er-Tunga" the name of famous
Turan ruler, Alp-Er-Tunga's father's name was Beshenik or
Bechenik. It shows that the ancestor of pecheniks, or as the
Greek called kuma, as the Hungarians called kuns, or as the
Russians called Polovtsians were Alp- Er-Tunqa, his father
Bechenik. It has old history of Pecheniks living there. So, living
of Turks in that geography- in South Caucasus, in East
Anadolu and wholly around the lake of Urmiya, and their set-
ting up big states and empires aren't accidental. All these facts
once more show that all the churches which the Armenians con-
sider to be theirs and want to master are the material- cultural
monuments of Christian Polovtsians. In the church of Uch
Muadzin (Echmiedzin) the religious texts in the Polovtsian lan-
guage in the Armenian alphabet still remain. At the same time
we consider that there is also an interesting point.

Today most of the Armenians whose second names are in
Turkish are Christian Polovtsians. Nalbadyan, Saribekyan,
Ulubabyan, Kocheryan, Zargaryan, Dallakyan and others are
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the generations of just Christianized Albans, Christianized
Polovtsians. They are called Hays. In fact, today there is a strug-
gle between them in Armenia and Armenian Army. That is to
say, the struggle between Hays and Christian Polovtsians. They
feel that the Hays and Armenians are enemies to one another.
We specify this mutual hatred like national hatred. It appears
that today in the country which the Armenians call as Hayastan,
but which is our Armeniyye, in the country of Christian
Polovtsians, there are 30 per cent Hays, who were placed there
by the Russians or imperialist forces. So, religious hegemony,
religious identity exceeded ethnic identity and as a result there
was set up Armenia speaking organization. In fact, this lan-
guage isn't Armenian language, it is a combination of old
pahlavi language and Turkish language. It is pity, our north
neighbor gives money to them and makes them to play the role
of gendarme in the South Caucasus. But I am sure that today
Azerbaijan people will be protected from the Hays' hatred by
owning their culture and by making Christian Polovtisians to
believe this reality.
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The realities about the Armenian history

From the right question to the right answer

I (first) question: Where is the real ethnography of Armenians?

In the last article, the end of my investigation resulted with it.
As the history of their people, the Hays present the history of
the geography where they live now. The history, the culture, the
monuments, the different examples found during archeological
excavations have nothing to do with the Hays. If it is thus but
who are the real owners of this geography, ,
culture and history? They are not |
Armenians at any case. g{_@f’“‘

Alexander Anniskiy |
wrote in his work of the Eh-si
"Istoriya armyanskoy |
cherkvi" ("The history of the s
Armenian churches): "Moisey
Xorenski's writings about the
old history of Armenian g
people supposedly bas-
ing on the old historical
sources are distorted of -
historical facts, which were fab- &
ricated . If we take into considera-
tion that in the history there is no
sign about the political unity, power “%&:
or culture of the Armenians. In this case, 1t is necessary to come
to conclusion that the Armenian people had none of the above
mentioned elements. It appears that the Armenians always lived
semi-numbered, in the form of wild tribes" (A.Anninskiy.
"History of the Armenian churches").

We consider that the conclusion of A.Anninskiy is absolute-
ly right. Because as a result of the archeological excavations
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concerning to the ancient periods, there were found none of the
material evidences of the Armenians. The main point is that the
territories which the Armenians pretend to be theirs, that is to
say, the territories like the geography of Assuriya, Urartu,
Kilikiya and etc. both from the archeological standpoint, and
from the view point of the written and other sources are the ter-
ritories which are investigated perfectly. In fact, just as during
the ancient periods, in the next periods there are seen none of
the signs of Armenians. The Armenians search for their roots,
their old states in the East. But both during the periods of
Assurlar, Midiya, Manna, Ahmaniler and during the periods of
Alexander of Macedon, or Seleviks there are not met the names
of Armenians during the serious events happened at that times.
In this case to try to own the old Urartu state is nothing but the
Armenian ambition or lies. Except, the Armenians who search
for their old states in the East, at times say that their old state
was in Balkans. So, the unreal dreams about the old Armenian
state arouse ironical smile on the serious historians. But let's for
a moment think that Urartu was the Armenian tsar kingdom.
In this case, let's look through the geography of the place where
that state was situated. In none of the historical sources the
borders of the state of Urartu continued up to Chuxursedd,
Zangibasar, Zangezur. Goyje, or up Garabagh. The provinces
we mentioned above, were always historical Azerbaijan lands.
If it is thus, with which right the Armenians pretend that those
lands were theirs.? Even the head of the terrorists S. Sarkisyan
says that as if Azerbaijan is only 100 years old. It appears that
in no case neither the present Armenia nor Garabagh aren't the
ethnic lands of Armenians.

II (second) question: Are there any relations of the Armenians
with the Christian temples in the Caucasus?

Let's again base on the work of "Istoriya Armyanskoy
cherkvi" (The history of the Armenian churches)

For many centuries the "old Armenians" created none of the
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national examples in the fields of science, including in the art.
Their writings began to appear after V century. It isn't surpris-
ing that they have nothing in the fields of religion and faith too!
These thoughts are justifying and real that none of the
Armenian historian could be able to disprove the facts. The
Armenians always mastered the faith of the people of whose
obedient they were. During the period of Ahmaniler they mas-
tered Hormuz coming from the East wisdom, the different Gods
coming from the Byzantines, the divines coming from the
Assurs as their own religious ideology. The period lasting till the
appearing of Christianity it had happened in this way. Then in
the primary Middle Ages in the Near East and in the territories
adjoining them Christianity began to be spread. In 313 the
Albanian tsar Urnayir also adopted Christianity. So, in the ter-
ritory of the modern Azerbaijan Christianity began to gain
strength. (2, Moisey. Kalankatuklu). Till VII century, that is to
say till the period Moslem was created Christianity was spread
enough among the God loving Turks. In the territory of Albany
there were built a number of abbeys and churches. There began
the hegemony period of Christianity. The Polovtisian Turks
who were the supporters and who spread that religion translat-
ed "Bible" into their own languages. During VII-IX centuries in
the Caucasus the period of spreading of Islam resulted with the
failure of Christianity. In that period Saljugs and Oguzes adopt-
ed the religion of Moslem and came to the Caucasus. It resulted
with the conflicts between the local Turks and Polovtsians. The
Armenians used from those conflicts. The Armenians who lived
up that period in the different geography began to move to the
Caucasus and achieved to set up unity with the Christian
Polovtsians. Supposedly, in that period the Armenians had
already adopted Christianity. If we believe to what the
Armenians say, these events happened in 340-344's. Here it is
necessary to explain an interesting point. In fact, in that period
(VII-IX centuries) those who moved to the Caucasus and made
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efforts to create unity with Polovtisians were not Ermen Turks
but the stocks of Hay. The name of the Ermen was one of the
parts of the local Polovtsians. So, the Hays ran from Moslem-
Turkish armies who invaded the Near East and Anadolu and
tried to find shelter to the local Polovtsians, Ermen. As soon as
they had unity with them they began to distort the history of the
local Ermens and Polovtsians, and began to translate the
Christian texts which were in the Polovitsian language. And the
Polovtsians began to use the Hay language in the daily life. In
fact, it was in favor of the local Polovtsians to master this
strange language. Because when they spoke in their own lan-
guages their blood brothers, Moslem Turks, Oghuzes, who were
their religion enemies could understand them very well. It
caused the problems in the protecting the military secrets, it
increased their incline to the religion of Islam. That was why the
beys of Polovtisians mastered the Hay language willingly, and
tried to protect themselves from the hegemony of Oghuz adding
to the difference of religion also the difference of the language.
So, they wanted to protect all the national- cultural and reli-
gious monuments situated in the Southern Caucasus.

This historical chance gave the Hays great support, it gath-
ered speed the assimilation of Ermens and Polovtsians.

The Hays had great chance which they didn't have during all
the history. The two Turks would fight and the Hays would be
religious- ideological leaders. At last, they would also turn to an
elite in this collection. While they were slaves they would be
masters. That was why they learned the language of Polovtisian
quickly, then complied dictionaries, they changed all the reli-
gious texts of Polovtsians into Hay language.

III (third) question: But where are the texts in Polovtsian lan-
guage? It can't be that all of them were lost! Is there any evidence?

We think that it would be better to begin the text in the
Polovtsian language with the praying to Xristos.
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Surp Asduadz

Ari Tenri, ari da yuvatli, ari da élamsiiz, ki
xaclandin hizim 1iéiin, yarliya bizga.

Ue kez ayt.

Haybatli da alyisli dayma ari goj3s Asduadza-
dzin Mariam, anasi K'risdosnun, sungin yoltya-
mizni bi(101)zim Oylupa senin da Teprimizgia bi-
zim.

Xutygargay bizni sinamaytan da baréa tarliyla-
rimmizdan bizim.

Translation:

The holy God, forgive us, you are higher and pow-
erful, you are eternal, deathless, forgive us !/

Repeat these words thrice!

Sacred and eternally higher Meryem, the mother
of Xristos, our arms are opened to your Son, and your
and our God.

Rescue us from being tested and from suffernngs.

(H.B.)
Another praying:

Yalbarip yolarmen sendin, Biy, bosat mana
menim yaziylarimni.

Koplarga yarliyovuéi Biy, varliva mana, yaziy-
liga.

Tenri, arit meni, yazixlini, yaziytan da tirgiz.

Tenri, Sayavatlan men yazixli yulun isni da
varliya mana, (109} kdopyaziyliga.

Translation:

| beg and request from you. Bey, escape me from
my faults.

He, mostly forgiving Bey, (kind) Bey, forgive my
faults.

Hi, God, clean off me from my faults, lose the habit
of to sin to the sinner. (or teach the sinner for not to sin)

My God, be generous for me, your sinful slave, and
forgive me who has a /ot of faults.

(H.B.)
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As it is seen from the praying the Christian Polovtsians
addressed Isus Xristos at times as the God, and at times as the
Bey. In their religious lexicon still there is not "Boq" or "Allah".
Tanri was their old God and Boq in Christianity and Allah in
Islam are the same. That was why both Christianity and Islam
are adopted by the Turks easily. Because there is no religious-
spiritual or religious-psychological barriers. The faith of
Tanrichiliq formed good religious -ideological base for polythe-
ism. The Hays had come from monotheism in spite of adopting
Christianity they couldn't master or understand it spiritually.
There is need to the broad explanation or propaganda. In this
case, found support in Polovtsians. The religious texts of the
Ermen Polovtsians were translated into Hays' language just
because of this reason.

Just here let's present another text in the languages of Hay-
Polovtsians. This is the sequence of the years in the old Turks.

sicyn il apk Jiadiu [ore nugn] — sicyan yil

ut ifi apk kg [Ore ezn] — buya, styir

plars apk fiuda [ore incn]) — bars

t'usyan apl bepnntfy [ove nabasdagn] — yoyen, {favian
tavisyan, tusyan

In apl decdf [Ore cugn] — balty, Iu

ilan apk od [ore ocl — yilan

At’ apl &f [ore cil — at

Vit npk nsfucap [OTe 0Cgar] — yoy, yocyarolyar

pic apk JEJa [ore memun] — pid, meymun

toayuyu apk Lo [Ore haw] — tavuy

it apl yais [ore Sun] — it

t'anguz apk fung [OT€ ¥0Z] — tonuz

The translation of the text from the language of Polovtsian into the Armenian
language which shows the squence of the years in the old Turkish language.

The Hays learned from Polovtsian- Ermens not only the reli-
gion but also the norms of the daily life, the juridical, even med-
ical and other necessary things. One of the examples of such
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kind of things connected with health reached up present time.
This is the recipe of long-lived life which was taken from
Polovitsian-Ermens. Thinking that it will be interesting for our

readers, we present that recipe.

1  Muskat 1 lot Myristica moschata 1 nor
2  Faramfil 1 lot, Dianthus 1 nor
3 Rovant 5 1 lot Rheum palmatum 1 a07
4  Uzunbiré 1 lot Piper longum 1 10T
5 D_Qrva otu_ 1lot Chelidonium meajusg 1 moT
6 Citvar > Citvar 1lot Artemisiacina 1 o7
7 Ga‘lgan 1 Tot Potentilla erecta 1 7107
8 E‘glf'w ' 1lot Acorus calamus 1 nor
9 Zindzibil 1lot Zingiber officinale 1 moT
10 Zafran 1 1ot Crocus 1 not
11 Dzengelu gasen nemiénag > nemic

dzag [= eigajsen nemié, dzagi{] 1 1ot Archangelica 1 507
12 Kcum ponskego, tiptu 1 lot Rheum ponticum 1 o7
13 @linbov'l'x yontrek 1 lot Cedrus 1 70T
14 Sakar 2funtyal 2 (pynTa wnm 1
15 Kaycrp'ajd 1lot Glyeyrrhiza 1 noT
16 Kvit 1ot Helichrysum 1 50T

DBaréasi ki barabar bolgay otlari (ar. 130).

The recipe of long-lived life in the Polovtsian language.
We give one of the praying texts.

Let's sum up the praying texts in Polovtsian language by

givinig another example.
Vesn jarutiunn KTrisdosi
Biigiin soviiniyiy fristialir bild da firahlani-
yiy bar yiirakimiz bila Biyimiznin surp jarutiu-
nundan, yartaygan dusmannin ezilmiyindan (x.
131 06.).

Translation:

Today we are glad together with the angels, we
rejoice with all our hearts. Because iof our Bey's cruci-
fying and our old enemy’s defeat.

(H.B.)
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If we look through into the text of the praying, we can
see that Polovtsian language is too native to our modern
language. In spite of being different the dialect of Jigatay-
Polovtsian and the dialect of Oghuz, but it seems that in the
Middle Ages this difference wasn't as much as in the pres-
ent time. Of course, our purpose isn't to investigate the lan-
guage problems of the Polovtsian texts (I think it can be an
interesting theme for our linguistics) let's return to our
theme.

As it is seen the history which is said by the Armenians
that as if it 1s the history of Hays isn't the real history of
Hays. (That is to say, the Hays who are known by all the

— Ned¢ik inanirsen sen Tenrini?

— Utliiyté bir.

— Kimnin inanganisen sen?

— Eerrortutiunnuy.

— Kimga inanirsen sen?

— Krrortutiunga da bir Tenriga (. 342).

Translation:
-How do you believe in God?
-In three of them together
-From whose belief are you?
-From three of them ( God, Meryem, Isa)
-Whom do you believe in?
-To the unit three of them and the only God
(H.B.)

The example of the text teaching religion in the abbey.
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The original of the pray written in armenian language in the
polovtsian alphabet. The translation is given in the following.

Al Eiv legriniy baalah da beybalin
sy Lugianlimd, pav« ki holswn laybal s
Errorturiungs mmen menilik, arnsn,

Translation: Adna bey, The God began and fin
shed it to the glory of the three of them (God, Mervem
and [sa are meaint)

Centurigs of Amin! Thousands of Amin!
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world as Armenians). This history is the history of
Polovtsian- Ermen starting from Bagqrat till Vaspurakan.
(From Bagqatir, that is to say from Bahadir till Bas-Vur-
Hakan). The history hidden in the churches, especially, at
present in the Echmiedzin church is just our history. While
investigating the historical documents, we saw one note of
the great turkologist and historian, Academic Marr. Marr
confessed pitifully in his investigation of "Spisok
rukopisey Sevanskoqo monastira" ("List of manuscripts
of the abbey of Sevan") that while being acquainted with
the archives materials, the Armenians gave him few
sources. The academic emphasized that just when late
Patikanov was there in 1879, he got information about 180
documents. But in 1887 they said to me that there were
only 111 documents. They showed me only some of those
documents. But in order to use the documents they didn't
give me anything.

If those documents were the sources concerning to the
history of Hay, but why didn't the Hays show them to the
great historians". Only because of one reason: on those
documents the operation of distortion hadn't been finished
yet...Up today that operation hasn't finished either...

We consider that, the most important and strategic pur-
pose of the modern Azerbaijan History Studying must be
to return back our stolen history - to return back to our-
selves the Polovtsian- Ermen history.

At the end I want to express my gratitude to Academic
Ramiz Mehdiyev for his valuable work of "Gorus-2010:
the season of absurd theatre" for he presented such an
urgent problem, drew the attention of society to such
important problem.
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Following the sign of the
song or a Polovtsian girl
Sari Gelin (Yellowish bride)

Let your mother die, grandmother die or Sinan, Sari gelin?

The song of Sari gelin is too native for each Azerbaijani.
Firstly, it is because of the reason that the words of this song
were written in the literary style created by the part of Boyat of
the Turks of Oghuz, that is to say , in the genre of bayati. In all,
the song consists of seven syllables, written in the simple
rhythm. This song is loved much for it was written keeping all
the positive qualities of the genre of bayati, written with clear
way of expression, and just folk language. Bayati is an example
of creation specific only to the Turks. This style is an example of
folk art mostly used by the Turkmen of Iraq and Azerbaijanis,
in none of the folk art of other people it isn't used.

The second reason why this song has become much popular
and why it is loved much, is connected with its content. The
song deals with an ill-fated love story and this story is described
with too touching words. The third point that makes this song
be loved much, is its being based on the art of ashug which is
another example of folk art. At first, it isn't seen that this song
has accordance with the melody of ashug, but while listening to
the song attentively, in the upper layers of it there are felt the
rhythms of one of the oldest songs melody of ashug, "Irevan
chuxuru" ("Irevan hollow"). As if the melody of "Irevan chuxu-
ru" is sounded more slowly, plaintively, sorrowfully in the
melody of "Sari gelin", as if the melody doesn't want the story of
love to come to an end, and mourns grieving to this hopeless
love. But why do the others want to own this song which is from
the beginning till the end is the carrier of the spirit of Turks,

both with its words and its music? Is there any real history of
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this song?! If there is, how is its history? We shall try to find
answers to the above mentioned questions.
The folk story Sari gelin in the creative activity of Huseyn
Javid
Firstly, it is necessary to note that the content of the song of
Sari gelin existed in our folk-lore is one of the folk examples.
Then it became musical, afterwards the story of this song was a
partly reflected in the plot of the work of "Sheikh Senan" of the
great playwright Huseyn Javid. Both in the work of "Sheikh
Senan" and in the folk song of Sari gelin the boy lover is a
Moslem, but the girl lover is a Christian. Both of the examples
cof creative activity
MY were based on the dra-
MY matic plot. But the
b likeness isn't only the
B8 above mentioned ones,
4 let's explain in details.
It seems that while
W@l writing the main plot
G line of "Sheikh Senan"
MY cenius Huseyn Javid
RO included  there  the
story of the folk exam-
ple which was popular
@ among the people. Of
B course, the plot was
enriched with Javid's
- i intellect, mind, scien-
tific- phllosophlcal outlook, bright talent and perfect literary
thinking. The writer makes the reader remain face to face with
the contradictions of the religious philosophy and worldly phi-
losophy, even with the harmony of them. But at the same time
inside of this rich plot the main simple and sincere line, the eter-
nal and eternal ill -fated love story brightens like a pearl.
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Our purpose isn't to analyze the figurative qualities of the
work, that is why let's try to clear up the point of the relation
between "Sheikh Senan" and Sari gelin.

Is the primary written source really, the primary one?

I haven't chosen this title accidentally. Because of having
relations with our theme we shall call the source which I based
on, to be the primary source. (Then I shall direct to more older
written source). In this source there are interesting facts connect-
ed with the history of the song of Sari gelin. The work that I pres-
ent as the source is the book of memories of "In the ways of the
Caucasus" by the Ottoman writer Ahmet Refik Altunay. The
author is a military man who took part in the first World War in
the Ottoman army with the rank of sotnick. After the war he
worked as a history teacher at the Istanbul University and then
took different posts. After the first World War in Istanbul he
organized a staff consisting of the foreign journalists on the pur-
pose of to deliver to all the world the genocides and crimes of the
Armenians against the Turks. Between the dates of 17 April and
20 May in 1918, he organized a travel to Anadolu. Within the
frame of the travel together with the delegations they come till
Kars, Sarigamish, Ardahan, Artvin and Batum. Alongside with
traveling all over Anadolu and showing the delegations the
results of Armenian barbarism he also wrote the elegies, the
examples of folk-lore, in some cases the personal tragedies con-
nected with this tragedy. A.R. Altunay wrote that in spite of they
were in the outlying villages of Anadolu, there the local people
spoke Turkish language fluently. After reading the examples of
poems and writing examples it becomes clear that the language
that he characterized like "fluent Turkish" was the Azerbaijan
Turkish. Altunay met with a person named Ali in the village of
Merdinik of Ardahan. He was interested with his own tragedy
and the song sung by him drew his attention. Originally, Ali was
from the village of Oxchu which was completely destroyed by the
Armenians. According to our investigations at present this vil-
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lage is the village of Oxchuoghlu in the town of Amasiya
(province of Shoreli) in the Republic of Armenia. The popula-
tion of the village were killed by the Armenians. Russian unities,
some parts of the people were refugees. Ali's fate brought him to
the village of Merdinik of Ardahan (note: Ardahan and Amasiya
were adjoining geography, beforehand there was intense friend-
ship and relationship among the people). While looking at the
mountains, to the hills of Koroghlu, to the rising sun from there,
he sang so sorrowful songs that as if he was just the boy lover
himself, who created those songs and wanted to pass to our spir-
its the grief of his heart by screaming. This was Altunay's
thought who listened to his song. The best song sung by Ali was
"Sari gelin".

Three secrets of one song

R.Altunay told such a story about the theme of the song. A
Turkish boy loved a Christian girl who lived in his village. He
watched her when she went to the fields in the morning, and in
the evenings while the cattle returned back he watched the beau-
ty of his lover and tried to console the fire of his spirit. He loved
the girl so much both in mind and heart, so, one of the days he
took a cross and went to the church together with the Christians.
He sat in one of the corners of the church and watched the pray-
ing of his lover and others who belonged to the girl's religion.
Then he sang sorrowfully, grievingly the following song:

I came to the church, looked at her cross,

I was admired at her thick hair.

Girl, if only I took you among the Moslems,

If only Sinan died, Sari gelin,

Oh, I value you much more the wealth of world.

It is pity, R.Alunay gave only a couplet of the song. But
inside of one couplet there is too interesting information. First,
it becomes known from the history of the song that a Turkish
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boy wrote this song for the Christian girl who lived in his village.
Secondly, and the most important point is that the author of the
song is Sinan. Third point is that both the Christians and the
Turks lived together in the same village. What does it mean? I
shall answer this question a bit later. Now we already know that
the author of the song is a Moslem Turk named as Sinan. (I
don't use the word of Moslem Turk accidentally-1) We also
know that the word of Sinan is pronounced in Anadolu, but we
- Azerbaijanis pronounce it like Senan. It appears the person
named as Sinan in the song and the image in the work of
"Sheikh Senan" are the same persons.

The philosophy of Sheikh Senan and love

In order to turn this story to the philosophical drama, great
Javid took Senan to Medina, Caaba, and rose him up to the
rank of Sheikh in the Islam religion. He turned the simple
Christian girl to a nun. So, he made the problem to be dramat-
ic, and approached the story in the common religious-philo-
sophical and religious -social contents.

By presenting the misfortunes brought to humanity by the reli-
gious discrimination and fanatism, he wanted to give lessons to
humans. At the same time, approaching the theme from the philoso-
phy of monotheism, the playwright softened the severe critical posi-
tions between the two religions by Sheikh Senan's humanist
approaching. Sheikh Senan adopted to drink wine in return if they
agreed to give the girl to him, and when his friends mocked at him he
reminded them that wine was also one of the gifts of the God, then
he wore cross and he explained it in the way that in our religion Isa
was also adopted as a prophet. Then he burnt " Koran" and he said
to those who objected his action that it was just the paper which was
burnt, "Koran" would be eternal like the divine wisdom. Then he
agreed with grazing swine, and presented it as an ordinary service to
his lover. So, by proving that love was the highest feeling, he believed
that the God which endowed him those feelings would forgive him
too. This is the position of a devout scientist of theology, of Sheikh,
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arising from his perfect faith, from his perfect outlook, from his
higher and humanist belief. The Sheikh who had some hesitations in
this position faced to the God and complained:

I am grieving, my God, what is this torture?
It is both trouble and tasting entertainment.
The love is in itself a happiness

It is also another kind of paradise

I have no more strength , my God!

My God, haven't you any kindness?

Why did you create me, my God?

An angel sent by the God answered to the hesitations and
complaining of the Sheikh.

Don't worry, respected Senan

The God hasn't forgotten you.

You have been sent support

The God is noble and kind.

Angels don't reproach you, believe me,
Don't worry, hi, great Senan!

With these words it was put an end to the anxiety and expec-
tation . The angels said that the God was always together with
him. On a roundabout way their steps in the way of love is exon-
erated. That is why it is just the love that makes both Sheikh
Senan , Sinan and Sari gelin be everlasting. It is the God's esti-
mation of being this song to be famous. Passing from the gener-
ation to other generation.

What do the names mean?

Now let's again return to our theme. It is interesting that in his
plays Huseyn Javid gave his Georgian images the Georgian
names, for example, Serqo, Simon, Nino, or to the Arabian
images he gave Arabian names, for example, as Zehra, Ezra,

161



Hikmat BABAOGLU - Armenian falsehood from Akdamar as far as Sari Gelin

Serda, Ablulla, Mervan, and he gave Azerbaijani images the
Azerbaijani names, for example, as Oghuz, Ozdemir and etc. It
shows that how attentively, and especially, sensitively the author
approached to the national character of the images, even to the
choosing of the names. If it is thus, it rouses surprise why the
name of the girl is Xumar, and her father's name is Platon, who
are seen as Christian Georgians. I wonder didn't genius Huseyn
Javid know 3 or 4 Georgian names? Maybe willingly he gave the
girl name of Xumar, and her father's name as Platon. Of course,
Huseyn Javid, who studied in Istanbul, who for many times went
to Batumu from Baku and from there in ship went to Istanbul,
knew tens, hundreds of Georgian names. Even he knew a bit
Georgian language. But why he didn't give the girl and her father,
whom he made rise to the levels of heroes, the Georgian names?
The secret is hidden here. Either Huseyn Javid knew who were the
heroes of his work or knew that they were not Georgians. That
was why he refused from giving them Georgian names, he wanted
the future generation to investigate who they were.

But why Platon, Xumar or what was H. Javid's secret?

If it is thus who was Christian Xumar whom Sheikh Senan
fell in love, and who was her father Platon? Let's again begin
from Huseyn Javid citing from Platon. Platon is tippler and
drunkard. He tortured his wife so much and as a result his wife
died. Little Xumar was a witness to all these, and she decided
not to marry to live a half nun life. In spite of Platon's being
Christian, the local people, even papaz considers him as a
strange element. In the work this contradiction is given in the
dialogue between Simon and Serqo in the following way:

What? That Platon is a wanderer
To give the girl to Sheikh Senan?

He is dishonorable
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He took an oath on the God's son-Isa

He pressed his hand on Bible believing

He is so insistent man

He will make the girl unhappy, make her die...

Aha...! I think here Huseyn Javid knowingly or unknowing-
ly lays bare the secret of his hero. Firstly, the author called
Georgian Simon as a wanderer, secondly, dishonorable and
insistent. The first and the second qualities are Georgian egoism
against to Platon. Because in spite of being Christian, he wasn't
a Georgian. That was why he is considered lower by the
Georgians. The third quality is Platon's national-ethnic quality,
insistent. If he wasn't a Georgian, or an Armenian, but who was
he? Of course, he was a Christian Polovtsian...Of course!

Sari gelin in the more older sources than the primary sources...

Just here let's deepen our investigation and return some cen-
turies back. Let's try to find the Christian-Polovtsian version of
the song of "Sari gelin". In one of my investigations I had noted
that Christian-Polovtsians removed to the outlying after Seljug-
Islam's coming to Azerbaijan, they began to live in the places
near to the Christian collections. One of the conservative
Christian Polovtsians was Platon. According to Huseyn Javid
the events happened around Tiflis, but according to R. Altunay
the events happened around Ardahan. Both of the two places are
the outlying places where Christianity and Islam were crossed.
Now let's return to the above mentioned theme. In the story told
by R. Altunay, both Senan and Sari gelin were from the same vil-
lage. Half part of the village were Christians and half of the vil-
lages were Moslems. It appears that some parts of the Polovtsian
Turks adopted Islam, the second part, which were more conser-
vative or religious elite remained in the traditional religion. But
in spite of it they had one graveyard. At the same graveyard
there was buried a grandchild of Christian Turks lived before
100 years ago (by the way, at present in the town of Dmanisi of
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the Republic of Georgia there is such kind of graveyard) It
appears that it was because of this reason Christian Platon was
reproached by his devout brothers, his being called as wanderer
or persistent, was because of his being Polovtsian.

Ukraine or Desti-Polovtsian version of Sari gelin

Now let's return to investigate the unknown version of the
song of "Sari gelin" which was famous among the Christian
Polovtsians who lived on the north-west shores of the sea of
Azov.

The original of the song that is protected under secret stamp
that we got with difficulty and the author's name we don't men-
tion knowingly. The original of the song is sounded thus:

Hi, girl, the end of hair mustn't be braided.
They won't give you to me.

Come and let's run together

It is dark, they won't see us.

Hi, girl, your hair has eight layers,
Cut one of them, sell to me.

If your parents agree come with me
And sleep in our home this night.

By analyzing this poem shortly, alongside with proving that
the words of the song of "Sari gelin" belongs to the Christian
Polovtsians, we shall be able to explain the content of the song
that is sung at present. Because up today we can't find any rela-
tions between the hemistiches of "the end of hair mustn't be
braided" and "They won't give you to me". That is to say, we
can't understand what relation can be between these hemistich-
es. Because of not knowing the relation of these hemistiches, the
refrain of the song is sung at times like the hemistich of "Alas,
let Sinan die, Sari gelin" or either like "Alas, let your mother die"
or "Alas, let your grandmother die". It is clear that the mother
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of Sari gelin had already died. It couldn't be her mother to pre-
vent not to join them each other. The author, who was himself
the boy lover cursed himself. "Let Sinan die" he said. In fact, in
the text of this song, the author showed his name clearly. From
time to time because of not understanding the content of the
song, they sung it distorting.

Now let's return to the "contradictions" in the text of the song.

F.A.Nikolayev's bitter and hopeless confession

Firstly, it must be noted that the Polovtsian version of the
song of Sari gelin was written from the name of Christian
Polovtsian named as F.A.Nikolayev who lived in Ukraine at the
end of 1800's. At the same time, it becomes known that during
that time A.F. Nikolayev was too old, and it also becomes
known that F.A.Niklayev lost his hope that nobody would
speak in his language (he called as "our language"). That is to
say, the history of the song goes to the far past. To the far past
when between the Caucasus Polovtsians and Desti-Polovtsians
there were cultural, spiritual, social - economical relations. It
means that the story spoken in the South Caucasus, or a song
sung there, could spread orally to Ukraine, to the shores of
Dnepr. On the contrary, the words of this song couldn't be
spread around the shores of Azov. So, there is one reality which
has no need to be proved. Sari gelin is a Polovitsian song. All
what we wrote above, prove all these. But we again continue our
investigation and explain the text of the song to ourselves, to
our inner auditorium.

What does it mean "the end of the hair must not be braided"?

Let's begin from the first hemistich of the song. In both of the
version as if the first hemistich is the same:

"The end of the hair must not be braided"- Azerbaijani version
"Hi, girl, they don't braid the end of the hair"-Polovtsian version

In the old Turks there were interesting elements connect-
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ed with the social origin, social status of the people. It showed
itself in dressing, in the form of hair, arms, in the daily used
things and etc. In fact, it is thus at present too. Wearing of a
ring, even to which finger to wear, or how the women have to
pluck their brows and etc. One of such kind of elements that
defined the social origin and status was hair. The old Turks
always grew long hair. When the children reached to the
teenage years, they would braid the end of the hair of the girls
in order to be distinguished from the boys. Even in some cases
in order to consider the boy and the girl "deyikli" (betrotheds)
since their childhood years, the parents used to braid the ends
of the boy's and girl's hair together. In fact, it is thus in nowa-
days too. It was the old variant of to be betrothed since child-
hood years. Concretely, it is seen from the content of the song
that we investigate, the boy lover lost his hope to join his girl
lover. The girl lover is unapproachable for him. Their hair
would never be braided with each other's, their destiny stars
would never join. The plaintive grief and the sorrow making
hearts ache is connected with this hopelessness.

What was said by Polovtsian Trandafilov of Novobeshev

In order to strengthen my explanation I want to present you
one poem written by the Christian Polovtsian named as
[.L.Trandafilov who lived in the station of Novobeshev
(Novobeshev-it is the word combination made of the word of
"new" in Russian and "five homes" in Polovtsian language) in
Ukraine during 1800's:

I was Todora, I became Todur,
For 12 years I was a shepherd.

1 didn't ask my black hair to braid,
I kept unknown that I was a girl.

The poem was written by the girl who suffered privations
because of some reasons. This girl presented as Todur and worked
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as a shepherd and during those years she didn't braid her hair for
they didn't know she was a girl. This poem is the proof to the
social-cultural status connected with hair that was mentioned
above. It appears that they used to braid the end of the hair.
Altogether, the boy -lover's anxiety about braiding or nor braiding
of the hair had some reasons. At the same time between the
hemistich of "the end of the hair mustn't be braided" and the
hemistich of "they won't give you to me" there is straightly a rela-
tion. Now we opened one of the secrets of the song which
remained secretly for years. The second secret is the first hemistich
of the second couplet of the Polovtsian version of the song:
Another secret of Sari gelin or why "eight layers'...

Hi, girl, your hair has eight layers,
Cut one of them, and sell me.

What does it mean? Why just eight layers? Supposedly, while
saying eight layers there is meant eight braids. But what are
eight braids? Why do at present in some of our villages they
braid eight braids of the girls' hair? What does make us to pro-
tect this tradition as if dictated us by our memory?

Before explaining the meaning of "eight braids" or "eight lay-
ers" let's begin from the eight cornered star on our banner. Even
pay attention to the eight cornered designs on our carpets. All of
them have only one meaning. They are the directions, coordi-
nates of the map given to the 24 parts of Oghuz by the khan of
Oghuz. These coordinates were given in order to conquer all the
world. These signs passed through the ups and downs of the cen-
turies and found the place on our banner. These eight corners
symbolize four points - east, north, west and south and four half
points between these points. On the roundabout way it symbol-
izes the ruling of the Turks on the whole world. The transferring
of these eight layers, or eight directions into the love affairs,
means to own the heart of the lover. That is to say "only I want
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to own your heart. There must be nobody except me". As it
appears the braids of the hair of the girl is the boy lover's world
of love, and his wish is to own this world only himself.

The third key point is that in the refrain of the song, the word
of Sinan was replaced by
the word of "mother" or
"grandmother”, and we
explained it above.

Is Sari gelin's being yel-
lowish symbolic or real?

One of the knotted
points which is much
important to be
explained, is b to name
the hero as Sari gelin.
Why Sari gelin? Is here
"sari" (yellowish) a sym-
bolic, if it is a symbol
what does it explain?
Maybe it is called Sari
gelin because of the hero
was yellowish. As a result
of our investigations we
come to a conclusion that
Sari gelin's family was a
Polovtsian family. There is no doubt to it. The word of
"poloves" means "Sari" (yellowish). It appears that the word of
"Sari" is connected with the pigmentation (the color of her skin)
of the skin of Sari gelin. In order to strengthen this version let's
go back to the place where the story took place. R.Altunay
wrote that the hamlets he traveled were along the river of Jorux.
But what does the word of "Jorux" mean? Has this river any
relations with Polovtsians? Firstly, it must be noted that "Jorux"
is a hydronim. That is to say, it the name of the river. If we study
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the etymology we learn that how to say, it is ethno- hydroiom.

Jorux, Chorlar, Shorlar and Azerbaijani toponymy

The historians and Turkologists came to the conclusion that
chorlar or shorlar are the hun - Polovtsian stocks. With the name
of those stocks, that is to say, chorlar or shorlar there are
toponymies both in different parts of Azerbaijan, Turkey, Siberia
and Russian Federation. The different pronunciations of these
words, like shorlar and chorlar are connected with phonetic
changing Oghuz Polovtsian dialect. For example, in the centre
and in the east of Azerbaijan there are more Oghuzes, they call a
plant like we pronounce "shuyud". But in the west, that is to say
around the town of Ganja, they call this plant like "chuyud"
because there are more people who are the generations of hun-
Polovtsians. As it is seen from the above mentioned example, the
people who live at present in Novosibisk, whose number 1s about
2 thousand, and are known in the Turkish Turkology as Shorlar,
call themselves like "Chor kishi". It becomes known that the
name of the river of "Jorux" is connected with Polovtsian chorlar.
In Azerbaijan this word is used in the form of "shor" and it is used
in the root of the word of "Sharur" situated in the Nakhchivan
autonomic Republic, and in the root of the word of "Shirvan".
The local people in Sharur pronounce the name of their town like
Sheril (Shortil). It gives the meaning of the hamlet of Shor (Shor
Elin). It is the ethnonym with the name of the town. In the word
of "Shirvan" there is also the component of" shor". Here the word
"shor" takes part as the root of the word. "Shor + van" (Shirvan).
Here "shor" is the ethnic name of "shors" "Van" is the form of the
word of "ban" used in the epos of "Dada Qorqud". In the epos it
deals with the "ag-ban" houses. In the archaic meaning of the
word of "ban" means the settlement, the living places, but at pres-
ent it means "the roof of the house". Another ethnonym connect-
ed with "shorlar" is the name of the province of Ali whom
R.Altunay had met. R.Altunay wrote that Ali was from the vil-
lage of Oxchu. And we noted that this village was the town of
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Amasiya of the historical West Azerbaijan (at present Armenian
Republic). In the town of Amasiya there was a province in the
name of Shoreli. That province was the adjoining territory
between the valley of Kars and Ardahan. Just the word of Shoreli
is an ethnonym connected with shorlar. Here as it in the eth-
nonym the components of shor and "el "give the meaning of "shor
eli" (the hamlet of shors"). The meaning and the phonetic struc-
ture of the two words are the same. The form of creating of a
word is also the same. It is necessary to be noted that the name of
the river of Jorus is connected with Polovtsians. It appears that all
the names, toponymies, hydronymies in the territory are connect-
ed with Polovtsians. It increases our insistence being of Sari gelin
one of the Polovitsian girls. If to speak another meaning of the
word of "sari", some investigations say that it has relations with
the sun. It is right, in the old Turks there was the culture of Sun,
even fire, but concretely in the text of this song the color of " sari
(yellow) has nothing to do with the sun. About it we shall speak
in the following topic.

The color of Sari in our other eposes

Now let's investigate our eposes connected with the color of
"sari". The epos of "Dada Qorqud" is the main epos of the
Turks. One of the parts of the epos is " Qanli Qoca oghlu
Qanturali" . Here I want to cavil at our historians and literary
critics. The above mentioned name must be Kangli Qoja oghlu
Kanq Turali". Because it is just like thus in the original.
"Kanglar" is a part of Turks and at present are known like
Kangarliler in Azerbaijan. Once I was acquainted in the city of
Almati with a living Kanq (in his passport his nationality was
written as Qazakh). The short plot of the epos is thus. It was
marriage time of Qanturali, but he didn't want to marry to a
Turkman girl. " If I embrace the thin Turkman girl closely her
navel may break. I want to marry to a girl who is able to sword,
or can mount a horse." He directed to the internal parts of
Oghuz. He couldn't find a girl. Then he went to the outer of
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Oghuz. But again he couldn't find the girl he searched for to
marry. At last, he passed the borders of Oghuzes, came to
Trabzon, got information about yellow dressed Seljan khatun,
in the hamlet of godless. In order to get Seljan khatun he had to
fight with bull and lion. And at last he got the girl and returned
back. As it is seen, Seljan khatun was dressed yellow, she was
godless (not Moslem). Except them there was no difference with
between the stock of Qanturali and the stock to which Seljan
khatun belonged. That is to say, the yellow dressed Seljan was a
Polovtsian girl.

Christian Polovitsians in the epos of ""Danishmendname"

In my article of "All people exist as much as their national-
cultural memories or is Akdamar an Armenian church?" I had
dealt with the Christian Polovtsians who had tsar kingdom in
Trabzon, and had written that their ruler's name was Tadik, and
there is such a name in the Orxon-Yenisey monuments, in the
Goyturk texts. Even I had cited from the epos of "Danishmendi".
I wrote in that article that those Christian Polovitsians together
with the Greeks in the summer pasture of Aybasti (at present
near the city of Ordu in Turkey) fought against the warlord of
Seljuq, Melik Danishmendi Qazi, and he headed the combined
Polovitsian - Greek army. It was noted in my above mentioned
article that the history of settlement of Polovitsians (Janiks)
around Trabzon belonged to II-IV centuries BC. And with
another supposition to VII-IX centuries BC. If to take into con-
sideration that our historians consider the events happening in
the epos of "Dada Qorqud" belong to that period. (I partly agree
with them. H.B). If it is thus we can say that the yellow dressed
Seljug was one of the Polovtsians that Tadik belonged. It
appears that we have two information about two Polovtsian girls
that we got from exact sources. In both of the cases they are con-
nected with the color of Sari (yellow) . Now we must come to one
conclusion: Were the Polovitsian girls beautiful or wholly the
color of yellow symbolize all of them?
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How is the mother of Polovitsians described in the epos of
"Oghuz khan'"?

Now let's address to our other epos and try to explain the
relations between Polovitsian and the color of yellow. This
source is honorable epos of "Oghuz khan". In the epos it is
noted that one day, while hunting in a forest Oghuz khan saw a
girl in the hollow of a tree that grew in the middle of the lake.
The eyes of the girl were much blue than the sky, her hair was
yellow, and as waving as a sea, her teeth were like pearls. Oghuz
khan married to that girl. Without continuing the story in the
epos, let's pay attention to the points connected just the theme
of our article. It appears that, the blue eyed, yellowish girl sat in
the hollow of a tree. The meaning of the word of hollow
(koghush) in our archaic Turkish is "qopujuq". All the histori-
ans and Turkologists adopt that the word of Polovtsian
("Qipchaq") came from the word of "qapujuq". That is to say
starting from the primary source, the Polovtsians are connected
with the color of yellow. Because their faces and hair were yel-
lowish. Just when the Russians met Polovtsians they called them
Polovtsians (polovech) for their such kind of quality. Sari gelin
was also yellowish because she was also a girl of Polovtsian, she
carried the qualities to which her origin belonged. That is to say,
here is no need any abstraction. Sari gelin isn't the symbol of the
sun. Just at present the Turkish men mostly like yellowish girls.

How is Sari gelin in the Armenian language?

Well, why don't the Armenians who want to own " Sari gelin"
ask themselves a question why their ancestors wrote this song in
the Turkish language?! Because we know that the folk art of all
nations are in their own languages. Secondly, Hays are from the
Indian- Qarachi origin, their girls are not yellowish. If they want
to prove that their girls are yellowish, let them examine if we are
right or not. So, Sari gelin doesn't look like the Armenian from
the anthropological qualities, or color, or other national- ethnic
qualities. How can she be an Armenian girl? Let the Armenians
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and their supporters answer our questions. Because their
answers will be absurd not depending on what they say.

We shall tell how the word of Sari gelin is sounded in the
Armenian language. The Armenians (hays) say "deghn" to the
word "sari" (yellow). They call "gelin" as "hars". If they like this
song let them compose a new song as "deghn hars".

But Sari gelin is ours!

At present our songs are distorted too

In fact, in most cases the words of our songs are distorted by
our singers. We must note pitifully that the folk song of "Irevanda
xan qalmadi" ("There remained no khan in Irevan") was distort-
ed as "Irevanda xal galmadi" ("There remained no birthmarks in
Irevan"). Now this song is sung like "Qarabaghda xal galmadi"
("there remained no birthmarks in Qarabagh"). It must be put an
end to such kind of misrepresentations. Because folk songs are
created in exactly historical times and localize in themselves the
events of the periods, they play as if the sources of information.
For example, the song of "Irevanda xan qalmadi" ("There
remained no khan in Irevan") reflects the failure of Irevan
khanate and the terrible migration. Afterwards another boy lover
considered her lover's moving a personal tragedy and resembles it
to the tragedy of Irevan migration. The words of the song that the
singers sing on the melody of "Gilavar" are the followings:

Hi, agalar, look at the going ones,

My lover leaves leaving me in tears.

All of luggage was loaded

As if all the people of Irevan are moving.

All these are interesting and demand special investigation.
That is why we must attentively approach to our folk songs
which are our national - cultural wealth, they must not be mis-
represented, if it is needed some thoughts must be explained. On
the contrary, we shall have to investigate the history of those
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songs as in order to explain the song of Sari gelin we had to
investigate its history.

Note: In order to complete my investigation I had to use archive
materials of four countries: Turkey, Kazakhstan, Ukraine and
Azerbaijan. From Kazakhstan, from the library of Economics and
Consulting University, my friends sent me valuable information. But
alongside with all, the spirit of Sari gelin was helpful to me in finding
the sources that I searched for. On the contrary, at times one searches
for years but gets no information. This time as if whatever I was search-
ing for, it found me itself. Sleep in peace, the Polovtsian girl, Sari gelin!
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On s6z
Yalan asla gercek olamaz

Ya da ii¢c makaleyle alakal bir ka¢ s6z

Akademik Ramiz Mehdiyevin biiyiikk yank1 uyandirmis “Go-
rus 2010 absiird tiyatro mevsimi’” makalesi Azerbaycanin gerek
akademik politik ¢evrelerinde, gerekse de siradan halkta simdi-
ye kadar tarihimize, tarihi kimligimize karsi ermenilerin yaptik-
lariyla alakali bilgileri bir hayli zenginlestirmistir. Degerli ilim
adami yazar Hikmet Babaoglunun basin yaym kuruluslarinda
yayinlanmis ii¢ makalesi de akademikin tinlii makalesinden esin-
lenerek yazilmistir. O makalelerin bir kitap halinde toplanmasi
ve tekrar yaymlanmasi ¢ok takdiredici bir durumdur.

Azerbaycan halkina, genel olaraksa tiim tiirkliige kars1 herza-
man barbarcasina davranan ermeniler gerekli mukavemetle
karsilasmamalar:1 yiiziinden iyice azginlagsmis, pespese uydur-
duklari yalanlara inanmig, hatta kimi zaman kendi uydurdukla-
r1 bu yalanlara herkesi inandirmagi basarmislardir. Ve en acikl
durum sudur ki, kimi zaman Azerbaycan tarih ilmine bile bu ya-
lanlar bulagmustir.

Hikmet Babaoglunun “Aktamardan Sarigelin”e kadar, bas-
ka tiirlii desek maddi kiiltiirden ulusal manevi kulture kadar ge-
nis yelpazeyi kapsayan ermeni sahtekarliklarini giin yiiziine ¢i-
karan bu dizi yazilar aslina bakilirsa komple bir yapitin kiigiik
boliimleri ya da ufak birimleridir.

Yazar hakli olarak ermenilerin bizim tarihimizin o dénemle-
riyle ilgili yaptiklar1 sahtekarliklara dikkat ¢ekerek Islam dini-
nin kabulunden sonra ulusumuzun o ddénemlerine pek fazla
0zen gosterilmedigini acik ve net bir bigimde vurgulamistir. Ulu-
sal kimligimizin o donemle alakali boliimii iyice asinmaga ugra-
mistir. Kafkasyanin ve civar bolgelerin en eski halklarindan
olan tanricy, ilk yiizyillardan itibarense tanrici hiristiyan kiiltii-
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riine sahip ¢ikmis kipgak tiirklerinin yarattiklar: zengin kiiltiirel
degerler kimi zaman ermenilerin(aslindaysa haylarin) asimile-
siyle karsilasmis, miisliman oguz tiirklerinin Kafkasyaya yerles-
mesinden sonra Islam kiiltiiriiniin yokmus gibi kabullendigi eski
dinlere ait olan ulusal kiiltiirel degerlerimiz acayip bir sahtekar-
likla kiltiirel degerlerden yoksun ulusun “’kiiltiirel degerleri’’ne
karismstir.
Biiyiik sair - tarihci Neriman Hasanzadenin soyledigi gibi

Tarih bizim olmustur
Tarih yazansa digerleri
Tarihe yazilmamus
Bizim tarihi hiiziin
Bizim tarihi keder...

Hikmet Babaoglunun makalelerinde her ne kadar yazi uslup
thitras1 yiiksek olsa bile bu onun mantiksal diisiinme ve olaylari
irdeleme yeterince kuvvetlidir. Aktamar mabedinin bir kip¢ak
tirk anit1 olmasin1 kanitlamak i¢in yazar onun arkitektiir yapi-
sin1 ermenilerle iligkisi olmnayan diger yapitlarla karsilagtiriyor
ve boylece kipgak tiirklerinin oturdugu bélgelerde yaptiklari ya-
pitlarin, mabetlerin tlizerindeki resimlerin, yazilarin ve bu yapit-
larin genel yapisinin 1srarla ermeni(ya da hay) yaraticiligindan
uzak oldugunu kanithyor.

Yalniz bir dikkat edilmesi gereken konu var burda...

Ermeniler isgal ettikleri kendilerinninmis gibi géstermek iste-
dikleri kipgak tiirk yapitlarini sahtekarcasina degistirmenin ki-
tabin1 yazmuslardir...

Hem de yillar sonra...

Hikmet Babaoglu ulusal kiiltiirel degerlerimizle beraber ayni
zamanda manevi degerlerimizin de ermeniler tarafindan kendi-
lerininmig gibi gosterilmesini de giin yiiziine ¢ikariyor. Inkarci-
liktan uzak delillerle Sar1 gelin tiirkiisiiniin ermenilerle hi¢bir
alakasinin olmadigini kanithyor. Kipgak tiirkleri arasinda degi-

178



Hikmet BABAOGLU - Akdamar dan Sar1 Geline ermeni yalani

sik versiyonlar1 mevcut olan bu tiirkiide bir misliiman tirkiiniin
bir hiristiyan tiirkiine duydugu Ilahi sevgi konu ediliyor ve bii-
yiik Tiirk diigtiniirii ve sairi Hiiseyin Cavitin “Seyh Sinan” yapi-
tinin da ideolojik arkeotipinde bu konu vardir.

“Aktamardan Sar1 gelinedek ermeni yalant” bir takim basa-
ril1 etimoloji agiklamalariyla da ilgi uyandirmaktadir. Ozellikle
de yazarin sadece agiklama vermekle yetinmeyerek degisik ko-
nularda tarihsel etimolojik agilimlar vermesi bu yazilar1 olduk-
ca ilging kilan nedenler arasinda.

Hikmet Babaoglunun bir takim cesur diisiinceleri icerisinde
kanimizca en ilgi uyandirani ¢agdas ermenilerin olusumunda,
onlarin etnik kimlik yapisinda kipgak tiirklerinin yerinin olasili-
giyla alakalidir. Kipgak tiirklerinin hiristiyanligi kabullenerek
Kafkasyaya yerlesen haylarla karigmasi iddiasinda bulunan ya-
zarin argiimanlari pek te giicliiymiis gibi kabul gérmese bile bu-
nun tersini kanitlamak ¢ok zordur. Ve aslina bakilirsa bu tezin
aynisina sovyet doneminin “Azerbaycan tarihi” kitaplarinda da
rasthiyoruz.

Sonug olarak Hikmet Babaoglunun “Aktamardan Sar1 geli-
nedek ermeni yalani” kitabi, ya da biri 6tekilerinin devami olan
iic makalesi ermenilerin durmadan uydurduklar tarihe, iirettik-
leri yalanlara en dogru yanit niteligindedir.

Azerbaycan halkinin Ulusal Lideri Haydar Aliyevin diizey
olarak farkli bir boyut kattig1 azerbaycancilik ideolojisi boyut
itibariyle biiylidiikge ermeni sahtekarligi daha ¢ok boyle yanitlar
alacaklardir. Ta ki gergekleri itiraf etmegi 6greninceye kadar...

NIZAMI CAFEROV

Azerbaycanda Atatiirk Merkezinin genel miidiirii,
AUIA - nin muhabir iiyesi, filoloji ilimler doktoru,
milletvekili
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Her halk kendi ulusal-kiiltiirel
hafizas1 kadar mevcuttur

Akademik Ramiz Mehdiyevin “Gorus-2010: absurd
tiyatrosu mevsimi” isimli makalesinden esinlenerek

Her bir halkin tarihi onun ulusal kiiltiirel bellegine dayan-
maktadir. S6z konusu durum Azerbaycan halki i¢in de gegerli-
dir. Burasi da kiiciimsenmeyecek bir gercek ki, yiizyillar boyun-
ca halkimizin tarihi degisik boyutlarda, kasitli olarak sahtekar-
likla degistirilmistir. Bu kimi zaman iggalci giiclerin direk katili-
miyla, kimi zamansa bizim kendi insanlarimizin araciligiyla ger-
¢eklesmistir. Amagsa halkimizi ulusal, kiiltiirel kimliginden, mil-

Agdere bolgesi Ag‘ce}er
monasturi, XI1I aswr

Aktamar kilisesi Hiidavenk monastirt

Her ii¢ kilise - monastw alban uygarligina ait oldugu icin aym mimari ozellikleri tasimakta.
Kiyaslamag: okurlarimiza birakiyoruz,..
li manevi degerlerinden uzaklastirmak, ona 6z gegmisini unut-
turmak olmustur. Itiraf etmeliyiz ki, emperyalist gili¢ler bu ko-
nuda kimi zaman basariya ulasabilmislerdir.

Tarihimizin en 6nemli déonemlerinden bir tanesi de hi¢ kusku-
suz ilkin orta yiizyillar donemidir. Bu donem Azerbaycan halki-
nin ecdadinin inancinin olusumunda, sosyopolitik, kiiltiirel ve
ideyolojik yapilanma siire¢inde etkin bir giice sahip olmustur.
Bu dénem ayni zamanda emperyalist giicler tarafindan en fazla

degisime ugramis, sahtekarcasina degistirilmis bir tarihtir. O
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... Ermeni tarafin argiman tabani her iki halde pek zayif
olmustur ve yine de zayiftir, glinku o, tarihsel agidan uydurmalara,
sahteliklere ve bilimsel olmayan tanilara, hukuksal agidansa ulus-
lararasi hukuk otoritelerinin hice sayillmasina dayanmaktadir.

Akademik Ramiz Mehdiyev

donemle alakal tarih ilmiyle ugrasan ilim adamlarimiz ya sus-
mus, ya da farkinda olmaksizin tarihimizi yapay bir tarih haline
getirmek isteyenlere destek vermislerdir. Fakat bir sure once
Azerbaycan Cumhuriyeti Cumhurbaskanligr Yonetim Baskani
akademik sayin Ramiz Mehdiyevin o dénemle giliniimiiz sorun-
larin1 bir hayli uzlastiran, tarihte ilk kez ilkin orta yiizyillar ve
eski donem Azerbaycan tarihine tarafsiz ve cesur yanasmayzi il-
ke edinen, ayn1 zamanda o donemin yeniden arastirilmasi i¢in
yeni ufuklar agan “Gorus 2010: Absiird tiyatro mevsimi” isimli
makalesi yaymlandi. Makalede ermeni ve ermeni yanlisi tarihci-
ler tarafindan yapay bir siirece sokulmus tarihimiz ilk kez aka-
demik bir uslubla arastirilmakta, ermeni yanlis1 sahte diisiince-
ler ilmi esaslar, deliller ve argumanlarla yerlebir edilmektedir.
Boylesi tarafsiz, ilmi ve cesurcasina bir yanagsmanin tarihimizin
yeni yontemlerle incelenmesi ve Ogrenilmesi yoniinde farkl
ufuklar acacagi kanisindayiz.

Her bir halk ¢esitli tarihi asamalar1 yasayarak, geliserek, ay-
rica, kendisi i¢in maddi ve manevi degerler sistemi olusturarak
ve onlar1 koruyup gelistirerek modern yasama ulastirmagi ba-
sarmistir. Hi¢ kuskuszu, bilim insane i¢giidiisiine dayandig gibi,
kiltiirel degerler de yine i¢giidiiye dayanmaktadir. Yani, cagdas
kiltirimiz bundan 6nceki kiiltiire, bundan 6nceki kiltiirimiiz-
se daha once yaratmis oldugumuz kiiltiirlere dayanmaktadir.
Genellikleme yaparsak, kiiltiir bir halkin tarih boyunca elde et-
tigi milli manevi degerlerin toplusu konumunadir. Ve kiiltiiri
yaratmak, yapilandirmak ne kadar 6nemliyse, onu korumak ta
bir o kadar onemlidir. Ayni zamanda, her halkin yarattigi mad-
di ve manevi kiiltiir 6gelerine sahip ¢ikmasi da bir o kadar gerek-

lidir. Yiizyillar boyunca Giiney Kafkasya’da yasamis, tarihin
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Ermeniler (haylar) XV yuzyilin ortalarina kadar Guney Kafkasyada
yasamiyorlardi. 1441 yilinda Karakoyunlu Tulrk-Azerbaycan devletinin
hukimdari Cihan Sah Ermeni katolikoslugunun merkezini Kilikiyanin Sis
sehrinden nufusu tamamen Turkler olan Erivan civarinda bulunan eski alban
manastin olan Ugkilise (ve ya Uc Milezzin) manastirina aktarmistir.

Akademik Ramiz Mehdiyev

ve kaderin bizlere sunmus oldugu bu cografyada mevcut olmus
Azerbaycan halki da tarihi gelisimin gesitli siire¢lerinde kendi
yasam kosullarini, yasadigi cografi bolgeyi kimi zaman iyice bii-
yiitmiis, kimi zaman ¢esitli nedenlerden dolay: bir cografyayla
siirlt kalmis, nihayetinde, su anda bulundugumuz seklini al-
mistir. Ama bu Azerbaycan halkinin yarattigi maddi ve manevi
degerlerin, sadece, giiniimiiz Azerbaycan Cumhuriyeti’nin poli-
tik idari sinirlari igerisinde oldugu anlamina gelmemektedir. Bi-
zim kiiltiirel cografyamiz da, dil cografyamiz da, tarihi cograf-
yamiz da su an iginde bulundugumuz mevcut idari cografyamiz-
dan defalarca biiyiiktiir.

Bu anlamda Azerbaycan Tiirklerinin ¢ok ilging bir dénemi-
nin, ilkin ortayiizyillar déoneminin hala derin arastirma gerekti-
ren bir konu oldugunu disiintiyoruz. Zira bu déonem Azerbay-
can’mn gerek inang sisteminde, gerekse de ideolojik sisteminde
kendinedzgii izer birakmistir. Bu dénem, hem de Azerbaycan ta-
rihinin, halkimizin yarattigi maddi ve manevi degerlerinin biri-
leri tarafindan yerlebir edildigi, birileri tarafindan fstlenildigi
bir donemdir. Belli ki, Azerbaycan’da yasamis eski Hunlar,
Kipcaklar, suvarlar, saklar, kimerler, iskitler, oguzlar ve diger
Tirk boylart zaman zaman yasadiklar1 cografyanin sinirlarin-
dan otelere tasarak iilkeler fethetmis, zaman zaman geri ¢ekil-
mek zorunda kalmislardir. Bu tasma, kabarma ve geri ¢ekilme
donemlerinde, dogal olarak hem Azerbaycan gelismis, ama ayni
zamanda, degisik dis giiglerin etkisinde kalmistir. Tiim bunlar
halkimizin inanglarinda da kendi izlerini birakmis, Azerbaycan
halk edebiyat1 iiriinlerinde yer yer bu konular islenerek giiniimii-
zedek aktarilmistir.

182 Daha “Alp Er Tonga” destanini dikkatlice inceledigimizde
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1.0. VIII-VII yiizyillarda suvarlarin, oguzlarin, Hunlarin ve ote-
ki Tirk boylarinin saklarin idari egemenliginde yasamis oldugu-
nu gorecegiz. Tarihi bilgilere bakilirsa, bu Tiirk boylar1 arasin-
da sosyo politik, ideolojik ve inang birligi de mevcut olmustur.
Ecdatlarimiz olan Tiirk halklar1 higbir zaman putlara tapma-
miglardir. Tiirklerde hep Go6k Tanr1 inanci, tanricilik inanci va-
rolmustur. Hatta Herodot “Tarih” eserinde ellinlerde oldugu gi-
bi, Tirklerde de fazla tanrilarin olmadigini yaziyor: “Sadece,
onlarin iki tanris1 var”.

Heredotun burda yanilmasi olanagi pek miimkiin. Zira Tiirk-

Aktamar kilisesinin izerinde kabartmayla yapilmis kipgak tiirklerine ait savagcinin

resmi. Oteki resimdeyse Karadeniz civarinda bulunmus bir iskit savageisinm resmi,

Her iki resim Tiickler'e ait. Eger Aktamar gercekten bir ermen kilisesiyse o zaman
onun iizerinde Tiirk savascisinin kabartmalt resminin ne isi var?!

lerde hi¢bir zaman ikitanriya tapinma diye bir olay s6zkonusu
olmamistir. Heredotun ikinci tanri diye sézettigi “otorite”yse
biiyiik bir olasilikla eski Tiirklerin basinda bulunan Hakanlariy-
d1. Zira, ta eskiden giiniimiize kadar Turkler gokte Tanri’nin bir
olmasi gibi yerde hiikiimdarin da bir olmas1 gerektigini diisiin-
miis ve bu arzuyla da cihangirlik yarisina girmislerdir. Bunun en
son orneklerinden birini Emir Timurla Yildirim Beyazit arasin-

183



Hikmet BABAOGLU - Akdamar'dan San Geline ermeni yalani

da yasanan diyalogda gormekteyiz. Timur biiyiikk Fatihe hitab
ederek “gokte Allah bir oldugu gibi yerde hiikkiimdar da bir ol-
mali. Bu diinya o kadar biiyiik degil ki, orada iki hiikiimdara ge-
rek duyulsun.” diyor. Anlasilan o ki, eski Tiirklerde (iskitlerde)
Herodot’un gozlemledigi ve iki tanri olarak degerlendirdigi, biri
Gok Tanr, digeriyse onun “yerdeki golgesi” Kagan vardi. Tan-
ricilik yeryiiziine daha sonra gelen ve Tanrr’yi, yani, Allah’1 da-
ha detayll bir bicimde anlatan tekallahli dinler yarandiginda
Tirkler hi¢ diisinmeden bu dinlerle ilgilenmis, tekallahlilikta
var olan degerleri kisa bir siirede 6grenmis ve kabullenmislerdir.

Boylece bizler, ilkin ortayiizyillarda Azerbaycan’da Hiristi-
yanhigin yayilisina, yerel Tiirkler arasinda bu dinsel ideolojinin
nasil kabul gérmesine ve ecdatlarimizin Kafkasyada kurduklari
Albaniya devleti sinirlari igerisinde bu inanctan esinlenerek ya-
rattiklar1 maddi-kiiltiirel yapitlarin arastirilmasiyla alakali ko-
nulara ozellikle dikkat etmek zorundayiz. Bilindigi tizere, daha I
yiizyillda Azerbaycan’da en eski Hiristiyan tapmagi yapilmistir.
Moisey Kalankatuklunun yazdigina bakilirsa, hazreti isanin ha-
varilerinden olan Fadey Azerbaycan’a gelmistir. O, dini insan-
lara anlatirken kuzeydoguya dogru hareket etmis, o donemin
Artaz veya Artar vilayetinden gecerek (su an Giiney Azerbay-
can’mn Maku vilayeti civarinda) doguya ilerlerken yerel asiretler-
den olan ermenilerin basinda bulunan Sanatiirk tarafindan 6l-
dirilmistiir.

Haylar kendi tarihlerini degil, yasadiklar1 cografyanin tarihi-
ni hay tarihi diye sunuyorlar. Bu cografyanin eski insanlariysa
Hiristiyan ermeniler degil, tiirklerdir. Ben okurlarin 6zellikle bu
isimlere dikkat etmelerini istiyorum. Ilk asamada sunu belirt-
mek zorundayiz ki, tiim tarihi kaynaklarda ismi gegen ermenile-
rin, ermeniyle ve ermenilerle alakali diger tiim isimlerin giinii-
miiz modern haylariyla, modern Ermenistan’la hi¢bir bag: bu-
lunmamaktadir. Ayn1 ermeniler birer tiirk boylaridir. Burada
eski Tiurklerde sozlerin olusum bi¢imlerine de dikkat etmek zo-
rundayiz. Makedonyal iskender iskit ¢ollerinden gegtiginde ye-
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rel halk kendini makedoniyalilara “Tiirk ben” diye tanitiyor.
Ogiin bugiindiir iskitlerin bu boyu “tiirkmenler” olarak bilini-
yor. Ozbekler de ayni soz tiiremesini kendi ulus isimleride koru-
mag1 basarmiglardir. “Ben 6zbegim” ibaresini onlar “Ben 6z-
bekben” diye kullaniyorlar. Isminden de belli oldugu iizere Ar-
tas ya da Artak sadece Ertug ya da Ertak sozlerinin degisime ug-
ramis halidir. Cobaniler siilalesinden gelen hiikiimdarlardan bir
tanesinin ismi Artuk olmustur. “Ertug” soziiyse “tug(bayrak)
tastyan savasct” anlamina geliyor. Ayrica tiirklerin ermeni diye
nitelendirdigi o insanlarin basindaysa Sanatiirk duruyordu.

Fadey burada oldiiriildiikten sonra Elysee isimli baska bir
misyoner gelip Azerbaycan’in Seki sehrine yerlesmis ve bolge
halkinin dinsel ayinlerini icra ettikleri mecusi tapinaginin yerin-
de kilise yaptirmistir. Yine Moisey Kalankatuklu’nun yazdigina
bakilirsa Elysee Zerkun deresinden gecerek, vahsi kavimlerin
icerisinde dini yaymaya giderken, yolda o6ldiirilmistiir.

Animsamaliy1z ki, bu “Zerkun” deresi su an Samur deresi is-
mini tagiyor ve biiyiik bir olasilikla burada yasayan hazar ve
Hunlarin isimleriyle alakali olmustur. Erkun ismiyse giiniimiiz-
de Tiirklerde sahis ismi olarak kullanilan Erhunla aynidir ve ar-
kaik anlami “siradan Hun savascisi, askeri” anlamina gelmekte-
dir. Eski Tirklerde ve modern Turk ordusunda erin, siradan as-
ker oldugunu bizler de biliyoruz. Bugiin de biz Kuzey Kafkas-
ya’da Argun sehrinin oldugunu biliyoruz. Goriildiigii tizere, tim
kaynaklarda mevcut olan gerek yer isimlerinin, gerekse de ulus
ve kavim isimlerin hepsi tiirkge.

Tabii, bu girisimden sonra Albaniya’da hiristiyanligin yayil-
mas1 azacik ta olsun duraksamistir. Yalniz 313 yilinda Alban
cart Urnayr hiristiyanligi resmi devlet dini olarak kabullenmis-
tir.

Fakat o devrin geleneklerine esasen hiikkiimdarin se¢mis oldu-
gu dini halk ta segmek ve dine inanmak zorundaydi. Urnayrin
sectigi dinin halk tarafindan da kabul gérmesi azacik zamana
bagli bir durumdu ve kimi zaman bu din halkin direnisiyle kar-
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silastyordu. Bu nedenle, sadece Alban hiikiimdar1 miimin Vaca-
kan tarafindan yapilan sertliklerden sonra bu bdlgede tam ola-
rak kabul gormiistii.

Laf Albanya’dan agilmisken bu soziin nerden tiiredigine de
bir bakalim. Zira bugiine kadar bu konunun iizerinde pek fazla
durulmamlstlr Oncelikle sunu behrtehm ki, Albanya sadece

Yaban dmnuzlan kabalmmlanndd blr benztrhk Soldalq resim iskit anitlarmda; sagdaki Akramar
kilisesinde bulunmus. Aktamar Erment kilisesiyse bu benzerlikler nerden kaynaklaniyor?”

Tirklerin vatani degil, bu cografyada yasayan 26 - dan fazla et-
nik grubun ve kavmin vataniydi. Alban ismiyse burada yasayan
tim halklarin ortak ismiydi. Tirkler (alp-an-lar), sadece, bu
uluslar iginde siipergii¢ olarak bulunuyorlardi ve egemenlik on-
lardaydi. Séylenmesi ne kadar cesurce olsa bile bir seyi soylemek
zorundayiz ki, aslinda giiniimiizde de ayni kiiltiirel ve etnik yap1
varligini korumaktadir. Sadece, alban ismi azerbaycanli ismiyle
genel geger isim olarak ayni anlama gelmektedir. Nasil bir za-
man alban dendiginde o iilke sinirlar1 iginde yasayanlar kastedi-
liyordusa, simdi de azerbaycanli dendiginde bu bélgede yasayan
tim etnik grublar anlasilmaktadir. Yani, Azerbaycanli ismi
Azerbaycan’da yasayan Tiirklerin, taliglarin, lezgilerin, avarla-
rin, tatlarin, sahurlarin, udinlerin ve diger etnik grublarin genel
ismidir. Demek ki, artik bilmem kag¢ bin yildir biz Azeriler
(Turkler, talislar, lezgiler, avarlar, tatlar ve.b) bir arada kardes-
cesine yasiyor ve birarada bulunmaktan dolayr duydugumuz
hosnutlugu beraber kiiltiir gelenegi yaratarak onu giiniimiize ka-
dar yasatmag1 basarmisiz. Ulu Onderimizin yarattigi Azerbay-
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cancilik ideolojisi de iste bu tiir ciddi tarihi esaslara ve ulusal-et-

nik gelenege dayandigindandir ki, yirminci yiizyilin sonunda

halkimiz1 tehlikelerden korudu ve biitiinliigiimiizii sagladi.
Simdi ise Alban kelimesinin izahiyla alakali birkag¢ kelime.

e

LR
- e

. - ,{1' '1)“ . ":. A
ALY T
Iste bu da Aktamar kilisesiinin yapimi igin emr buyurmus
Kral Gokok(kral Gagik). Oturusu: goriiniisii; hatta ve hatta

fiziksel Gzellikleri bile onun bir kipgak tiirkii oldugunu
sdvliivor, O zaman kilise de kipcak tiirklerine ait.

-

Fikrimizce, burada “b” ve “p” harfleri veya sesleri fonetik degi-
sime maruz kalmistir. Disiiniiyoruz ki, s6z, aslina bakilirsa,
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Alp (b) + an-dir. Burada “alp” kelmesi arkaik Tiirk¢e’de yiik-
sek, yiice, cesur anlamina geliyor. “An” ise ¢ogul eki olarak kar-
simiza ¢ikiyor.

Bu kelime kendi orijinal halini hala dilimizde korumaktadir.
Ornegin, Sinop ilinde Alpan isimli kdy bulunmakta. Demek
Alb(p)an kelimesinin tamamen Tiirk¢e oldugu kesinlesti. “Ya”
“ye” ekiyse mekan olusturan ek olarak bilinmektedir. Ornegin,
Tirkiye, Suriye, Almanya, Avustralya ve.b Goriildiigii {lizere
“ya”(ye) ekleri yer mekan bildiren kelimelere ilave edilmekle
0zel bir isme doniisiiyor. Boylece, Alp (b) - Annie yiiceler iilkesi,
uzunboylular iilkesi veya yiiksek daglar iilkesi anlamina gelmek-
tedir. Albanlarinsa yiiksekboylu olmasi kimsede kusku uyandir-
mamaktadir. Strabonun anlattiklar1 da sdylediklerimizle uyum
saglamaktadir. Ornegin, Seki bolgesinin Kis koyiinde Kis tapi-
naginda gémiilmis 18 yasl kizin boyu 2.03 sm. Yetiskin insan-
larinsa iskelet kemikleri onlarin yaklasik 2.30 sm - e ulastiklari-
n1 kanithyor. Burada M.Kalankatukludan daha bir ornek ver-
mek dogru olur diye diisiniiyorum. Sasani hiikiimdar: IT Sapur
(Hiristiyanligi kabul eden Alban ¢ar1 Urnayr ayni II Sapurun
kizkardesiyle evlenmisti) iran sahligini isgal eden Hunlar iilkesi-
nin komutani Hunogurla basbasa bir kavga diizenliyor. Ayni
komutan1 M. Kalankatuklu genis omuzlu, uzunca boylu, hatta
dev bir insan gibi gostermektedir: “Onun {i¢ karis eninde olan
alnm1 vardi, dev mizraginin sapu kocaman bir agactan yapilmis-
t1”. Demek ki, isimle fiziksel-biyolojik biinye uzlasmakta ve bir-
birini onaylamaktadir.

Alb kelimesinin Alp segenegiyle ilgili giiniimiize kadar yasa-
yan bazi 6rneklerine de dikkat ¢cekmekle simdilik bazi inceleme-
lerimizi bir 6zet haline getirelim.

Giintimiizde Gokgay ve Kazak boélgelerinde Alpoud isimli
koyler var. Ayni zamanda, bir takim bdlgelerimizde (Sirvan ve
Bat1) pisirilen 6zel ekmek tiiriine “alpoud” ekmegi denmektedir.
Her halde bu ekmek Alpler’in zamanindan, onlarin hazirladigi
(simdi de unla yapilan bu tiir yemekler var) yontemle pisirilen ve
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giiniimiize kadar ulasan mutfak 6rnegidir.

Simdi tekrar konumuza donelim. Hiristiyanlhigr din olarak
sectikten sonra onlar ibadet i¢in tapinaklar insa etmege basla-
mislar ve bu tapmaklarda Tiirk mimarisinin 6zelliklerini yasat-
mislardir. Yani, bu tapinaklarin hepsinin tizeri Cadirimsi kilifla
kaplanmis (kiimbet dedigimiz ¢adirimsi kilif Tirk mimarligina
aittir ve ¢adir kiiltiirtinden gelen gelenektir-H.B) ve dordkoseli
kabartmalarla yapilmis mimari anitlardir. Bu doérdkoseli mi-
marlik anitlarina ayn1 zamanda yaprak misali yapilmis mimari
anitlar da deniyor. (Tapmagin bu bigimde yapilmasi kesinlikle
rastlant1 degil. Zira bu yapilarda tiirklerin geleneginden gelen
dort kutsal unsur -ates, su, hava ve toprakla alakali kultlar kul-
laniliyordu).

Gozlem yaparsak gorecegiz ki, Albanyada varolan tiim kili-
seler ve tapinaklar iste bu yapilanma metoduyla yapilmis anit-
lardir. (bir 6rnek daha verelim bu konuda: Kelbecer bolgesi top-
raklarinda bulunan Hudavenk kilisesiyle Akdamar Kilisesi ade-
ta birer ikiz mimarlik 6rnekleridir). Bu ¢adirimsi kilifin tizerin-
deyse tabii ki, kipcak tiirklerinin basgiyimini animsatan bir ku-
le yapiyorlardi. Her ne kadar Hiristiyanlig bir din olarak kabul
etseler bile, yine de tanriciliktan gelen bu kiiltiir 6rneklerini de,
tanriciliktan kaynaklanan mimari 6zelliklerini de yaptiklari kut-
sal yerlerde birer iz olarak birakyorlardi.

Boylece, Albanyada varolan tiim manastrlar, tapinaklar ister
Kelbecer bolgesinde Hudavenk ya da Hotink diye bilinen kilise,
ister Oguz bolgesinin Culud koyilinde bulunan kilise, ister Kazak
bolgsinde Eskipara manastri, isterse de Bayan manastri hepsi
aym Ozellikler korunmakla yapilmis ve sanki hepsini ayni usta
yapmuistir. Bu yapilarin hepsini siralamakla ben onlarin hepsinin
birbirine benzedigini ve ayni kiiltiirden, ayn1 mimari 6zellikleri-
ni kaynaklandigini ve ayni kiiltiiriin maddi mirascist oldugunu
okurlarin dikkatine sunmak istiyorum. Iste bir genelleme yapar-
sak IV yiizyilldan, yani, Urnayr ve Miimin Vagakandan sonra
baslayan donemde Azerbaycan’da bu tapinaklarin sayis1 hizla
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artmistir. Diistinliyorum, bunlar, Albaniyada varolan Hiristiyan
tapiaklart ayn1 zamanda Albanyanin sinirlarini da belirlemek-
tedir. Bu sinirlarin bir ucu Iran’a, bir ucuysa Dogu Anadolu’ya
kadar uzanmaktadir. Tabii Hiristiyanligin yayilmasi biiyiik bir
olaydi. Ama, ayni1 zamanda, diger Tiirkler Hiristiyanligi kabul
etmemislerdi. Onlarin biiyiik ¢ogunlugu hala tanrici olarak kali-

; = —
- L |=_ =

Aktamar kilisesinin tizerinde bulunan savasan keci (ya da kog)
resimlert. Tarthten de belidir ki, hep eski tiirklerde keci (kog)
kutsal olarak bilinmistir, Tarihimizde Akkoyunlu, Karakoyunlu,
Akkecili, Sarikecili isimli soylarin olmasi da buyiizden. Peki,
sizce neden Aktamar kilisesinin {izerinde bu kabartmalar var?!
yordu ve bu dénemde tanrici Tiirklerle Hiristiyan Tiirkler ara-

sinda dini konuda zaman zaman ¢atismalar oluyordu. Tabii ki,
tarihimizde olan olaylar, aslina bakilirsa, bizim yasam bigimimi-
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ze ve giinliik islerimize de yansiyordu. Ayn1 zamanda, halk ede-
biyatinda, Ozan sanatinda ve destanlarimizda da bu olaylar ye-
rini aliyordu. Hiristiyanlig1 kabul eden Kipgaklarla alakali bo-
lim “Dede Korkut” hikayelerinde yer almaktadir. Ve bu des-
tanda Kazan Han’in evinin yagmalanmasi boyunda goériiyoruz
ki, Kipcak (Hiristiyan) Melik Oguzlarin diismani konumunda-
dir.

Sonraki donemlerde Azerbaycan topraklarinda ve tiim Tiirk
boylar arasinda Islam yayilmaga basladi.. VII yiizyilda Islam’m
tektanrili din olarak ortaya ¢ikmasi yeniden tanrici Tirklerin
dikkatini ¢ekti. Evvela, Itil (Volga) boliimii, yani, simdiki Tatar-
larin (oguzlar) atalar1 Islam’1 kabul ettiler. Su anki Kazan sehri-
nin 115 km giineyinde bulgarlarin baskenti Bulgar diye isimlen-
dirilen bir kentdi. 921 yilinda Bulgar han1 Almis Hazar Tiirkle-
rinden olan Basto adli elgiyi Abbasi halifesi EI-Muktadirin ya-
nmna gondererek Islam’t 6grenmek istedigini bildirir. Halifeyse
bulgarlara Islam’1 6gretmek icin hem din adamlari, hem de ca-
mi yapacak mimarlardan olusan biiyiik grub gonderiyor. Ayni
heyette bulunan Ibn Fadlan isimli sahis sonradan Bulgar Tiirk-
leri hakkinda oldukca ilging bilgiler verecektir. Islam’ kabul
eden Almis Han ismini degistirerek Cafer ismini aliyor. Yakla-
stk ayn1 yillarda Karahanh hiikiimdar Saltuk Bugra Han da Is-
lam’1 kabul ederek, Abdulkerim ismiyle anilmaga baslhiyor. Boy-
lece, Tiirkler arasinda Islam yayilmaga baslyor.

Ancak dikkate alinmasi gereken bir nokta var. Elbette, her
ne kadar Islam dini varsa onu ilk kabul eden Tiirkler gibi Itil bo-
limii ve karahanlilar gosterilse de, onlardan ¢ok 6nce Albanya,
Urmiye Goli civar1 ve Hazar kiyilarindak: Tiirkler arasinda da
Islamiyeti kabullenen tiirkler vard.

Boylece, Tirkler goniillii olarak Islam’ kabul ettiler. Iste
Azerbaycan destanlarinda da bu donem yaygin olarak yer bul-
maktadir.

Islam’1 kabul eden Tiirkler Hiristiyanligi kabul etmis Tiirkle-
r1, ilk once, kara imanlilar diye tanimladilar: Karamanlilarin
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da ismi de burden kaynaklaniyor. Yani, onlar zaman zaman
Oguz Tirklerine rakip oldular ve Hiristiyanligi kabul etmis ka-
ramanlilarin bir kismi sonradan Osmanli devleti giiglendiginde
ayr1 ayr1 yerlere, Azerbaycan’in Karabag bolgesine, ozellikle
de, Cebrail bolgesine, bir kismiysa Bizans’a siiriildiiler. Ayni do-
nemde siirgiin olunanlar igerisinde Hiristiyan ermenidi tiirkleri
de vardi. Onlarin adiyla bagh olan Karaman-Ermenek bolge-
siyse bugiin de ayni isimle Konya kentinin giineydogusunda
mevcut olmakdadir. Su an Dogu Bizans, Yunanistan’da yasa-
yan karamanlilar hala Tiirk olduklarini animsiyorlar. Ama, ay-
n1 zamanda, artik onlar Yunan toplumunun bir parcasi haline
gelmiglerdir. Yunanistan’in Basbakani Karamanis de kara-
manlilar soyundan gelen bir Tiirk’tur, Hiristiyan Kipgak tiirkii-
dir.

Boylece bahsettigimiz donemde Albaniyada, yani, Azerbay-
can’da Islam dini genis bir bigimde yayginlastik¢a ve Oguzlarin
etkisi arttik¢a Hiristiyan Tiirklerin Azerbaycan’in licralarina ge-
kilmesi siireci yasandi. IX yiizyilda Selcuklu boylarinin Orta As-
ya’dan Giiney Kafkasya’ya ve Anadolu’ya, Irak’in kuzeyine
akini Azerbaycan’da da Oguzlarin hem sayisini, hem otoritesi-
ni, hem de egemenligini arttirdi. 837 yilinda Hurremiler hareka-
tinin lideri Babekin yenilgisinden sonra Azerbaycan’da Islam
dini kosulsuz lider oldu. Boylece yahudiligi din olarak kabullen-
mis Hazar Tirklerinin ve yerel Hiristiyan Tirklerin direnisi ta-
mamen giderildi. Hazarlar Avrupa’ya gogederek, orada etnik
kimliklerini unutarak ve Yahudi gibi taninmaya basladilar. Bu-
giin Avrupa yahudilerinin yiizde doksani etnik kimligini unuta-
rak dini kimlikleriyle taninan yahudi hazar tiirkleridir. Sadece
kendi dillerini unutarak dinlerinin iletisim araci olan Yahudi
(ibranice) dilini kullanmaktalar.

O donemden basglayarak Hiristiyan Tirklerin bir bolimiiyse
Azerbaycan’in ticralarina dogru sikistirildilar. Onlarin bir kismi
Karabag’a, bir kism1 Zengezur daglarina, bir kismi1 Dogu Ana-
dolu, bir kismiysa Karadeniz’in kuzeydogu sahillerine-Trabzo-
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na kadar dagilmaga basladilar. Bu arada, kimi kaynaklarda
gosterilmisti ki, I.S. III-IV yiizyillarda, baz1 kaynaklara goreyse
ondan daha 6nceye rastlanan canit asiretleri ya da canikler Kaf-
kasya’dan gelme Tiirkler ve onlarin Trabzon cevresinde devlet-
leri vardi. Bu konuda az sonra.

Yukarida da degindigimiz gibi, Hiristiyan Kipgaklarini iyice
sikistirmaga basladilar ve bu arada ¢ok ilging bir siire¢ yasandi.
IX-X yiizyillarda Azerbaycan’da sikistirilan Hiristiyan Tirkler
Azerbaycan’in iicralarina yerleserek kendileri i¢in orada yeni
kiltiir anitlar1 yaratmaga basladilar. Bu 6rneklerden biri de hig
kuskusuz Akdamar kilisesidir. Akdamar Kilisesi burdan giden
Kipgaklarin Dogu Anadolu’da yarattiklari kiiltiir 6rnegidir.
Akdamar 915-921 yillarinda Akdamar adasinda yapilmis Hiris-
tiyan Kipgaklarin (Tirklerin) tapmagidir. Kaynaklar gosteriyor
ki, Akdamar Vagpurakan veya Vaspurhakan hanedanina ait
kral Gagikin emriyle yaptirimisti.

Ben yine de dikkati Vagpurakan hanedanina ¢ekmek istiyo-
rum ve bu ne demektir. Vaspurhakan kelimesinin sonunda ha-
kan sozu var. Hakan soziiyse Tiirkge’dir. Vaspursa Bas-vur de-
mektir. Eski Tiirklerde imparatora gapagan, yani, kapip alan di-
yorlardi. Yani, kelimeler bu tiir olusuyordu ve o dénemde hem
ev sozlerini, hem de politik terminolojini hizlandirdi. Eski Tiirk-
ler diyelim ki, bir atin kaparak siirii iizerinde egemenligini kurdu-
gunu anlarlarsa, o at1 “kapagan” diye isimlendiriyorlardi. Ayni
zamanda, bir imparatorun ya da bir savascinin da baska ulusla-
rin siirlarini asarak, topraklari onlarin ellerinden almasina ka-
pagan diyorlardi. Ornegin, Iteris Kagan’m kiiciik kardesi Kapa-
gan Kagan ¢ok degisik kavimleri itaat altina almisg, 716 yilinday-
sa bayirkullar1 yenmis, ayni savasta da hayatini kaybetmisti. Asi-
retleri ram ettigi icin Kapagan sifatin1 kullaniyorlard.

Iste imparator kelimesinin arkaik Tiirk¢e’de karsihigi, es an-
lamlis1 da kapakandir. Vaspurhakana geldikteyse, Vaspur ve
hakan kelimelerinin birlesmesinden olustu ve basili, vurup alan
(isgalc1) anlamina gelmektedir. Yani, Vaspurhakan Kipgak
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Tiirklerinin hanedaninin tek sahibidir. Akdamar Kilisesi iste
onun mirascist olan Gagik tarafindan ve ya Gakuk tarafindan
yaptirildi.

Ben degerli okurlarin dikkatini hem de Gagik kelimesinin an-
lamina yoneltmek istiyorum. Gagik gok ve ok kelimelerinin bir-
lesmesinden yaranmistir. Yani, sézkonusu sahis burada Gok-ok
isimli Tirk hitkiimdaridir. Biz biliyoruz ki, eski Tiirklerde okla
ilgili Ugok, Bozok, Gokok gibi sézbirlikleri olustukta, bazen
isim, bazense asiret, boy adresi sifatin1 bildiriyordu. Gaguk ta
aynen oyle Gokoktur.

Bu arada, Akdamar Kilisesi’nin dis duvarinda Kral Gagikin
de kabartmadan bir ¢izimi vardir. Resimde o donemin Tiirk-et-
nik elbisesinde, kiyikgozlii ve kalpakl bir Kipcak Tiirkii bagdas
kurarak oturur. En ermeniyanlisi tarihgi bile bu kiginin Ermeni
oldugunu iddia edemez. Bu nedenle, Ermeniler bu konuyu soy-
le anlatiyorlar ki, sanki kral Gagik Abbasi halifelerinden asili
oldugu i¢in boyle giymek zorunda kalmistir. Peki, sdyle bir so-
ralim: Abbasi halifeleri asla Gagikin giydiklerinden giymiyor-
lard1 tizerlerine. O zaman, Gagikin {izerindeki elbiseler kime
ait?! Burada yine Ermeni yalani basliyor iste. Megerse Abbasi-
lerin emrinde bulunan askerlerin tamami Tiirk askerleri oldugu
icin Gagik de onun askerleri gibi giymek zorunda kalmisti. Bu-
rada yine ermeni yalanlarina tanik oluyoruz. Ve kendi kendimi-
ze soruyoruz: neden Gagik asili oldugu halifenin kendisi gibi de-
gil de, onun askerleri gibi giyiniyor? Hem Abbasi halifesinin as-
kerlerinin hepsi Tiirk degildiki. O zaman Tiirk olan ve bagdas
kurup oturan Gagikin kendisi Turk’tir. Henliz Oguz Ka-
gan’dan beri tahta oturan tim Tirk hiikkimdarlarinin bu bigim-
de giyinmek ve oturmak gelenegi vardir. Boylece tiim sdylenen-
lerden de goriildigii gibi ve isimlerden de belli oldugu gibi, Ak-
damar Kilisesi’nin ingaat emri iste Gokok tarafindan papaz Ma-
nuel’e verildi ve o da yaptirdi. Kilisenin ad1 da tesadiifen Akda-
mar degil ki. Eger bu kiliseyi haylar yaptirmis olsalardi, ona is-
mi de hayca olurdu.
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Zira ermenice Akdamar kelimesinin anlami yoktur. Diger
basqa dillerin hig birisinde de bu kelimenin anlami1 yok. Bu sa-
dece Tiirkge izah edilen bir s6z birlesmesidir. Peki, eger bunu Er-
meniler yapmis olsalar d1, o zaman neden ermenice bir isim bu-
lamadilar? Biz biliyoruz ki, her bir halk neyi yaratmissa, ona is-
mi o, veriyor ve bu 6rnegin o halka ait oldugunu herkes kabul-
leniyor. Tiirkler tarihte yogurtu icat etmislerdir. Tiim dunya dil-
lerinde yogurtsa yogurt gibi verilir. Ingilizler motoru icat ettiler.
Tim diinya dillerinde motor iste boyle verilir. Akdamar1 da
Tirkler yapmis ve ismini bu tiir birakmislardir. Ttiim dillerde bu
kilise iste Akdamar gibi soylenmektedir. Bunun tersi mantigini
kanitlamaksa sadece miimkiin degil. Bu nedenle, Akdamar keli-
mesini anlatalim.

Akdamar sozii ak, beyaz, nur, 1s1tk kelimesinden, damarsa in-
sanin viicudunu dolasarak ona hayat veren yol kelmelerinden
toremistir. Akdamar 151k yolu, siit yolu anlamina gelmektedir. Sii-
tiin de renginin beyaz oldugunu dikkate alirsak, heniiz samanizm
doneminden tanrici Tiirklere belli olan siit yolu, bugiin Tiirklerin
samanyolu dedigi o kozmik uzay ile ilgilidir. Yani, bu kilise evre-
ne baglanmak, kozmik iliskiye girmek, aydinlik yola kavusmak
icin Tirklerin insa ettigi bir tapinak. Akdamar bu anlamda yo-
rumlanmali ve bu bir daha gosteriyor ki, Akdamar Kipgaklarin.

Ama Ermeniler bunu ¢ok uydurma bir sekilde anlatiyorlar.
Onlarmn anlatilmasi sudur, s6ziimona papaz Manuelin Tamara
adl bir giizel kiz1 oluyor ve bunu ada kenarinda yasayan bir geng
adami seviyor. Ayni adam her aksam yiizerek adaya gelerek Ta-
marayla goriisiiyormus. Bir giin papaz bundan haberdar oluyor
ve bakiyor ki, Tamara yine feneri yakt1 ve geng erkek yuzerek ki-
liseye dogru gelmeye basladi. Papaz feneri sondiiriiyor, erkek yo-
lu azarak boguluyor ve “ah-Tamar”, “ah-Tamar” diye bagirarak
olilyor. Bu hig bir bilimsel dayanagi bulunmayan, ¢ok sagma bir
yorum. Ancak elbette haylarin gelenegine uygun bir durum.

Akdamar kilisesinin Kipgak tiirklerine, yani Azerilere ait ol-
masini kanitlayan diger olgular da var. Bunlar kilisenin iizerin-

195



Hikmet BABAOGLU - Akdamar'dan San Geline ermeni yalani

de kabartmayla yapilmis resimler. Bunlardan biriyle alakali yu-
karida konusmustuk. Kilisenin iizerinde degisik sayida kalpakl
Kipgaklarin oturdugunu ve ibadet ettigini gosteren kabartma
resimleri var. Bilindigi tizere, eski Yunan kaynaklarinda Kip-
caklarin bir baska ismi siskalpaklilardir. Ayn1 zamanda, Daglik
Karabag’da yerlesen insanlarin biiyiik ¢cogunlugu Albaniyadan
ve bu yerin nufusu kalpakli Kip¢aklardan, Hunlardan. Ornegin,
Agdam’da Siskalpakli koyii var ve bu koyiin orada olmasi da yi-
ne de sdylenenleri kanitlayan bir esastir.

Ayrica, yine Akdamar Kilisesi’nin iizerinde tas kabartmayla
at sirtinda 180 derece donerek Anadolu Barsina ok atan bir Kip-
cak savascisinin resmi var. Tum tarihciler, Kramer’in de, Bar-
toldun da, Marrin da, Sopenin de, ayni zamanda tiim tiirkolog-
larin ve tiim diinya tarihgilerinin tartismasiz olarak kabul ettik-
leri bu resim Tirklere, Hunlara aittir. Kabartmada yansiyan
Kipgak komutaninin basi tizerindeki kiilah da Samur derisinden
yapilmis Kirgiz, Kipgak kiilahi. Buradaysa ortaya daha bir soru
cikiyor. Eger Akdamar kilisesini Ermeniler yapmis olsalardi,
kendi kiliselerinin iizerinde Kipgak resmini yerlestirirlermiydi?
Tabii ki, birgok durumda da kabartma olan resimler bozulmus-
tur ve onlarin yerine baska eklemeler yapilmisti.

Bizim Hudavenk ve ya Hoting dedigimiz Kelbecer bolgesin-
de bulunan baska bir manastirin mimari yapisina bakinca Ak-
damar Kilisesi’nin tamamen benzer bir yapida oldugunu gérece-
giz. Bu tapinak V-VII yilizywllarda Alban knyazlari tarafindan
yaptirilmistir. Hatta Alban hiikkiimdar1 Hasan Celal tarafindan
sonraki donemlerde esasli bigcimde restore edilmistir. Hasan Ce-
lalin karist Mine hatun’un da burada gomiildiigii de séylenmek-
tedir. Bu kilise Agdere-Kelbecer soseyolu iizerinde Baglipeye
koytinde, yani, Agdereden Kelbecere giderken yolun 29 km de
bulunuyor. Bu kiliseye dikkat ettigimizde belli olacak ki, zama-
ninda Mikitar Gos bu tapinakta olmus, ani olsun diye burda
taslarin tizerine resim de ¢izmistir. Ancak yerel insanlarin anlat-
tiklarina bakilirsa, sonraki donemlerde, yani, 1930-1940 - 11 yil-
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larda Ermenistan’dan bir grup insan gelerek bu tapmagin iize-
rindeki kabartmalar1 s6kmiis, resimleri dagitmis ve yazilarin
iizerini ¢izmislerdir. Bu durum ne Ermenistandaki, ne de Azer-
baycandaki kiliselerin, ne de ermenilerin oldugu sanilan kilisele-
rin hi¢birisinin Ermeniler’e ait olmadiginin bir gostergesi. Bu ki-
liselerin hepsi Azerbaycan kiliseleri.

Kipgcak Tirklerinin gogettikleri cografyaya dikkat ederken
biz gorecegiz ki, bunlarin bir kismi1 Karadeniz’e gocetti. Karade-
niz’de Canik, ya da Canit dedigimiz asiretler varligini hala siir-
dirmekteler. Bir mesele var ki, bizde oldugu gibi Karadeniz bol-
gesine Kafkasya’dan géceden Kipgak boylarinin hiikkiimdarina
da melik diyorlardi. Nitekim bizim “Dede Korkut” hikayelerin-
de Kipgak Melik vardi, ordaysa melik Canik vardi. Ne gariptir
ki, onlara da gavur diyorlardi. Islam yaygmlasincaya kadar
“kara iman”, ya da “kara dinli” gibi isimlendirilmeler yerini ga-
vur soziine birakmistir. Gavursa araplardan gelen, yani, Islam™
kabul etmeyen insanlara diyorlardi. Buradaysa artik biz Arap
etkilerini goriiyoruz ve boylece, Kipgak Melikle Kipgak Canik,
ya da melik Canik arasinda paralellikler vardir. Bu canikler ve-
ya canitler uzun siire orada biiyiikk devlet kurarak yasadilar ve
ayni zamanda, Karadeniz ¢evresinde bulunan Alban Hiristiyan
Kipgak tapmaklarinmi yaptilar. Unlii Selcuklu komutani olan
Danigsment Gazi’yi ve danismentlileri konu edinen “Danisment-
name”de bu konuda genis s6z edilmektedir.

Danismend Gazi Orduyla Trabzon arasinda bulunan Aybas-
t1 yaylasinda gelen zaman Canik devletini isgal etmek i¢in yola
cikmist. Ayni donemde bunun karsisina ¢ikan bu Kipgak Hiris-
tiyan Tirklerinin reisinin ismi Tadikdi. Tadik ismi de bir Tiirk
ismidir ve ¢ok ilgingtir ki, “Orhun-Yenisey” anitinin iizerinde de
Cinlilere kars1 savasan Tadik isimli birka¢ Goktiirk komutani-
nin da ismi gegmektedir.

(Aza Tatuk, Gok amas tutuksuz, Bugak tutuksuz vb arada,
Amasya ismi anda Azerbaycan’da soyad gibi mevcuttur).

Biz biliyoruz ki, Kipgaklar da Goktiirklerin bir kolu haline
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gelmislerdir ve ya aralarinda akrabalik iligkisi bulunmaktadir.
Boylece Tadikle Danismendi arasinda bitmez savaslar siiriip git-
mektedir. Tadik geriye, Trabzon’a geri dondiikten sonra onun
ismini yeniden Anadolu’ya yayilan selguklarla bir baska miica-
dele sahnesinde goriiyoruz. Tadik adin1 Rumlar Tadis veya Ta-
diodis gibi veriyorlar. Belli oluyor ki, bundan sonra Tadik bes-
bin kisilik canik askeri, yani, Hiristiyan Kipgak askerleriyle be-
raber Rumlarin Hiristiyan ordusunu yonetiyor ve Amasya civa-
rinda yine Danismend gaziyle savasiyor. Tiim bu olaylar daha
1.0. VIII-VII yiizyillarda, belki de daha eskiden ister Anadolu
cografyasinda, ister Kafkaslar’da, isterse de Hazar’in kuzeyinde
Tirkler yasamis ve ciddi - ciddi bu bolgede séz sahibi olmus-
lardir.

“Alp-Er-Tonga” destaninda gosteriliyor ki, saklarin baskan-
liginda oguzlar, kipgaklar ve diger Turk boylar1 yasadilar. Bun-
lardan bir tanesi de peceniklerdir. Pecenik isminin nereden tiire-
digine dikkat etsek gorecegiz ki; destanda Alper Tonga'nin ba-
basinin ismi Besenk ya da Begenktir. Buysa pegeneklerin: yu-
nanlilarin dedigi gibi kumalarin, macarlarin sdyledigi gibi kun-
larin, ruslarin soyledigi gibi poloveslerin atasi iste Alper Tonga-
dir. Pegeniklerin burada oturusmasinin ya da bu bolgenin asil
sahibi olmalar1 ¢ok eski tarihlere dayanmaktadir. Boylece tiirk-
lerin bu cografyada Giiney Kafkasya, Dogu Anadolu, Urmiye
golii gevresin yerlesimi, biiyiik devletler ve imparatorluklar ya-
ratmasi hi¢ de rastlant1 degildir. Tiim bu olgular bir daha goste-
riyor ki, bugiin Ermenilerin kendi adlarina ¢iktiklari, kendi
maddi kiiltiir 6rnekleri gibi kabul ettikleri tiim kiliseler Hiristi-
yan Kipcaklarm yarattiklari maddi kiiltur 6rnekleridir. Ug Mii-
ezzin kilisesinde de (Ecmiedzin) iste Kipcak dilinde Ermeni alfa-
besi ile olan dini metinler bugiin de durmaktadir. Ayn1 zaman-
da, diisiiniiyoruz ki, burda bir ilging nokta daha var.

Bugiin Tiirkge soyadi olan Ermenilerin hemen hemen biiyiik
c¢ogunlugu Hiristiyan kipgaklardir. Nalbadyan, Saribekyan,
Ulubabyan, Kogaryan, Demirciyan, Zergeryan, Dellekyan ve
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diger bu gibi tiirk¢e soyadi olan ne kadar Ermeni varsa, onlarin
hepsi iste hiristiyanlagsmis Albanlar, hiristiyanlasmis Kipgakla-
rin nesilleridir. Onlar haylar degiller. Aslina bakilirsa, bugun
Ermenistan’da ve Ermeni ordusunda iste onlarin savasi siiriiyor.
Bilincaltinda onlar haylarla ermenilerin diisman olduklarini ¢ok
iyi biliyorlar. Demek ki, bugiin Ermenilerin Hayastan diye isim-
lendirdikleri ancak aslinda, bizim olan Ermeniyyede “ermenidi”
Turklerinin, yani, Hiristiyan kip¢aklarinin vataninda toplam %
30 hay var ki, onlar da 6zel olarak Ruslar ve diger emperyalist
giicler tarafindan oraya yerlestirilmislerdir. Boylece, dinsel ege-
menlik, dini kimlik, etnik kimlige iistiin gelerek orada Ermeni-
dilli bir 6rgiitiin olusmasina yol agmistir. Aslinda bu dil de erme-
nice degil, eski pehlevi diliyle Tiirk dilinin karigimidir. Ne yazik
ki, kuzey komsumuz bu halka devlet vererek onu Giiney Kaf-
kasya’da jandarm rolunu oynamaga zorluyor. Ama eminim ki,
bugiin Azerbaycan halk: kendi kiiltiiriine sahip ¢ikmakla orada-
ki Hiristiyan kipgaklari da buna inandirmakla haylardan ve on-
larin hilesinden biraz da olsun kendini korumus olacaktir.

199



Hikmet BABAOGLU - Akdamar'dan San Geline ermeni yalani
Ermenilerin tarihiyle alakah gercekler

Dogru sorudan dogru yanita

I soru: Ermoanilorin gercek ulusal cografiyasi neresi?

Bundan o6nceki makalemizde arastirmalarimizin sonucunda
geldigimiz nokta ermenilerin su an bulunduklari cografyanin ta-
rihini kendi tarihleriymis gibi géstermeleriydi.

Oysa ermenilerin bu cografyanin =
ne tarihi, ne kiiltiirii, ne yapitlar, {
ne de arkeolojik kazilar zamani g s+
bulunmus esine ender rastlanan {
kiltir hazineleriyle yakindan ==
uzaktan hi¢ bir iligkisi yoktur. Hal
boyleyken o zaman bu cograf- .4+ i
yayl, bu tarihi ve bu kiiltiirii &
kimler sahiplenmeli? Kimlerin 2% ¥
sahiplenecegi ortada, fakat er- ]
meniler hig bir konuda bu topraklar 4§
tizerinde hak iddia edemezler.

Aleksandr Anninski “Ermeni mabetle- ..,
rinin tarihi” isimli yapitinda sunlar yazi-
yor: “Ermeni halkinin ta eskilere dayanan tarihiyle alakali Moi-
sey Korenskinin sézde eski tarihi kaynaklara dayanarak yazdik-
lar1 uydurmadan, tarihi olaylarin, kisilerin, en dnemlisiyse ger-
¢eklerin ¢arpitilmasindan 6teye gitmiyor. Tarihte sdoziimona es-
ki ermenilerin siyasal birligi, biitlinliigi, giicti ve kiiltiiriiyle ala-
kali en ufak bir ize dahi rastlanmadigini gézéniinde bulundurur-
sak, o zaman bu sdylediklerimizin ermeni halkinda hi¢bir zaman
bulunmadigi konusunda ortak mutabakata varmamiza bile ge-
rek kalmayacaktir. Goziiken gercekse ermenilerin giiniimiize ka-
dar barbar bir kabile halinde yasamis olmalaridir.” (A.Annins-
kiy: “Ermeni hanedaninin tarihi”, Kisinev 1900).
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masina cani goniilden hepimiz inaniyoruz. Zira eski ve en eski ta-
rihi donemlere ait oldugu sdylenen arkeolojik kazilar zamani bu-
lunan degerli incilerin bir tanesinde bile ermenilerin izlerine rast-
lamak miimkiin degildir. Ermenilerin bulunduklar1 bélge olarak
gosterdikleri bolgeler Assuriya, Urartu ve Finikya gibi cografi
alanlar arkeoloji uzmanlar tarafindan yeterince arastirilmig bol-
geler olarak kabul ediliyor. Aslina bakilirsa bu bolgede degil eski
ve en eski tarih, en yakin tarihte bile ermenilerin izine rastlayami-
yoruz. Ermeniler Dogu kokenli olduklarini iddia ediyorlar. Fakat
ne assurlar, ne Midiya, ne Manna, ne Ehemeniler, ne de daha
sonraki donemlerde gergeklesen 6nemli olaylarda onlarin ne halk
olarak isimleri, ne de devlet olarak devletlerinin isimleri ge¢gmi-
yor. Boylesi bir durumda ermenilerle yakin uzak hig¢ bir iligkisi
bulunmayan eski Urartu uygarhgmi sahiplenmek diisiincesi sirf
ermeni bencilliginden ve yalanindan o6teye gitmiyor. Antik do-
nemde kurduklar1 s6ziimona devletlerini Doguda arayan ermeni-
ler kimi zaman bu devletin izlerini Balkanlarda siiriiyorlar. Boyle-
ce, bu durum siiriip gittikge ciddi tarihciler bu konuyu sadece iro-
nik bir tebessiimle gecistirmege ¢alisiyorlar. Ama bir anlik bile ol-
sun Urartu uygarliginin ermeni hanedani oldugunu diistinelim.
Ve onun bulundugu cografyay1 da gozden gecirelim. Hig bir kay-
nakta Urartu uygarhgmin Cukurset, Zengibasar, Zengezur, Gok-
ce ya da Karabaga kadar uzandig1 yazmiyor. Yukarida isimlerini
zikrettigim topraklarsa hep Azerbaycan topraklari olmustur.
Boylesi bir durumda ermeniler hangi hakla bu topraklarin kendi
topraklar1 oldugunu iddia ediyorlar? Peki, teroristbasi S.Sarkis-
yan hangi yiizle Azerbaycanin topu topuna yiiz yasi oldugunu id-
dia ediyor? Diinyanin istenilen bir bolgesi onlarin olabilir ve on-
lar bunu iddia etme hakkina sahipler. Fakat hi¢bir halde ne su an
iizerinde yasadiklar1 Ermenistan, ne de su an isgal ettikleri Kara-
bag topraklar1 onlarin 6z topraklar1 degildir!

IT soru: Ermenilerin Kafkasyadaki hiristiyan mabetleriyle her
hangi bir baghhg1 varnm?

Tekrar Aleksandr Anninskiyin yukarida bahsettigi yapitina
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geri donelim:

“Eski ermeniler” yiizyillar boyunca yalniz ilimde degil, ayni
zamanda giizel sanatlar ve edebiyat alanlarinda da ortaya kay-
dadeger bir yapit ¢itkaramamiglardir. Onlarin yazilariysa V yiiz-
yildan sonra kendini gostemege baslamistir. Hig¢ sasirtict degil
ki, ermeniler inan¢ konusunda da ortaya kendine 6zgii degerler
koyamamusglardir.”

Bu diisiinceler o denli adil ve 1spata gereksinimi olmayan dii-
stinceler ki, simdiyedek bir ermeni tarihcisi bu konuda bir sey id-
dia edememistir. Ermeniler her zaman efendilerinin dinini ka-
bullenen bir kéle durumunda olmuslardir. Ehemeniler zamanin-
da Dogunun bilgelik simgesi atesgedelikten gelen Hiirmiizii, Bi-
zanshlarin degisik Tanrilarini, Assurlarin ilahlarmi kendi dini
ideolojileri bilmislerdir. Hiristiyanligin olusumuna ve yayilisina
kadar bu hep boyle siiregelmistir. Bundan sonra ilk yiizyillarda
Yakin Doguda ve civar bolgelerde hiristiyanlik hizla yayilmaga
bagladi. 313 yilinda Albanya ¢ar1 Urnayr da hiristiyanligi kabul
etti. Boylece cagdas Azerbaycan topraklarinda da bu din hizla
yayillmaga basladi. VII. Yiizyiladek Tanrici tiirkler arasinda hi-
ristiyanlik ciddi ciddi yayildi. Albanya devletinin sinirlari iginde
pek ¢ok sayda kilise ve monastrlar yapilmaga baslandi. Hiristi-
yan kiiltiiriiniin egemenligi iyice kendini belli etmistir. Bu dine
inanmis ve etrafa duyurmakein gayret gosteren kipgak tiirkleri
“Incil”i Tiirkceye bile ¢evirmislerdir. VII - IX yiizyillarda Kaf-
kasyada Islam dininin yayilmas hiristiyanligin ¢okiise gegmesiy-
le sonuglanmustir. Ayn1 dsnemde Selcuklularin ve oguzlarin Is-
lam1 kabullenerek Kafkasyaya Islami yaymak amaciyla gelme-
leri yerli tiirkler olan kipgaklarla onlarin arasinin bozulmasina
neden olmustur. Bu durumdansa ermeniler iyice yararlanmiglar-
dir. O doneme kadar degisik devletlerin esaretinde degisik bol-
gelerde yasamis ermeniler Kafkasyaya gocetmege, hiristiyan
kipcaklarla ittifak yapmaga baslamislardir. Biiyiik bir olasilikla
artik o zaman ermeniler inang olarak hiristiyanligi kabullenmis-
lerdi. Ermeni tarihcilerinin iddialarina bakilirsa bu olay 340 -
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345 yillar1 arasinda vuku bulmus. Burada bir ince detay1 gozar-
d1 etmemek gerek. Aslina bakilirsa o donemde Kafkasyaya go-
ceden ve kipgaklarla ittifak yapan ermen tiirkleri degil, degisik
hay kabileleriydi. Ermen ismiyse Kipgak tiirklerinden bir aileye
Ozgiiydii. Boylece haylar(yani gogebe ermeniler) tiim Yakin Do-
guyu ve Anadoluyu fethetmis miisliiman Tiirk askerlerinden ka-
carak yerli kipcak tiirklerinden imdat dilemislerdir. Ittifaktan
hemen sonra yerli kipcak ve ermen tiirklerinin tarihini yerlebir
etmege, kipgaklarin tarihini hizla ermenilestirmege baslamislar-
dir. Bu dili kabullenmek, bu dilde konusmak aslina bakilirsa bi-
raz da kipgaklarin isine geliyordu. Zira onlar kendi dillerinde
konustuklarinda kan kardesleri, fakat din diismanlar1 olan miis-
liiman Tirkler onlar1 daha iyi anliyorlardi. Bu da kipgaklar1 ¢ok
zor durumda birakiyordu. O yiizden kipcak beyleri hizla erme-
niceyi 6greniyor, din farkliliklarina bir de dil farkliliklarini ekle-
mekle kendilerini onlarin egemenliginden kurtulmag: disiinii-
yorlardi. Boylece asirlardir Kafkasyada yarattiklar kiiltiirel de-
gerlerini yasatmak istiyorlardi.

Bu tarihi siire¢ haylara(ermenilere) biiyiik bir sans tanirken,
ermen ve kipgak tiirklerinin asimilasyonunun hizlanmasina ne-
den oldu.

Ermenilerin eline firsat gegmisti. Iki tiirk kavmi savasacak,
bundan da ermeniler karli ¢ikacaklardi. Onlar dini ideoloji lider
konumuna yiikseleceklerdi. Diin siradan bir koleyken bugiin an-
sizin efendi durumuna yiikselmislerdi. O yiizden degisik yontem-
lerle kipgak tiirk¢esini 6greniyor, sonra kipgak tiirkgesi ermeni-
ce sozliigiinii hazirhyor, kipgak tiirk¢esinde olan degisik metnle-
r1 ermeniceye kazandiriyorlardi.

IIT soru: Peki o Kipcak tiirk¢esinde olan metinler nerede?
Ermeniler onlarin hepsini yoketmis olamazlar. Ortada bir delil
varmi?

Evet, var!...

Kipcak tiirkgesinde olan metinleri sizlere sunmaga Isa’ya du-
ayla baslayalim, ne dersiniz?
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Surp Asduadz

Ari ''epgri, ari da yuvatli, ari da olimsiz, ki
xaclandin bizim iié¢iin, yarliya bizga.

U¢ kez ayt.

Haybatli da alyisli dayma ari gojs Asduadza-
dzin Mariam, anasi Krisdosnun, sungin goltya-
mizni bi(101)zim Oyluga senin da Tenrimizgi bi-
Zim.

Xutygargay bizni sinamaytan da harcéa tarliyla-
rimizdan bizim.

Cevirisi:

Kutsal (ytice) Tanrim, ytice ve kuvvetli Tanri; ki
sen bizimgin hacglandin(carmiha gerildin); affet bizi

Uc defa scyle

Kutsal ve alkisli (duali) yiice kiz Meryem,
Hristonun annesi, acmisiz kollarimizi (ellerimizi)
senin ogluna, senin ve bizim Tannmiza.

Kurtar bizi sinaviardan ve azaplarimizdan

(H.B.)
Ya da baska bir dua

Yalbarip yxolarmen sendén, Biy, bosat mana
menim yaziylarimni.

Koplargd yarliyovuci Biy, yarliya mana, yaziy-
liga.

Teyri, arit meni, yaziylini, yaziytan da tirgiz.

Tenri, Sayavatlan men vaziyli yulun isna da
yarliva mana, (109) képyaziyliga.

Cevirisi:

Yakararak istiyorum senden. Bey, kurtar beni
benim gtinahlarimdan. Cok affediciimerhametfi)
Bey, affet benim glinahlarimi.

Tann, temizle beni, sucluyu sucundan uzak-
lastir (sucluya suc islememegi ogret).

Tannm, ben glinahkar kulun i¢cin merhametii ol
ve bagisla benim gibi cok gtinahkari.

(H.B.)
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Hiristiyan kipgak tiirkleri Isa Meshih’e kimi zaman Tanri, ki-
mi zaman da bey diye sesleniyorlardi. Yani onlarin kelime da-
garciginda “bog” ya da “Allah” kelimeleri bulunmamaktaydi.
Tanr1 onlarin eski inanglarindan kaynaklaniyordu ve hiristiyan-
liktaki “bog”la Islamiyerdeki “Allah” anlayislarinin arasinda
pek fark yoktu. O yiizden hiristiyanlik da, Islam da tiirkler ara-
sinda bu denli hizla yayilmistir. Tanricilik inanci aslina bakilir-
sa Turkleri tek Allahliliga hazirlayan nedenlerden bir tanesi. Er-
menilerinse dnceki inanglar1 putperestlikti ve her ne kadar hiris-
tiyanlig1 kabullenmis gibi goziikseler bile, yine de kendi iglerin-
de putperestligin izleri duruyordu. Onlar altkimliklerinde bu di-
ni kavramakta zorlaniyorlardi. Anlatmakta giicliik ¢ekiyorlardi.
Bu zaman kipgak tiirklerinin yardimina gereksinim duyuyorlar-
di. Ermen kipgaklarinin dini yazitlar1 bu yiizden hizla ermenice-
ye ¢evrildi.

Iste bu yerde hayca kipgakga bir metni daha sunuyoruz sizle-
re. Bu eski tiirklerdeki yil siralamasinin ismi.

sicyn i apl il [ore mugnl — sicyan vil

ut ili npt bgn [ore ezn] — buya, styir

pars npk fudy [ore inen] — bars

usyan apf vugundfn [ore nabasdagn]  — yoyaen, fevsan
tavisyan, tusyan

i3 npt dncdin [OTe cugn] — baliy, lu

ilan npt od [ore oc] — yilan

Aif apt & [ore ¢i] — ot

v npl nsprap [Ore ofyar) — yoy, yodyaroéyar

pic apk JEJis Jore memun] — pIC. meymun

Fayuyu apt Zue [OTe haw] — tlavuy

it? npt- pain [oTe $un] — it

tanguz npt fung [ore yoz] — fopguz

Eski Tirk Tarihinde yillarin siralamasini gésteren bir

belgenin kipcak tirkcesinden ermeniceye cevirisi

Haylar ermen kipgaklarin yalniz dini konseptiiel metinleri degil,
ayni zamanda davranis bigimleri, hukuk (tore), saglik gibi konula-
r1 adeta aggozliiliikle 6greniyorlardi. Saglikla alakali bir 6rnek ta
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giintimiize kadar gelmistir. Bu kipgaklarin yaptigi uzun sure saglik-
i yasamak i¢in kullanilan bir regete. Okurlarimiz i¢in degisiklik
olacagini diistindiigiimiizdendir ki, bu regeteyi sizlere sunuyoruz.

1 Muskat 1 lot Myristica moschata 1 mor
2 Faramfil 1lot Dianthus 1 70T
3 Rovant 5 1 lot Rheum palmatum 1 mor
4 Ugzunbiiré 1 lot Piper longum N
5 Xarya otu 1 lot Chelidonium majus 1 smor
6 Citvar > Citvar 1 lot ATt Arssn
7 Galgan 1lot Potentille erecta 1 nor
8 Egir 1lot Acorus calamus 1 5ot
9 ZindZibil 1 lot Zingiber officinale 1 not
10 Zafran 1 lot Crocus 1 i
11 Dzengelu gasen nemiénag > nemit

dzag [= algajsen nemié, dzagii] 1 lot Archangelica i siem
12 Reum ponskego, tiptu 1lot Rheum ponticum 1 7or
13 glinbovix vontrek 1 lot Coili 1 ot
14 Sakar Z2funtyal 2 thynma man 1
15 Kaycrpajd 1 lot Glyeyrrhiza 1 50T
16 Kvil 1lot Helichrysum 1 nor

Baréasi ki barabar bolgay otlari (n. 130).

Kipcakca uzunsureli hayatin recetesi
Kipgak tiirkgesinde olan metinlerden 6rneklemegi son bir 6r
nek verdikten sonra burada noktaliyoruz.
Vesn jarutiunn Kfrisdosi

Biigiin séviiniyiiy fristaliar bila da farahlani-
yiy bar virakimiz bila Biyimiznin surp jarutiu-
nundan, yartaygan dusmannin ezilmayindan (.
131 06.).

Cevirisi:

Bugtin seviniyoruz meleklerle, ferahliyoruz tim
yuregimizle, Beyimizin carmtha gerilmesi adina,
dusmaniarimizin kahrolmasi adina.

(H.B.)
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Dualar1 okudukga kipgak tiirk¢esinin giiniimiiz tiirkgesine ne
denli yakin oldugunu hemen anliyoruz. Cagatay kipgak lehgesi-
nin oguz leh¢esinden azacik farkli olmasina ragmen bu metinle-

— Necik inanirsen sen Tenrini?

— Udliiyta bir.

— Kimnin inanganisen sen?

— Eerrortutiunnun.

— Kimgé inanirsen sen?

— Errortutiiunga da bir Tenriga (7. 342).

Cevirisi:
- Nasil inaniyorsun sen Tanriya?
- Vahit tgluk'le.

- Kimin inancindasin sen?
- Kutsal ticlagun (Tanrinn, Meryemin ve isanin Gcliigi)
- Kime inaniyorsun sen?
- Vahit t¢luge ve Bir Tanriya
(H.B.)

r1 anlamak pek te zor degil. O zamanlar lehgeler arasinda fark
¢ok azmis her halde. Simdi bizim konumuz kipg¢ak yazitlarinin
dil sorununu arastirmak olmadigindan (aslinda bu konu dille
ugrasan ilim adamlarimizin tizerinde durmali oldugu bir konu)
biz hemen konumuza geri donelim.

Iste gordiigiiniiz gibi tiim diinyaya hay tarihi diye gosterilen
tarih asla ve asla haylarin(yani bugiin diinyanin ermeni diye bil-
digi haylarin) degil. Bu tarih Bagrattan ta Vaspurakanadek (Ba-
gatirdan (Bahadir) Bas Vur Hakanadek diye okunmali!), yani
basindan sonuna kadar kip¢ak ermen tiirklerinin tarihi. Kilise-
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Ermeni alfabesiyvie yvazilmis kipcak ldkeesinde
olan duanin orijinali. Cevirisini sunuyoruz sizlere:

Atina. Thw Teyrini haZlandi da hayhaifna
anig tiigadnlindi, yaysl ki hal=in havhar ari
Ereorlaifinngy megi rmengilik, amen.

Cevirisi:

Bey Tannnmin adiyla baslanildi ve cnun adiyla scn
buldu. Kutsal Gglddldn adina asirlacalbinlerce) dualar
olsun.

(H.B.)
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lerde, ozellikle su an E¢medzin kilisesinin duvarlar1 arasinda
saklanan tarih te bizim. Bu konuyu arastirirken biiyiik tiirkolog
ve tarihci, akademik Marrin bir notuna rastladik. Marr “Sevan
monastrinda bulunan elyazilarinin listesi” isimli arastirmasinda
sunlar1 soylityor: “Arsiv belgelerini incelerken bana belgeleri
vermemek i¢in binbir gii¢liik ¢ikariyorlardi. Baska bir ilimada-
m1 Patikanov 1879 yilinda burda belgeleri arastirdiginda 180
belgenin varligiyla alakal bilgiye ulagmisti. 1887 yilindaysa ba-
na sadece 111 belgenin oldugunu séylemekle yetindiler. O belge-
leri kullanmama izin dahi verilmedi”.

Eger bu belgeler gercekten de ermeni tarihiyle alakali belge-
lerdise onu o denli {inlii bir ilimadamindan saklamanin ne anla-
mi1 vardi ki? Kanimizca, yalniz bir nedeni var: o belgeler heniiz
eski hiiviyetinden uzaklastirilmamis belgeler olup iglerinde kimi
gergekleri sakliyorlardi.

Cagdas Azerbaycan tarih ilminin {izerine diisen en 6nemli go-
rev bir an once ¢alinmis tarihimzi tekrar geri getirmemiz i¢in ug-
raslar vermektir.

Sonda 6nemli bir sorunu aktiiel hale getirerek topluma sun-
mus ve beni de bu arastirmalar1 yapmaga tesvik etmis ¢ok de-
gerli akademikimiz sayin Ramiz Mehdiyev’i “Gorus 2010, ab-
surd tiyatrosu mevsimi”isimli degerli ¢caligmast dolayisiyla kut-
luyor ve kendisine sonsuz tesekkiirlerimi sunuyorum.
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Bir tiirkiiniin iziyle ve ya
kipcak kizi1 Sar1 Gelin

Anan nu 6lsiin, ninen mi olsiin,
yoksa Sinan nu élsiin Sari1 Gelin?!

“Sar1 Gelin” tiirkisiinii dinleyen her bir azerbaycanli bu tiir-
kiintin kutsalligini hemen anlamaktadir. Bu tiirkiiniin sozleri
Oguz Tirklerinin olusturdugu siirsel 6zelliklere tam uyum sag-
lamaktadir. Mani tiiriinde, yedi hecede yazilmis bu soézler tim
giizel taraflari, akici uslubu, aydin anlatim bicimiyle ve sirf
halk diliyle yazildig1 i¢indir ki, bugiin bile halk tarafindan se-
vilmektedir. Mani tiiri sirf Turklere 6zgii bir siirsel tiirdiir. Bu
tir Kerkiik tiirkmanlar1 ve azerbaycanlilarin en fazla kullan-
diklar1 bir tiir olup baska halklarin halk edebiyatinda rastlan-
mamaktadir.

Tirkiiniin bu denli sevilmesinin ve {in kazanmasinin en énem-
li ikinci nedeniyse hi¢ kuskusuz onun hikayesiyle alakalidir.
Tiirkiide acikli bir ask hikayesinden s6z edilmekte ve bu ask hi-
kayesi ¢ok etkileyici bir dille anlatilmaktadir. Tiirkiiyli bu denli
sevdiren tiglincii nedense tiirkiiniin bestesinin yine bir halk ede-
biyati tiirii olan asik edebiyati miiziginden beslenmesidir. Her ne
kadar bu tiirkiiniin bestesi asik miizigiyle direk baglantili degil-
mis gibi goziikse bile tiirkiiyii dikkatlice dinledigimizde onun
bestesinin alt katinda en eski asik miiziklerinden olan “Revan
cukuru” miizigi hemen kendini belli ediyor. Bu miizik “Sar1 ge-
lin” tiirkiisiinii daha sessiz, daha sakin, daha hiiziinli bir bigime
sokarak sanki bu ask hikayesinin hi¢ bitmeyecekmis gibi siirme-
sini sagliyor ve bu ¢aresiz askin yasini tutuyormuscasina inim
inim inliyor. Peki, tepeden tirnaga hem sézleri, hem miizigi, hem
de hiiziinli i¢erigiyle yiice Tiirk ruhunun tasiyicisi olan bu tiirkii-
yi neden birileri sahiplenmek istiyor ki, acaba? Bu tiirkiiniin
gercek bir 6ykiisii varmi? Varsa, nasil bir 6ykii bu? Iste bu aras-
tirmamizda bu sorulara yanit bulmaga ¢alisacagiz. 211
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“Sar1 Gelin” tiirkiisiiniin oykiisii Hiiseyin Cavit yapitlarinda
Ik basta bir gercegi asla ve asla unutmamamahyiz: “Sar1 ge-
lin” tirkiistiniin 6ykiisti halk edebiyatimizin bir pargasi gibi yiiz-
f i yillarca halk edebiya-

O8I rolmustur. Sonra bu
M Oykiiye bir beste yapil-
mis, daha sonraysa
B usta tiyatro yazari ve
@ diisiince adami Hiise-
wdll yin Cavit bu Oykiiyii
K kismen de olsa “Seyh
& Sinan” tiyatro oyu-
g nunda konu olarak
ele almistir. Hiiseyin
Cavitin “Seyh Sinan”
yapitinda asik bir
‘f ¥ miisliman, masukuy-
WA W sa bir hristiyandir.
7. B Her iki yapit dramatik
bir eksen iizerinde kurulmustur Fakat benzerlikler sadece bunlar
degil. O ylizden olay1 daha detayli bir bi¢cimde ¢oziimlemek gerek-
mektedir diye diisiinliyorum. Her halde Hiiseyin Cavit “Seyh Si-
nan” isimli tiyatro oyununu yazdiginda yapitina o zamanlar her-
kes tarafindan iyi bilinen bir halk edebiyati iiriinii olan bu olay1
dahil etmistir. Tabii, yapitin konusu Cavit?in derin zekasi, akl,
iistiin yetenegi ve parlak edebi diistincesiyle bir hayli zenginlesmis-
tir. Okur dinsel felsefeyle evrensel felsefenin ¢eliskilerini ve ben-
zerliklerini kiyasliyor ve kendine bu eksende bir yol bulmak igin
ugrasiyor. Fakat bu sirada bu felsefi zenginligin hemen hemen her
aninda ¢ok ictenlikle islenmis bir konu hemen kendini belli edi-
yor: sonu olmayan aci dolu bir ask dykiisii o tiyatro oyununun
icinde bir inci isali parliyor.
Amacimiz yapitin istiinliiklerini belirtmek olmadigr igin he-
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men “Seyh Sinan”la “Sar1 gelin” dykiisiiniin ne denli bir birine
bagli oldugunu belirtelim.

flk yazih kaynak gercekten bir ilkmidir?

Bu baghigi 6ylesine atmadik buraya. Fakat konumuzla direk
alakasi bulundugundan dolayr simdi belirtecegimiz kaynag ilk
yazili kaynak olarak gosterecegiz. Sonra daha eski kaynaklarla
tanigtiracagiz sizi zamani geldiginde. Bu kaynakta “Sar1 gelin”
tiirkiistiniin tarihiyle alakali ¢ok ciddi tesbitler bulunuyor. Kay-
nak olarak gosterdigimiz yapitsa Osmanli yazar1 Ahmet Refik Al-
tinaymn “Kafkasya yollarinda” isimli kitabidir. Kitapta yiizbas
riitbesiyle katildigi1 I Diinya savasinda yasadiklarini anlatiyor ya-
zar. Ahmet Refik Altiay Savastan sonra Istanbul Dariilfiinunda
(Universitesinde) Osmanl tarihinden dersler vermis ve degisik go-
revlerde bulunmustur. 17 nisan 20 mayis 1918 tarihlerinde o, ya-
banc1 gazetecilerden olusan bir heyeti beraberine alarak ermenile-
rin Anadoluda yaptiklari mezalimleri tim diinyaya gostermek
icin Dogu Anadolu bélgesine bir sefer tertiplemistir. Sefer gerge-
vesinde Karsta, Saritkamista, Ardahanda, Artvinde, Batumda bu-
lunan heyet kendi gozleriyle ermenilerin yaptigl soykirimin izleri-
ni gorniis, gorgii taniklarini dinlemek olanagini bulmuslardir. Ya-
zar beraberindeki heyete ermenilerin yaptigi soykirimi gostermek-
le beraber hem de bu soykirim sirasinda yaranan agitlari ve diger
halk edebiyati tiriinlerini, kimi zamansa degisik insanlarin anilari-
n1 toplamistir. A. Refik Altinay Dogu Anadolunun en ucra kose-
sinde yasayan bu insanlarin ¢ok temiz tiirk¢eyle konustugunu
soylityor. Bu sdzden sonra yazarin Dogu Anadolunun en ucra ko-
selerinden topladig1 halk edebiyati tiriinlerine ve o insanlarin ani-
larina baktigimizda yazarin “ar tiirk¢e” olarak tabir ettigi tiirk-
¢enin aslinda Azerbaycan tiirkgesi oldugunu goériiyoruz. Ardaha-
nin Merdinik koytinde Ali isimli bir koyliiniin sdyledigi bir tiirkii
daha fazla ilgimizi ¢ekiyor. Ali ermenilerin yerlebir ettigi Ok¢u
koyiinde dogmus ve orada biiylimiistiir. Biiytik bir ihimal, bu koy
su an Ermenistanin Amasya bolgesine bagh Okc¢uoglu koyidiir...
Koyiin nufusunun biiyiik bir kisimi1 ermeniler tarafindan sehit
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edilmis, sag kalanlarsa ¢areyi go¢ etmekte bulmuslardir. Kader
onu Ardahana baghh Merdinik kdyiine getirmis(sunu da belirt-
mekte fayda var: Ardahanla Amasya ayni cografyada bulundu-
gundan boélgenin insanlari arasinda daha 6nceden siki bir dostluk
ve akrabalik bagi bulunuyormus). Ali her sabah karsidan gorii-
nen ¢am agaglariyla kapli ormanlara, Koroglu tepelerine, ordan
yiikselen giinese bakarak yanikl tiirkiiler soylermis. Bu tiirkiiler o
denli hazinmis ki, dinleyenler sanki bu anlatilan olaylarin Alinin
kendi yasadiklarindan kaynaklandigini distiniirlermis. Aliyi bir-
kag kez dinleyen Altinay kendisi soyliiyor bunu. Onun sdyledigi
en giizel tiirkiiyse hi¢ kuskusuz “Sar1 gelin” tiirkiistiymiis.

Bir tiirkiiniin ii¢ sirr

R.Altinay tiirkiiniin yaranmasiyla alakali yerli halkin anlatti-
g1 bir olay1 soyle aktariyor: bir Tiirk genci kdylinde yasayan hi-
ristiyan bir kiza asikmis. Sabahlar tarlaya giderken onun pesin-
den bakarmis, aksamlar hayvanlar ahirlarina geri donerken yi-
ne sevgilisinin giizelligini seyrederek bir lahza olsun yanan gon-
liniin atesini sondiirmege calisirmis. Fikren ve kalben kiza o
denli baglanmis ki, bir Pazar sabahi eline hag alarak onun pesin-
den kiliseye gitmis. Bir késede oturarak sevgilisinin ve onun di-
ninden olanlarin ibadetini seyretmis. Ve hemen akabinde yanik-
11 ve hiiziinlii bir sesle bir tiirkii tutturmus:

Vardim kilisesine, baktim ha¢ina
Mail oldum boliik boliik sacina

Kz, seni gotiireyim Islam icine

Vay Sinan é6lsiin Sar1 Gelin...

Ah, seni vermem ben diinya malina...

Ne yazik ki, R.Altinay tiirkiiniin sadece bir boliimiinii veriyor
kitapta. Fakat bu bir boliimde bile ¢ok ciddi ve énemli bilgiler
mevcut. Tirkiiniin yaranma tarihinden onun bir Tirk genci ta-
rafindan kendi kdyiinde yasayan asik oldugu hiristiyan sevgilisi
icin yazdig1 anlasilmakta. Ikincisi ve belki de en 6nemlisi tiirkii-

214



Hikmet BABAOGLU - Akdamar dan Sar1 Geline ermeni yalani

yii yazan gengin isminin Sinan olmasi. Ugiinciisii énemli bilgiyse
hiristiyanlar ve miisliman Tirkler bir kdyde beraberce yasa-
maktalar. Bu ne anlama geliyor? Bu soruyu az sonra ¢ok ciddi
argumanlarla yanitlamaga calisacagiz, fakat dikkatleri tiirkii-
niin yazarmin lizerine getirmek istiyoruz. Biz artik tiirkiiniin Si-
nan isimli bir miisliman Tiirk tarafindan yazildigini biliyoruz(-
misliman ve Tiirk oldugunu 6zellikle vurguluyoruz). Biz hem
de Anadoluda “Sinan” gibi bilinen ismin Azerbaycan tiirklerin-
de “Senan” gibi kullanildigini da biliyoruz. O zaman burdan yo-
la ¢ikarak bir gergege varmis oluyoruz: demek ki, tiirkiide ismi
gegen Sinanla Hiiseyn Cavitin anlattigi Senan ayni kisiler...

Seyh Sinan felsefesi ve ask

Usta diistiniir Hiiseyin Cavitse bu oykiiyi felsefi bir dramaya
déniistiirmek i¢in Sinan1 Mekkeye, Medineye gétiirerek onu Is-
lam dininde seyh katinda bulunan yiice bir Zat katina ulastiri-
yor. Onun agik oldugu hiristiyan kiziniysa siradan bir rahibeye
doniistiiriiyor. Boylece, mesele iyice dramatiklesiyor, Cavit bu
konuya genel olarak hem dini felsefi, hem de dini siyasal agidan
yaklasmaga calisiyor.

Dini farkliliklarin ve batil inanglarin tiim insanlik i¢in yara-
tacagi belalar1 anlatmakla sanki insanliga bir mesaj vermege ca-
listyor. Ayni zamanda Hiristiyanligin ve Islamiyetin genel ola-
rak Tektanrili bir din olmasi sebebiyle aralarinda hig bir hiisu-
metin bulunmamasi gerektigine dikkat ¢ekiyor. Seyh Sinan ki-
zin ona verilmesi karsiliginda sarap igiyor, onu elestiren miisli-
manlara bunun Allahin bir nimeti oldugunu animsatiyor, daha
sonra iizerinde bulunan hag1 dinimizde Isanin da peygamber gi-
bi kabullenilmesi gerekliligiyle agikliyor. Sonra Kurani Kerimi
yaktiktan sonra bu yakilanin sadece kagit ve miirekkep oldugu-
nu, Kurani Keriminse Ilahi bir hikmet oldugunu ve sonsuzadek
yasayacagini soyliiyor.

Daha sonraysa hi¢ iisenmeden domuz giitmegi de kabulleni-
yor ve bunu sirf sevgilisine hizmet olarak goriiyor. Boylece, sev-
ginin en istiin, en kutsal bir duygu oldugunu kabullenmekle
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ona bu duygulari1 veren Allahin onu affedecegine cani goniilden
inaniyor. Bu hi¢ kuskusuz ger¢ek bir miiminin, bir ilahiyat {ile-
masinin, bir seyhin kamil imanindan, miikemmel diinyaya bakis
bigiminden kaynaklanmaktadir. Bu konuda ufak tefek kuskula-
r1 olan seyh bir keresinde Allaha yalvararak soyle soyliiyor:

Yandim Allah, nedir bu iskence?

Hem de dehsetli, tath eglence.

Atesi ask bir saadet imis,

Bu da bir baska tiirlii cennet imis,

Bende yok istika, fakat ya Rabb!

Yok mudur sende merhamet, ya Rabb!

Geliyor hep bu hileler senden,

Beni bilmem ni¢in yarattin sen?!

Seyhin bu tereddiit ve sikayetlerineyse ilahi tarafindan gon-
derilmis bir melek soyle yanit veriyor:

Hi¢ merak etme, muhterem Sinan,
Seni asla unutmamus Yaradan.
Sana Halik olmug yegane penah,
Hem sefaat¢idir Rasulullah.

Seni takdis eder melekler inan,
Hig telas etme, gel, biiyiik Sinan.

Bu Ilahi kelamlarla biiyiik seyhin telas ve intizar1 son bulu-
yor. O, artik Allahin onunla beraber oldugunu biliyor. Dolayi-
styla onun aski i¢in attigr adimlar takdir ediliyor. Bu yiizden
Seyh Sinani da, Sar1 Gelini de 6liimsiiz kilan hi¢ kuskusuz ask-
tir. Bu oykiiniin dilden dile diismesi, zamanlarin siizgecinden ge-
gerek bugiinlere ulagsmasi bu tiirkiiniin hala insanlarin kalbinde
0zel bir yere sahip olmasi her halde Allahin bir lutfu olsa gerek.

Isimler ne diyor?!

Tekrar konumuza geri donelim: ne ilgingtir ki, Hiiseyin Cavit ti-
yatro oyununda giircii karakterlerinin isimlerini giircii isimleriyle;
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ornegin Sergo, Simon, Nino, arap karakterlerinin isimlerini arap
isimleriyle; 6rnegin Zehra, Ezra, Sadra, Eblilala, Merva; azerba-
yanlh karakterlerin isimlerini azerbaycanl isimleri; 6rnegin Oguz,
Ozdemir gibi veriyor. Bu yazarin karakterlerin ulusal yapilarma,
isimlerinin segimine bile ne denli ciddi yaklastigiin bir miijdecisi...
Boylesi bir durumda ilk andan hiristiyan giircii olarak bilinen kizin
isminin Humar, babasimin ismininse Platon olmasi insani1 azacik ta
olsa sasirtryor. Acaba zamanimnin yetistirdigi ender sahsiyetlerden
olan Hiiseyin Cavit sadece 3 ya da 4 giircii ismi mi biliyordu? Yok-
sa bilerektenmi kizin ismini Humar, babasinin ismini ise Platon
olarak veriyordu? Gayet tabii! Istanbulda egitim gormiis, defalarca
Bakiiden Batuma, oradansa gemiyle Istanbula gidip gelmis Hiise-
yin Cavit onlarca, belki de yiizlerce giirciice isimler biliyordu. Belki
de giircii dilinde konusmasini dahi biliyordu. Peki, neden o, yapiti-
nin kahramanlar seviyesine yiicelttigi baba ve kizinin isimlerini
giircii isimleriyle vermiyordu? Iste, kilit nokta tam da burden basli-
yor. Hiiseyin Cavit kahramanlarinin kimligini kesin olarak biliyor,
ya da onlarin giircii olmadigini kesin olarak biliyordu. O yiizden bu
karakterlere giircii ismi vermekten kaginiyordu. Onlarin kimliginin
arastirllmasin gelecek nesillere birakiyordu.

Cavitin gizemi nedir?

Oyleyse Seyh Sinanin asik oldugu hiristiyan Humar ve baba-
s1 Platon kimdi? Yine Cavitten 6rnekler vererek Platonu tani-
maga ¢alisgalim. Platon ayyas ve durmadan igki igen birisi. Ka-
ris1 onun yiiziinden 6lmiis. Kiigiik Humar bunlar1 kendi gozleriy-
le gérmesi yiiziinden evlenmemege kararli. Platonsa hiristiyan
olmasina ragmen herkes, hatta papazin kendisi tarafindan bile
dislaniyor. Yapittaki bu geliski Simonla Sergonun diyaloglarin-
da kendini iyice belli ediyor:

Sen ne dersin, su derbeder Platon
Seyh Sinana kiz veirmi?...

O, bir insan ki, pek firumaye
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Ant i¢mis Tanrt oglu Isaya
Basnus Incile el, inan verecek...
Su herif pek inat¢ildr gergek,
Kizi bedbaht edip te éldiirecek.

Aha!... Kanimizca Hiiseyin Cavit bilerekten ya da bilmeye-
rekten karakterlerini iste burada ortaya dokiiyor. Birincisi Pla-
tonu giircii Simon derbeder diye nitelendiriyor, ikincisi firuma-
ye(ne oldugu belirsiz), ti¢linciisii inatgil... Soyle bir baktigimiz
zaman onun hiristiyan olmasina ragmen giircii olmamasi onun
giirciiler tarafindan asagilanmasina neden oluyor. Ugiincii 6zel-
ligiyse onun tam olarak kim olmasini agikliga kavusturuyor. Bu
ozellik onun ulusal etnik yapisindan kaynaklaniyor. Eger Platon
giircli degilse, ermeni degilse kim o zaman?! Tabii ki, Platon hi-
ristiyan kip¢aklardan... Gayet, tabii!...

ilik kaynaklardan daha eski kaynaklarda “Sar1 Gelin”

Simdi arastirmamizin bu agamasinda onu iyice derinlestire-
rek bir kag yiizyil 6ncesine gotiirmege ne dersiniz? “Sar1 gelin”
tirkiisiintin hiristiyan kipgak versiyonunu bulmaga g¢alisalim.
Bir arastirmamizda hiristiyan kipgaklarin Azerbaycana Selguk-
lu islam akiminin baglamasindan hemen sonra daglik bolgelere
yerlesmege basladiklarini belirtmistik. Onlar daha fazla hiristi-
yan nufusun kalabalik oldugu alanlara yerlesiyorlardi. Boyle
radikal hiristiyan kip¢aklardan bir tanesi de Platondur. H.Ca-
vitin kanisinca bu olay Tiflis civarinda, R.Altinayin kanisin-
caysa Ardahanda gergeklesmistir. Her iki mekan hiristiyanlikla
mislimanligin beraberce yasandigi, hatta kimi zaman ig¢ ige
gectigi alanlardir. Simdiyse yukarida soziinii ettigimiz animsat-
maga geri donelim. R.Altinayin anlattigina bakilirsa Sinanla
Sar1 Gelin aymi koyiin ¢ocuklariydi. Yani kdyiin yarisi mislii-
man, oteki yaristysa miislimandi. O zaman bu kdyde yasayan
kipcak koylilerinin bir kismi miislimanligi kabullenmis, bir
kismiysa eski dinleri olan hiristiyanliktan vazgecememisti. Ama
tim bu olumsuzluklara ragmen mezarliklarini bile ayirmamais-
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lar. Ayn1 mezarlikta yiiz sene once 6lmiis hiristiyan dedenin
misliman torunu gomiilmiis (bu arada su an Giircistanin Du-
manisi bolgesinde boyle bir mezarlik hala bulunmakta). Meger-
se hiristiyan Platonun giircii hiristiyanlar tarafindan hor goriil-
mesinin, derbeder ve inatgil diye nitelendirilmesinin nedeni
onun kipgak olmasiymis...

“Sar1 Gelin”in Ukrayna ve ya desti-kipcak versiyonu

Yine kipcaklara geri donelim ve hiristiyan kipgaklarin arasin-
da, 6zellikle Azov denizinin kuzeybati kiyillarinda yerlesmis hiris-
tiyan kipgaklar arasinda yaygin olan “Sar1 gelin” tiirkiistiniin
simdiyedek bize belli olmayan versiyonunu égrenmege ¢alisalim.

Adini belli nedenlerle yazamadigimiz yazarin ¢ok zorlukla
buldugumuz “cok gizli” diye koruma altinda tutulan yapitinda
tiirkiiniin orijinali aynen boyle:

Akiz, sat'in érmezler
sen'i ban'a bermezler
te'l alayim, kagcayim

Karankilik kérmezler

Akiz, sat"n set’iz kat
T es birisin, bizge sat
Anen baben kail olsa

T"el bogeje bizge yat.,

Simdiyse kendi dilimizde olan bu kiigiik siir parg¢asini su anki
edebi dilimize uyliunlastiralim ve sonra onu incelemege koyula-
lim. Siir boyle uygulaniyor giiniimiiz edebi diline:

Ay kiz, sagin 6rmezler,
Seni bana vermezler
Gel, alayim, kagcayim
Karanlktir, gormezler.
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Ay kiz, sa¢in sekiz kat,
Kes birisin bize sat,
Annen baban raziysa
Gel bu gece bizde yat

Bu siiri kisaca incelemekle biz “Sar1 gelin” tirkisiiniin sirf
kipgak tiirklerine ait oldugunu 1spatlamakla beraber ¢agdas di-
limizde seslenen tiirkiiniin sdzlerinin anlam yiikiiniin ne oldugu-
nu aydinlastirmis olacagiz. Zira, hala bizler “sagin ucun 6rmez-
ler” dizesiyle “seni bana vermezler” dizesi arasinda mantiksal
iliski kuramiyoruz. Yani “seni bana vermekle ya da vermemek-
le” “sa¢in oriilmesi ya da oriilmemesi”’nin ne tiir bir iliskisi ola-
bilir ki? Mantiksal bir bag kurulamadigindandir ki, tiirkiiniin
nakaratinda tekrarlann “Vay Sinan 6lsiin, sar1 gelin” dizesi kimi
zaman “anan 6lsiin” ya da “ninen 6lsiin Sar1 Gelin” gibi sdyleni-
yor. Zaten Sar1 Gelinin annesi 6lmiistii. Bu askin yasanip yasan-
mamasinin onunla higbir alakasi yoktu. Yazar ve ayni zamanda
asik yani bu tirkiinii yazan ve soyleyen kimse kendi kendine
beddua ediyordu. “Vay Sinan 6lsiin” diyordu.

Aslina bakilirsa bu tiirkiiniin i¢inde kendi ismini agik ve net
bir bigimde vermis. Sadece bizler zaman zaman bunu anlamadi-
gimizdandir ki, bu tiirkiiyli yanlis sdylemege baslamisiz.

Simdiyse tiirkiiniin s6zlerindeki diger celiskilere dikkat edelim.

F.A.Nikolayevin ac1 ve caresizlik dolu itirafi

Ik 6nce sunu soyleyelim ki, “Sar1 gelin™ tiirkiistiniin kipgak
versiyonu 1800 li yillarda Ukraynada yasamis F.A.Nikolayev
isimli hiristiyan kip¢agin dilinden yaziya alinmistir. O zaman
F.A Nikolayevin iyice ihtiyarladigi ve dilin ilerde yasayacagindan
umudunu kestigi belli oluyor. O zaman bu tiirkiiniin tarihi daha
eskilere kadar uzaniyor. O kadar eskilere ki, Kafkasyada yasayan
Kipcgaklarla Desti Kipgaklar1 arasinda ¢ok ciddi kiiltiirel, manevi
baglar vardi. Bu baglar o denli giiglitydii ki, Giiney Kafkasyada
anlatilan her hangi bir olay hemen Dnepr nehrinin kiyilarnda du-
yuluyordu. Boyle olamasaydi bu tiirkiiniin sézlerinin Azov denizi
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kiyilarinda bugiin de yagamas1 miimkiin degildi. Boylece ortada
ispatina gereksinim bile duyulmayan bir gergek var: “Sar1 gelin
bir Kipgak tiirkiisii”! Aslina bakilirsa buraya kadar anlattiklari-
mizin hepsi sdylediklerimizin 1spati niteliginde. Fakat biz yine de
arastirmalarimiza devam ederek detaylar1 aydinlagtirmakla bir de
tirkiiniin metnini bir de kendimiz i¢in agalim...

“Sacin ucun 6rmezler” ne anlama geliyor?!

Ilkbasta tiirkiiniin ilk dizesinden baslayalim. Her iki versi-
yonda hemen hemen ilk dizeler ayni.

“Sacin ucun 6rmezler” Azerbaycan versiyonu
“Akiz satin 6rmezler” kipcak versiyonu

Eski Tiirklerde insanlarin sosyal durumuyla alakali ¢ok ilging
disavurumlar vardi. Bunlar kendini giyim kusamda, sa¢ bigi-
minde, silahta, kullanilan esyalarda ve baska degisik bigimlerde
kendini belli ediyordu. Aslina bakilirsa simdi de aymi ritiieller
kendi konumunu korumakta. Alyansin hangi parmaga takilma-
sindan tutun da kadinlarin kaslarina kadar her birisinin kendi-
ne 6zgili anlamlar1 var. Sosyal kiiltiirel durumu ve statiiyii belir-
leyen ozelliklerden bir tanesi hi¢ kuskusuz sacti. Eski tiirkler hep
uzun sa¢ birakirlardi. Cocuklar ergenlik donemlerine ulastikla-
rindaysa kizlar erkek ¢ocuklarindan farklansinlar diye kiz ¢o-
cuklariin saglar1 oriiliirdii. Kimi zaman kizla erkegi “besik
kertmesi” yapmak i¢in ebeveynler onlarin saglarinin ucunu bir
birine 6rer, boylece onlarin kaderlerini birlestirdiklerine inanir-
lardi. Aslina bakilirsa bu tére Azerbaycanda bu giin de yasanan
besikkertmesi olaymnin daha eski versiyonuydu. Kesin olarak
dikkatlice inceledigimizde irdeledigimiz tiirkiiniin metninden
asikin masukuna kavusma ihtimalinin bile olmadigi belli olu-
yor. Masuk onun i¢in ulasilmasi imkansiz bir varliktir. Onlarin
saglar1 higbir zaman oriilmeyecek, yani onlar asla ve asla kavu-
samayacaklar. Tirkiideki hiizniin ve i¢ler acis1 kederin kaynagi
da iste bu tmitsizlikdir.
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Novobesevli kipcak Trandafilovun soylediklerinden

Acgiklamamizi kuvvetlendirmek i¢in yine 1800 lii yillarda Uk-
raynanin Novobesev (Novobesev: rus¢a yeni ve kipcakca besev
sozlerinin toplamindan olusan yer ismi) mintikasinda yasayan
hiristiyan kipcak I.L.Trandafilovun dilinden yazilmis bir siiri
inceleyelim:

Todora edim de, oldum Todur,
On eti yil da ¢oban yiirdiim.
Siya satinu ordiirmedim
Kizligimui da bildirmedim

Siiri ¢agdas dilimize uygulayalim:

Todora idim, oldum Todur,
Oniki sene ¢oban gittim
Kara saclarinu ordiirmedim
Kiz oldugumu bildirmedim

Siir belirsiz nedenlerden dolay1r zorluklar yasamis Todora
isimli kizin dilinden yazilmistir. Bu kiz kendini Todur olarak ta-
nitmis, kiz oldugunu saklayarak ¢obanlik etmistir. Cobanlik et-
tigi zamanlarda saglarini kiz oldugu belli olmasin diye 6rdiirmii-
yor bile. Bu siir yukarida sagla baglh sdylediklerimizin bir 1spati.
Demek ki, sacin oriilmesiyle alakali asigin duydugu rahatsizligin
onemli nedeni varmis. Ayni zamanda “sagin ucun érmezler” di-
zesiyle “seni bana vermezler” dizeleri arasinda ciddi bir bag var-
mis megerse. Tiurkiinlin yillardir gizeme bogulmus sirrlarindan
bir tanesini boylece agmis olduk. Ikinci gizemse tiirkiiniin kip-
¢ak versiyonunun ikinci bélimiiniin ilk dizelerinde sakli...

“Sar1 Gelin” tiirkiisiiniin bir bagka gizi ya da neden sekiz kat...

A kiz, sagin setiz kat
Tes birisin, bizge sat.
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Yani,

Ay kiz, sa¢in sekiz kat
Kes birisin bize sat

Ne anlama geliyor? Neden sekiz kat?! Biiyiik bir olasilikla se-
kiz kat sekiz 6rgii anlamina geliyor. Peki bu sekiz ne anlama ge-
liyor?! Neden hala bazi kdylerimizde kizlarimizin sagini sekiz 6r-
giiyle oriiyorlar?! Altbellekte bize bunu 6neren bu gelenegi hala
korumamiza bizi zorlayan nedenler ne acaba?!

Sekiz 6rgii ya da sekiz kata gegmeden once bayragimizda bu-
lunan sekizkoseli yildizdan baslayalim. Ya da hali ve kilimleri-
mizde olan sekizkdseli desenlere dikkat edelim. Bunlarin hepsi-
nin birer anlami var. Bu Oguz Kaganin yirmi dért oguz boyuna
diinyay1 feth etmek i¢in verdigi haritanin istikametleridir. O
giinden bu giine yasayarak ta giintimiize kadar gelmis ve en so-
nunda bayragimizda kendi yerini almistir. Bu sekiz istikamet
dort tarafi ve dort yarimtarafi sembolize etmekdedir. Bu sekiz
kat ve sekiz istikametin sevgiye transferinin anlamiysa sevdigi-
nin kalbine tam hitkmetme istegidir. Yani, senin kalbinin tek
hakimi ben olmaliyim. Burda bir kimseye yer olmamali. Yani,
sevdigi kizin saglar1 asigin sevgi diinyasidir ve bu diinyaya tek-
basina hilkkmetmekse onun en biiyiik arzusudur.

Tirkiiniin ii¢lincii kilit noktasiysa artik yukarida da belirttigi-
miz gibi nakaratda “Sinan” kelimesinin “anan” ya da “ninen”
kelimesiyle degistirilmesidir ki, onu da yukarida agiklamig ol-
duk.

Sar1 Gelinin sar1 olmasi simgesel mi yoksa gercek mi?

Anlatilmast 6nemli olan diigiim noktalarindan bir tanesi de
tirkiide anlatilan kahramanin “Sar1 gelin” diye nitelendirilmesi-
dir. Neden Sar1 Gelin? Burada “sar1” simgeselmi, yoksa i¢inde
bir gercegimi barindirtyor? Eger simgeselse neyin simgesi? Aras-
tirmalarimiz sonucunda Sar1 gelinin ailesinin bir kipgak tiirkii
oldugunu higbir 1spata gereksinim duymaksizin sdyleyebiliriz.
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Zaten kipgak sozii de sar1 anlamina geliyor. O zaman biiytik bir
olasilikla “Sar1 Gelin”deki “sar1” soziiniin anlami deri rengiyle
alakalidir. Bu versiyonun olasiligin1 kuvvetlendirmek igin tekrar
olaylarin yasandigi1 bolgeye gidelim. R. Altinay bu olayin Coruh
nehr1 kiyisinda vuku buldugunu séyliiyor. Peki, Coruh ne anla-
ma geliyor? Onun Kipgaklarla ne alakasi var? Ilk 6nce Coruh
sOziinlin bir hidronim; yani bir nehir ismi oldugunu hatirlaya-
lim. Fakat olay1 azacik daha dikkatlice arastirdigimizda bu so6-
ziin yalniz nehir ismi olmadigini; ayni zamanda etnohidronim
oldugunun farkina varacagiz.

Coruh, Corlar, Sorlar ve Azerbaycandaki yer isimleri

Tarihgilerin ve tiirkologlarin genel olarak geldikleri son kani
corlarin ya da sorlarin hun kipcak ailesine mensup olmalaridir.
Bu halklarin yani ¢orlarin ya da sorlarin isimleriyle alakali ister
Azerbaycanda, ister Tiirkiyede, isterse de Sibiryada ve Rusiya-
nin degisik yerlerinde ¢esitli yer isimler mevcuttur. Cor ve sor so-
ziintin bu denli farkl seslenmesinin nedeniyse oguz kipgak leh-
¢esindeki fonetik degisimdir.

Mesela, Azerbaycanin merkezinde ve dogusunda oguzlar bii-
yiik ¢ogunlukta oldugu igin siiyiit(yiyecek olan bir tiir ot) otuna
herkes “siiyiit” diyor. Ama Azerbaycanin Batisinda yani Gence-
basar civarindaysa hun kipgaklar genel ¢cogunlukta oldugu igi
bizim “siiyiit” diye bildigim bitkiye “giliylit” diyorlar. Bu 6rnek-
ten de belli oldugu iizere Rus tiirkoloji ilminde sorlar olarak bi-
linen ve su an Rusyanin Novosibirsk vilayetinde ikamet etmek-
te olan, nufuslar1 yaklagsik iki bin civarinda olan sorlar kendile-
rini “gorlar” ya da “gor kij1” olarak tanimliyorlar. O zaman Co-
ruh nehrinin ismi de kipgak corlarla direk baglantihidir. Azer-
baycandaysa bu soze “sor” gibi kullanildigindan Nahgivan
Ozerk Cumbhuriyetinin Serur bélgesinin isminde ve Sirvan bolge-
sinin 1sminde rastliyoruz. Yerli serurlular kendi bolgelerinin is-
mini “Seril” (ya da Sortil) diye telaffuz ediyorlar. Bu “sorlarin
ili” (bolgesi) anlamina geliyor.

“Sirvan” soziinde de “sor” kelimesi yine sozii olusturan bir
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taraf gibi karsimiza ¢ikiyor. Burada “sor” yine sorlarin etnik
kimligi, “van”sa “Dede Korkut” hikayelerinde kullanilan
“ban” sozciigiiniin fonetik degisime ugramis halidir. Destanda
kimi zaman agban evlerden bahsediliyor. “Ban” eski dilde yasa-
nilan yer, ev anlamina gelse de gliniimiizde “¢at1” anlamini veri-
yor. Sorlarla alakali diger bir yer ismiyse yukarida belirttigimiz
R.Altinayin rastladigr Alinin dogdugu, biiyiidiigii bolgeyle ala-
kalidir. R.Altinay Ali’nin dogdugu koyiin isminin Okg¢u olduii-
unu belirtmisti. Bizse bu koyiin eski Tiirk yurdu olan Bat1 Azer-
baycanin (simdi Ermenistan Cumhuriyeti sinirlari igerisinde bu-
lunan) Amasya bolgesinde oldugunu séylemistik. Amasya bol-
gesinde Soreil bir belde bulunuyor ve bu belde Kars Ardahan si-
nirindaydi. Soreil ismi de yine “sor”larla alakali bir yer ismi.
Burada aynen “Sorel” isminde oldugu gibi iki isim bir araya ge-
lerek bu ismi olusturmuslardir. Lafi fazla uzatmadan Coruh
nehrinin kipgaklarla alakali oldugunu sizlere anlatmagi uygun
gordiik. O zaman bu boélgede bulunan tiim yer isimleri kipgak-
larla direk baglantilidir. Bu durumsa Sar1 gelinin kipc¢ak kizi ol-
mastyla alakali soylediklerimizi bir daha dogrulamaktadir. Sar1
sOzliniin diger anlamlarina geldikteyse kimi arastirmacilar bunu
giinesle baglamaga ¢alisiyorlar. Burasi bir gergek ki, eski tiirk-
lerde giines, ay hatta kimi zaman ates bile kutsal sayilmaktadir,
fakat s6z konusu bu tiirkiiyse tiirkiiniin i¢eriginde sar1 renkli gii-
nesle baglantili olarak bir ciimle bile gegmemektedir. Bu konu-
ya az sonra tekrar deginecegiz...

Sari renk oteki destanlarimizda

Simdilik sar1 renkle alakali 6teki destanlarimiza soyle bir ba-
kalim. Genelleme yapilirsa tim tiirklerin ortak destani olan
“Dede Korkut” hikayelerinde boylardan bir tanesinin ismi
“Kanli Koca oglu Kanturali” boyudur. Iste tam bu noktada
ben edebiyat ve tarih bilimiyle ugrasan ilimadamlarimiz ufak bir
yanlis1 animsatmak istiyorum. Zira bu boyun ismi aslina baki-
lirsa “Kangli Koca oglu Knagturali”dir. Zaten orijinalde de bu
boyle. Kanglarsa eski bir tiirk siilalesi ve su an Azerbaycan’da
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Kengerliler diye bilinmekte. Fakat ben Kazakistanda kendini
“kang” diye tanitan(her ne kadar pasaportunda kazak diye ya-
zilmis olsa bile) birisiyle tanismistim. Destandaki boyun kisaca
Ozetini aktaracak olursak: Kantural evlenme zamani gelmis, fa-
kat o, bit tiirlii evlenmege yanagmiyor. “Ben ince tiirkmen kizla-
riysa evlenmek istemi-
yorum, onlarin iizerine
yatarsam, zaten agirh-
gimdan gobekleri ¢at-
lar. Bana atr binmesini,
kilig¢ kusanmasini bilen
bir kiz lazim.” - diyor.
I¢ Oguzu, Dis Oguzu
bastan sona kadar do-
laisa da, bir tiirla aradi-
gin1 bulamiyor. Sonun-
da kalin Oguzun sinirla-
rim1 asarak Trabzon’da
gavur illerinde Sar elbi-
sel1 Selcan hatunu bege-
niyor. Kizi kazanmak
i¢cin bogayla, deveyle ve
nihayetinde aslanlarla
savasmak zorunda kali-
yor. Kiz1 alarak kendi
memleketine geri donii-
yor. Gorildigi iizere
sar1 elbiseli Selcan hatun bir gavur kizi (yani gayri miislim). Bu-
nun disinda diger konularda onun soyuyla diger tiirk soylari
arasinda hig¢ bir fark mevcut degil. O zaman Sari elbiseli Selcan
hatunun hiristiyan Kipgak tiirkii olmasindan hi¢ kuskulanma-
maliy1z.

Damsmentname destaninda hiristiyan kipcaklar

“Her halk kendi ulusal-kiiltiirel hafizas1 kadar mevcuttur ya
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da Aktamar kilisesi ermenilerinmi?” isimli makalemizde Trab-
zon’da bir imparatorluk kurmus hiristiyan kip¢aklardan bah-
setmis, onlarin hakanlarinin isminin Tadik oldugunu, bu ismin
Orhun Yenisey yazitlarinda da bulundugunu belirtmistik. Hat-
ta “Danigsmentname” isimli destandan 6rnekler vererek bu hiris-
tiyan kipgaklarin yunanlarla beraber Aybasti yaylasinda (Ordu
civarinda) Selguklu komutani Melik Danigsment Gaziye karsi
savastikarini, kipgaklarin bu orduyu yonettiklerini yazmistik.
Trabzon civarinda kipg¢aklarin (caniklerin) yerlesik hayata geg-
melerininse 1.0. III IV yiizyillarda, baska bir ihtimalleyse VII
IX yiizyillarda gerceklestigini soylemistik. “Dede Korkut™ hika-
yelerinin bu doneme ait edildigini disiiniirsek (ben bu iddiay1
kismen de olsa kabul ediyorum. H.B) o zaman sar1 elbiseli Sel-
can hatunun da Kral Tadikin baginda bulundugu kip¢aklardan
oldugunu 1ddia edebiliriz. Demek ki, su an biz iki kesin kaynak-
tan kaynaklanan kipgak kizlariyla alakal bilgilere sahipiz. Her
iki halde onlarin sar1 renkle bir bagliliklar1 bulunuyor. O zaman
biz iki versiyondan birini kabullenmek zorundayiz: ya kipgak
kizlar sariginlardi, ya da sar1 renk genel olarak kipgak tiirkleri-
nin simgesiydi.

“Oguz Kagan” destaminda kipcaklarin anasi nasil anlatihyor?

Simdi hep beraber baska bir destanimizdan yola ¢ikarak kip-
cak ve sar1 renkler arasinda bulunan baglar1 ¢6zmege ¢aligalim.
Bu kutsal kaynak “Oguz Kagan” destani. Destanda birgiin
Oguz Kaganin ormanda avlanirken bir goletin ortasinda bulu-
nan agacin kogusunda bir kiza rastladigi anlatilir. Kizin gozleri
maviden daha mavi, saglariysa saridan daha sariymis. Disleri in-
ciden de parlakmis. Oguz Kagan bu kizla evleniyor. Destana de-
vam etmeden destanin konumuzla alakasina donelim. Bu sarigin
kiz bir agacin kogusunda oturuyormus. Bu “kogus” sozciigiiniin
eski tirkcedeki karsiligr “kopuguk™ olarak ge¢mektedir. Tiim
tarih ve arkeoloji uzmanlar1 “kipgak”séziiniin gergekten de “ka-
pucuk” soéziinden tiiremis oldugunu kabul etmekteler. O zaman
demek ki, ilkin kaynaklardan itibaren kipcaklar sar1 renkle di-
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rek irtibat halinde olmuslardir. Zira saglar1 ve g¢ehreleri sari
renkteydi. Ruslar da sirf o ylizden kipgaklar1 “polove¢™ (sarisin)
diye nitelendirmislerdir. Sar1 Gelin de kip¢ak kizi oldugu igin
hi¢ kuskusuz bulundugu soyun o6zellikleri tagimaktaydi. Yani
burda soyut anlatim bigimine hi¢ gereksinim duyulmamakta.
Zira Sar1 Gelinin gilinesle hi¢ bir alakasi bulunmamaktadir. Sim-
di bile tiirk erkeginin en fazla ilgi duydugu kadin tipi sarisin ka-
dinlardir.

Sar1 Gelin nasil sesleniyor?

Peki, “Sar1 gelin” tiirkiisiinii sahiplenmek isteyen ermeniler
neden bu tiirkiiyii tiirk¢e yazdiklarini kendilerine sormuslarmi-
dir? Bu bir ger¢ek ki, her halkin halk edebiyat tiriinleri kendi di-
linde yaranmaktadir. Hem haylar(ermeniler) hint ¢ingene so-
yundan olduklarindan onlarda sarisin kiz bulmak ¢ok gii¢c. Eger
tersini 1spata kalkarlarsa o zaman kanimizca kiigiik bir istatistik
yapmalari yeterli olabilir. Béylece ne antropoloji 6zelliklerine,
ne de oteki ulusal kiiltiirel degerlerine kesinlikle uymayan Sari
Gelin nasil ermeni olabilir ki? bu sorulara birakalim ermeniler
ve ermeni yanlist olan kimseler yanit bulmak i¢in ugrasadursun-
lar. Her halde bu sorularin yanitlar1 ¢ok giiliing olacaktir.

Bizse ermenilerin yerine azacik zahmet ederek onlarin dilinde
“Sar1 Gelin” ibaresinin nasil kullanildigini okurlarimizin dikka-
tine sunalim. Ermenice “sar1” kelimesinin karsilig1 “degn”, geli-
ninse karsiligi “hars”dir. Eger ermenilerin ¢ok hoslarina gidi-
yorsa, ermenice “degn hars” tiirkiisiinii bestelemeleri daha dog-
ru olur diye diisiiniiyorum.

“Sar1 gelin” tiirkiisiiyse sadece ve sadece bize ait!

Bugiin de tiirkiilerimiz yanhs soyleniyor

Aslina bakilirsa bugiin de tiirkiilerimiz yanls sdyleniyor. Ne
yazik ki; “Revanda han kalmadi” tiirkiimiiz “Revanda hal kal-
madi1” diye yanlis sdyleniyordu. Bugiinlerdeyse daha fazla “Ka-
rabagda hal kalmad1” diye sdyleniyor. Bu kesinlikle yolverilme-
yecek bir durum. Zira halk tiirkiileri bir tarihi zaman kesiminde
yaranmakla dénemin olaylarmi kendi i¢inde barmdirtyor. Orne-
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gin “Revanda hal kalmad1” tiirkiisii Revan hanliginin yikilmasi
ve oradaki insanlarin gécetmelerini konu ediniyor. Sonralar
baska bir ozan sevgilisinin go¢etmesini kendisi i¢in bir facia sa-
narak onu Revan gociine benzetiyor. “Gilevar” havasinda soy-
lenen bu tiirkiiniin s6zleri de bir hayli etkileyicidir:

Ay agalar gidene bak gidene

Beni goziiyash birakip yar gidiyor.
Yiiklenmis kafile, katir, barhane
Sanki kiilli Irevan gécediyor.

Tim bunlar oldukga ilging, 6zel olarak arastirma gerektiren
konular.

O yiizden ulusal kiiltiirelm degerlerimiz olan, manevi diinya-
mizin anahtar1 konumundaki degerlerimize, bunlarin bir parca-
st olan tiirkiilerimize sahip ¢ikmali, onlar1 hassasiyetle irdeleme-
li, kimi zaman onlarla bilgiler vererek hafizamizi tazelemeliyiz.
Bunlar1 yapmazsak, o zaman “Sar1 gelin” yorumlamak igin ¢e-
sitli yontemler gelistirdigimiz gibi diger tirkiilerimizin de bizim
oldugunu ispatlamamiz i¢in ¢esitli yontemlere bagvurmak zo-
runda kalacagiz. Eger kendimizde azacik fedakarlik ve sahiplen-
me duygusunu bulursak...

NOT: Bu arastirmanu tamamlamak icim dort iilkenin. Tiirki-
yenin, Kazakistamn, Ukraynamn ve Azerbaycamn arsivlerini
arastirdim. Kazakistanda degerli dostlarum bana Ekonomi ve
Arastirma Universitesinin kiitiiphanesinde bulunan paha bicilmye-
cek bilgileri ulastirdilar. Fakat bu arastirma sirasinda bana en
fazl eyd: Bu arasdirmam tamamlamagq tigiin dord élkanin yardim-
ct olan Sart Gelinin kutsal ruhuydu. O, olmasaydi yillarca arama-
ma ragmen kimi bilgilerin izini bile siiremeyecektim. Bu aragstir-
malarim zamamn kimi bilgiler kendiliginden gelip beni buluyordu.
Ruhunun oniinde saygiyla egiliyorum, Sar1 Gelin!
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