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Sokrates'in Savunmasi?

I. Sokrates'in Savunmasi

Atinalilar! Beni suclayanlarin Uzerinizdeki tesirini
bilemiyorum; fakat sézleri o kadar kandirici idi ki ben kendi
hesabima onlari dinlerken az daha kim oldugumu
unutuyordum. Bdyle olmakla beraber, inanin ki dogru tek
s6z bile soylememislerdir. Ancak, uydurduklari bircok
yalanlar arasinda, beni usta bir hatip diye go6stererek
sdzlerimin  belagatine? kanmamak icin sizi uyanik
bulunmaya davet etmelerine c¢ok sastim. Agzimi acar
acmaz hi¢ de glizel soyleyen bir adam olmadigim meydana
ctkacak, vyalanciliklari elbette anlasilacak oldugu halde,
bunu soéylemek icin insan dogrusu cok utanmaz olmali.
Eger onlar her dogru sodyleyen adama hatip diyorlarsa,
diyecegim vyok. Bunu demek istiyorlarsa ben hatip
oldugumu kabul ederim; ama onlarin anladigindan
bambaska manada. Herhalde, demin de dedigim gibi,
sOylediklerinde dodgru bir taraf hemen hemen yoktur; ben
ise size bltin hakikati soyleyecegim. Fakat Atinalilar, ben
onlar gibi bastanbasa parlak ve gdésterisli sd6zlerle bezenmis
hazir bir nutuk soyleyecek degilim; Tanri korusun. Hayir,
su anda iyi kotd dilim dondigu kadar sdyleyecedgim; clinki
butiin diyeceklerimin dodru olduguna inaniyorum. Icginizde
kimse benim dodgrudan baska bir sey soyleyecegimi
sanmasin. Toy delikanhilarimiz gibi huzurunuzda birtakim
susli climlelerle konusmak, benim yasimdaki bir adama
yakismaz. Sizden vyalniz sunu dileyecegim: kendimi

! Ceviri: Niyazi Berkes, 1946
2 Belagat: Konuyu biitiin yénleriyle kavrayarak hicbir yanlis ve eksik anlayisa yer birakmayan,
yorum gerektirmeyen, yapmaciktan uzak, diizgin anlatma sanati



savunurken oOteden beri alisik oldugum gibi konustugumu,
agorada, sarraf tezgahlarinda, o gibi yerlerde nasil
konusursam burada da oyle konustugumu gorirseniz
sasirmayiniz, o yuzden de sdzimu kesmeyiniz. Cuinkd ben
yetmisimi astigim halde ilk defa olarak yargic huzurunda
bulunuyorum; bu yerin diline bdtin butine yabanciyim.
Bunun icin, bir yabancinin ana dili ile kendi yurdu
adetlerine gbre konusmasini nasil tabii karsilarsaniz beni de
tipki bir yabanci sayarak alisik oldugum gibi konusmama
misaade ediniz. Bu dilegimi vyersiz bulmayacadinizi
umarim. Soyleyis iyi veya kétld olmus, bundan ne cikar? Siz
yalniz benim dogru soyleyip soylemedigime bakiniz, asil
buna dnem veriniz. Zaten yargicin asil meziyeti® buradadir;
nasil ki hatibinki de dogruyu soylemektir.

Atinalilar! Once bana yénelmis olan daha eski
suclamalara ve beni cok daha eskiden beri suclayanlara
cevap vermek isterim, bundan sonra daha yenilerine cevap
verecegim.

Cunkd Atinalilar, yillardan beri haksiz yere beni size
karsi suclayip duran bircok kimseler olmustur; Anytos ile
arkadaslari benim icin daha az tehlikeli olmamakla beraber,
ben bunlardan daha cok korkarim. Evet, yargiclarim, bunlar
daha tehlikelidirler; c¢lnkd bunlar bircogunuzun ta
cocuklugunuzdan beri yalanlarla kandirarak gliya goklerde
olup bitenlerle udgrasan, vyerin altinda neler gectigini
arastiran, yanlisi dogru gibi gostermeyi beceren, Sokrates
adli  bir bilgin olduguna sizi inandirmislardir. Beni
suclayanlar icinde en cok korktuklarim, iste bu masali
yayanlardir; cunkd bunlari dinleyenler, bu gibi meselelerle
ugrasanlar tanrilara inanmaz saniyorlar. Inaniniz, bu
adamlar coktur; eskiden beri beni bununla sucluyorlar.
Ustelik bunlari, cocuklugunuzda olsun, gencliginizde olsun,

3 Meziyet: bir kisiyi (nesneyi) benzerinden {stiin gésteren nitelik



daha c¢ok tesir altinda kalabileceginiz cadglarda iken,
kulaklariniza doldurmuslardi. Hem bu suclamalar,
karsilarinda kendilerine cevap verecek kimse olmadan,
benim arkamdan oluyordu. Bir komedya yazarini* bir yana
birakirsak, oOtekilerinin adini ne biliyorum, ne de size
soyleyecek durumdayim, isin en korkunc¢ tarafi iste bu.
Kiskancliklari, kotualukleri yizinden, bazen ilkin kendilerini
bile inandirmaya kadar vararak, sizi butin bu suclamalara
inandiran bu adamlar, ugrasilmasi en glg¢ olanlardir, ¢link
bunlari ne buraya getirmek ne de sdylediklerini curitmek
mumkunddr. Bu yudzden kendimi savunurken sadece
goOlgelerle carpismak, karsimda cevap verecek biri olmadan
iddialarinin yanlishgini gostermek zorunda kaliyorum. O
halde, demin de dedigim gibi, dismanlarimin iki cesit
oldugunu goériyorsunuz: bir beni simdi suclayanlar, bir de
eskiden suclamis olanlar. Umarim ki, ilkin ikincilere cevap
vermemi siz de yerinde bulursunuz; cuinkd bunlari hem
Otekilerden daha dnce, hem de daha sik duymussunuzdur.

O halde, Atinalilar, artik savunmama baslayabilirim.
Yillardan beri kafanizda kdklesmis olan bir suclamayi kisa
bir zamanda soklip atmaya calismaliyim. Eger hakkimda ve
hakkinizda hayirli ise, bunu basarmayi ve kendimi temize
cikarmayr temenni ederim. Ama bunun kolay bir is
olmadigini da iyice biliyorum. Her ne ise, bunu Tanrinin
buyruguna birakalim; bana disen vazife, kanunun emrine
gbre kendimi savunmaktir.

Bastan baslayarak, benim koétilenmeme yol acan ve
Meletos'u bu davayl aleyhime acmaya cesaretlendiren
suclamanin ne oldugunu arastiralim. Bir defa, bana iftira
edenler bakallm ne diyorlar. Beni dava ettiklerini farz
ederek bunlarin suclamalarini sdyle kisaca bir
toplayacagim: “Sokrates kotld bir insandir: yeraltinda,

4 Bu komedya yazari, biraz sonra adi gegecek olan Aristophanes'tir.



gbkylzinde olup bitenlere karisiyor, edriyi dogru diye
gbdsteriyor, bunlari baskalarina da 6gretiyor.” Suclamanin
asagl yukari 06z0 bu. Aristophanes'in komedyasinda
gbrdiglinidz gibi: sahnede Sokrates adli bir adam
dolastiriliyor, havada gezdiginden, benim hic ama hig
anlamadigim seylerden dem vurarak bir siri sacma sapan
sOzler soyliyor. Bunu, bdyle bir bilgisi olanlar varsa onlari
kiclltmek icin sdéylemiyorum. Meletos'un bana actigi bu
davadan kurtulamayayim ki, Atinalilar, gercekte benim
bunlar UGzerinde en klcuk bir fikrim bile yoktur. Burada
bulunanlarin cogu bunun dogruluguna sahittir, onlara hitap
ediyorum: beni dinleyenler, icinizde bu meseleler hakkinda
simdiye kadar tek so6z soyledigimi bilen varsa buradakilere
soylesin. Cevaplarini istiyorsunuz. Suclamanin bu kismina
verdikleri bu cevap karsisinda, geri kalaninin dogrulugu
hakkinda da bir hikim verebilirsiniz. Bunun gibi, benim
para ile ders vermekte olduguma dair dolasan so6zlin de hic
bir temeli yoktur, bu da dtekiler kadar asilsizdir.

Dogrusu, bir kimsenin insanlara gercekten bir sey
ogretmesi mumkin olsaydi, buna karsilik para almasi
bence o kimse icin bir seref olurdu. Leontinoili Gorgias®
gibi, Keoslu Prodikos® gibi, Elisli Hippias’ gibi sehir sehir
gezerek ders veren genclerin kendi hemserilerinden parasiz
ders almalari pekalda mimkin iken, onlart bu
hemserilerinden ayirarak kendilerine c¢ekecek kadar
kandiran, dersleri icin para almakla kalmayip Ustelik bu
paray! lGatfen kabul ettiklerinden dolayr bir de tesekkir
ettiren kimseler var! Simdi Atina’da Paroslu bir bilgin

> Leontinoili Gorgias: siipheci bir filozof ve parlak bir hatipti. Eflatun, Gorgias'inda bu filozofu
alaya alir.

® Keoslu Prodikos: dil ilizerinde duran ve anlam inceliklerine énem veren bir distndrdir.
Eflatun, Protagoras'inda Prodikos'tan alayl bir sekilde s6z eder.

’ Elisli Hippias: derin bilgisi olmadigi halde, hemen her seyi bilen bir kimse olarak geginiyordu.



varmis. Bu adami 0Odgrenisim soyle olmustu: bir gun,
bilgicilerin® ugruna diinya kadar para harcayan Hipponikos
oglu Kallias'a® rastlamistim: bu zatin iki oglu oldugunu
biliyordum, onun icin kendisine sordum: “Kallias, dedim, iki
oglun olacadgina iki tavugun veya buzagin olsaydi, bunlari,
eline verecek birini bulmakta zorluk cekmezdik; onlari
kendi tabiatlarinin’® mumkin kildigi élciide yetistirecek ve
olgunlastiracak bir seyis veya bir cift¢ci tutardik; fakat
mademki birer insandirlar, onlari kimin eline verecegini
biliyor musun? Onlari bir insan ve bir yurttas olarak
yetistirecek biri var midir? Herhalde, senin odgullarin
olduguna gbére bu meseleyi distinmuissindir? Ne dersin,
bdyle bir kimse var mi?” Kallias bana, “evet vardir” dedi.
“Oyleyse kim? nereli? Derslerini kaca veriyor?” diye
sorunca, “Paroslu Evenos'!, dersine bes mina** aliyor”
cevabini verdi.

O zaman kendi kendime didsindim ve dedim Kki:
Evenos gercekten boyle bir bilgin ise, bu bilgisini bu kadar
ucuza 6gretiyorsa, dogrusu bahtiyarmis. Bende de boyle bir
bilgi olsaydi, gercekten ben de gurur ve sevin¢ duyardim;
fakat Atinalilar, dogrusu benim boyle bir bilgim yoktur.

Belki icinizden biri butin bunlara karsi diyecek Kki:
“Sokrates, bunlarin hepsi glizel ama wudgradigin bu
suclamalar nereden cikiyor? Herhalde alisilanin disinda bir
sey yapmis olacaksin ki aleyhine bu gibi suclamalar var.
Sen de herkes gibi olaydin batin bu dedi kodular ¢cikmazdi;
o halde, hakkinda acele bir hikim vermemizi istemiyorsan
bite bunlarin sebebini anlat.”

Bu itirazin hakli ve yerinde oldugunu kabul ederim;

8 Bilgici: sofist

° Kallias: zengin bir kimseydi. Sofistler icin biiyilk masraflara girdigi ve eli acik oldugdu igin
bltln servetini kaybetmisti.

10 Kendi tabiati: kendi dogdasi, huyu

11 paroslu Evenos: sair ve hatipti. Adi, Eflatun'un Phaedros'unda da geger.

12 Mina: Eski Helen parasi



onun icin ben de size bu kotl sohretimin nereden ciktigini
anlatacagim. Lutfen dikkatle dinleyiniz. Bazilariniz belki
saka ediyorum sanacak; ama inanin ki tamamiyla dogru
soyliyorum. Atinalilar, bu sbéhret bende bulunan bir nevi
bilgiden, sadece ondan c¢ikmistir. Bunun ne bicim bir bilgi
oldugunu sorarsaniz derim ki “bu, herkesin elde edebilecegi
bir bilgidir” ben de ancak bu manada bilgim oldugunu
saniyorum. Halbuki s6zinl ettigim kimselerin bende
olmadigi icin size anlatamayacadim insantstl bilgileri var.
Benim boyle bir bilgim oldugunu sodyleyen vyalan soyler,
bana iftira eder. Atinalilar, size belki mibalaga® ediyorum
gibi gelecek, fakat s6zimiu kesmemenizi dilerim. Cunkd
size simdi soyleyecegim sozler benim sozlerim degildir.
Size glvenilir bir sahit gbdsterecedim. Benim bir bilgim
varsa, bunun nasil bir bilgi oldugunu Delphoi'* tanrisindan
dinleyin Khairephon'u'® tanirsiniz; cok eski bir arkadasimdi,
sizin de dostunuzdu, gecen surginde o da sizinle
birlikteydi, donerken de birlikte gelmistiniz. Khairephon'un
huyunu bilirsiniz, kafasina koydugu seyi muhakkak yapardi.
Bir gin Delphoi'ye gitmis -lutfen sézimu kesmeyiniz-,
benden daha bilgin bir kimse olup olmadidgini tanriya
cekinmeden sormus; Pythonlu tanri-sézclisi de benden
daha bilgin bir adam olmadigini sdylemis. Khairephon
bugliin sag dedil, ama kardesi burada mahkemededir,
sOylediklerimin dogrulugunu tasdik edebilir.

Bunu size sirf bu koétld sohretimin nereden ciktigini
gdstermek icin séyliyorum. Tanrinin bu cevabini 6drenince
disindim: Tanrt bu sb6zuyle ne demek istemis? Bu

13 Miibalaga: abart

14 Delphoi: Delfi, Atina'nin 130 kilometre kadar kuzeybatisinda Phokis'te, Parnassos daginda
dik bir kayalikta bulunan tapinak. Tanriya danismak isteyen erkekler ya da kadinlar, buraya
basvurur; sorularina cevap veren Tanrinin s6zinlU rahipler araciidi ile 6grenirlerdi. Buraya
Python da denir.

15 Khairephon: hakkinda fazla bilgi yoktur. Aristophanes, Bulutlar adli oyununda, Sokrates gibi
onu da alaya almigtir.



muamma nedir? Clinkl az olsun, ¢ok olsun, bende bdyle bir
bilgi olmadigini biliyorum. Boyle oldugu halde insanlarin en
bilgini oldugumu soylemekle ne demek istiyordu? Tanri
yalan sdylemez, yalan onun 6zU ile uzlasir bir sey degil. Ne
demek istedigini uzun zaman disindim; en sonunda isin
aslint bir deneyim dedim. Bilgisi belli birini bulup Tanriya
gider, sdézini cliritmek icin derim ki: Iste benden daha
bilgili bir adam; oysaki sen benim icin en bilgili demissin.
Bunun Uzerine bilgisi ile G4n almis birine gittim, kendisine
iyice baktim. Adi lazim degil, denemek icin sectigim bu
adam devlet isleriyle ugrasir. Vardigim sonu¢ su oldu: bu
adam cok kimselere, hele kendisine bilgin géziklyor ama
gercekten hicbir bilgisi yok. Bunun UGzerine kendisini bilgin
sandigini, hakikatte ise olmadigini anlatmaya calistim.
Bunun sonucu, onun da, ustelik orada bulunup beni
dinleyen bircok kimselerin de dismanligini kazanmak oldu.
Yanindan ayrilirken kendi kendime dedim ki: dogrusu belki
ikimizin de iyi, glzel bir sey bildigimiz yok; ama gene ben
ondan bilginim; clinkd o hicbir sey bilmedigi halde bildigini
saniyor; ben ise bilmiyorum ama bildigimi de sanmiyorum.
Demek ben ondan biraz bilgiliyim, cunkl bilmediklerimi
bilirim sanmiyorum. Bundan sonra baska birine, daha da
cok bilgili taninan baska birine gittim. Gene o sonuca
vardim; onun da, daha bircoklarinin da didsmanhgini
kazandim.

Bdylece, kendime bircok dismanlar edindigimi bile
bile, birini birakip 6tekine gidiyor, gittikce umutsuzlasiyor
ve kederleniyordum. Artik boynumun borcu oldu, her
seyden Once tanrinin sézdinlt g6z O6ndnde tutmaliyim,
diyordum. Bilgili denen kim varsa ona basvurarak Tanrinin
ne demek istedigini anlamam gerekti. Size dogruyu



sdylemeliyim. Atinalilar, kdpek hakki icin'®, bitin o
arastirmalarimda baktim, asil bilgisizler, bilgilidir diye
taninmis olanlar! Bostur denenlerde ise daha cok akil var.
Size butuin o dolasip durmalarimi anlatayim, Atinalilar: o
kadar didindim, tanrinin s6zunl curdtemedim. Devlet
adamlarindan sonra tragedya vyazanlara, Dithyrambos
sairlerine'’, her c¢esidinden sairlere basvurdum. Kendi
kendime, artik bu sefer gdreceksin, kendinin onlardan cok
daha bilgisiz oldugunu anlayacaksin, diyordum.
Yazilarindan bence en islenmis parcalari sectim, ne demek
istemis olduklarint gidip kendilerinden sordum, bir sey
0grenecegimi umuyordum. Yargiclar, inanir misiniz?
Dogruyu soylemeye utaniyorum; ama soylemeliyim. O
sairlerin, eserleri hakkinda dedikleri, orada bulunan hemen
herkesin diyebileceginden daha iyi degildi. O zaman
anladim ki sairler eserlerini bilgilerinden degil, bir cesit
icgudl ile Tanridan gelme bir ilhamla yaziyorlar, tipki bir
sird guzel seyler soyleyip de dediklerinden bir sey
anlamayan tanri-sdzculeri, biliciler gibi. Sairler icin de dyle
oldugunu goérdim; dstelik onlar, kendilerinde sairlik var
diye, bilmedikleri seylerde de insanlarin en Dbilgini
olduklarini saniyorlar. Yanlarindan ayrilirken anlamistim ki,
devlet adamlari karsisinda nasil bir Ustinligim varsa,
onlardan da boéylece tUstinim.

En son, wustalara gqittim: c¢lunkli kendimin bir sey
bilmedigimin farkinda oldugum gibi, onlarin da hem c¢ok,
hem iyi  seyler bildiklerine emindim. Bu sefer
aldanmamisim; onlar benim bilmedigim bircok seyleri
gercekten biliyorlardi ve bunda hi¢ stphesiz benden daha

16 Kdpek hakki icin: Bu andin, kahin ve blylicii Orpheus'un kurdugu dine bagdh geleneklerde yer
aldigi sanilmaktadir. Aristophanes'in “Esekarilari” adli eserinde, kéle Ksanthias da “k&pek"
adina and iger. Sokrates'in bu andi kullanmasinin alayci bir hava tasidigini séylemek gerekir.

17 Dithyrambos sairleri: Dionysos adina siir yazanlar; Dionysos térenleriyle ilgili olan ve elli
kadar sarkicinin koro halinde okudugu siirlere Dithyrambos denir.



bilgin idiler. Ama Atinalilar, gérdim ki iyi ustalarda da
sairlerdeki kusur var; kendi islerinin eri olduklari icin en
yluksek seylerden de anladiklarint saniyorlar, boyle
sandiklari icin de asil bilgileri gélgede kaliyordu, o kadar ki
Tanrinin s6zune geldim, onlar gibi bilgin, onlar gibi de
bilgisiz olmaktansa, bilgilerini de, bilgisizliklerini de
edinmeyip oldugum gibi kalmak daha iyi degil mi? diye
disiundim; gerek kendime, gerek Tanri sbézlUne cevap
vererek, benim icin oldugum gibi kalmak daha iyi, dedim.

Atinalilar, butin bu arastirmalarim bircok dismanlar,
hem de en kotd, en tehlikeli soyundan dismanlar
edinmeme sebep oldu; bircok iftiralara yol acti; adim bilge
diye c¢ikti, cunku beni  dinleyenler, baskalarinda
bulunmadigint goésterdigim bilginin bende bulundugunu
sandilar. Asil bilen, Atina yargiclari, belki yalniz Tanridir; o
s6zU ile de insan bilgisinin bliylk bir sey olmadigini, hatta
hicbir sey olmadigini gostermek istemistir; Sokrates demis
olmasi ancak bir s6z gelisidir; "ey insanlar! Aranizda en
bilgesi, Sokrates gibi bilgeliginin gercekte bir hi¢c oldugunu
bilendir" demek istemis. Iste béylece Tanrinin sézind
distnerek yer yer dolasiyor, yurttas olsun, yabanci olsun,
bilge sandigim kimi bulursam konusup soruyorum; bilge
olmadiklarint anlayinca da, Tanri s6zline hak vererek bilge
olmadiklarini kendilerine gdsteriyorum. Bu is bltlin vaktimi
aliyor, bu ylUzden devlet isleriyle de, kendi islerimle de
iyice ugrasacak vakit bulamiyorum; o kadar ki, Tanriya
hizmet edeyim diye yoksul kaldim.

Dahasi var: birtakim gencler kendiliklerinden basima
toplaniyor; babalari zengin, vakitleri bol; ben &nime
aldigim adama sorular sorarken durup dinliyorlar; Ustelik
bilgiclerin sorguya cekilmesini dinlemekten hoslaniyorlar,
cok defa bana benzeyerek kendileri de baskalarini
denemeye kalkisiyorlar; az bir bilgiyle hatta busbGtdn



bilgisiz, kendilerini bilgin sananlar sayisiz: bunu o
delikanlilar da buluyorlar. Sikistirdiklari adamlar kendilerine
kizacaklarina bana kiziyor, “ah!... bu alcak Sokrates!
gengleri bastan cikariyor!...” diyorlar.

Halbuki biri cikip da kendilerine sorsa “peki ama bunun
icin ne yapiyor? Ne 6gretiyor?” dese ne cevap vereceklerini
bilmezler; fakat saskinhklarini belli etmemek icin de her
zaman filozoflara karsi cevrilen “bulutlarda, yerin dibinde
olup bitenleri 6gretmek”, “tanrilara inanmamak”, “iyiyi kot
gdstermek” gibi beylik s6ézleri sayip dékerler; ¢cunkl bir sey
bilmedikleri halde biliyor goérinmek istemelerinin aciga
vuruldugunu soéylemede bir tirlG dilleri varmaz. Onlar ille
iyi taninacagiz, s6zimulz gececek diyen, hem de kalabalik
insanlardir; benim s6zim acilinca, bir adizdan konusup
karsilarindakini kandirmayi bildikleri icin, 6teden beri, agir
iftiralarla kulaklarimizi doldurdular, gene de dolduruyorlar.
Meletos'a Anytos'a, Lykon'a, bana saldirmak cesaretini
veren, iste bu iftiralardir. Meletos, sairlerin, Anytos,
ustalarla politikacilarin, Lykon da hatiplerin kinlerine
terciman olmustur. S6zime baslarken de dedigim gibi,
bdyle kdék salmis bir iftiradan kendimi bdyle az bir zamanda
temize c¢ikarabilece§imi ummam. Iste, Atinalilar, size
dogruyu soyledim; buyulk, kiclk, bir seyi saklamadim, bir
seyi degistirmedim. Biliyorum ki bu ylizden yine garazlarina
ugrayacagim; bu da gosterir ki ben dogruyu soyliyorum,
bana iftira ediliyor, sebebi de budur. Simdi arayin, sonra
arayin, bulacaginiz hep budur.

Beni suclayanlarin birincilerine karsi bu kadar savunma
yeter; simdi ikincilere doénlyorum. Bunlarin basinda
Meletos, kendi sdzlyle, iyi, yurdunu gercekten seven
Meletos var. Bunlara karsi da kendimi savunmaya
calisacagim. Nelerden sikayet ettiklerini bir okuyalim. Asagi
yukari soOyle deniyor: Sokrates, gencleri dogru vyoldan



ayirmakla, devletin tanrilarina inanmamakla, bunlarin
yerine yeni yeni tanrilar koymakla sucludur. Iste bana
ylUkledikleri suclar; bunlarin hepsini ele alalim.

Gengleri dogru yoldan ayirmak sucunu isliyormusum,
ben de iddia ediyorum ki Meletos ciddi seyleri alaya alarak
herkesle eglenmekten, gercekte Uzerinde hi¢c ugrasmadigi
islere gliya taassup'® ve ilgi géstererek herkesi mahkemeye
siriklemekten sucludur. Bunun boyle oldugunu size ispata
calisacagim.

Meletos, sdyle gel, bana cevap ver:

—Genglerimizin  mimkin oldugu kadar erdemli
olmalarina ¢cok dnem veriyorsun, degil mi?

— Tabii veriyorum.

— O halde, onlari daha iyi kilanin kim oldugunu da
yargiclara soyle. Mademki onlari dodru yoldan ayirani
meydana c¢lkarmak zahmetine katlanmissin ve yargiglarin
karsisinda beni gostererek bu suclunun ben oldugumu iddia
ediyorsun, o halde sunu da bilmen gerekecektir. Onlari
terbiye edenler kim yargiclara adlari ile sdyle... Gérdin mu
Meletos, susuyorsun iste. Bir sey sdylemiyorsun ama bu
susman, senin icin utanilacak bir sey degil mi? Mesele ile
hicbir ilisigin yoktur dememin bu, acik bir kaniti degil mi?
Sdyle dostum, soyle, gencleri daha iyi kilan nedir?

- Kanunlar.

- Fakat, delikanlim, bu benim soruma cevap degil ki.
Ben sunu bilmek istiyorum: her seyden 6nce bu kanunlari
bilen kim?

- Iste bu mahkemedeki yargiclar. Sokrates.

- Ne dedin? Nasil, Meletos? Onlar gencleri
yetistirebilir, daha iyi kilar mi1 diyorsun?

18 Taassup: bagnazlik, tutuculuk



- Elbette.

- Hepsi mi, yoksa bazilart mi?

- Hepsi.

- Ira® hakki icin ne giizel séz! Demek gencleri daha iyi

kilanlar bircok kimselermis. O halde, s6yle bakalim, burada
bizi dinleyenler de gencligi terbiye ediyorlar mi?

- Evet onlar da.
- Peki, ya bule® lyeleri?
— Onlar da.

- Acaba ekklesia'da®*! toplanan yurttaslar gencligi
dogru vyoldan ayiriyorlar mi, yoksa onlar da terbiye mi
ediyorlar dersin?

— Onlar da terbiye ediyorlar.

- O halde, benden baska, butun Atinalilar onlari guzel
ve iyi kiliyorlar; onlari yalniz ben dogru yoldan ayiriyorum.
Iddian bu dedil mi?

— Tam iste bu.

- Sen hakh isen, ben gercekten, cok bahtsiz bir
adamim. Ama tut ki sana soOyle bir sey soruyorum; acaba
sana goOre atlar icin de boyle mi? Atlara da herkesin, iyilik
ettigine, yalniz bir kimsenin kotlulik ettigine inaniyor
musun? Hakikat bunun tam vyersi dedil mi? Atlari, bir veya
birkag kisi, yani seyisler terbiye edebiliyor; kullananlar ise
onlari bozuyorlar, degil mi? Atlar icin de, baska hayvanlar
icin de boyledir, degil mi Meletos? Bu, sliphesiz boyledir;
Anytos ile sen ne derseniz deyiniz, gengleri yalniz bir
kisinin yanlis yola slrikledigi, ondan baska herkesin daha

19 Ira: Hera, Zeus'un kiz kardesi, evli kadinlarin ve evliligin koruyucusudur. Sokrates,
gogunlukla Tiera adina and iger. Bu, genellikle kadinlar arasinda yaygindir. Erkekler ise, Zeus
ya da Herakles adina and igerlerdi.

20 Bule: Atina senatosu, dis islerine, mali konulara bakan, resmi gérevlileri denetleyen ve halk
meclisine kanun tasarisi hazirlayan kuruldu.

21 Ekklesia: Halk meclisi, Atina'da bitiin hiir yurttaslarin kuruluydu. Devletin en énemli islerine
bakard.



iyi kildigi dogru olsaydi, bu onlar igin gercekten essiz bir
bahtiyarlik olurdu. Ama hayir Meletos, gencler lGzerinde hic
kafa yormadigini yetecek kadar gosterdim; senin
kayitsizligin, bana karsi cevirdigin seyleri hic umursamamis
olmandan da acikca anlasiliyor.

Simdi sana bir sorum daha var, Zeus hakkl icin cevap
ver; Sence koétl kimselerle birlikte yasamak mi, yoksa iyi
kimselerle birlikte yasamak mi daha iyi?... Cevap versene
dostum; zor bir sey sormuyorum. Iyi insanlar
yanlarindakilere hep iyilik, kotller de kotlulik ederler, degil
mi?

- Suphesiz.

- Simdi, bir arada yasadigi kimselerden, faydalanan
cok zarar gérmek isteyen var mi?... Cevap ver, dostum,
kanun, cevap vermeni emrediyor. Zarar gormek isteyecek
kimse var midir?

- Elbette yoktur.

- Peki, gencleri dogru yoldan cikariyor, kotilige
goturiyor diye beni sucluyorsun; Bence ben bu sucu
bilerek mi, bilmeyerek mi isliyorum?

— Bilerek diyorum.

- Demek ki, Meletos, iyilerin, yanlarindakilere iyilik,
kotulerin ise kotulik ettikleri su geng yasinda senin ylksek
zekanca bilinen bir gercek oldugu halde, ben bu yasimda,
birlikte yasamak zorunda oldugum bir kimseyi dogru yoldan
ayirirsam, ondan bana zarar gelecegini bilmeyecek kadar
karanlik ve bilgisizlik icindeyim; hem de bunu, iddiana
gbre, bile bile vyapiyorum. Meletos, buna ne beni
inandirabilirsin, ne de baskalarini.

Oyleyse ya ben onlari dodru yoldan c¢ikarmiyorum

yahut da c¢ikariyorsam bunu bilmeyerek yapiyorum; her iki
halde de yalan soOyliyorsun. Bundan baska, isledigim sug



bilmeyerek islenmisse, kanun onu su¢ tanimaz; beni bir
kenara c¢ekerek ayrica hatirlatman ve 06git vermen
gerekirdi; cunkl ogatle, bilmeyerek isledigim sucu
herhalde islemekten vazgecerdim; halbuki sen benimle
konusmaktan, bana 6gretmekten kacindin; bunu istemedin;
beni mahkemeye, kanunun, aydinlatiimasi gerekenleri
degil, cezalandirilmasi gerekenleri génderdigi mahkemeye
strukledin.

Atinalilar, artik anlasiliyor ki Meletos bu islerle, az
olsun cok olsun, kafa yormamistir; ama Meletos sen gene
sdyle; ben gencgleri nasil yanhs vyola surukliyorum?
Yazdigin suclamadan anladigima goére, gencglere devletin
tanidigr tanrilari tanimamayi, onlarin yerine baska tanrilara
inanmay!r 6gretiyormusum; gencgleri bozan derslerim
bunlardir, diyorsun, degil mi?

— Evet, bunu biatdn kuvvetimle iddia ediyorum.

- Oyleyse, Meletos, sdziinu ettigimiz tanrilar hakki icin
ne demek istedigini bana ve bu vyargiglara daha acikca
anlat. Sence ben birtakim tanrilara inanmay|
ogretiyormusum; oOyle ise o tanrilara ben kendim de
inaniyorum, demek ki blsbitin tanri bilmez degilim, boyle
bir suc¢ islememisim; simdi sunu anlayalim: sen beni
devletin tanrilarini birakip baska tanrilara inanmakla mi
sucluyorsun vyoksa tanrilara bulsbitin inanmayip bunu
baskalarina da asilamakla mi?

- Evet, ben senin higbir tanriya inanmadigini
soyllUyorum.

— Sasilacak sey! Meletos, bunu nereden cikariyorsun?
Herkes gibi, gliinesin veya ayin tanriligina inanmadigimi mi
sdylemek istiyorsun?

- Emin olun, yargiclar, inanmaz; cunkd gunesin tas,
ayin toprak oldugunu soyluyor.



- Fakat, dostum Meletos, sen beni Anaksagoras?®
sanmissin  da buraya c¢ikarmissin. Buradaki yargiclari
Klazomenaili Anaksagoras'in yazilarinin bu kuramlarla dolu
oldugunu bilmeyecek kadar bos ve cahil mi saniyorsun?
Gencler bu yazilari orkestrada®® en cok bir drahmiye satin
alabilirlerse, Sokrates de bu fikirleri kendine mal edince
delikanhlar onunla pekald alay edebilirlerse, bunlari neden
gelip benden 6dgrensinler? Dogru soOyle Meletos, sen
gercekten benim hicbir  tanriya inanmadigimi mi
sanlyorsun?

- Zeus'a yemin ederim ki, hig, higbir tanriya
inanmiyorsun.

- Buna kimse inanmayacak. Atinalilar, bu Meletos
azginin, kistahin biri; beni suglamasi da gencliginden,
hakaret olsun diye. Kim bilir, belki de beni denemek igin bu
muammayi®** uydurmustur. Belki de, kendi kendine,
"bakalim bilgin Sokrates isi alaya alip birbirini tutmaz
sOzler soyledigimi bulacak, meydana cikaracak mi, yoksa
onu da bizi dinleyenleri de aldatabilecek miyim?” demistir.
Bana Oyle geliyor ki suglamasinda bir dedigi bir dedigini
tutmuyor. Sanki soyle demis; "Sokrates, tanrilarin varligina
inanmamaktan, tanrilar olduguna da inanmaktan sucludur”.
Buna dipedlz alay derler.

Atinalilar, Meletos'un distigd tutmazliklari benimle
beraber gbozden gecirin ve sen Meletos, bize cevap ver. Siz
de benim ta bastaki dilegimi hatirlayin da alisik oldugum
gibi s0z soylersem, ses ¢ikarmayin. Dinyada bir kimse var
midir ki, Meletos, insanlik isler olduguna inansin da
insanlar bulunduguna inanmasin? Sunu soyleyin Atinalilar,

22 Anaksagoras: nlu bir Grek filozofudur. Perslerle isbirlii yapmakla ve dinsizlikle suglanmis,
yakin dostu olan Perikles tarafindan kurtarilmisti. Glinesin ve Ayin, Yerylzinden kopmus ve
blaylk bir hizla dondUikleri igin akkor hale gelmis pargalar oldugunu ileri sirmistar.

23 Orkestra: Acgikhava tiyatrosunda, sahnenin 6niinde bulunan ve koronun dans ettigi cember
bicimindeki bélimdur. Bu kelime ayni zamanda carsinin (agora) bir bdlimini de belirtir.

24 Muamma: bilmece, bilinmez, bulmaca



kacamakli yollara sapmadan bana cevap versin. Bir adam
bulunur mu ki at yoktur ama atin kullanildigi isler vardir,
flavtacilar®® yoktur ama flavtacilik vardir desin? Bulunmaz,
dostum, bulunmaz. Mademki sen cevap vermekten
kaciniyorsun, sana da buradakilere de cevabl ben vereyim;
ama hic olmazsa suna cevap ver; bir kimse var midir ki
tanrilik islere inansin da tanrilara inanmasin? Daimonlara®®
inanmasin da Daimonlarin kuvvetine inansin?

- Hayir, yoktur.

- Cok sukir, yargiclarin zoruyla agzindan bu cevabi
alabildim. Demek daimonluk islere, bu isler yeni olsun eski
olsun, inandigimi ve bunlari 6grettigimi iddia ediyorsun. O
halde, soyledigine gore, ben daimonluk islere inaniyorum.
Suclamanda buna vyemin bile ediyorsun. Bu islere
inaniyorsam, onlarin var varligina da ister istemez
inanmam gerekir, o6yle degil mi? Hic sliphesiz, cevap
vermedigine gobre senin de ayni fikirde oldugunu kabul
ediyorum. Peki, Daimonlari tanri veya tanri okullari olarak
alabiliriz, degil mi?

- Evet, stphesiz.

- Oyle ise, sdyledigim gibi, Daimonlarin varhgina
inaniyorsam, 0Ote vyandan da, ne adla olursa olsun,
Daimonlar bir nevi tanri iseler, muammalar cikariyorsun ve
bizimle egleniyorsun demekte haksiz miyim? Hem tanrilara
inanmadigimi iddia ediyorsun, hem de biraz sonra
Daimonlara inandigimi soylemekle tanrilara inandigimi
kabul etmis oluyorsun! Denildigi gibi Daimonlar, tanrilarin
nymphalari?’ veya baska analardan dogan pigleri iseler,
tanrilar olmadigi halde, tanrilarin cocuklari olduguna kim

25 Flavta: flut

26 Daimonlar: ruhlar ve cinler, demons, iblisler; en eski Yunan dininde, esyayl ve insanlari
etkiledigi kabul edilen dogalstlu varliklar

27 Nympha: nymph, su perisi; Yunan mitolojisinde, dere, agag, dag gibi tabiat pargalarini
kisilestiren, glzel ve disi varhklar



inanabilir? Bu katirin, esekle atin cocugu olduguna, fakat
esedin de atin da var olduguna inanmamak kadar yersiz
olur. Hayir, Meletos, sen bltin bu sacmalari ya beni
denemek icin kasten cikarmissindir yahut da bana karsi
ciddi bir su¢ bulamadigindan suclamana koydun. Fakat inan
ki, ayni bir kimsenin daimonluk islere inandigi halde,
Daimonlara, tanrilara, kahramanlara inanmayacadgina biraz
anlayisi olan hicbir kimseyi inandiramazsin.

Meletos'un suclamalarina yeter 6lcide cevap verdim
saniyorum, daha fazla savunmama gerek yoktur. Bununla
beraber, Uzerime ne kadar cok kin c¢ekmis oldugumu
distindyorum ve hukim giymem gerekirse, beni yok
edecek olanin bu oldugunu, onun Meletos, Anytos dedil,
simdiye kadar bircok iyi insanlarin dlimulne sebep olmusg,
belki ileride de olacak olan iftira ve cekememezlik oldugunu
distnldyorum; clunkl bu kurbanlarin sonuncusu herhalde
ben olmasam gerek.

Belki biri sdyle diyecek: “Sokrates, seni bdyle vakitsiz
bir sona slrikleyen bir 6muirden utang duymuyor musun?
Bana bunu soracak olana aclkca cevap verebilir ve
diyebilirim ki: dostum, yanliyorsun. Dedgeri olan bir kimse,
yasayacak miyim yoksa dlecek miyim diye disinmemelidir;
bir is gorirken yalniz dogru mu edgri mi hareket ettigini,
cesaretli bir adam gibi mi yoksa tabansizca mi hareket
ettigini, disinmelidir. Halbuki sizin 6zlinlzde, Troia'da dlen
kahramanlarin, hele namussuzluga karsi her turll tehlikeyi
kiicimseyen Thetis’in o§lunun?® bir dederi olmamasi lazim.
Hektor'u &ldirmek icin sabirsizlanirken, anasi tanri ona,
yanilmiyorsam, asadl yukari su sozleri sdylemisti: “Oglum,
arkadasin  Patroklos'un o6cunt alacak ve Hektor'u
oldlreceksin, ancak bil ki onun arkasindan sen de hemen
Oleceksin; clinkl tanri hikmi boyle emrediyor”. Halbuki o,

28 Thetis'in oglu: Akhilleus



bu 6glde aldirmayip her seyi goze alarak, arkadasinin
oclinlU almadan namussuzca yasamaya, olumu ve tehlikeyi
Ustiin gordi: “Burada su edri gemilerin yaninda, dinyaya
l[Gzumsuz bir yuk olarak, maskara gibi durmaktansa,
dismanimdan écimu alayim, arkasindan da dleyim.” dedi.
Onun bu hareketinde hi¢ 6lim ve tehlike korkusu var
miydi? En dogru hareket, Atinalilar, bir kimsenin yeri neresi
olursa olsun, ister kendinin sectigi, ister komutaninin
gosterdigi yer olsun, tehlike karsisinda direnmek; o6lima
veya baska tehlikeleri degil, ancak namusu g6z ©6ninde
bulundurmaktir.

Atinalilar, benim icin de bundan baska tirli hareket
etmek gercekten c¢ok garip olurdu; cunkl Potidaia'da,
Amphipolis'te, Delion'da®® sectiginiz komutanlarin
goOsterdikleri yerde, her tarld o6lum tehlikesi karsisinda
blitln cesaretiyle duran ben, simdi, kendi fikir ve sanimca,
Tanr tarafindan, kendimi ve baskalarini denemek icin
filozofluk vazifesi ile godnderildigim zaman, 06lim veya
baska bir sey korkusu ile vazifemi birakip nasil kacardim?
Boyle bir hareket gergcekten agir bir suc olurdu. Kendimi
bilge sanarak 0&6lim korkusu ile Tanri s6zune bas
egmeseydim, o zaman mahkemeye pek hakli olarak
cagrilabilir, tanrilarin varhgini inkardan suglanabilirdim.
Clnkd vyargiglar, 6lim korkusu, gercekte bilge olmadigi
halde kendini bilge sanmak degil midir? Bilinmeyeni bilmek
iddiasi degil midir? Insanlarin, korkularindan en buayuk
kotlilik saydiklari 6limin en buylk iyilik olmadigini kim
bilir? Bilmedigimiz bir seyi bildigimizi sanmak gercekten
utanilacak bir bilgisizlik dedil midir? Iste yargiclar, ancak
bu noktada baskalarindan farkli olduguma inaniyorum.
Belki de onlardan daha bilge oldugumu iddia edebilirim:
Ben, 6teki dinyada olup bitenler hakkinda pek az bir sey

29 potidaia, Amphipolis, Delion: Peloponnessos savaslarinin gectigi tic 6nemli yer



bildigim halde, bir sey bildigime inanmiyorum, fakat tanri
olsun, insan olsun, belki, kendinden daha iyi olanlara
haksizlik ve itaatsizlik etmenin bir koéttalik, bir namussuzluk
oldugunu biliyorum; ben, kotilik oldugunu iyice bildigim
seylerden korkarim, ama iyilik olmadigini kestirmedigim
seylerden ne korkar, ne de sakinirrm. Onun icin siz beni
simdi serbest birakip; Anytos'un size: “Sokrates mademki
béyle bir sucla sucludur, ona herhalde 0&6lim cezasini
vermek gerekiyor, yoksa bitliin cocuklariniz onun égutlerini
dinleyerek basbutin bozulacaklardir” demesine
bakmayarak, “Sokrates, biz Anytos'un fikirlerine inanmak
istemiyoruz, seni serbest birakacagiz ama bir sartla: artik
bir daha bdyle herkesi sorguya cekmeyecedine ve filozofluk
etmeyecegine s6z vermek sartiyla; bunlari yapmakla bir
daha suclandirilirsan, 6leceksin” derseniz, kurtulmam icin
ileri strulebilecek bdyle bir sarta karsi derim ki: Atinalilar,
size saygl ve sevgim vardir; ancak, ben size degil, yalniz
Tanriya bas ederim; omrim ve kuvvetim oldukca da iyi
biliniz ki, felsefe ile ugrasmaktan, karsima cikan herkesi
buna yoneltmekten, felsefeyi 6gretmekten
vazgecmeyecedim; karsima cikana, her zaman dedigim gibi
gene soyle diyecedim: “Sen ki, dostum, Atinalisin,
dinyanin en bluyik, kudretiyle, bilgeligiyle en Gnli sehrinin
hemserisisin; paraya, serefe, ine bu kadar onem verdigin
halde bilgelige, akla, hic durmadan ylkseltiimesi gereken
ruha bu kadar az 6nem vermekten sikilmaz misin?
Kendisiyle minakasa ettigim bir adam bu saydiklarima
onem verdigini soylerse, vyakasini birakacagimi ve
saliverecegimi sanmayiniz; hayir, gene soracagim, onu
gene sorguya cekecedim, onunla gene minakasa
edecedim; erdemli oldugunun bir sdzden baska bir sey
olmadigini anlarsam, kendisini, dederi blylik olana az
deger verdiginden dedgeri klcik olana c¢ok deger



verdiginden otlrd utandiracagim Ayni sOzleri geng, ihtiyar,
yurttas, yabanci, her kese, hele benim kardeslerim
olduklarindan dolay! bitin hemserilerime tekrarlayacagim.
Cunkd biliniz, bu bana Tanrinin bir buyrugudur; suna
inanityorum ki sehrimizde, simdiye kadar Tanriya benim bu
hizmetimden daha bluyuk bir iyilik edilmemistir. Cinkl ben,
geng, ihtiyar, hepinizi, vicudunuza, paraniza degil, her
seyden 6nce ruhun en yluksek terbiyesine dnem vermeniz
gerektigine kandirmaktan baska bir sey yapmiyorum. Evet,
benim vazifem, size para ile erdemin elde edilemeyecedini,
paranin da, genel olsun, 6zel olsun, her tidrld iyiligin de,
ancak erdemden geldigini soylemektir. Ben bunlari
0gretmekle gencler dogru yoldan ayiriyorsam, zararh bir
insan oldugumu kabul ederim. Ama biri gelip 6grettigim
seylerin bunlar olmadigini iddia ederse yalan sdéylemis olur.
Bu noktada, Atinalilar Anytos'a ister inanin ister inanmayin,
hakkimda ister beraat hukmd verin, ister vermeyin;
herhalde, iyice bilin ki, bir dedil bin kere 6lmem gerekse
bile, yolumu asla dedistirmeyecegim.

Atinalilar, s6zimUu kesmeyiniz, beni dinleyiniz; sonuna
kadar dinleyeceginize stz vermistiniz, sdyleyecek bir seyim
daha kaldi, 6yle bir sey ki isitince, korkarim, haykirmak
isteyeceksiniz; fakat beni dinlemek sizin icin daha hayirl
olacaktir, onun icin, c¢ok vyalvarirrm, sakin olunuz.
Bilmelisiniz ki, benim gibi bir adami dldirmekle, beni degil
kendinizi cezalandiracaksiniz. Bana kimse, ne Meletos ne
de Anytos, zarar verebilir; kétl bir kimse iyi bir adami nasil
zarara sokabilir? Ancak kendine zarar vermis olur. Onlarda
siphesiz beni o&éldartmek, strindirmek veya hemserilik
haklarindan yoksun birakmak imkani vardir; onlar herkesle
beraber bdéyle bir cezanin bana karsi buyuk bir koétulik
oldugunu  sanabilirler. Fakat burada onlarla bir
disinemem; cunklU onlarin simdi yaptiklari gibi, baska bir



kimsenin hayatini haksiz yere yok etmek daha blyUk bir
kotuluktar.

O halde, Atinalilar, siz Tanrinin bir vergisi olan beni
mahk(dm etmekle ona karsi bir giinah islemeyiniz dedigim
zaman, sizin sandiginiz gibi kendimi degil, sizi
distndyorum. Cunkd guling bir benzetmeye miusaade
edin, beni d&ldurdrseniz, hem buyudk, hem cins, ama
bluyldkliglinden dolayr adir ve dirtilmek isteyen bir ata
benzeyen devleti yerinden oynatmak icin, Tanrinin musallat
etti§i benim gibi bir at sinedine kolay kolay bir halef®
bulamazsiniz, ben Tanrinin, devletin basina musallat ettigi
bir at sinediyim, her gin her vyerde sizi dulrttyor,
kandiriyor, azarliyorum; pesinizi birakmiyorum. Benim gibi
bir kimseyi kolay kolay bulamayacaksiniz; onun igin, size
kendinizi benden yoksun birakmamanizi tavsiye ederim.
Belki de, ansizin uykusundan uyandirilan biri gibi, caniniz
sikilarak, Anytos'un 06gudine uyar, beni kolayca vurup
oldlrebileceginizi sanir ve Tanri size aciylp baska bir at
sinedi gonderinceye kadar, hayatinizin geri kalaninda gene
uykuya dalarsiniz. Size Tanri tarafindan gdénderildim
demenin ispatini mi istiyorsunuz? Ben baskalari gibi
olsaydim, yillarca sizi erdeme yeltmekle®, bir baba, bir
agabey gibi teker teker sizin meselelerinizle ugrasmakla,
kendi islerimi savsamaz, onlara sabirli bir seyirci
kalmazdim; bdyle bir hal, sanirirm ki, insan tabiatina uyan
bir sey degildir. Bundan bir sey kazansaydim yahut yol
gbsterme ve aydinlatmalarimin karsiliinda para alsaydim,
bu hareketimin belki bir anlami olurdu; fakat simdi,
kendiniz de goridyorsunuz ki, beni suglayanlarin klstahligi
bile bir kimseden para aldigimi veya almak istedigimi
sdylemeye varamiyor; cunkl bunu hicbir  vakit

30 Halef: birinin yerine gegen kimse, ardil
31 yeltmek: yoneltmek



gdérmemislerdir. Bu s6zimin dogruluguna, yetecek kadar
sahitlik edecek bir seyim var: fakirligim.

Devlet iglerine girerek fikirlerimi oradan sdylemek
varken herkese ayri ayri 6git vermeye, baskalarinin
islerine karismaya kalkismam belki size sasilacak bir sey
gibi gelebilir. Bunun sebebini de sdyleyecegim. Bir tanrinin
veya tanrisal bir ruhun bana gorindiginden, cok kere ve
bircok yerde s6z ettigimi isitmissinizdir. Meletos'un,
suclamasinda, bununla alay ettigini de bilirsiniz. Bir nevi
ses olan bu isaret, bana ¢cocuklugumda gelmeye baslamisti;
bu ses beni hep gbérecedim islerden alikor, ama yap! diye
hicbir vakit emretmezdi. Iste beni siyasete girmekten
alikoyan da budur. Bu alikoymanin da ¢ok yerinde olduguna
inantyorum. Cunk0 Atinalilar, ben siyaset ile ugrassaydim,
besbelli ki coktan yok olurdum, ne size ne de kendime, hig
bir iyilikte bulunamazdim. Caniniz sikilmasin ama hakikat
sudur ki, devlette gorulen bircok kanunsuz, haksiz islere
karsi dogrulukla savasarak size veya herhangi baska bir
kurula karsi giden hicbir kimse d&lumden kurtulamiyor.
Evet, ancak hak yolunda calisan bir kimsenin, kisa bir
zaman olsun yasayabilmesi icin devlet adami degil, sadece
yurttas olarak kalmasi gerekiyor.

Size, -hem vyalniz so6zle degil, daha c¢ok deger
verdiginiz isle- soylediklerimi ispat edebilirim. Size
basimdan gecen bir olayl anlatayim, o zaman dlim korkusu
yluziinden haksizliga higbir vakit boyun egmemis, edmeye
OlimU Gstin tutmus bir adam oldugumu gorisiniz. Size
mahkemeler hakkinda, belki pek 6nemli gézikmeyen, ama
gercekten olmus olan bir seyi anlatacagim. Atinalilar!
Simdiye kadar Ulzerime aldigim biricik devlet memurlugu,
halk kurulu dyeligi olmustur: Mensup oldugum Antiokhis
oymadgl, deniz savasindan sonra Olenlerin cesetlerini



toplamayan on komutanin durusmasinda Prytaneia’?
makaminda bulunuyordu; hepinizin sonralari kabul ettiginiz
gibi, kanuna aykiri olarak onlari toptan muhakeme etmeyi
ileri sirmustinltz; o zaman kanuna aykiri olan bu harekete
karsi koyan biricik Gye ben olmus, oyumu sizin tarafiniza
vermemistim; hatipler beni suclamakla, hapse sokmakla
korkuttuklari zaman, sizler bagirip cagirdiginiz zaman, ben
ne hapsolmaktan ne de o&ldurdlmekten  korkarak
haksizliklara ortak olmaktansa kanun ve dodgrulugun
tarafinda tehlikeye atilmaya karar vermistim. Bu olay,
sehrimizin demokratlikla ydnetilmekte oldugu zamanlarda
olmustu. Otuzlarin®® oligarsiligi, iktidari ele alinca benimle
birlikte obir dort Kkisiyi Tholos'a cadirarak, oldirmek
istedikleri Salaminli Leon'u Salamin'den getirmemizi
istediler. Bu, onlarin, isledikleri cinayetlerden ellerinden
geldigi kadar cok Kkisiyi sorumlu kilmak icin verilmis
emirlerinden biriydi. O zaman bu sartlar altinda, s6zim
caizse, o6lime kil kadar 6nem vermedigimi, en cok hatta
biricik 6nem verdigim seyin haksizliktan, giinah islemekten
sakinmak oldugunu yalniz s6zle degil, edimle de gosterdim.
Bu zorlu idarenin kuvvetli kolu haksizlik isletecek kadar
beni korkutamadi; Tholos'tan cikar cikmaz oteki dort kisi
Salamin'e gidip Leon'u getirdikleri halde, ben sadece evime
dondim. Belki c¢cok gecmeden Otuzlarin idaresi sona
ermeseydi, bu hareketimi hayatimla o&deyecektim. Bu
sdzlerin dogruluguna size bircok kimse sahitlik eder.

O halde, siyaset hayatina girdigim halde, iyi bir adam
gibi hep hak gozetir ve tabii olarak dogrulugu her seyden
Ustin tutsaydim, simdiye kadar sag kalabilir miydim,
sanirsiniz? Hayir, Atinalilar, hayir; bu ne bana, ne de baska
bir kimseye nasip olurdu. Halbuki bltin hayatimda; 6zel

32 prytaneia: bule ydnetim koltugu, prytanes; Bule'nin yiriitme kurulu
33 Otuzlar: Sparta'nin yardimiyla demokratlara baskaldiran azinlik zengin sinifin diktatérligini
kuran kimselerdir. Yunanllar bu ydnetime “Oligarkhlik” demislerdir.



olsun, genel olsun, butlin hareketlerimde hi¢ degismedim,
ogretiliklerimi lekeleyenlere de baskalarina da, dogruluktan
ayrilarak, alcakcasina boyun egmedim. Devamli
6grencilerim oldugu iddiasi da dogru dedildir. Ben, bana
diseni yerine getirmeye calisirken, geng, ihtiyar, beni
dinlemek isteyenleri geri cevirmedim.

Bana yalniz para verenlerle konusmadim; zengin, fakir,
herkes bana sorabilir, cevap verebilir, so6zlerimi
dinleyebilir; fakat bundan sonra, o kimse iyi yahut kétu bir
insan olmus, her ikisini de bana yuklemek haksizlik olur,
cinkl ben ona ne bir sey 6grettim, ne de 6gretecegime soz
verdim. Bir kimse benden baskalarinin isitmedigi, ayri bir
sey O0grendigini veya isittigini ileri sirerse, biliniz ki, yalan
soylayor.

Oyleyse, bircok kimsenin benimle konusmak icin bircok
zamanlarini vermekten hoslanmalarina sebep nedir? Bunun
asil sebebini, Atinalilar, acikca size sdyledim: bu kimseler
hicbir bilgelikleri olmadigi halde, bilge olduklarini iddia
eden kimselerin sorguya cekilmesini dinlemekten
hoslaniyorlar, gercekten bu pek tatsiz bir sey de degildir.
Baskalarini sorguya ¢cekmeyi bana Tanri emretmistir, bu yol
bana Tanri so6zleriyle, gézime gdzliken hayallerle, Tanri
iradesinin insanlara gérinddgl her vasita ile gosterilmistir.
Atinalilar, bu s6zim gercektir; 06yle olmasaydi simdiye
kadar karsitl ispat olunurdu. Ben gencgleri bozmussam, hala
da bozuyorsam, simdiye kadar buyumids olanlar,
gencgliklerinde kendilerine kotu ogltler verdigimi anlamis
olanlar ortaya cikarak beni suclar, benden 6¢ alirlardi. Bunu
yapmak istemezlerse bile, hic olmazsa yakinlarindan biri,
babalari, kardesleri veya hisimlari benim ylzimden
ailelerinin ne felaketlere ugradigini soylerdi. Simdi tam
zamanidir. Onlarin bircogunu burada gdriyorum. Iste
cocukluk arkadasim, benim bdlgemden olan Kriton, iste



oglu Kritobulos. Sonya, Aeskhines'in babasi da, Sphettoslu
Lysanias da burada; bunlardan baska, Epigenes'in babasi
Kephisiali Antiphon'u ve benimle beraber bulunmus olan
bircok kimsenin kardeslerini de gdériyorum. Theozotides'in
ogdlu ve Theodotos'un kardesi Nikostrates, Theodotos simdi
sag degil, onun icin o mani olamaz, Demodokos'un oglu ve
Theages'in kardesi Paralos, Ariston'un oglu ve surada
gbrdiginiz Eflatun'un kardesi Adeimantos hazir bulunuyor,
Apollodoros'la kardesi Aiantodoros'u da goéruyorum. Daha
bircoklarini  sayabilirim. Meletos bunlarin  bazilarini,
suclamasinda sahit gbstermeliydi. Unutmussa simdi yapsin,
kendisine yol gosteriyorum. Bu cesitten, istedigi sahidi
gOstersin. Fakat Atinalilar, hakikat bunun tam tersidir.
Cunkd bunlarin hemen hepsi Meletos'la Anytos'un iddiasina
gbre arkadaslarini bozmus, bastan cikarmis olan benden
yana sahitlik edeceklerdir; hem vyalniz bozulan gencler
degil, benden yana sahitlik etmelerine hic sebep olmayan
bozulmamis daha yasl akrabalari da. Bunlar sahitlikte nigin
benim tarafimi tutarlar? Herhalde, vyalniz hakikatin,
dogrulugun hatiri icin, dogru soyledigimi, Meletos'un yalan
sOyledigini bildikleri igin.

S6zin kisasi, Atinalilar, savunmam icin bdtun
sdyleyeceklerim, buna ve buna benzer seylere varir, Bir
s6zim daha var. Belki, icinizde, buna benzer, hatta bundan
daha az énemli bir sorunda kendisinin, gbzyaslari dékerek
yargiglara yalvarip yakardigini, yargiclari yumusatmak igin
cocuklarini bir strd hisim ve dostlariyla birlikte mahkemeye
getirdigini hatirlayarak kizan biri olacaktir; halbuki ben,
belki de hayatim tehlikede oldugu halde, bunlarin higbirini
yapmadim. Bunun tam tersine hareket ettigimi gorince,
belki bu kizginlikla oyunu benden yana vermeyecektir.

Aranizda boyle biri varsa -muhakkak vardir
demiyorum- ona acikca cevap verip derim ki: Dostum,



herkes gibi ben de bir insanim; Homeros'un dedigi gibi,
tahtadan veya tastan degil, etten, kandan yapilmis bir
varligim; benim de c¢olugum, c¢ocugum vardir; evet
Atinalilar, biri hemen hemen yetismis, erkek olmus, ikisi
henliz cocuk, Gc¢ oglum vardir; boyle oldugu halde, sizden
beraatimi dilemeleri icin, hicbirini buraya getirmeyecegim.
Nicin? Kustahliktan yahut size karsi saygisizliktan dolayi
degil. Olimden korkup korkmadigim da ayri bir mesele,
simdi bundan s6z acacak degilim. Ancak, bence bdyle bir
hareket, kendimin, sizin ve bultin devletin serefine
aykiridir. Benim yasima gelmis, bilgeligi ile taninmis bir
kimsenin boyle bir asiriliga dismemesi gerekir. Her halde,
herkes Sokrates'in su veya bu bakimdan baskalarindan ayri
olduguna inaniyor, halkin bu fikri bana uyuyormus,
uymuyormus, bunu burada arastirmiyorum. Aranizda
bilgeligi, cesareti yahut herhangi bir erdemi ile sivrilmis
oldugu soylenen kimselerin bdyle asadi bir harekete
dismeleri ne kadar utanilacak bir seydir. Hiukim giydikleri
zaman garip garip birtakim hareketlerde bulunan nice
taninmis adamlar gérdim; bunlar, sanki dlimle korkuncg bir
Istiraba gideceklerini, sanki sadece yasamalarina izin
verilmekle 6lmez olacaklarini saniyorlar. Fikrimce bu gibi
seyler devlete karsi saygisizliktir; bunlarin bu gibi
hareketleri disaridan gelen bir yabanciya, Atina’nin en unli
adamlarinin, gene kendi hemserilerinin Gn ve mevki verdigi
bu kimselerin, kadinlar kadar bile yurekli olmadiklari
kanaatini verir. O halde, Atinalilar, bu gibi seyleri hig
olmazsa bizim gibi UGnliG kimselerin basarmamasi gerekir;
basarirlarsa sizin de onlara géz yummamaniz; sogukkanlilik
gbsterecedi yerde, acikli sahneler hazirlayarak sehri giling
bir hale sokan bu gibi kimseleri daha siddetle mahkim
etmek istediginizi gbstermeniz gerekir.

Bundan baska, -halkin disincesi meselesini birakalim-



yargict aydinlatmak ve kaniksatmak yerine, onun lGtfunu
rica ederek beraat kazanmak da dogru bir sey degildir.
Cunkld vyargicin vazifesi, dogrulugu bagislamak degil,
herkesin hakkim o&lcerek hikim vermek; kendi keyfine
gbre degil, kanunlara goére hikim vermektir. Yalan yere
ant icmeye alisarak sizi tesir altinda birakmamaliyiz, siz de
buna g6z yummamalisiniz; bu, dine uymaz bir hareket olur.

O halde, Atinalilar, -hele simdi, Meletos'un ileri
sirdigl iddiaya gore, burada dinsizlikten muhakeme
edildigim bir sirada- serefsiz, dine uymaz, yanlis saydigim
bir seyi yapmami benden beklemeyiniz. Clnkl sizi rica
kuvvetiyle kandirmaya, yeminlerinizi bozmaga calissaydim,
tanrilarin olmadigina inanmay! size 0gretmis, kendimi
midafaa ederken, tanrilari inkar etmek ithamina karsi
yalniz kendi kendimi kandirmis olurdum. Fakat hakikat
blisbltin bunun tersidir; ben, tanrilarin varlidina, ey
Atinalilar, biltin beni sucglayanlarin inandigindan daha
yuksek bir anlamda inanirim; bundan dolayidir ki sizin igin
ve benim icin hayirlisi ne ise ona karar vermek Uzere
davami size ve tanriya birakiyorum."

II. Karar sonrasi ceza konusundaki onerisi

Atinalilar, benim igin verdiginiz mahkdmiyet kararina
Gzllmeyisimin bircok sebepleri var. Bunun boyle olacagini
bekliyordum, vyalniz, oylarin birbirine bu kadar denk
denecek derecede ikiye ayrilmis olmasina sastim; cunkdi
benim aleyhimde olan c¢oklugu daha buyldk saniyordum.
Halbuki simdi, 6blr tarafa otuz oy gitmis olsaydi beraat
kazanmis olacaktim. Bu yldzden diyebilirim ki, Meletos’un
suclamasindan beraat kazanmis sayilirbm; hatta dstelik
Anytos ile Lykon beni suclamak icin buraya gelmeselerdi,



kanunun istedigi gibi, oylarin beste birini kazanmayarak bin
drahmi para cezasina da mahk{m olacaklardi.

O simdi o6lum cezasi teklif ediyor. Bense kendi
hesabima neyi ileri streyim Atinalilar? Slphesiz dederim
neyse onu. O halde hakkim nedir? Butin hayatinda
herkesin diskin oldugu bircok seylere, zenginlige, aile
baglarina, askerlik ritbelerine, halk kurullarinda nutuklar
vermege, baskanliklara, taraflara hi¢ aldirmamis bir adama
verilecek karsilik ne olabilir? Ben bir siyaset adami olmak
icin fazla durist oldugumu dlsinerek, size ve kendime
iyilik etmeme engel olacak hi¢ bir yola sapmadim! Tam
tersine, hepinize iyilik etmemi mumkdn kilan bir yola
girdim, herkesin kendini distunmekten, kendi islerinin
pesinde kosmaktan o©6nce erdemi bilgeligi aramasi
gerektigini, devletin sirtindan faydalanmaya bakmazdan
once devlete bakmasi lazim geldigini sizlere kabul
ettirmeye calistim. Boyle bir kimseye ne yapilir Atinalilar,
herhalde, ona bir mukafat verilmek lazimsa, iyi bir sey
verilmeli ve bu iyilik ona yakisir bir sey olmahldir. Sizi
yetistiren, sizi aydinlatmak igin isini glicint birakmayi her
seyden Ustlin gobren fakir bir adama yakisan miuikafat ne
olabilir? Atinalilar, ona Prytaneion'da®® beslemekten daha
yakisan bir mikafat olamaz; boyle bir mikafat, Olympia'da
at yarislarinda, bilmem kacg atili araba yarislarinda mukafat
kazanan bir yurttastan cok ona yarasir. Cinkl ben fakirim,
halbuki onun yetecek kadar geliri vardir: o size yalniz
bahtiyarligin gérinislerini bense gergcegi veriyorum. Bana
verecediniz cezanin uygun ve yerinde bir ceza olmasi
isteniyorsa, diyecedim ki, bana Prytaneion'da beslenmek en
dogru bir karsiliktir.

Belki, daha dnce, gbzyaslari ve yalvarmalar hakkinda

34 prytaneion: bule meclisi merkezi, prytaneum; islerini kesintiye ugratmamak icin Prytaneion
Uyeleri surekli toplanti halinde bulunurlar ve bu sirada devlet hesabina yiyip igerlerdi.



sOyledigim gibi, bu sbzlerimle de size boyun ekmedigimi
gbstermek istedigimi sanacaksiniz; ama oyle degil; hic oyle
degil; bunlarn isteyerek, hi¢c bir yanlis harekette
bulunmadigima inanarak soyliyorum. Boyle oldugu halde
sizi de buna kandiramam, cunkld vakit pek dar; baska
sehirlerde oldugu gibi, Atina'da da bilylk davalarin bir
gunde gorilmemesi icin bir kanun olsaydi, o zaman sizi
kandirabilecegime inanirdim. Fakat bu kadar az bir vakitte
bu kadar bluyldk suclamalari dagitamam. Nasil simdiye
kadar kimseye kotulik etmemissem, kendime de elbette
etmeyecegim; kendimin bir kotidlide layik oldugumu
sdylemeyecedim, kendim icin bir ceza teklif etmeyecegdim.
Nicin edeyim? Meletos'un ileri strdigl o6lim cezasindan
korktugumdan mi? Olimin bir iyilik mi yoksa bir koétulik
mU oldugunu bilmedigim halde, muhakkak kotulik olan bir
cezayl neden teklif edeyim? Hapis cezasi mi? Nigin ceza
evlerinde, yilin vyargiclarinin, Onbirlerin®® kélesi olayim?
Para cezasli mi diyeceksiniz, yoksa para cezasl 6deninceye
kadar hapislik mi diyeceksiniz? Buna karsi da ayni sey
sOylenebilir; clinkli bes param olmadigindan, cezay! da
0deyemeyecegimden, cezaevinde Olecegim. O halde,
siirginliglt ma teklif edeyim? Belki siz de bu cezayi kabul
edersiniz. Ama benim kendi hemserilerim olan sizler bile,
artik benim konusmalarima, sOzlerime tahammul
edemezken, bunlari c¢ekemez ve igrenc bulurken,
baskalarinin bana tahammuil edecegini umacak kadar
dlisuncesiz olmak icin, yasamak hirsinin gercekten
g6zlerimi barimuas olmasi lazim. Hayir, hayir, Atinalilar, bu
hic de boyle degildir. Yer yer dolasarak, slirgin yerimi hep
degistirerek, her gittigim yerden kovularak yasamak,
benim yasimda bir edam icin ne aci bir seydir! 1yi biliyorum

35 Onbirler: Savcilar kurulu; saniklar tutuklamak, gardiyanlara ve cellatlara emir vermekle
gorevli kurul



ki burada oldugu gibi, her gittigim yerde gene gencgler beni
dinlemek icin etrafima dslsecekler; onlari yanimdan
uzaklastirsam daha yasli hemserilerini ayaklandirarak beni
disari attiracaklar; etrafima toplanmalarina izin verirsem
babalari, dostlari gene onlarin ytzinden beni yurtlarindan
kovacaklar.

Belki bana denecek ki: "“Sokrates; agzini tutamaz
misin, sana kimse karismadan yabanci bir sehre giderek,
yasayamaz misin? Buna verecedgim cevabi anlatmak cok
glic. Cunkl dediginizi yapmanin Tanri'ya karsi bir itaatsizlik
olacagini, onun igin agzimi tutamayacagimi sdylersem ciddi
bir s6z soyledigime inanmayacaksiniz; erdemi, Uzerinde
hem kendimi hem baskalarini sinadigim daha birgok
meseleleri her gin tartismanin insan icin en buylk iyilik
oldugunu, imtihansiz hayatin yasamaya dedger bir hayat
olamadigini sdylersem bana gene inanmayacaksiniz. Size
kabul ettirmek kolay olmamakla birlikte, sdylediklerim
dogrudur.

Kendimi hicbir cezaya laylk gbérmeye de alismadim.
Param olsaydi, beni beraat ettirecek bir para cezasi teklif
ederdim; bundan bana kétidlik gelmez. Ama ne yapayim,
yok; bunun icin bu para cezasini, ancak benim
verebilecegim kadar kesmenizi dilerim. Evet, belki bir mina
verebilirim, onun icin bu cezay! teklif ediyorum. Buradaki
dostlarim Eflatun, Kritobulos ve Apollodoros otuz mina
teklif etmem igin beni sikistiriyorlar; onlar kefil olacaklar.
Haydi, otuz olsun; bu para icin onlar size yeter teminat
olacaklardir.

III. Mahkeme huzurunda son sozler



Atinalilar, Sokrates'i, bir bilgeyi 6ldirmus olmakla, sehrinizi
ayiplayacak olanlardan alacaginiz koéti tne karsilik, biaylk
bir kariniz olmayacak; ben gercekte hi¢c bir sey bilmeyen
bir adam oldugum halde onlar bizi koétilemek istedikleri
zaman, benim bilge oldugumu soyleyecekler. Halbuki biraz
daha beklemis olsaydiniz, istediginiz, tabiatin yurtyUsa ile
kendiliginden yerine gelmis olacakti. Clinkld gordaginiz
gibi, yasim cok ilerlemistir; 6limden ¢ok uzak degilim.
Simdi hepinize degil, .yalniz bana 6lim hikmdnd
verenlere sesleniyorum. Onlara sdyleyecek bir seyim daha
var: Belki beraatimi kolaylastiracak seyler
sOdylemedigimden, sucluluk kararindan kurtulmak igin
gereken seyleri sdylemegi ve yapmadi kabul etmedigimden
dolayr mahkimluguma karar verildigini sanacaksiniz. Hayir;
mahk(dm olmama sebep olan kusur, sdzlerimde degil sizin
istediginiz gibi, aglayarak, sizlayarak, haykirarak, bence
bana yakismayan, fakat baskalarindan daima isitmedge
alistiginiz bircok seyleri sdyleyerek ve yaparak, size
sdylemek istedigimi ylzstzIGgim{ kistahligimi
gbstermeyisimdendir. Fakat ben, tehlikeye dlstligim
zaman, ne bdyle asagiliklara, alcakliklara saparim, ne de
kendimi midafaa etmedigime pisman olurum. Asla! Boyle
bir sey yapmaktansa, sizin alistiginiz gibi kendimi midafaa
etmektense, alistigim gibi s6z soyleyerek 0Olmegi Ustln
goririm. Clinkl savas meydaninda oldugu kadar adalet
karsisinda da ben de, baska hi¢c kimse de kendini dlimden
kurtaracak vasitalari kullanmadga kalkismamalidir. Evet, cok
defa, bir kimse savasta silahlarini birakmakla,
dismanlarinin éninde diz ¢dkmekle 6limden kurtulabilir;
her seyi sdylemegi, her seyi yapmay! kabul eden bir kimse
icin her tlrld tehlike karsisinda 6limden kurtulmanin daha
bircok careleri vardir; vyalniz suna iyice inaniniz,
yargiclarim, asil mesele, o06limden sakinmak degil,



haksizliktan sakinmaktir; cinkl koétalik 6limden daha hizl
kosar, Ben yasli ve adir oldugumdan yavas kosan bana
yetismistir; halbuki beni suclayanlar kuvvetli ve cabuk
olduklarindan, cabuk kosan koétulik onlara yetismistir.
Simdi ben, tarafinizdan 6liUm cezasina, onlar da hakikat
tarafindan kotaligin ve haksizligin cezasina mahkim
edilerek ayriliyoruz. Ben cezama boyun egerim, onlar da
cezalarina boyun edgsinler. Herhalde boyle olmasi
mukaddermis; belki de yerindedir...

Simdi, ey beni mahk(im edenleri Size bir kehanetimi
soylemek isterim; cunkld ben simdi hayatin dyle bir aninda
bulunuyorum ki, bunda insanlar dlmezden 6nce kehanet
glclne erisirler. O halde benim katillerim olan sizlere
haber vereyim ki, 06limimden c¢ok gecmeden bana
verdiginiz cezadan daha agir bir ceza sizi beklemektedir.
Beni dldirmekle hayatinizin hesabini soranlardan
kurtulacaginizi  saniyorsunuz. Fakat bana inaniniz,
sandiginizin tam tersi olacaktir. Evet, hi¢g sliphe etmeyiniz,
simdiye kadar 0©ne atilmalarina engel oldugum birgok
kimseler, karsiniza c¢ikacak, sizi siddetle suclayacaklardir;
bunlar daha genc¢ olduklari igin sizi daha ¢ok incitecekler,
sizinle daha c¢ok udgrasacaklardir. Atinalilar, insanlari
dldirmekle, herkesi kot hayatinizi kinamaktan
alikoyacaginizi saniyorsaniz yaniliyorsunuz; bu, olasi bir
kacis yolu, Unll bir kacgis yolu degildir; en kolay en asil yol,
baskalarini hicbir sey yapamayacak bir hale getirmek degil,
kendinizi yikseltmektir. Iste buradan ayrilmadan énce beni
mahk(m eden yargiglara sdoyleyecegim kehanet budur.

Beni beraat ettiren dostlar, yargiclar mesgulken,
Olecegim yere gitmeden, sizlerle olup bitenler hakkinda
gorismek isterim. Onun icin azictk daha durunuz,
birbirimizle gdérisebilecek kadar vakit var. Siz benim
dostlarimsiniz, onun i¢gin basima gelenin manasinl size



belirtmek isterim. Ey vyargiclarim! CunkU ancak sizlere
gercekten yargi¢c diyebilirim. Size gercekten sasilacak bir
olay! anlatmak isterim. Simdiye kadar, gundelik islerde bile
koth veya yanlis bir is islemek tehlikesi karsisinda icimden
gelen tanrisal bir ruh beni alikoyuyordu; simdi ise,
gbrdiginiz gibi herkese gore belki de kotiligin en kotlsi
ve en sonuncusu basima gelmistir. Halbuki sabahleyin
evimden ayrilirken de, mahkeme karsisina c¢iktigimda da,
burada s6z soyleyecedim anlarda da Tanri sesi beni
allkoymamistir; baska hallerde, bircok kereler s6z
soylerken, beni alikorken, bugin bu mesele Uzerinde
soyledigim ve vyaptigim seylerin hi¢ birinin 6nlne
gecmemistir. Bu susmanin manasi nedir? Iste size bunu
sOyleyecedim: bu slphesiz basima gelenin iyilik olduguna,
6limun bir kotldlik olduguna inananlarimizin yanildiklarina
bir alamettir. Clnk0U iyilige degil, kotldlige dodru gitmis
olsaydim, her zamanki isaret herhalde beni alikoyacakti.
Baska tlrli distnlrsek, o6limin bir iyilik oldugunu
umduracak sebep oldugunu da goruriz; o6lim iki seyden
biridir: ya bir hiclik, blisbutin suursuzluk halidir yahut da,
herkesin dedigi gibi, ruhun bu dinyadan ayrilarak baska bir
dinyaya gecmesidir. Olim bir suursuzluk, deliksiz ve
rdyasiz uyuyan bir kimsenin uykusu gibi bir uyku ise, o ne
muikemmel, ne tam bir kazanctir! Bir kimse, uykusunda, hig
riya gormedigi bir gecesini dlisinerek, bunu hayatinin
Oteki gunleri ve geceleriyle karsilastirsaydi, butdn
hayatinda bundan daha iyi ve daha hos kac glin ve kag
gece gecgirmis oldugunu da bize sdyleseydi, sanirim Ki
herkes, dedil yalniz alelade kimseler, Biyik Hukimdar®®
bile, hayatinda bdyle pek az giindiiz ve gece bulurdu. Olim
bu cesit bir uyku ise, buyuk bir kazanctir; cinkl dyle
olunca, zamanin batun akisi, tek bir gece gibi gbzlkecektir.

3¢ Biyiik Hikiimdar: yeryliziindeki zenginligin sembolii olarak kabul edilen Pers krali



Ama 6lum bizi bu dinyadan baska bir dinyaya go6ttren bir
yolculuk ise ve herkesin dedigi gibi, bitin dlenler baska
dinyada yasiyorlarsa, yargiclarim, bizim icin bundan daha
bayik ne iyilik olabilir? Gercekten 06teki dunyaya
vardigimizda, bu diinyada dogruluk iddia eden kimselerden
kurtularak, denildigi gibi asil dogrulugu veren gercekten
yargiclari, Minos'u, Rhadamanthos'u, Aiakos'u,
Triptolemos'u,>’ dogru yasamis olan yaritanrilari
bulacaksak, bu yolculuk hi¢cbir zaman bir ceza olamaz. Bir
kimse orada, Orpheus'a, Musaios'a, Homeros'a,
Hesiodos'a®® kavusacaksa, bunun icin ne vermez ki?

Hayir, bu dodgru ise, birakiniz bir daha, bir daha
dleyim. Hele Palamedes ile Telamon oglu Aias® ile haksiz
bir hikim yutzunden 06len eski kahramanlari ile bulusmak
bizim igin ne yuksek bir seydir! Kendi sonumu onlarin sonu
ile karsilastirmak benim icin ne buyudk bir zevk! Hepsinin
Ustiinde, burada oldugu gibi 6teki diinyada da 6z ve yanlis
bilgeligi arastirmami ilerletebilecegim, kimin bilgig, kimin
cahil oldugunu anlayabilecedim. Yargiglar! Blylk Troia
seferinin dnderi Odysseus'u, Sisyphos'u,”® kadinh erkekli
daha bircoklarini deneyebilmekte ne buyuk bir zevk var!
Onlarla, konusmakta, onlarin arasinda yasamakta, onlara
sorular sormakta ne sonsuz bir zevk olacaktir! Orada hig
siphesiz, sormak vyuzinden oOlime mahkim edilmek
tehlikesi de yoktur. Bizden daha mesut olduktan bagska,

37 Minos, Rahadamanthos ve Aiakos: Zeus'un 6limli odullandir. Yeryiziindeki adaletli
yasayislarindan o6tard oteki dinyada ollleri yargihiyorlardi. Triptolemos: insanlara tarimi
O6gretmistir ve baska herhangi bir yerde 6lllerin yargici olarak adi gegmez.

3 Orpheus ile Musaios: Homeros'tan énce yasadigina inanilan iki sairdir. Burada Orpheus'un
adinin sair ve sarkicl olarak degil, din kurucusu olarak gectigi besbellidir. Homeros ve
Hesiodos: Greklerin en blyuk iki sairidir.

3 Troya savasi kahramanlarindan olan Palamedes, Odysseus'un bir sahtekarhigini ortaya
c¢itkarmis ve onun tarafindan hazirlanan dizenin kurbani olarak éldirilmuisti. Aias ise kendini
oldirmustl. Akhilleus, 6lduglt zaman, silahlarinin Aias'a dedil de Odysseus'a verilmesini,
Sokrates bir haksizlik olarak gorir.

40 Biiyiik Troya seferinin énderi, Greklerin basbugu Agamemnon'du. Odysseus ve insanlarin en
kurnazi olan Sisyphos, Homeros'a gére 6rnek bilgelerdi.



dogruyu soyleyen, orada 0Olmez de olacaktir. O halde,
yargiclar! Siz de benim gibi 6limden korkmayiniz, sunu
biliniz ki, iyi bir insana, ne hayatta ne de dldikten sonra
hicbir kétulik gelmez. Onu ve onun gibileri tanrilar daima
korurlar. Benim yaklasan sonum, sadece bir tesadulf isi
degildir; tam tersine, apaydin gordyorum ki 6lmek ve
béylece butlin acilardan busbutin kurtulmak, benim igin
daha degerlidir. iste, icimden gelen isaretin
allkoymamasinin sebebi budur. Gene bunun icin beni
mahkim edenlere, beni suclayanlara asla kizmiyorum.
Onlar bana iyilik etmeyi bile bile istememislerse de, bana
hic koétulik de etmemislerdir. Onlari ancak, bana bilerek
kotulik etmek istediklerinden dolay! kinayabilirim.

Sizden dileyecedim bir sey daha kaldi: cocuklarim
bluylduikleri zaman, Atinalilar, erdemden c¢ok zenginlige
yahut herhangi bir seye dlusklnlik gdésterecek olurlarsa,
ben sizinle nasil ugrasmissam, siz de onlarla udrasiniz,
onlari cezalandiriniz; kendilerine, kendilerinde olmayan bir
dederi verir, 6nem vermeleri gereken seye 6dnem vermez,
bir hic olduklari halde kendilerini bir sey sanirlarsa, ben sizi
nasil azarlamissam, siz de onlar 6yle azarlayiniz. Bunu
yaparsaniz, bana da, okullarima da dodgruluk etmis
olursunuz.

Artik ayrilmak zamani geldi, yolumuza gidelim: ben
0lmeye, siz yasamaya.

Hangisi daha iyi?

Bunu Tanri'dan baska kimse bilemez.

SON



Apology*!

How you, O Athenians, have been affected by my accusers, I
cannot tell; but T know that they almost made me forget who I
was—so persuasively did they speak; and yet they have hardly
uttered a word of truth. But of the many falsehoods told by
them, there was one which quite amazed me;—I mean when
they said that you should be upon your guard and not allow
yourselves to be deceived by the force of my eloquence. To say
this, when they were certain to be detected as soon as I
opened my lips and proved myself to be anything but a great
speaker, did indeed appear to me most shameless—unless by
the force of eloquence they mean the force of truth; for is such
is their meaning, I admit that I am eloquent. But in how
different a way from theirs! Well, as I was saying, they have
scarcely spoken the truth at all; but from me you shall hear
the whole truth: not, however, delivered after their manner in
a set oration duly ornamented with words and phrases. No, by
heaven! but I shall use the words and arguments which occur
to me at the moment; for I am confident in the justice of my
cause (Or, I am certain that I am right in taking this course.):
at my time of life I ought not to be appearing before you, O
men of Athens, in the character of a juvenile orator—let no one
expect it of me. And I must beg of you to grant me a favour:—
If I defend myself in my accustomed manner, and you hear me
using the words which I have been in the habit of using in the
agora, at the tables of the money-changers, or anywhere else,
I would ask you not to be surprised, and not to interrupt me on
this account. For I am more than seventy years of age, and
appearing now for the first time in a court of law, I am quite a
stranger to the language of the place; and therefore I would
have you regard me as if I were really a stranger, whom you

41 Ceviri: Benjamin Jovett, 1891



would excuse if he spoke in his native tongue, and after the
fashion of his country:—Am I making an unfair request of you?
Never mind the manner, which may or may not be good; but
think only of the truth of my words, and give heed to that: let
the speaker speak truly and the judge decide justly.

And first, I have to reply to the older charges and to my first
accusers, and then I will go on to the later ones. For of old 1
have had many accusers, who have accused me falsely to you
during many years; and I am more afraid of them than of
Anytus and his associates, who are dangerous, too, in their
own way. But far more dangerous are the others, who began
when you were children, and took possession of your minds
with their falsehoods, telling of one Socrates, a wise man, who
speculated about the heaven above, and searched into the
earth beneath, and made the worse appear the better cause.
The disseminators of this tale are the accusers whom I dread;
for their hearers are apt to fancy that such enquirers do not
believe in the existence of the gods. And they are many, and
their charges against me are of ancient date, and they were
made by them in the days when you were more impressible
than you are now—in childhood, or it may have been in
youth—and the cause when heard went by default, for there
was none to answer. And hardest of all, I do not know and
cannot tell the names of my accusers; unless in the chance
case of a Comic poet. All who from envy and malice have
persuaded you—some of them having first convinced
themselves—all this class of men are most difficult to deal
with; for I cannot have them up here, and cross-examine
them, and therefore I must simply fight with shadows in my
own defence, and argue when there is no one who answers. 1
will ask you then to assume with me, as I was saying, that my
opponents are of two kinds; one recent, the other ancient: and
I hope that you will see the propriety of my answering the



latter first, for these accusations you heard long before the
others, and much oftener.

Well, then, I must make my defence, and endeavour to clear
away in a short time, a slander which has lasted a long time.
May I succeed, if to succeed be for my good and yours, or
likely to avail me in my cause! The task is not an easy one; I
quite understand the nature of it. And so leaving the event
with God, in obedience to the law I will now make my defence.

I will begin at the beginning, and ask what is the accusation
which has given rise to the slander of me, and in fact has
encouraged Meletus to proof this charge against me. Well,
what do the slanderers say? They shall be my prosecutors, and
I will sum up their words in an affidavit: 'Socrates is an evil-
doer, and a curious person, who searches into things under the
earth and in heaven, and he makes the worse appear the
better cause; and he teaches the aforesaid doctrines to others.'
Such is the nature of the accusation: it is just what you have
yourselves seen in the comedy of Aristophanes (Aristoph.,
Clouds.), who has introduced a man whom he calls Socrates,
going about and saying that he walks in air, and talking a deal
of nonsense concerning matters of which I do not pretend to
know either much or little—not that I mean to speak
disparagingly of any one who is a student of natural
philosophy. I should be very sorry if Meletus could bring so
grave a charge against me. But the simple truth is, O
Athenians, that I have nothing to do with physical speculations.
Very many of those here present are witnesses to the truth of
this, and to them I appeal. Speak then, you who have heard
me, and tell your neighbours whether any of you have ever
known me hold forth in few words or in many upon such
matters...You hear their answer. And from what they say of
this part of the charge you will be able to judge of the truth of
the rest.



As little foundation is there for the report that I am a teacher,
and take money; this accusation has no more truth in it than
the other. Although, if a man were really able to instruct
mankind, to receive money for giving instruction would, in my
opinion, be an honour to him. There is Gorgias of Leontium,
and Prodicus of Ceos, and Hippias of Elis, who go the round of
the cities, and are able to persuade the young men to leave
their own citizens by whom they might be taught for nothing,
and come to them whom they not only pay, but are thankful if
they may be allowed to pay them. There is at this time a
Parian philosopher residing in Athens, of whom I have heard;
and I came to hear of him in this way:—I came across a man
who has spent a world of money on the Sophists, Callias, the
son of Hipponicus, and knowing that he had sons, I asked him:
'Callias,' I said, 'if your two sons were foals or calves, there
would be no difficulty in finding some one to put over them; we
should hire a trainer of horses, or a farmer probably, who
would improve and perfect them in their own proper virtue and
excellence; but as they are human beings, whom are you
thinking of placing over them? Is there any one who
understands human and political virtue? You must have
thought about the matter, for you have sons; is there any
one?' 'There is,’ he said. 'Who is he?' said I; 'and of what
country? and what does he charge?' 'Evenus the Parian,' he
replied; 'he is the man, and his charge is five minae.' Happy is
Evenus, I said to myself, if he really has this wisdom, and
teaches at such a moderate charge. Had I the same, I should
have been very proud and conceited; but the truth is that I
have no knowledge of the kind.

I dare say, Athenians, that some one among you will reply,
'Yes, Socrates, but what is the origin of these accusations
which are brought against you; there must have been
something strange which you have been doing? All these
rumours and this talk about you would never have arisen if you



had been like other men: tell us, then, what is the cause of
them, for we should be sorry to judge hastily of you.' Now I
regard this as a fair challenge, and I will endeavour to explain
to you the reason why I am called wise and have such an evil
fame. Please to attend then. And although some of you may
think that I am joking, I declare that I will tell you the entire
truth. Men of Athens, this reputation of mine has come of a
certain sort of wisdom which I possess. If you ask me what
kind of wisdom, I reply, wisdom such as may perhaps be
attained by man, for to that extent I am inclined to believe that
I am wise; whereas the persons of whom I was speaking have
a superhuman wisdom which I may fail to describe, because 1
have it not myself; and he who says that I have, speaks
falsely, and is taking away my character. And here, O men of
Athens, I must beg you not to interrupt me, even if I seem to
say something extravagant. For the word which I will speak is
not mine. I will refer you to a witness who is worthy of credit;
that witness shall be the God of Delphi—he will tell you about
my wisdom, if I have any, and of what sort it is. You must
have known Chaerephon; he was early a friend of mine, and
also a friend of yours, for he shared in the recent exile of the
people, and returned with you. Well, Chaerephon, as you
know, was very impetuous in all his doings, and he went to
Delphi and boldly asked the oracle to tell him whether—as I
was saying, I must beg you not to interrupt—he asked the
oracle to tell him whether anyone was wiser than I was, and
the Pythian prophetess answered, that there was no man
wiser. Chaerephon is dead himself; but his brother, who is in
court, will confirm the truth of what I am saying.

Why do I mention this? Because I am going to explain to you
why I have such an evil name. When I heard the answer, I said
to myself, What can the god mean? and what is the
interpretation of his riddle? for I know that I have no wisdom,
small or great. What then can he mean when he says that I am



the wisest of men? And yet he is a god, and cannot lie; that
would be against his nature. After long consideration, I thought
of a method of trying the question. I reflected that if I could
only find a man wiser than myself, then I might go to the god
with a refutation in my hand. I should say to him, 'Here is a
man who is wiser than I am; but you said that I was the
wisest.' Accordingly I went to one who had the reputation of
wisdom, and observed him—his name I need not mention; he
was a politician whom 1 selected for examination—and the
result was as follows: When I began to talk with him, I could
not help thinking that he was not really wise, although he was
thought wise by many, and still wiser by himself; and
thereupon I tried to explain to him that he thought himself
wise, but was not really wise; and the consequence was that
he hated me, and his enmity was shared by several who were
present and heard me. So I left him, saying to myself, as I
went away: Well, although I do not suppose that either of us
knows anything really beautiful and good, I am better off than
he is,—for he knows nothing, and thinks that he knows; I
neither know nor think that I know. In this latter particular,
then, I seem to have slightly the advantage of him. Then I
went to another who had still higher pretensions to wisdom,
and my conclusion was exactly the same. Whereupon I made
another enemy of him, and of many others besides him.

Then I went to one man after another, being not unconscious
of the enmity which I provoked, and I lamented and feared
this: but necessity was laid upon me,—the word of God, I
thought, ought to be considered first. And I said to myself, Go
I must to all who appear to know, and find out the meaning of
the oracle. And I swear to you, Athenians, by the dog I
swear!—for I must tell you the truth—the result of my mission
was just this: I found that the men most in repute were all but
the most foolish; and that others less esteemed were really
wiser and better. I will tell you the tale of my wanderings and



of the 'Herculean' labours, as I may call them, which I endured
only to find at last the oracle irrefutable. After the politicians, I
went to the poets; tragic, dithyrambic, and all sorts. And there,
I said to myself, you will be instantly detected; now you will
find out that you are more ignorant than they are. Accordingly,
I took them some of the most elaborate passages in their own
writings, and asked what was the meaning of them—thinking
that they would teach me something. Will you believe me? 1
am almost ashamed to confess the truth, but I must say that
there is hardly a person present who would not have talked
better about their poetry than they did themselves. Then I
knew that not by wisdom do poets write poetry, but by a sort
of genius and inspiration; they are like diviners or soothsayers
who also say many fine things, but do not understand the
meaning of them. The poets appeared to me to be much in the
same case; and I further observed that upon the strength of
their poetry they believed themselves to be the wisest of men
in other things in which they were not wise. So I departed,
conceiving myself to be superior to them for the same reason
that I was superior to the politicians.

At last I went to the artisans. I was conscious that I knew
nothing at all, as I may say, and I was sure that they knew
many fine things; and here I was not mistaken, for they did
know many things of which I was ignorant, and in this they
certainly were wiser than I was. But I observed that even the
good artisans fell into the same error as the poets;—because
they were good workmen they thought that they also knew all
sorts of high matters, and this defect in them overshadowed
their wisdom; and therefore I asked myself on behalf of the
oracle, whether I would like to be as I was, neither having their
knowledge nor their ignorance, or like them in both; and I
made answer to myself and to the oracle that I was better off
as I was.



This inquisition has led to my having many enemies of the
worst and most dangerous kind, and has given occasion also to
many calumnies. And I am called wise, for my hearers always
imagine that I myself possess the wisdom which I find wanting
in others: but the truth is, O men of Athens, that God only is
wise; and by his answer he intends to show that the wisdom of
men is worth little or nothing; he is not speaking of Socrates,
he is only using my name by way of illustration, as if he said,
He, O men, is the wisest, who, like Socrates, knows that his
wisdom is in truth worth nothing. And so I go about the world,
obedient to the god, and search and make enquiry into the
wisdom of any one, whether citizen or stranger, who appears
to be wise; and if he is not wise, then in vindication of the
oracle I show him that he is not wise; and my occupation quite
absorbs me, and I have no time to give either to any public
matter of interest or to any concern of my own, but I am in
utter poverty by reason of my devotion to the god.

There is another thing:—young men of the richer classes, who
have not much to do, come about me of their own accord; they
like to hear the pretenders examined, and they often imitate
me, and proceed to examine others; there are plenty of
persons, as they quickly discover, who think that they know
something, but really know little or nothing; and then those
who are examined by them instead of being angry with
themselves are angry with me: This confounded Socrates, they
say; this villainous misleader of youth!—and then if somebody
asks them, Why, what evil does he practise or teach? they do
not know, and cannot tell; but in order that they may not
appear to be at a loss, they repeat the ready-made charges
which are used against all philosophers about teaching things
up in the clouds and under the earth, and having no gods, and
making the worse appear the better cause; for they do not like
to confess that their pretence of knowledge has been
detected—which is the truth; and as they are numerous and



ambitious and energetic, and are drawn up in battle array and
have persuasive tongues, they have filled your ears with their
loud and inveterate calumnies. And this is the reason why my
three accusers, Meletus and Anytus and Lycon, have set upon
me; Meletus, who has a quarrel with me on behalf of the
poets; Anytus, on behalf of the craftsmen and politicians;
Lycon, on behalf of the rhetoricians: and as I said at the
beginning, I cannot expect to get rid of such a mass of
calumny all in a moment. And this, O men of Athens, is the
truth and the whole truth; I have concealed nothing, I have
dissembled nothing. And yet, I know that my plainness of
speech makes them hate me, and what is their hatred but a
proof that I am speaking the truth?—Hence has arisen the
prejudice against me; and this is the reason of it, as you will
find out either in this or in any future enquiry.

I have said enough in my defence against the first class of my
accusers; I turn to the second class. They are headed by
Meletus, that good man and true lover of his country, as he
calls himself. Against these, too, I must try to make a
defence:—Let their affidavit be read: it contains something of
this kind: It says that Socrates is a doer of evil, who corrupts
the youth; and who does not believe in the gods of the state,
but has other new divinities of his own. Such is the charge;
and now let us examine the particular counts. He says that I
am a doer of evil, and corrupt the youth; but I say, O men of
Athens, that Meletus is a doer of evil, in that he pretends to be
in earnest when he is only in jest, and is so eager to bring men
to trial from a pretended zeal and interest about matters in
which he really never had the smallest interest. And the truth
of this I will endeavour to prove to you.

Come hither, Meletus, and let me ask a question of you. You
think a great deal about the improvement of youth?

Yes, I do.



Tell the judges, then, who is their improver; for you must
know, as you have taken the pains to discover their corrupter,
and are citing and accusing me before them. Speak, then, and
tell the judges who their improver is.—Observe, Meletus, that
you are silent, and have nothing to say. But is not this rather
disgraceful, and a very considerable proof of what I was
saying, that you have no interest in the matter? Speak up,
friend, and tell us who their improver is.

The laws.

But that, my good sir, is not my meaning. I want to know who
the person is, who, in the first place, knows the laws.

The judges, Socrates, who are present in court.

What, do you mean to say, Meletus, that they are able to
instruct and improve youth?

Certainly they are.
What, all of them, or some only and not others?
All of them.

By the goddess Here, that is good news! There are plenty of
improvers, then. And what do you say of the audience,—do
they improve them?

Yes, they do.
And the senators?
Yes, the senators improve them.

But perhaps the members of the assembly corrupt them?—or
do they too improve them?

They improve them.



Then every Athenian improves and elevates them; all with the
exception of myself; and I alone am their corrupter? Is that
what you affirm?

That is what I stoutly affirm.

I am very unfortunate if you are right. But suppose I ask you a
question: How about horses? Does one man do them harm and
all the world good? Is not the exact opposite the truth? One
man is able to do them good, or at least not many;—the
trainer of horses, that is to say, does them good, and others
who have to do with them rather injure them? Is not that true,
Meletus, of horses, or of any other animals? Most assuredly it
is; whether you and Anytus say yes or no. Happy indeed would
be the condition of youth if they had one corrupter only, and all
the rest of the world were their improvers. But you, Meletus,
have sufficiently shown that you never had a thought about the
young: your carelessness is seen in your not caring about the
very things which you bring against me.

And now, Meletus, I will ask you another question—by Zeus I
will: Which is better, to live among bad citizens, or among
good ones? Answer, friend, I say; the question is one which
may be easily answered. Do not the good do their neighbours
good, and the bad do them evil?

Certainly.

And is there anyone who would rather be injured than
benefited by those who live with him? Answer, my good friend,
the law requires you to answer—does any one like to be
injured?

Certainly not.

And when you accuse me of corrupting and deteriorating the
youth, do you allege that I corrupt them intentionally or
unintentionally?



Intentionally, I say.

But you have just admitted that the good do their neighbours
good, and the evil do them evil. Now, is that a truth which your
superior wisdom has recognized thus early in life, and am I, at
my age, in such darkness and ignorance as not to know that if
a man with whom I have to live is corrupted by me, I am very
likely to be harmed by him; and yet I corrupt him, and
intentionally, too—so you say, although neither I nor any other
human being is ever likely to be convinced by you. But either I
do not corrupt them, or I corrupt them unintentionally; and on
either view of the case you lie. If my offence is unintentional,
the law has no cognizance of unintentional offences: you ought
to have taken me privately, and warned and admonished me;
for if I had been better advised, I should have left off doing
what I only did unintentionally—no doubt I should; but you
would have nothing to say to me and refused to teach me. And
now you bring me up in this court, which is a place not of
instruction, but of punishment.

It will be very clear to you, Athenians, as I was saying, that
Meletus has no care at all, great or small, about the matter.
But still I should like to know, Meletus, in what I am affirmed
to corrupt the young. I suppose you mean, as I infer from your
indictment, that I teach them not to acknowledge the gods
which the state acknowledges, but some other new divinities or
spiritual agencies in their stead. These are the lessons by
which I corrupt the youth, as you say.

Yes, that I say emphatically.

Then, by the gods, Meletus, of whom we are speaking, tell me
and the court, in somewhat plainer terms, what you mean! for
I do not as yet understand whether you affirm that I teach
other men to acknowledge some gods, and therefore that I do
believe in gods, and am not an entire atheist—this you do not



lay to my charge,—but only you say that they are not the same
gods which the city recognizes—the charge is that they are
different gods. Or, do you mean that I am an atheist simply,
and a teacher of atheism?

I mean the latter—that you are a complete atheist.

What an extraordinary statement! Why do you think so,
Meletus? Do you mean that I do not believe in the godhead of
the sun or moon, like other men?

I assure you, judges, that he does not: for he says that the
sun is stone, and the moon earth.

Friend Meletus, you think that you are accusing Anaxagoras:
and you have but a bad opinion of the judges, if you fancy
them illiterate to such a degree as not to know that these
doctrines are found in the books of Anaxagoras the
Clazomenian, which are full of them. And so, forsooth, the
youth are said to be taught them by Socrates, when there are
not unfrequently exhibitions of them at the theatre (Probably in
allusion to Aristophanes who caricatured, and to Euripides who
borrowed the notions of Anaxagoras, as well as to other
dramatic poets.) (price of admission one drachma at the
most); and they might pay their money, and laugh at Socrates
if he pretends to father these extraordinary views. And so,
Meletus, you really think that I do not believe in any god?

I swear by Zeus that you believe absolutely in none at all.

Nobody will believe you, Meletus, and I am pretty sure that
you do not believe yourself. I cannot help thinking, men of
Athens, that Meletus is reckless and impudent, and that he has
written this indictment in a spirit of mere wantonness and
youthful bravado. Has he not compounded a riddle, thinking to
try me? He said to himself:—I shall see whether the wise
Socrates will discover my facetious contradiction, or whether I
shall be able to deceive him and the rest of them. For he



certainly does appear to me to contradict himself in the
indictment as much as if he said that Socrates is guilty of not
believing in the gods, and yet of believing in them—but this is
not like a person who is in earnest.

I should like you, O men of Athens, to join me in examining
what I conceive to be his inconsistency; and do you, Meletus,
answer. And I must remind the audience of my request that
they would not make a disturbance if I speak in my
accustomed manner:

Did ever man, Meletus, believe in the existence of human
things, and not of human beings?...I wish, men of Athens, that
he would answer, and not be always trying to get up an
interruption. Did ever any man believe in horsemanship, and
not in horses? or in flute-playing, and not in flute-players? No,
my friend; I will answer to you and to the court, as you refuse
to answer for yourself. There is no man who ever did. But now
please to answer the next question: Can a man believe in
spiritual and divine agencies, and not in spirits or demigods?

He cannot.

How lucky I am to have extracted that answer, by the
assistance of the court! But then you swear in the indictment
that I teach and believe in divine or spiritual agencies (new or
old, no matter for that); at any rate, I believe in spiritual
agencies,—so you say and swear in the affidavit; and yet if I
believe in divine beings, how can I help believing in spirits or
demigods;—must I not? To be sure I must; and therefore I
may assume that your silence gives consent. Now what are
spirits or demigods? Are they not either gods or the sons of
gods?

Certainly they are.

But this is what I call the facetious riddle invented by you: the
demigods or spirits are gods, and you say first that I do not



believe in gods, and then again that I do believe in gods; that
is, if I believe in demigods. For if the demigods are the
illegitimate sons of gods, whether by the nymphs or by any
other mothers, of whom they are said to be the sons—what
human being will ever believe that there are no gods if they
are the sons of gods? You might as well affirm the existence of
mules, and deny that of horses and asses. Such nonsense,
Meletus, could only have been intended by you to make trial of
me. You have put this into the indictment because you had
nothing real of which to accuse me. But no one who has a
particle of understanding will ever be convinced by you that
the same men can believe in divine and superhuman things,
and yet not believe that there are gods and demigods and
heroes.

I have said enough in answer to the charge of Meletus: any
elaborate defence is unnecessary, but I know only too well how
many are the enmities which I have incurred, and this is what
will be my destruction if I am destroyed;—not Meletus, nor yet
Anytus, but the envy and detraction of the world, which has
been the death of many good men, and will probably be the
death of many more; there is no danger of my being the last of
them.

Some one will say: And are you not ashamed, Socrates, of a
course of life which is likely to bring you to an untimely end?
To him I may fairly answer: There you are mistaken: a man
who is good for anything ought not to calculate the chance of
living or dying; he ought only to consider whether in doing
anything he is doing right or wrong—acting the part of a good
man or of a bad. Whereas, upon your view, the heroes who fell
at Troy were not good for much, and the son of Thetis above
all, who altogether despised danger in comparison with
disgrace; and when he was so eager to slay Hector, his
goddess mother said to him, that if he avenged his companion



Patroclus, and slew Hector, he would die himself—'Fate,' she
said, in these or the like words, 'waits for you next after
Hector;' he, receiving this warning, utterly despised danger
and death, and instead of fearing them, feared rather to live in
dishonour, and not to avenge his friend. 'Let me die forthwith,'
he replies, 'and be avenged of my enemy, rather than abide
here by the beaked ships, a laughing-stock and a burden of the
earth." Had Achilles any thought of death and danger? For
wherever a man's place is, whether the place which he has
chosen or that in which he has been placed by a commander,
there he ought to remain in the hour of danger; he should not
think of death or of anything but of disgrace. And this, O men
of Athens, is a true saying.

Strange, indeed, would be my conduct, O men of Athens, if I
who, when I was ordered by the generals whom you chose to
command me at Potidaea and Amphipolis and Delium,
remained where they placed me, like any other man, facing
death—if now, when, as I conceive and imagine, God orders
me to fulfil the philosopher's mission of searching into myself
and other men, I were to desert my post through fear of death,
or any other fear; that would indeed be strange, and I might
justly be arraigned in court for denying the existence of the
gods, if I disobeyed the oracle because I was afraid of death,
fancying that I was wise when I was not wise. For the fear of
death is indeed the pretence of wisdom, and not real wisdom,
being a pretence of knowing the unknown; and no one knows
whether death, which men in their fear apprehend to be the
greatest evil, may not be the greatest good. Is not this
ignorance of a disgraceful sort, the ignorance which is the
conceit that a man knows what he does not know? And in this
respect only I believe myself to differ from men in general, and
may perhaps claim to be wiser than they are:—that whereas 1
know but little of the world below, I do not suppose that I
know: but I do know that injustice and disobedience to a



better, whether God or man, is evil and dishonourable, and I
will never fear or avoid a possible good rather than a certain
evil. And therefore if you let me go now, and are not convinced
by Anytus, who said that since I had been prosecuted I must
be put to death; (or if not that I ought never to have been
prosecuted at all); and that if I escape now, your sons will all
be utterly ruined by listening to my words—if you say to me,
Socrates, this time we will not mind Anytus, and you shall be
let off, but upon one condition, that you are not to enquire and
speculate in this way any more, and that if you are caught
doing so again you shall die;—if this was the condition on
which you let me go, I should reply: Men of Athens, I honour
and love you; but I shall obey God rather than you, and while I
have life and strength I shall never cease from the practice and
teaching of philosophy, exhorting any one whom I meet and
saying to him after my manner: You, my friend,—a citizen of
the great and mighty and wise city of Athens,—are you not
ashamed of heaping up the greatest amount of money and
honour and reputation, and caring so little about wisdom and
truth and the greatest improvement of the soul, which you
never regard or heed at all? And if the person with whom I am
arguing, says: Yes, but I do care; then I do not leave him or
let him go at once; but I proceed to interrogate and examine
and cross-examine him, and if I think that he has no virtue in
him, but only says that he has, I reproach him with
undervaluing the greater, and overvaluing the less. And I shall
repeat the same words to every one whom I meet, young and
old, citizen and alien, but especially to the citizens, inasmuch
as they are my brethren. For know that this is the command of
God; and I believe that no greater good has ever happened in
the state than my service to the God. For I do nothing but go
about persuading you all, old and young alike, not to take
thought for your persons or your properties, but first and
chiefly to care about the greatest improvement of the soul. 1



tell you that virtue is not given by money, but that from virtue
comes money and every other good of man, public as well as
private. This is my teaching, and if this is the doctrine which
corrupts the youth, I am a mischievous person. But if any one
says that this is not my teaching, he is speaking an untruth.
Wherefore, O men of Athens, I say to you, do as Anytus bids
or not as Anytus bids, and either acquit me or not; but
whichever you do, understand that I shall never alter my ways,
not even if I have to die many times.

Men of Athens, do not interrupt, but hear me; there was an
understanding between us that you should hear me to the end:
I have something more to say, at which you may be inclined to
cry out; but I believe that to hear me will be good for you, and
therefore I beg that you will not cry out. I would have you
know, that if you kill such an one as I am, you will injure
yourselves more than you will injure me. Nothing will injure
me, not Meletus nor yet Anytus—they cannot, for a bad man is
not permitted to injure a better than himself. I do not deny
that Anytus may, perhaps, kill him, or drive him into exile, or
deprive him of civil rights; and he may imagine, and others
may imagine, that he is inflicting a great injury upon him: but
there I do not agree. For the evil of doing as he is doing—the
evil of unjustly taking away the life of another—is greater far.

And now, Athenians, I am not going to argue for my own sake,
as you may think, but for yours, that you may not sin against
the God by condemning me, who am his gift to you. For if you
kil me you will not easily find a successor to me, who, if I may
use such a ludicrous figure of speech, am a sort of gadfly,
given to the state by God; and the state is a great and noble
steed who is tardy in his motions owing to his very size, and
requires to be stirred into life. I am that gadfly which God has
attached to the state, and all day long and in all places am
always fastening upon you, arousing and persuading and



reproaching you. You will not easily find another like me, and
therefore I would advise you to spare me. I dare say that you
may feel out of temper (like a person who is suddenly
awakened from sleep), and you think that you might easily
strike me dead as Anytus advises, and then you would sleep on
for the remainder of your lives, unless God in his care of you
sent you another gadfly. When I say that I am given to you by
God, the proof of my mission is this:—if I had been like other
men, I should not have neglected all my own concerns or
patiently seen the neglect of them during all these years, and
have been doing yours, coming to you individually like a father
or elder brother, exhorting you to regard virtue; such conduct,
I say, would be unlike human nature. If I had gained anything,
or if my exhortations had been paid, there would have been
some sense in my doing so; but now, as you will perceive, not
even the impudence of my accusers dares to say that I have
ever exacted or sought pay of any one; of that they have no
witness. And I have a sufficient witness to the truth of what I
say—my poverty.

Some one may wonder why I go about in private giving advice
and busying myself with the concerns of others, but do not
venture to come forward in public and advise the state. I will
tell you why. You have heard me speak at sundry times and in
divers places of an oracle or sign which comes to me, and is
the divinity which Meletus ridicules in the indictment. This sign,
which is a kind of voice, first began to come to me when I was
a child; it always forbids but never commands me to do
anything which I am going to do. This is what deters me from
being a politician. And rightly, as I think. For I am certain, O
men of Athens, that if I had engaged in politics, I should have
perished long ago, and done no good either to you or to
myself. And do not be offended at my telling you the truth: for
the truth is, that no man who goes to war with you or any
other multitude, honestly striving against the many lawless



and unrighteous deeds which are done in a state, will save his
life; he who will fight for the right, if he would live even for a
brief space, must have a private station and not a public one.

I can give you convincing evidence of what I say, not words
only, but what you value far more—actions. Let me relate to
you a passage of my own life which will prove to you that I
should never have yielded to injustice from any fear of death,
and that 'as I should have refused to yield' I must have died at
once. I will tell you a tale of the courts, not very interesting
perhaps, but nevertheless true. The only office of state which I
ever held, O men of Athens, was that of senator: the tribe
Antiochis, which is my tribe, had the presidency at the trial of
the generals who had not taken up the bodies of the slain after
the battle of Arginusae; and you proposed to try them in a
body, contrary to law, as you all thought afterwards; but at the
time I was the only one of the Prytanes who was opposed to
the illegality, and I gave my vote against you; and when the
orators threatened to impeach and arrest me, and you called
and shouted, I made up my mind that I would run the risk,
having law and justice with me, rather than take part in your
injustice because I feared imprisonment and death. This
happened in the days of the democracy. But when the
oligarchy of the Thirty was in power, they sent for me and four
others into the rotunda, and bade us bring Leon the Salaminian
from Salamis, as they wanted to put him to death. This was a
specimen of the sort of commands which they were always
giving with the view of implicating as many as possible in their
crimes; and then I showed, not in word only but in deed, that,
if I may be allowed to use such an expression, I cared not a
straw for death, and that my great and only care was lest I
should do an unrighteous or unholy thing. For the strong arm
of that oppressive power did not frighten me into doing wrong;
and when we came out of the rotunda the other four went to
Salamis and fetched Leon, but I went quietly home. For which I



might have lost my life, had not the power of the Thirty shortly
afterwards come to an end. And many will witness to my
words.

Now do you really imagine that I could have survived all these
years, if I had led a public life, supposing that like a good man
I had always maintained the right and had made justice, as I
ought, the first thing? No indeed, men of Athens, neither I nor
any other man. But I have been always the same in all my
actions, public as well as private, and never have I yielded any
base compliance to those who are slanderously termed my
disciples, or to any other. Not that I have any regular disciples.
But if any one likes to come and hear me while I am pursuing
my mission, whether he be young or old, he is not excluded.
Nor do I converse only with those who pay; but any one,
whether he be rich or poor, may ask and answer me and listen
to my words; and whether he turns out to be a bad man or a
good one, neither result can be justly imputed to me; for I
never taught or professed to teach him anything. And if any
one says that he has ever learned or heard anything from me
in private which all the world has not heard, let me tell you
that he is lying.

But I shall be asked, Why do people delight in continually
conversing with you? I have told you already, Athenians, the
whole truth about this matter: they like to hear the cross-
examination of the pretenders to wisdom; there is amusement
in it. Now this duty of cross-examining other men has been
imposed upon me by God; and has been signified to me by
oracles, visions, and in every way in which the will of divine
power was ever intimated to any one. This is true, O
Athenians, or, if not true, would be soon refuted. If I am or
have been corrupting the youth, those of them who are now
grown up and have become sensible that I gave them bad
advice in the days of their youth should come forward as



accusers, and take their revenge; or if they do not like to come
themselves, some of their relatives, fathers, brothers, or other
kinsmen, should say what evil their families have suffered at
my hands. Now is their time. Many of them I see in the court.
There is Crito, who is of the same age and of the same deme
with myself, and there is Critobulus his son, whom I also see.
Then again there is Lysanias of Sphettus, who is the father of
Aeschines—he is present; and also there is Antiphon of
Cephisus, who is the father of Epigenes; and there are the
brothers of several who have associated with me. There is
Nicostratus the son of Theosdotides, and the brother of
Theodotus (now Theodotus himself is dead, and therefore he,
at any rate, will not seek to stop him); and there is Paralus the
son of Demodocus, who had a brother Theages; and
Adeimantus the son of Ariston, whose brother Plato is present;
and Aeantodorus, who is the brother of Apollodorus, whom I
also see. I might mention a great many others, some of whom
Meletus should have produced as witnesses in the course of his
speech; and let him still produce them, if he has forgotten—I
will make way for him. And let him say, if he has any
testimony of the sort which he can produce. Nay, Athenians,
the very opposite is the truth. For all these are ready to
witness on behalf of the corrupter, of the injurer of their
kindred, as Meletus and Anytus call me; not the corrupted
youth only—there might have been a motive for that—but their
uncorrupted elder relatives. Why should they too support me
with their testimony? Why, indeed, except for the sake of truth
and justice, and because they know that I am speaking the
truth, and that Meletus is a liar.

Well, Athenians, this and the like of this is all the defence
which I have to offer. Yet a word more. Perhaps there may be
some one who is offended at me, when he calls to mind how
he himself on a similar, or even a less serious occasion, prayed
and entreated the judges with many tears, and how he



produced his children in court, which was a moving spectacle,
together with a host of relations and friends; whereas I, who
am probably in danger of my life, will do none of these things.
The contrast may occur to his mind, and he may be set against
me, and vote in anger because he is displeased at me on this
account. Now if there be such a person among you,—mind, I
do not say that there is,—to him I may fairly reply: My friend, I
am a man, and like other men, a creature of flesh and blood,
and not 'of wood or stone,' as Homer says; and I have a
family, yes, and sons, O Athenians, three in number, one
almost a man, and two others who are still young; and yet I
will not bring any of them hither in order to petition you for an
acquittal. And why not? Not from any self-assertion or want of
respect for you. Whether I am or am not afraid of death is
another question, of which I will not now speak. But, having
regard to public opinion, I feel that such conduct would be
discreditable to myself, and to you, and to the whole state.
One who has reached my years, and who has a name for
wisdom, ought not to demean himself. Whether this opinion of
me be deserved or not, at any rate the world has decided that
Socrates is in some way superior to other men. And if those
among you who are said to be superior in wisdom and courage,
and any other virtue, demean themselves in this way, how
shameful is their conduct! I have seen men of reputation, when
they have been condemned, behaving in the strangest
manner: they seemed to fancy that they were going to suffer
something dreadful if they died, and that they could be
immortal if you only allowed them to live; and I think that such
are a dishonour to the state, and that any stranger coming in
would have said of them that the most eminent men of Athens,
to whom the Athenians themselves give honour and command,
are no better than women. And I say that these things ought
not to be done by those of us who have a reputation; and if
they are done, you ought not to permit them; you ought rather



to show that you are far more disposed to condemn the man
who gets up a doleful scene and makes the city ridiculous, than
him who holds his peace.

But, setting aside the question of public opinion, there seems
to be something wrong in asking a favour of a judge, and thus
procuring an acquittal, instead of informing and convincing
him. For his duty is, not to make a present of justice, but to
give judgment; and he has sworn that he will judge according
to the laws, and not according to his own good pleasure; and
we ought not to encourage you, nor should you allow
yourselves to be encouraged, in this habit of perjury—there
can be no piety in that. Do not then require me to do what I
consider dishonourable and impious and wrong, especially now,
when I am being tried for impiety on the indictment of Meletus.
For if, O men of Athens, by force of persuasion and entreaty I
could overpower your oaths, then I should be teaching you to
believe that there are no gods, and in defending should simply
convict myself of the charge of not believing in them. But that
is not so—far otherwise. For I do believe that there are gods,
and in a sense higher than that in which any of my accusers
believe in them. And to you and to God I commit my cause, to
be determined by you as is best for you and me.
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There are many reasons why I am not grieved, O men of
Athens, at the vote of condemnation. I expected it, and am
only surprised that the votes are so nearly equal; for I had
thought that the majority against me would have been far
larger; but now, had thirty votes gone over to the other side, I
should have been acquitted. And I may say, I think, that I
have escaped Meletus. I may say more; for without the



assistance of Anytus and Lycon, any one may see that he
would not have had a fifth part of the votes, as the law
requires, in which case he would have incurred a fine of a
thousand drachmae.

And so he proposes death as the penalty. And what shall 1
propose on my part, O men of Athens? Clearly that which is my
due. And what is my due? What return shall be made to the
man who has never had the wit to be idle during his whole life;
but has been careless of what the many care for—wealth, and
family interests, and military offices, and speaking in the
assembly, and magistracies, and plots, and parties. Reflecting
that I was really too honest a man to be a politician and live, 1
did not go where I could do no good to you or to myself; but
where I could do the greatest good privately to every one of
you, thither I went, and sought to persuade every man among
you that he must look to himself, and seek virtue and wisdom
before he looks to his private interests, and look to the state
before he looks to the interests of the state; and that this
should be the order which he observes in all his actions. What
shall be done to such an one? Doubtless some good thing, O
men of Athens, if he has his reward; and the good should be of
a kind suitable to him. What would be a reward suitable to a
poor man who is your benefactor, and who desires leisure that
he may instruct you? There can be no reward so fitting as
maintenance in the Prytaneum, O men of Athens, a reward
which he deserves far more than the citizen who has won the
prize at Olympia in the horse or chariot race, whether the
chariots were drawn by two horses or by many. For I am in
want, and he has enough; and he only gives you the
appearance of happiness, and I give you the reality. And if I
am to estimate the penalty fairly, I should say that
maintenance in the Prytaneum is the just return.



Perhaps you think that I am braving you in what I am saying
now, as in what I said before about the tears and prayers. But
this is not so. I speak rather because I am convinced that I
never intentionally wronged any one, although I cannot
convince you—the time has been too short; if there were a law
at Athens, as there is in other cities, that a capital cause
should not be decided in one day, then I believe that I should
have convinced you. But I cannot in a moment refute great
slanders; and, as I am convinced that I never wronged
another, I will assuredly not wrong myself. T will not say of
myself that I deserve any evil, or propose any penalty. Why
should I? because I am afraid of the penalty of death which
Meletus proposes? When I do not know whether death is a
good or an evil, why should I propose a penalty which would
certainly be an evil? Shall I say imprisonment? And why should
I live in prison, and be the slave of the magistrates of the
year—of the Eleven? Or shall the penalty be a fine, and
imprisonment until the fine is paid? There is the same
objection. I should have to lie in prison, for money I have
none, and cannot pay. And if I say exile (and this may possibly
be the penalty which you will affix), I must indeed be blinded
by the love of life, if I am so irrational as to expect that when
you, who are my own citizens, cannot endure my discourses
and words, and have found them so grievous and odious that
you will have no more of them, others are likely to endure me.
No indeed, men of Athens, that is not very likely. And what a
life should I lead, at my age, wandering from city to city, ever
changing my place of exile, and always being driven out! For I
am quite sure that wherever I go, there, as here, the young
men will flock to me; and if I drive them away, their elders will
drive me out at their request; and if I let them come, their
fathers and friends will drive me out for their sakes.

Some one will say: Yes, Socrates, but cannot you hold your
tongue, and then you may go into a foreign city, and no one



will interfere with you? Now I have great difficulty in making
you understand my answer to this. For if I tell you that to do
as you say would be a disobedience to the God, and therefore
that I cannot hold my tongue, you will not believe that I am
serious; and if I say again that daily to discourse about virtue,
and of those other things about which you hear me examining
myself and others, is the greatest good of man, and that the
unexamined life is not worth living, you are still less likely to
believe me. Yet I say what is true, although a thing of which it
is hard for me to persuade you. Also, I have never been
accustomed to think that I deserve to suffer any harm. Had I
money I might have estimated the offence at what I was able
to pay, and not have been much the worse. But I have none,
and therefore I must ask you to proportion the fine to my
means. Well, perhaps I could afford a mina, and therefore 1
propose that penalty: Plato, Crito, Critobulus, and Apollodorus,
my friends here, bid me say thirty minae, and they will be the
sureties. Let thirty minae be the penalty; for which sum they
will be ample security to you.
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Not much time will be gained, O Athenians, in return for the
evil name which you will get from the detractors of the city,
who will say that you killed Socrates, a wise man; for they will
call me wise, even although I am not wise, when they want to
reproach you. If you had waited a little while, your desire
would have been fulfilled in the course of nature. For I am far
advanced in years, as you may perceive, and not far from
death. I am speaking now not to all of you, but only to those
who have condemned me to death. And I have another thing
to say to them: you think that I was convicted because I had



no words of the sort which would have procured my acquittal—
I mean, if I had thought fit to leave nothing undone or unsaid.
Not so; the deficiency which led to my conviction was not of
words—certainly not. But I had not the boldness or impudence
or inclination to address you as you would have liked me to do,
weeping and wailing and lamenting, and saying and doing
many things which you have been accustomed to hear from
others, and which, as I maintain, are unworthy of me. I
thought at the time that I ought not to do anything common or
mean when in danger: nor do I now repent of the style of my
defence; I would rather die having spoken after my manner,
than speak in your manner and live. For neither in war nor yet
at law ought I or any man to use every way of escaping death.
Often in battle there can be no doubt that if a man will throw
away his arms, and fall on his knees before his pursuers, he
may escape death; and in other dangers there are other ways
of escaping death, if a man is willing to say and do anything.
The difficulty, my friends, is not to avoid death, but to avoid
unrighteousness; for that runs faster than death. I am old and
move slowly, and the slower runner has overtaken me, and my
accusers are keen and quick, and the faster runner, who is
unrighteousness, has overtaken them. And now I depart hence
condemned by you to suffer the penalty of death,—they too go
their ways condemned by the truth to suffer the penalty of
villainy and wrong; and I must abide by my award—Ilet them
abide by theirs. I suppose that these things may be regarded
as fated,—and I think that they are well.

And now, O men who have condemned me, I would fain
prophesy to you; for I am about to die, and in the hour of
death men are gifted with prophetic power. And I prophesy to
you who are my murderers, that immediately after my
departure punishment far heavier than you have inflicted on
me will surely await you. Me you have killed because you
wanted to escape the accuser, and not to give an account of



your lives. But that will not be as you suppose: far otherwise.
For I say that there will be more accusers of you than there are
now; accusers whom hitherto I have restrained: and as they
are younger they will be more inconsiderate with you, and you
will be more offended at them. If you think that by killing men
you can prevent some one from censuring your evil lives, you
are mistaken; that is not a way of escape which is either
possible or honourable; the easiest and the noblest way is not
to be disabling others, but to be improving yourselves. This is
the prophecy which I utter before my departure to the judges
who have condemned me.

Friends, who would have acquitted me, I would like also to talk
with you about the thing which has come to pass, while the
magistrates are busy, and before I go to the place at which I
must die. Stay then a little, for we may as well talk with one
another while there is time. You are my friends, and I should
like to show you the meaning of this event which has happened
to me. O my judges—for you I may truly call judges—I should
like to tell you of a wonderful circumstance. Hitherto the divine
faculty of which the internal oracle is the source has constantly
been in the habit of opposing me even about trifles, if I was
going to make a slip or error in any matter; and now as you
see there has come upon me that which may be thought, and
is generally believed to be, the last and worst evil. But the
oracle made no sign of opposition, either when I was leaving
my house in the morning, or when I was on my way to the
court, or while I was speaking, at anything which I was going
to say; and yet I have often been stopped in the middle of a
speech, but now in nothing I either said or did touching the
matter in hand has the oracle opposed me. What do I take to
be the explanation of this silence? I will tell you. It is an
intimation that what has happened to me is a good, and that
those of us who think that death is an evil are in error. For the



customary sign would surely have opposed me had I been
going to evil and not to good.

Let us reflect in another way, and we shall see that there is
great reason to hope that death is a good; for one of two
things—either death is a state of nothingness and utter
unconsciousness, or, as men say, there is a change and
migration of the soul from this world to another. Now if you
suppose that there is no consciousness, but a sleep like the
sleep of him who is undisturbed even by dreams, death will be
an unspeakable gain. For if a person were to select the night in
which his sleep was undisturbed even by dreams, and were to
compare with this the other days and nights of his life, and
then were to tell us how many days and nights he had passed
in the course of his life better and more pleasantly than this
one, I think that any man, I will not say a private man, but
even the great king will not find many such days or nights,
when compared with the others. Now if death be of such a
nature, I say that to die is gain; for eternity is then only a
single night. But if death is the journey to another place, and
there, as men say, all the dead abide, what good, O my friends
and judges, can be greater than this? If indeed when the
pilgrim arrives in the world below, he is delivered from the
professors of justice in this world, and finds the true judges
who are said to give judgment there, Minos and Rhadamanthus
and Aeacus and Triptolemus, and other sons of God who were
righteous in their own life, that pilgrimage will be worth
making. What would not a man give if he might converse with
Orpheus and Musaeus and Hesiod and Homer? Nay, if this be
true, let me die again and again. I myself, too, shall have a
wonderful interest in there meeting and conversing with
Palamedes, and Ajax the son of Telamon, and any other
ancient hero who has suffered death through an unjust
judgment; and there will be no small pleasure, as I think, in
comparing my own sufferings with theirs. Above all, I shall



then be able to continue my search into true and false
knowledge; as in this world, so also in the next; and I shall
find out who is wise, and who pretends to be wise, and is not.
What would not a man give, O judges, to be able to examine
the leader of the great Trojan expedition; or Odysseus or
Sisyphus, or numberless others, men and women too! What
infinite delight would there be in conversing with them and
asking them questions! In another world they do not put a
man to death for asking questions: assuredly not. For besides
being happier than we are, they will be immortal, if what is
said is true.

Wherefore, O judges, be of good cheer about death, and know
of a certainty, that no evil can happen to a good man, either in
life or after death. He and his are not neglected by the gods;
nor has my own approaching end happened by mere chance.
But I see clearly that the time had arrived when it was better
for me to die and be released from trouble; wherefore the
oracle gave no sign. For which reason, also, I am not angry
with my condemners, or with my accusers; they have done me
no harm, although they did not mean to do me any good; and
for this I may gently blame them.

Still T have a favour to ask of them. When my sons are grown
up, I would ask you, O my friends, to punish them; and I
would have you trouble them, as I have troubled you, if they
seem to care about riches, or anything, more than about
virtue; or if they pretend to be something when they are really
nothing,—then reprove them, as I have reproved you, for not
caring about that for which they ought to care, and thinking
that they are something when they are really nothing. And if
you do this, both I and my sons will have received justice at
your hands.

The hour of departure has arrived, and we go our ways—I to
die, and you to live. Which is better God only knows.






The Apology of Socrates*?

I know not, O Athenians! how far you have been influenced by
my accusers for my part, in listening to them I almost forgot
myself, so plausible were their arguments however, so to
speak, they have said nothing true. But of the many falsehoods
which they uttered I wondered at one of them especially, that
in which they said that you ought to be on your guard lest you
should be deceived by me, as being eloquent in speech. For
that they are not ashamed of being forthwith convicted by me
in fact, when I shall show that I am not by any means
eloquent, this seemed to me the most shameless thing in
them, unless indeed they call him eloquent who speaks the
truth. For, if they mean this, then I would allow that I am an
orator, but not after their fashion for they, as I affirm, have
said nothing true, but from me you shall hear the whole truth.
Not indeed, Athenians, arguments highly wrought, as theirs
were, with choice phrases and expressions, nor adorned, but
you shall hear a speech uttered without premeditation in such
words as first present themselves. For I am confident that
what I say will be just, and let none of you expect otherwise,
for surely it would not become my time of life to come before
you like a youth with a got up speech. Above all things,
therefore, I beg and implore this of you, O Athenians! if you
hear me defending myself in the same language as that in
which T am accustomed to speak both in the forum at the
counters, where many of you have heard me, and elsewhere,
not to be surprised or disturbed on this account. For the case is
this: I now for the first time come before a court of justice,
though more than seventy years old; I am therefore utterly a
stranger to the language here. As, then, if I were really a
stranger, you would have pardoned me if I spoke in the
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language and the manner in which I had been educated, so
now I ask this of you as an act of justice, as it appears to me,
to disregard the manner of my speech, for perhaps it may be
somewhat worse, and perhaps better, and to consider this
only, and to give your attention to this, whether I speak what
is just or not; for this is the virtue of a judge, but of an orator
to speak the truth.

2. First, then, O Athenians! I am right in defending myself
against the first false accusations alleged against me, and my
first accusers, and then against the latest accusations, and the
latest accusers. For many have been accusers of me to you,
and for many years, who have asserted nothing true, of whom
I am more afraid than of Anytus and his party, although they
too are formidable; but those are still more formidable,
Athenians, who, laying hold of many of you from childhood,
have persuaded you, and accused me of what is not true: "that
there is one Socrates, a wise man, who occupies himself about
celestial matters, and has explored every thing under the
earth, and makes the worse appear the better reason." Those,
O Athenians! who have spread abroad this report are my
formidable accusers; for they who hear them think that such
as search into these things do not believe that there are gods.
In the next place, these accusers are numerous, and have
accused me now for a long time; moreover, they said these
things to you at that time of life in which you were most
credulous, when you were boys and some of you youths, and
they accused me altogether in my absence, when there was no
one to defend me. But the most unreasonable thing of all is,
that it is not possible to learn and mention their names, except
that one of them happens to be a comic poet.”® Such, however,
as, influenced by envy and calumny, have persuaded you, and
those who, being themselves persuaded, have persuaded
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others, all these are most difficult to deal with; for it is not
possible to bring any of them forward here, nor to confute any;
but it is altogether necessary to fight, as it were with a
shadow, in making my defense, and to convict when there is
no one to answer. Consider, therefore, as I have said, that my
accusers are twofold, some who have lately accused me, and
others long since, whom I have made mention of; and believe
that I ought to defend myself against these first; for you heard
them accusing me first, and much more than these last.

Well. T must make my defense, then, O Athenians! and
endeavor in this so short a space of time to remove from your
minds the calumny which you have long entertained. I wish,
indeed, it might be so, if it were at all better both for you and
me, and that in making my defense I could effect something
more advantageous still: I think, however, that it will be
difficult, and I am not entirely ignorant what the difficulty is.
Nevertheless, let this turn out as may be pleasing to God, I
must obey the law and make my defense.

3. Let us, then, repeat from the beginning what the accusation
is from which the calumny against me has arisen, and relying
on which Melitus has preferred this indictment against me.
Well. What, then, do they who charge me say in their charge?
For it is necessary to read their deposition as of public
accusers. "Socrates acts wickedly, and is criminally curious in
searching into things under the earth, and in the heavens, and
in making the worse appear the better cause, and in teaching
these same things to others." Such is the accusation: for such
things you have vyourselves seen in the comedy of
Aristophanes, one Socrates there carried about, saying that he
walks in the air, and acting many other buffooneries, of which I
understand nothing whatever. Nor do I say this as disparaging
such a science, if there be any one skilled in such things, only
let me not be prosecuted by Melitus on a charge of this kind;



but I say it, O Athenians! because I have nothing to do with
such matters. And I call upon most of you as witnesses of this,
and require you to inform and tell each other, as many of you
as have ever heard me conversing; and there are many such
among you. Therefore tell each other, if any one of you has
ever heard me conversing little or much on such subjects. And
from this you will know that other things also, which the
multitude assert of me, are of a similar nature.

4. However not one of these things is true; nor, if you have
heard from any one that I attempt to teach men, and require
payment, is this true. Though this, indeed, appears to me to be
an honorable thing, if one should be able to instruct men, like
Gorgias the Leontine, Prodicus the Cean, and Hippias the
Elean. For each of these, O Athenians! is able, by going
through the several cities, to persuade the young men, who
can attach themselves gratuitously to such of their own fellow-
citizens as they please, to abandon their fellow-citizens and
associate with them, giving them money and thanks besides.
There is also another wise man here, a Parian, who, I hear, is
staying in the city. For I happened to visit a person who spends
more money on the sophists than all others together: I mean
Callias, son of Hipponicus. I therefore asked him, for he has
two sons, "Callias," I said, "if your two sons were colts or
calves, we should have had to choose a master for them, and
hire a person who would make them excel in such qualities as
belong to their nature; and he would have been a groom or an
agricultural laborer. But now, since your sons are men, what
master do you intend to choose for them? Who is there skilled
in the qualities that become a man and a citizen? For I suppose
you must have considered this, since you have sons. Is there
any one," I said, "or not?" "Certainly," he answered. "Who is
he?" said I, "and whence does he come? and on what terms
does he teach?" He replied, "Evenus the Parian, Socrates, for
five minze." And I deemed Evenus happy, if he really possesses



this art, and teaches admirably. And I too should think highly
of myself, and be very proud, if I possessed this knowledge,
but I possess it not, O Athenians.

5. Perhaps, one of you may now object: "But, Socrates, what
have you done, then? Whence have these calumnies against
you arisen? For surely if you had not busied yourself more than
others, such a report and story would never have got abroad,
unless you had done something different from what most men
do. Tell us, therefore, what it is, that we may not pass a hasty
judgment on you." He who speaks thus appears to me to speak
justly, and I will endeavor to show you what it is that has
occasioned me this character and imputation. Listen, then: to
some of you perhaps I shall appear to jest, yet be assured that
I shall tell you the whole truth. For I, O Athenians! have
acquired this character through nothing else than a certain
wisdom. Of what kind, then, is this wisdom? Perhaps it is
merely human wisdom. For in this, in truth, I appear to be
wise. They probably, whom I have just now mentioned,
possessed a wisdom more than human, otherwise I know not
what to say about it; for I am not acquainted with it, and
whosoever says I am, speaks falsely, and for the purpose of
calumniating me. But, O Athenians! do not cry out against me,
even though I should seem to you to speak somewhat
arrogantly. For the account which I am going to give you is not
my own; but I shall refer to an authority whom you will deem
worthy of credit. For I shall adduce to you the god at Delphi as
a witness of my wisdom, if I have any, and of what it is. You
doubtless know Chaerepho: he was my associate from youth,
and the associate of most of you; he accompanied you in your
late exile, and returned with you. You know, then, what kind of
a man Cheerepho was, how earnest in whatever he undertook.
Having once gone to Delphi, he ventured to make the following
inquiry of the oracle (and, as I said, O Athenians! do not cry
out), for he asked if there was any one wiser than I. The



Pythian thereupon answered that there was not one wiser; and
of this, his brother here will give you proofs, since he himself is
dead.

6. Consider, then, why I mention these things: it is because I
am going to show you whence the calumny against me arose.
For when I heard this, I reasoned thus with myself, What does
the god mean? What enigma is this? For I am not conscious to
myself that I am wise, either much or little. What, then, does
he mean by saying that I am the wisest? For assuredly he does
not speak falsely: that he could not do. And for a long time I
was in doubt what he meant; afterward, with considerable
difficulty, I had recourse to the following method of searching
out his meaning. I went to one of those who have the
character of being wise, thinking that there, if anywhere, I
should confute the oracle, and show in answer to the response
that This man is wiser than I, though you affirmed that I was
the wisest. Having, then, examined this man (for there is no
occasion to mention his name; he was, however, one of our
great politicians, in examining whom I felt as I proceed to
describe, O Athenians!), having fallen into conversation with
him, this man appeared to be wise in the opinion of most other
men, and especially in his own opinion, though in fact he was
not so. I thereupon endeavored to show him that he fancied
himself to be wise, but really was not. Hence I became odious,
both to him and to many others who were present. When I left
him, I reasoned thus with myself: I am wiser than this man,
for neither of us appears to know anything great and good; but
he fancies he knows something, although he knows nothing;
whereas I, as I do not know anything, so I do not fancy I do.
In this trifling particular, then, I appear to be wiser than he,
because I do not fancy I know what I do not know. After that I
went to another who was thought to be wiser than the former,
and formed the very same opinion. Hence I became odious to
him and to many others.



7. After this I went to others in turn, perceiving indeed, and
grieving and alarmed, that I was making myself odious;
however, it appeared necessary to regard the oracle of the god
as of the greatest moment, and that, in order to discover its
meaning, I must go to all who had the reputation of possessing
any knowledge. And by the dog, O Athenians! for I must tell
you the truth, I came to some such conclusion as this: those
who bore the highest reputation appeared to me to be most
deficient, in my researches in obedience to the god, and others
who were considered inferior more nearly approaching to the
possession of understanding. But I must relate to you my
wandering, and the labors which I underwent, in order that the
oracle might prove incontrovertible. For after the politicians I
went to the poets, as well the tragic as the dithyrambic and
others, expecting that here I should in very fact find myself
more ignorant than they. Taking up, therefore, some of their
poems, which appeared to me most elaborately finished, I
questioned them as to their meaning, that at the same time I
might learn something from them. I am ashamed, O
Athenians! to tell you the truth; however, it must be told. For,
in a word, almost all who were present could have given a
better account of them than those by whom they had been
composed. I soon discovered this, therefore, with regard to the
poets, that they do not effect their object by wisdom, but by a
certain natural inspiration, and under the influence of
enthusiasm, like prophets and seers; for these also say many
fine things, but they understand nothing that they say. The
poets appeared to me to be affected in a similar manner; and
at the same time I perceived that they considered themselves,
on account of their poetry, to be the wisest of men in other
things, in which they were not. I left them, therefore, under
the persuasion that I was superior to them, in the same way
that I was to the politicians.



8. At last, therefore, I went to the artisans. For I was conscious
to myself that I knew scarcely anything, but I was sure that I
should find them possessed of much beautiful knowledge. And
in this I was not deceived; for they knew things which I did
not, and in this respect they were wiser than I. But, O
Athenians! even the best workmen appeared to me to have
fallen into the same error as the poets; for each, because he
excelled in the practice of his art, thought that he was very
wise in other most important matters, and this mistake of
theirs obscured the wisdom that they really possessed. 1
therefore asked myself, in behalf of the oracle, whether 1
should prefer to continue as I am, possessing none, either of
their wisdom or their ignorance, or to have both as they have.
I answered, therefore, to myself and to the oracle, that it was
better for me to continue as I am.

9. From this investigation, then, O Athenians! many enmities
have arisen against me, and those the most grievous and
severe, so that many calumnies have sprung from them, and
among them this appellation of being wise; for those who are
from time to time present think that I am wise in those things,
with respect to which I expose the ignorance of others. The
god, however, O Athenians! appears to be really wise, and to
mean this by his oracle: that human wisdom is worth little or
nothing; and it is clear that he did not say this to Socrates, but
made use of my name, putting me forward as an example, as
if he had said, that man is the wisest among you, who, like
Socrates, knows that he is in reality worth nothing with respect
to wisdom. Still, therefore, I go about and search and inquire
into these things, in obedience to the god, both among citizens
and strangers, if I think any one of them is wise; and when he
appears to me not to be so, I take the part of the god, and
show that he is not wise. And, in consequence of this
occupation, I have no leisure to attend in any considerable
degree to the affairs of the state or my own; but I am in the



greatest poverty through my devotion to the service of the
god.

10. In addition to this, young men, who have much leisure and
belong to the wealthiest families, following me of their own
accord, take great delight in hearing men put to the test, and
often imitate me, and themselves attempt to put others to the
test; and then, I think, they find a great abundance of men
who fancy they know something, although they know little or
nothing. Hence those who are put to the test by them are
angry with me, and not with them, and say that "there is one
Socrates, a most pestilent fellow, who corrupts the youth." And
when any one asks them by doing or teaching what, they have
nothing to say, for they do not know; but, that they may not
seem to be at a loss, they say such things as are ready at hand
against all philosophers; "that he searches into things in
heaven and things under the earth, that he does not believe
there are gods, and that he makes the worse appear the better
reason." For they would not, I think, be willing to tell the truth
that they have been detected in pretending to possess
knowledge, whereas they know nothing. Therefore, I think,
being ambitions and vehement and numerous, and speaking
systematically and persuasively about me, they have filled your
ears, for a long time and diligently calumniating me. From
among these, Melitus, Anytus and Lycon have attacked me;
Melitus being angry on account of the poets, Anytus on account
of the artisans and politicians, and Lycon on account of the
rhetoricians. So that, as I said in the beginning, I should
wonder if I were able in so short a time to remove from your
minds a calumny that has prevailed so long. This, O Athenians!
is the truth; and I speak it without concealing or disguising
anything from you, much or little; though I very well know that
by so doing I shall expose myself to odium. This, however, is a
proof that I speak the truth, and that this is the nature of the
calumny against me, and that these are its causes. And if you



will investigate the matter, either now or hereafter, you will
find it to be so.

11. With respect, then, to the charges which my first accusers
have alleged against me, let this be a sufficient apology to you.
To Melitus, that good and patriotic man, as he says, and to my
later accusers, I will next endeavor to give an answer; and
here, again, as there are different accusers, let us take up their
deposition. It is pretty much as follows: "Socrates," it says,
"acts unjustly in corrupting the youth, and in not believing in
those gods in whom the city believes, but in other strange
divinities." Such is the accusation; let us examine each
particular of it. It says that I act unjustly in corrupting the
youth. But I, O Athenians! say that Melitus acts unjustly,
because he jests on serious subjects, rashly putting men upon
trial, under pretense of being zealous and solicitous about
things in which he never at any time took any concern. But
that this is the case I will endeavor to prove to you.

12. Come, then, Melitus, tell me, do you not consider it of the
greatest importance that the youth should be made as virtuous
as possible?

Mel. 1 do.

Socr. Well, now, tell the judges who it is that makes them
better, for it is evident that you know, since it concerns you so
much; for, having detected me in corrupting them, as you say,
you have cited me here, and accused me: come, then, say,
and inform the judges who it is that makes them better. Do
you see, Melitus, that you are silent, and have nothing to say?
But does it not appear to you to be disgraceful, and a sufficient
proof of what I say, that you never took any concern about the
matter? But tell me, friend, who makes them better?

Mel. The laws.



Socr. I do not ask this, most excellent sir, but what man, who
surely must first know this very thing, the laws?

Mel. These, Socrates, the judges.

Socr. How say you, Melitus? Are these able to instruct the
youth, and make them better?

Mel. Certainly.
Socr. Whether all, or some of them, and others not?
Mel. All.

Socr. You say well, by Juno! and have found a great
abundance of those that confer benefit. But what further? Can
these hearers make them better, or not?

Mel. They, too, can.
Socr. And what of the senators?
Mel. The senators, also.

Socr. But, Melitus, do those who attend the public assemblies
corrupt the younger men? or do they all make them better?

Mel. They too.

Socr. All the Athenians, therefore, as it seems, make them
honorable and good, except me; but I alone corrupt them. Do
you say so?

Mel. 1 do assert this very thing.

Socr. You charge me with great ill-fortune. But answer me:
does it appear to you to be the same, with respect to horses?
Do all men make them better, and is there only some one that
spoils them? or does quite the contrary of this take place? Is
there some one person who can make them better, or very
few; that is, the trainers? But if the generality of men should
meddle with and make use of horses, do they spoil them? Is



not this the case, Melitus, both with respect to horses and all
other animals? It certainly is so, whether you and Anytus deny
it or not. For it would be a great good-fortune for the youth if
only one person corrupted, and the rest benefited them.
However, Melitus, you have sufficiently shown that you never
bestowed any care upon youth; and you clearly evince your
own negligence, in that you have never paid any attention to
the things with respect to which you accuse me.

13. Tell us further, Melitus, in the name of Jupiter, whether is it
better to dwell with good or bad citizens? Answer, my friend;
for I ask you nothing difficult. Do not the bad work some evil
to those that are continually near them, but the good some
good?

Mel. Certainly.

Socr. Is there any one that wishes to be injured rather than
benefited by his associates? Answer, good man; for the law
requires you to answer. Is there any one who wishes to be
injured?

Mel. No, surely.

Socr. Come, then, whether do you accuse me here, as one that
corrupts the vyouth, and makes them more depraved,
designedly or undesignedly?

Mel. Designedly, I say.

Socr. What, then, Melitus, are you at your time of life so much
wiser than I at my time of life, as to know that the evil are
always working some evil to those that are most near to them,
and the good some good; but I have arrived at such a pitch of
ignorance as not to know that if I make any one of my
associates depraved, I shall be in danger of receiving some evil
from him; and yet I designedly bring about this so great evil,
as you say? In this I can not believe you, Melitus, nor do I



think would any other man in the world. But either I do not
corrupt the vyouth, or, if I do corrupt them, I do it
undesignedly: so that in both cases you speak falsely. But if I
corrupt them undesignedly, for such involuntary offenses it is
not usual to accuse one here, but to take one apart, and teach
and admonish one. For it is evident that if I am taught, I shall
cease doing what I do undesignedly. But you shunned me, and
were not willing to associate with and instruct me; but you
accuse me here, where it is usual to accuse those who need
punishment, and not instruction.

14. Thus, then, O Athenians! this now is clear that I have said;
that Melitus never paid any attention to these matters, much
or little. However, tell us, Melitus, how you say I corrupt the
youth? Is it not evidently, according to the indictment which
you have preferred, by teaching them not to believe in the
gods in whom the city believes, but in other strange deities?
Do you not say that, by teaching these things, I corrupt the
youth?

Mel. Certainly I do say so.

Socr. By those very gods, therefore, Melitus, of whom the
discussion now is, speak still more clearly both to me and to
these men. For I can not understand whether you say that I
teach them to believe that there are certain gods (and in that
case I do believe that there are gods, and am not altogether
an atheist, nor in this respect to blame), not, however, those
which the city believes in, but others; and this it is that you
accuse me of, that I introduce others. Or do you say outright
that I do not myself believe that there are gods, and that I
teach others the same?

Mel. 1 say this: that you do not believe in any gods at all.



Socr. O wonderful Melitus, how come you to say this? Do I not,
then, like the rest of mankind, believe that the sun and moon
are gods?

Mel. No, by Jupiter, O judges! for he says that the sun is a
stone, and the moon an earth.

Socr. You fancy that you are accusing Anaxagoras, my dear
Melitus, and thus you put a slight on these men, and suppose
them to be so illiterate as not to know that the books of
Anaxagoras of Clazomene are full of such assertions. And the
young, moreover, learn these things from me, which they
might purchase for a drachma, at most, in the orchestra, and
so ridicule Socrates, if he pretended they were his own,
especially since they are so absurd? I ask then, by Jupiter, do I
appear to you to believe that there is no god?

Mel. No, by Jupiter, none whatever.

Socr. You say what is incredible, Melitus, and that, as appears
to me, even to yourself. For this man, O Athenians! appears to
me to be very insolent and intemperate and to have preferred
this indictment through downright insolence, intemperance,
and wantonness. For he seems, as it were, to have composed
an enigma for the purpose of making an experiment. Whether
will Socrates the wise know that I am jesting, and contradict
myself, or shall I deceive him and all who hear me? For, in my
opinion, he clearly contradicts himself in the indictment, as if
he should say, Socrates is guilty of wrong in not believing that
there are gods, and in believing that there are gods. And this,
surely, is the act of one who is trifling.

15. Consider with me now, Athenians, in what respect he
appears to me to say so. And do you, Melitus, answer me; and
do ye, as I besought you at the outset, remember not to make
an uproar if I speak after my usual manner.



Is there any man, Melitus, who believes that there are human
affairs, but does not believe that there are men? Let him
answer, judges, and not make so much noise. Is there any one
who does not believe that there are horses, but that there are
things pertaining to horses? or who does not believe that there
are pipers, but that there are things pertaining to pipes? There
is not, O best of men! for since you are not willing to answer, I
say it to you and to all here present. But answer to this at
least: is there any one who believes that there are things
relating to demons, but does not believe that there are
demons?

Mel. There is not.

Socr. How obliging you are in having hardly answered; though
compelled by these judges! You assert, then, that I do believe
and teach things relating to demons, whether they be new or
old; therefore, according to your admission, I do believe in
things relating to demons, and this you have sworn in the bill
of indictment. If, then, I believe in things relating to demons,
there is surely an absolute necessity that I should believe that
there are demons. Is it not so? It is. For I suppose you to
assent, since you do not answer. But with respect to demons,
do we not allow that they are gods, or the children of gods? Do
you admit this or not?

Mel. Certainly.

Socr. Since, then, I allow that there are demons, as you admit,
if demons are a kind of gods, this is the point in which I say
you speak enigmatically and divert yourself in saying that I do
not allow there are gods, and again that I do allow there are,
since I allow that there are demons? But if demons are the
children of gods, spurious ones, either from nymphs or any
others, of whom they are reported to be, what man can think
that there are sons of gods, and yet that there are not gods?



For it would be just as absurd as if any one should think that
there are mules, the offspring of horses and asses, but should
not think there are horses and asses. However, Melitus, it can
not be otherwise than that you have preferred this indictment
for the purpose of trying me, or because you were at a loss
what real crime to allege against me; for that you should
persuade any man who has the smallest degree of sense that
the same person can think that there are things relating to
demons and to gods, and yet that there are neither demons,
nor gods, not heroes, is utterly impossible.

16. That I am not guilty, then, O Athenians! according to the
indictment of Melitus, appears to me not to require a
lengthened defense; but what I have said is sufficient. And as
to what I said at the beginning, that there is a great enmity
toward me among the multitude, be assured it is true. And this
it is which will condemn me, if I am condemned, not Melitus,
nor Anytus, but the calumny and envy of the multitude, which
have already condemned many others, and those good men,
and will, I think, condemn others also; for there is no danger
that it will stop with me.

Perhaps, however, some one may say, "Are you not ashamed,
Socrates, to have pursued a study from which you are now in
danger of dying?" To such a person I should answer with good
reason, You do not say well, friend, if you think that a man,
who is even of the least value, ought to take into the account
the risk of life or death, and ought not to consider that alone
when be performs any action, whether he is acting justly or
unjustly, and the part of a good man or bad man. For,
according to your reasoning, all those demi-gods that died at
Troy would be vile characters, as well all the rest as the son of
Thetis, who so far despised danger in comparison of submitting
to disgrace, that when his mother, who was a goddess, spoke
to him, in his impatience to kill Hector, something to this



effect, as I think,** "My son, if you revenge the death of your
friend Patroclus, and slay Hector, you will yourself die, for,"
she said, "death awaits you immediately after Hector;" but he,
on hearing this, despised death and danger, and dreading
much more to live as a coward, and not avenge his friend,
said, "May I die immediately when I have inflicted punishment
on the guilty, that I may not stay here an object of ridicule, by
the curved ships, a burden to the ground?"—do you think that
he cared for death and danger? For thus it is, O Athenians! in
truth: wherever any one has posted himself, either thinking it
to be better, or has been posted by his chief, there, as it
appears to me, he ought to remain and meet danger, taking no
account either of death or anything else in comparison with
disgrace.

17. I then should be acting strangely, O Athenians! if, when
the generals whom you chose to command me assigned me
my post at Potideea, at Amphipolis, and at Delium, I then
remained where they posted me, like any other person, and
encountered the danger of death; but when the deity, as I
thought and believed, assigned it as my duty to pass my life in
the study of philosophy, and examining myself and others, 1
should on that occasion, through fear of death or any thing
else whatsoever, desert my post, strange indeed would it be;
and then, in truth, any one might justly bring me to trial, and
accuse me of not believing in the gods, from disobeying the
oracle, fearing death, and thinking myself to be wise when I
am not. For to fear death, O Athenians! is nothing else than to
appear to be wise, without being so; for it is to appear to know
what one does not know. For no one knows but that death is
the greatest of all good to man; but men fear it, as if they well
knew that it is the greatest of evils. And how is not this the
most reprehensible ignorance, to think that one knows what

4 "liad," lib. xviii. ver. 94, etc.



one does not know? But I, O Athenians! in this, perhaps, differ
from most men; and if I should say that I am in any thing
wiser than another, it would be in this, that not having a
competent knowledge of the things in Hades, I also think that I
have not such knowledge. But to act unjustly, and to disobey
my superior, whether God or man, I know is evil and base. I
shall never, therefore, fear or shun things which, for aught I
know, maybe good, before evils which I know to be evils. So
that, even if you should now dismiss me, not yielding to the
instances of Anytus, who said that either I should not*> appear
here at all, or that, if I did appear, it was impossible not to put
me to death, telling you that if I escaped, your sons, studying
what Socrates teaches, would all be utterly corrupted; if you
should address me thus, "Socrates, we shall not now yield to
Anytus, but dismiss you, on this condition, however, that you
no longer persevere in your researches nor study philosophy;
and if hereafter you are detected in so doing, you shall die"—if,
as I said, you should dismiss, me on these terms, I should say
to you, "O Athenians! I honor and love you; but I shall obey
God rather than you; and so long as I breathe and am able, I
shall not cease studying philosophy, and exhorting you and
warning any one of you I may happen to meet, saying, as I
have been accustomed to do: 'O best of men! seeing you are
an Athenian, of a city the most powerful and most renowned
for wisdom and strength, are you not ashamed of being careful
for riches, how you may acquire them in greatest abundance,
and for glory, and honor, but care not nor take any thought for
wisdom and truth, and for your soul, how it maybe made most
perfect?'" And if any one of you should question my assertion,
and affirm that he does care for these things, I shall not at
once let him go, nor depart, but I shall question him, sift and
prove him. And if he should appear to me not to possess
virtue, but to pretend that he does, I shall reproach him for

4> See the "Crito," sec. 5.



that he sets the least value on things of the greatest worth,
but the highest on things that are worthless. Thus I shall act to
all whom I meet, both young and old, stranger and citizen, but
rather to you, my fellow-citizens, because ye are more nearly
allied to me. For be well assured, this the deity commands.
And I think that no greater good has ever befallen you in the
city than my zeal for the service of the god. For I go about
doing nothing else than persuading you, both young and old,
to take no care either for the body, or for riches, prior to or so
much as for the soul, how it may be made most perfect, telling
you that virtue does not spring from riches, but riches and all
other human blessings, both private and public, from virtue. If,
then, by saying these things, I corrupt the youth, these things
must be mischievous; but if any one says that I speak other
things than these, he misleads you.*® Therefore I must say, O
Athenians! either yield to Anytus, or do not, either dismiss me
or not, since I shall not act otherwise, even though I must die
many deaths.

18. Murmur not, O Athenians! but continue to attend to my
request, not to murmur at what I say, but to listen, for, as I
think, you will derive benefit from listening. For I am going to
say other things to you, at which, perhaps, you will raise a
clamor; but on no account do so. Be well assured, then, if you
put me to death, being such a man as I say I am, you will not
injure me more than yourselves. For neither will Melitus nor
Anytus harm me; nor have they the power; for I do not think
that it is possible for a better man to be injured by a worse. He
may perhaps have me condemned to death, or banished, or
deprived of civil rights; and he or others may perhaps consider
these as mighty evils; I, how ever, do not consider them so,
but that it is much more so to do what he is now doing, to
endeavor to put a man to death unjustly. Now, therefore, O

4® Oudev Aeyel, literally, "he says nothing:" on se trompe, ou I'on vous impose, Cousin.



Athenians! I am far from making a defense on my behalf, as
any one might think, but I do so on your own behalf, lest by
condemning me you should offend at all with respect to the gift
of the deity to you. For, if you should put me to death, you will
not easily find such another, though it may be ridiculous to say
so, altogether attached by the deity to this city as to a
powerful and generous horse, somewhat sluggish from his size,
and requiring to be roused by a gad-fly; so the deity appears
to have united me, being such a person as I am, to the city,
that I may rouse you, and persuade and reprove every one of
you, nor ever cease besetting you throughout the whole day.
Such another man, O Athenians! will not easily be found;
therefore, if you will take my advice, you will spare me. But
you, perhaps, being irritated like drowsy persons who are
roused from sleep, will strike me, and, yielding to Anytus, will
unthinkingly condemn me to death; and then you will pass the
rest of your life in sleep, unless the deity, caring for you,
should send some one else to you. But that I am a person who
has been given by the deity to this city, you may discern from
hence; for it is not like the ordinary conduct of men, that I
should have neglected all my own affairs, and suffered my
private interest to be neglected for so many years, and that I
should constantly attend to your concerns, addressing myself
to each of you separately, like a father, or elder brother,
persuading you to the pursuit of virtue. And if I had derived
any profit from this course, and had received pay for my
exhortations, there would have been some reason for my
conduct; but now you see yourselves that my accusers, who
have so shamelessly calumniated me in everything else, have
not had the impudence to charge me with this, and to bring
witnesses to prove that I ever either exacted or demanded any
reward. And I think I produce a sufficient proof that I speak
the truth, namely, my poverty.



19. Perhaps, however, it may appear absurd that I, going
about, thus advise you in private and make myself busy, but
never venture to present myself in public before vyour
assemblies and give advice to the city. The cause of this is that
which you have often and in many places heard me mention;
because I am moved by a certain divine and spiritual influence,
which also Melitus, through mockery, has set out in the
indictment. This began with me from childhood, being a kind of
voice which, when present, always diverts me from what I am
about to do, but never urges me on. This it is which opposed
my meddling in public politics; and it appears to me to have
opposed me very properly. For be well assured, O Athenians! if
I had long since attempted to intermeddle with politics, I
should have perished long ago, and should not have at all
benefited you or myself. And be not angry with me for
speaking the truth. For it is not possible that any man should
be safe who sincerely opposes either you, or any other
multitude, and who prevents many unjust and illegal actions
from being committed in a city; but it is necessary that he who
in earnest contends for justice, if he will be safe for but a short
time, should live privately, and take no part in public affairs.

20. T will give you strong proofs of this, not words, but what
you value, facts. Hear, then, what has happened to me, that
you may know that I would not yield to any one contrary to
what is just, through fear of death, at the same time by not
yielding I must perish. I shall tell you what will be displeasing
and wearisome,*’ yet true. For I, O Athenians! never bore any
other magisterial office in the city, but have been a senator:
and our Antiochean tribe happened to supply the Prytanes
when you chose to condemn in a body the ten generals who
had not taken off those that perished in the sea-fight, in
violation of the law, as you afterward all thought. At that time I

47 But for the authority of Stallbaum, I should have translated dikavika "forensic;" that is, such
arguments as an advocate would use in a court of justice.



alone of the Prytanes opposed your doing anything contrary to
the laws, and I voted against you; and when the orators were
ready to denounce me, and to carry me before a magistrate,
and you urged and cheered them on, I thought I ought rather
to meet the danger with law and justice on my side, than
through fear of imprisonment or death, to take part with you in
your unjust designs. And this happened while the city was
governed by a democracy. But when it became an oligarchy,
the Thirty, having sent for me with four others to the Tholus,
ordered us to bring Leon the Salaminian from Salamis, that he
might be put to death; and they gave many similar orders to
many others, wishing to involve as many as they could in guilt.
Then, however, I showed, not in word but in deed, that I did
not care for death, if the expression be not too rude, in the
smallest degree; but that all my care was to do nothing unjust
or unholy. For that government, strong as it was, did not so
overawe me as to make me commit an unjust action; but when
we came out from the Tholus, the four went to Salamis, and
brought back Leon; but I went away home. And perhaps for
this I should have been put to death, if that government had
not been speedily broken up. And of this you can have many
withesses.

21. Do you think, then, that I should have survived so many
years if I had engaged in public affairs, and, acting as becomes
a good man, had aided the cause of justice, and, as I ought,
had deemed this of the highest importance? Far from it, O
Athenians! nor would any other man have done so. But I,
through the whole of my life, if I have done anything in public,
shall be found to be a man, and the very same in private, who
has never made a concession to any one contrary to justice,
neither to any other, nor to any one of these whom my
calumniators say are my disciples. I, however, was never the
preceptor of any one; but if any one desired to hear me
speaking, and to see me busied about my own mission,



whether he were young or old, I never refused him. Nor do I
discourse when I receive money, and not when I do not receive
any, but I allow both rich and poor alike to question me, and, if
any one wishes it, to answer me and hear what I have to say.
And for these, whether any one proves to be a good man or
not, I cannot justly be responsible, because I never either
promised them any instruction or taught them at all. But if any
one says that he has ever learned or heard anything from me
in private which all others have not, be well assured that he
does not speak the truth.

22. But why do some delight to spend so long a time with me?
Ye have heard, O Athenians! I have told you the whole truth,
that they delight to hear those closely questioned who think
that they are wise but are not; for this is by no means
disagreeable. But this duty, as I say, has been enjoined me by
the deity, by oracles, by dreams, and by every mode by which
any other divine decree has ever enjoined anything to man to
do. These things, O Athenians! are both true, and easily
confuted if not true. For if I am now corrupting some of the
youths, and have already corrupted others, it were fitting,
surely, that if any of them, having become advanced in life,
had discovered that I gave them bad advice when they were
young, they should now rise up against me, accuse me, and
have me punished; or if they were themselves unwilling to do
this, some of their kindred, their fathers, or brothers, or other
relatives, if their kinsman have ever sustained any damage
from me, should now call it to mind. Many of them, however,
are here present, whom I see: first, Crito, my contemporary
and fellow-burgher, father of this Critobulus; then Lysanias of
Sphettus, father of this Aschines; again, Antiphon of Cephisus,
father of Epigenes. There are those others, too, whose
brothers maintained the same intimacy with me, namely,
Nicostratus, son of Theodotus, brother of Theodotus—
Theodotus indeed is dead, so that he could not deprecate his



brother's proceedings—and Paralus here, son of Demodocus,
whose brother was Theages; and Adimantus, son of Ariston,
whose brother is this Plato; and Aantodorus, whose brother is
this Apollodorus. I could also mention many others to you,
some one of whom certainly Melitus ought to have adduced in
his speech as a witness. If, however, he then forgot to do so,
let him now adduce them; I give him leave to do so, and let
him say it, if he has anything of the kind to allege. But, quite
contrary to this, you will find, O Athenians! all ready to assist
me, who have corrupted and injured their relatives, as Melitus
and Anytus say. For those who have been themselves
corrupted might perhaps have some reason for assisting me;
but those who have not been corrupted, men now advanced in
life, their relatives, what other reason can they have for
assisting me, except that right and just one, that they know
that Melitus speaks falsely, and that I speak the truth.

23. Well, then, Athenians, these are pretty much the things I
have to say in my defense, and others perhaps of the same
kind. Perhaps, however, some among you will be indignant on
recollecting his own case, if he, when engaged in a cause far
less than this, implored and besought the judges with many
tears, bringing forward his children in order that he might
excite their utmost compassion, and many others of his
relatives and friends, whereas I do none of these things,
although I may appear to be incurring the extremity of danger.
Perhaps, therefore, some one, taking notice of this, may
become more determined against me, and, being enraged at
this very conduct of mine, may give his vote under the
influence of anger. If, then, any one of you is thus affected—I
do not, however, suppose that there is—but if there should be,
I think I may reasonably say to him: "I, too, O best of men,
have relatives; for, to make use of that saying of Homer, I am
not sprung from an oak, nor from a rock, but from men, so
that I, too, O Athenians! have relatives, and three sons, one



now grown up, and two boys: I shall not, however, bring any
one of them forward and implore you to acquit me." Why,
then, shall T not do this? Not from contumacy, O Athenians!
nor disrespect toward you. Whether or not I am undaunted at
the prospect of death is another question; but, out of regard to
my own character, and yours, and that of the whole city, it
does not appear to me to be honorable that I should do any
thing of this kind at my age, and with the reputation I have,
whether true or false. For it is commonly agreed that Socrates
in some respects excels the generality of men. If, then, those
among you who appear to excel either in wisdom, or fortitude,
or any other virtue whatsoever, should act in such a manner as
I have often seen some when they have been brought to trial,
it would be shameful, who appearing indeed to be something,
have conducted themselves in a surprising manner, as thinking
they should suffer something dreadful by dying, and as if they
would be immortal if you did not put them to death. Such men
appear to me to bring disgrace on the city, so that any
stranger might suppose that such of the Athenians as excel in
virtue, and whom they themselves choose in preference to
themselves for magistracies and other honors, are in no
respect superior to women. For these things, O Athenians!
neither ought we to do who have attained to any height of
reputation, nor, should we do them, ought you to suffer us;
but you should make this manifest, that you will much rather
condemn him who introduces these piteous dramas, and
makes the city ridiculous, than him who quietly awaits your
decision.

24. But, reputation apart, O Athenians! it does not appear to
me to be right to entreat a judge, or to escape by entreaty;
but one ought to inform and persuade him. For a judge does
not sit for the purpose of administering justice out of favor, but
that he may judge rightly, and he is sworn not to show favor to
whom he pleases, but that he will decide according to the laws.



It is, therefore, right that neither should we accustom you, nor
should you accustom yourselves, to violate your oaths; for in
so doing neither of us would act righteously. Think not then, O
Athenians! that I ought to adopt such a course toward you as I
neither consider honorable, nor just, nor holy, as well, by
Jupiter! on any other occasion, and now especially when I am
accused of impiety by this Melitus. For clearly, if I should
persuade you, and by my entreaties should put a constraint on
you who are bound by an oath, I should teach you to think that
there are no gods, and in reality, while making my defense,
should accuse myself of not believing in the gods. This,
however, is far from being the case; for I believe, O Athenians!
as none of my accusers do, and I leave it to you and to the
deity to judge concerning me in such way as will be best both
for me and for you.

[Socrates here concludes his defense, and, the votes being
taken, he is declared guilty by a majority of voices. He
thereupon resumes his address. ]

25. That I should not be grieved, O Athenians! at what has
happened—namely, that you have condemned me—as well
many other circumstances concur in bringing to pass; and,
moreover this, that what has happened has not happened
contrary to my expectation; but I much rather wonder at the
number of votes on either side. For I did not expect that I
should be condemned by so small a nhumber, but by a large
majority; but now, as it seems, if only three more votes had
changed sides, I should have been acquitted. So far as Melitus
is concerned, as it appears to me, I have been already
acquitted; and not only have I been acquitted, but it is clear to
every one that had not Anytus and Lycon come forward to
accuse me, he would have been fined a thousand drachmas,
for not having obtained a fifth part of the votes.



26. The man, then, awards me the penalty of death. Well. But
what shall I, on my part, O Athenians! award myself? Is it not
clear that it will be such as I deserve? What, then, is that? Do I
deserve to suffer, or to pay a fine? for that I have purposely
during my life not remained quiet, but neglecting what most
men seek after, money-making, domestic concerns, military
command, popular oratory, and, moreover, all the
magistracies, conspiracies, and cabals that are met with in the
city, thinking that I was in reality too upright a man to be safe
if I took part in such things, I therefore did not apply myself to
those pursuits, by attending to which I should have been of no
service either to you or to myself; but in order to confer the
greatest benefit on each of you privately, as I affirm, I
thereupon applied myself to that object, endeavoring to
persuade every one of you not to take any care of his own
affairs before he had taken care of himself in what way he may
become the best and wisest, nor of the affairs of the city
before he took care of the city itself; and that he should attend
to other things in the same manner. What treatment, then, do
I deserve, seeing I am such a man? Some reward, O
Athenians! if, at least, I am to be estimated according to my
real deserts; and, moreover, such a reward as would be
suitable to me. What, then, is suitable to a poor man, a
benefactor, and who has need of leisure in order to give you
good advice? There is nothing so suitable, O Athenians! as that
such a man should be maintained in the Prytaneum, and this
much more than if one of you had been victorious at the
Olympic games in a horserace, or in the two or four horsed
chariot race: for such a one makes you appear to be happy,
but I, to be so; and he does not need support, but I do. If,
therefore, I must award a sentence according to my just
deserts, I award this, maintenance in the Prytaneum.

27. Perhaps, however, in speaking to you thus, I appear to you
to speak in the same presumptuous manner as I did respecting



commiseration and entreaties; but such is not the case, O
Athenians! it is rather this: I am persuaded that I never
designedly injured any man, though I can not persuade you of
this, for we have conversed with each other but for a short
time. For if there were the same law with you as with other
men, that in capital cases the trial should list not only one day,
but many, I think you would be persuaded; but it is not easy in
a short time to do away with, great calumnies. Being
persuaded, then, that I have injured no one, I am far from
intending to injure myself, and of pronouncing against myself
that I am deserving of punishment, and from awarding myself
any thing of the kind. Through fear of what? lest I should
suffer that which Melitus awards me, of which I say I know not
whether it he good or evil? Instead of this, shall I choose what
I well know to be evil, and award that? Shall I choose
imprisonment? And why should I live in prison, a slave to the
established magistracy, the Eleven? Shall I choose a fine, and
to be imprisoned until I have paid it? But this is the same as
that which I just now mentioned, for I have not money to pay
it. Shall I, then, award myself exile? For perhaps you would
consent to this award. I should indeed be very fond of life, O
Athenians! if I were so devoid of reason as not to be able to
reflect that you, who are my fellow-citizens, have been unable
to endure my manner of life and discourses, but they have
become so burdensome and odious to you that you now seek
to be rid of them: others, however, will easily bear them. Far
from it, O Athenians! A fine life it would be for me at my age to
go out wandering, and driven from city to city, and so to live.
For I well know that, wherever I may go, the youth will listen
to me when I speak, as they do here. And if I repulse them,
they will themselves drive me out, persuading the elders; and
if I do not repulse them, their fathers and kindred will banish
me on their account.



28. Perhaps, however, some one will say, Can you not,
Socrates, when you have gone from us, live a silent and quiet
life? This is the most difficult thing of all to persuade some of
you. For if I say that that would be to disobey the deity, and
that, therefore, it is impossible for me to live quietly, you
would not believe me, thinking I spoke ironically. If, on the
other hand, I say that this is the greatest good to man, to
discourse daily on virtue, and other things which you have
heard me discussing, examining both myself and others, but
that a life without investigation is not worth living for, still less
would you believe me if I said this. Such, however, is the case,
as I affirm, O Athenians! though it is not easy to persuade you.
And at the same time I am not accustomed to think myself
deserving of any ill. If, indeed, I were rich, I would amerce
myself in such a sum as I should be able to pay; for then I
should have suffered no harm, but now—for I can not, unless
you are willing to amerce me in such a sum as I am able to
pay. But perhaps I could pay you a mina of silver: in that sum,
then, I amerce myself. But Plato here, O Athenians! and Crito
Critobulus, and Apollodorus bid me amerce myself in thirty
minae, and they offer to be sureties. I amerce myself, then, to
you in that sum; and they will be sufficient sureties for the
money.

[The judges now proceeded to pass the sentence, and
condemned Socrates to death; whereupon he continued:]

29. For the sake of no long space of time, O Athenians! you will
incur the character and reproach at the hands of those who
wish to defame the city, of having put that wise man, Socrates,
to death. For those who wish to defame you will assert that I
am wise, though I am not. If, then, you had waited for a short
time, this would have happened of its own accord; for observe
my age, that it is far advanced in life, and near death. But I
say this not to you all, but to those only who have condemned



me to die. And I say this, too, to the same persons. Perhaps
you think, O Athenians! that I have been convicted through the
want of arguments, by which I might have persuaded you, had
I thought it right to do and say any thing, so that I might
escape punishment. Far otherwise: I have been convicted
through want indeed, yet not of arguments, but of audacity
and impudence, and of the inclination to say such things to you
as would have been most agreeable for you to hear, had I
lamented and bewailed and done and said many other things
unworthy of me, as I affirm, but such as you are accustomed
to hear from others. But neither did I then think that I ought,
for the sake of avoiding danger, to do any thing unworthy of a
freeman, nor do I now repent of having so defended myself;
but I should much rather choose to die, having so defended
myself, than to live in that way. For neither in a trial nor in
battle is it right that I or any one else should employ every
possible means whereby he may avoid death; for in battle it is
frequently evident that a man might escape death by laying
down his arms, and throwing himself on the mercy of his
pursuers. And there are many other devices in every danger,
by which to avoid death, if a man dares to do and say every
thing. But this is not difficult, O Athenians! to escape death;
but it is much more difficult to avoid depravity, for it runs
swifter than death. And now I, being slow and aged, am
overtaken by the slower of the two; but my accusers, being
strong and active, have been overtaken by the swifter,
wickedness. And now I depart, condemned by you to death;
but they condemned by truth, as quilty of iniquity and
injustice: and I abide my sentence, and so do they. These
things, perhaps, ought so to be, and I think that they are for
the best.

30. In the next place, I desire to predict to you who have
condemned me, what will be your fate; for I am now in that
condition in which men most frequently prophesy—namely,



when they are about to die. I say, then, to you, O Athenians!
who have condemned me to death, that immediately after my
death a punishment will overtake you, far more severe, by
Jupiter! than that which you have inflicted on me. For you have
done this, thinking you should be freed from the necessity of
giving an account of your lives. The very contrary, however, as
I affirm, will happen to you. Your accusers will be more
numerous, whom I have now restrained, though you did not
perceive it; and they will be more severe, inasmuch as they
are younger, and you will be more indignant. For if you think
that by putting men to death you will restrain any one from
upbraiding you because you do not live well, you are much
mistaken; for this method of escape is neither possible nor
honorable; but that other is most honorable and most easy,
not to put a check upon others, but for a man to take heed to
himself how he may be most perfect. Having predicted thus
much to those of you who have condemned me, I take my
leave of you.

31. But with you who have voted for my acquittal I would
gladly hold converse on what has now taken place, while the
magistrates are busy, and I am not yet carried to the place
where I must die. Stay with me, then, so long, O Athenians!
for nothing hinders our conversing with each other, while we
are permitted to do so; for I wish to make known to you, as
being my friends, the meaning of that which has just now
befallen me. To me, then, O my judges! and in calling you
judges I call you rightly—a strange thing has happened. For
the wonted prophetic voice of my guardian deity on every
former occasion, even in the most trifling affairs, opposed me if
I was about to do any thing wrong; but now that has befallen
me which ye yourselves behold, and which any one would
think, and which is supposed to be the extremity of evil; yet
neither when I departed from home in the morning did the
warning of the god oppose me, nor when I came up here to the



place of trial, nor in my address when I was about to say any
thing; yet on other occasions it has frequently restrained me in
the midst of speaking. But now it has never, throughout this
proceeding, opposed me, either in what I did or said. What,
then, do I suppose to be the cause of this? I will tell you: what
has befallen me appears to be a blessing; and it is impossible
that we think rightly who suppose that death is an evil. A great
proof of this to me is the fact that it is impossible but that the
accustomed signal should have opposed me, unless I had been
about to meet with some good.

32. Moreover, we may hence conclude that there is great hope
that death is a blessing. For to die is one of two things: for
either the dead may be annihilated, and have no sensation of
any thing whatever; or, as it is said, there are a certain change
and passage of the soul from one place to another. And if it is
a privation of all sensation, as it were a sleep in which the
sleeper has no dream, death would be a wonderful gain. For I
think that if any one, having selected a night in which he slept
so soundly as not to have had a dream, and having compared
this night with all the other nights and days of his life, should
be required, on consideration, to say how many days and
nights he had passed better and more pleasantly than this
night throughout his life, I think that not only a private person,
but even the great king himself, would find them easy to
number, in comparison with other days and nights. If,
therefore, death is a thing of this kind, I say it is a gain; for
thus all futurity appears to be nothing more than one night.
But if, on the other hand, death is a removal from hence to
another place, and what is said be true, that all the dead are
there, what greater blessing can there be than this, my
judges? For if, on arriving at Hades, released from these who
pretend to be judges, one shall find those who are true judges,
and who are said to judge there, Minos and Rhadamanthus,
fEacus and Triptolemus, and such others of the demi-gods as



were just during their own life, would this be a sad removal? At
what price would you not estimate a conference with Orpheus
and Muszus, Hesiod and Homer? I indeed should be willing to
die often, if this be true. For to me the sojourn there would be
admirable, when I should meet with Palamedes, and Ajax, son
of Telamon, and any other of the ancients who has died by an
unjust sentence. The comparing my sufferings with theirs
would, I think, be no unpleasing occupation. But the greatest
pleasure would be to spend my time in questioning and
examining the people there as I have done those here, and
discovering who among them is wise, and who fancies himself
to be so, but is not. At what price, my judges, would not any
one estimate the opportunity of questioning him who led that
mighty army against Troy, or Ulysses, or Sisyphus, or ten
thousand others whom one might mention both men and
women—with whom to converse and associate, and to question
them, would be an inconceivable happiness? Surely for that the
judges there do not condemn to death; for in other respects
those who live there are more happy than those who are here,
and are henceforth immortal, if, at least, what is said be true.

33. You, therefore, O my judges! ought to entertain good
hopes with respect to death, and to meditate on this one truth,
that to a good man nothing is evil, neither while living nor
when dead, nor are his concerns neglected by the gods. And
what has befallen me is not the effect of chance; but this is
clear to me, that now to die, and be freed from my cares is
better for me On this account the warning in no way turned me
aside; and I bear no resentment toward those who condemned
me, or against my accusers, although they did not condemn
and accuse me with this intention, but thinking to injure me: in
this they deserve to be blamed.

Thus much, however, I beg of them. Punish my sons when
they grow up, O judges! paining them as I have pained you, if



they appear to you to care for riches or anything else before
virtue; and if they think themselves to be something when
they are nothing, reproach them as I have done you, for not
attending to what they ought, and for conceiving themselves to
be something when they are worth nothing. If ye do this, both
I and my sons shall have met with just treatment at your
hands.

But it is now time to depart—for me to die, for you to live. But
which of us is going to a better state is unknown to every one
but God.

END



