ARMUT AGACI INANCININ KAFKASYA’DAKI IZLER{*
Eva Csaki
Cev. Bilge ULUGLAR
OZET

Tiirklerin agag inanci yiizyillardwr uygulanmaktadir; ancak armut agact gibi meyve agaglar: altinda
ibadete rastlanmamustir. Bu makalede, armut agaci inancimin Kafkasya'daki izleri ele alinmaktadur. Tiirk dil
ailesisine ait dillerin ¢cogunda durum bdyle degilken, Kafkasya'da yasayan Karagay-Balkar Tiirkleri armudu
kertme kelimesi ile ifade ederler.

Bu kelime, biiyiik ihtimalle, daha sonra ana yurtlari olan Karpat havzasmin isgalinden énce
Kafkasya’'nin kuzeyindeki Kuban nehri ¢evresinde yasayan Macarlardan alindi. Macarlar, o sirada ve o bélgede
armut agacina ibadeti de benimsemis olabilirlerdi; ¢iinkii eski yazili kaynaklarda (aile ve yer isimleri seklinde)
bu durum ¢ok net sekilde ortaya konmaktadir. Armut inancimin izleri, armut agaci ile baglantili olarak, ¢ocuk
sarkilarinda da goriilebilir.

Armut agact inancimin M.S. 680-700 yillarindan énce Kuban'da yasayan ve daha sonra Etelkéz’e
giderek oralardan ayrilan ve bir daha geri donmeyen Macarlarca bilindigini sdyleyebiliriz.

ABSTRACT

Tree-cult of the Turks has been practised for centuries, but cult under fruit trees like pear tree
has not been noticed. Traces of the pear-tree cult in the Caucasus is outlined in this article. The
Karachay-Balkar Turks living in the Caucasus denote pear with the word kertme, while it is not so in
the majority of Turkic languages.

This word was borrowed by Hungarians most probably around the Kuban river north to the
Caucasus before the conquest of the Carpathian Basin their later homeland. Hungarians might also
have acquired the worship of the pear-tree that time and that area, because already in the first
written sources (in the form of family- and place names) it is so well documented. Hints of the pear-
cult can also be seen in the children’s songs in connection with the ‘pear-tree’.

We can state that the pear-tree cult was known in the Kuban region before 680-700 A.D., for
the Hungarians left for Etelkéz in those years and did not return there ever after.

Anahtar kelimeler: Armut inanci, Armut, Kar¢ay-Balkar ve Macar gelenekleril
Key words: pear-cult, kertme, Karachay-Balkar and Hungarian traditions

Karagay-Tiirkce sozliiglinde mevcut olan bir ifade, armut ile ilgili geleneklere iliskin
aragtirmam sirasinda beni harekete gecirdi. Bu kelime, “Malkar’da Samanizm déneminde
kutsal olduguna inanilan bir armut agaci olan Ravbaz:’dir2 (Tavkul 2000: 322). Kelime aynm
zamanda Karacay-Rus¢a sozliigiinde de mevcuttur; TeniSev bu kelimeyi bir Balkar kelimesi
olan rawbazi olarak alir; Balk. ‘raubazi (derevo poklonenija balkarcev v period jazyécstva)’;
tz dzaniz terek Kr¢ (TeniSev-Sujun¢ 1989: 525).

Karagay’da armut i¢in bir ifade mevcut degildir; Tiirk dil ailesine ait farkli sozliiklerde
gordiigiimiiz armut3 ya da ahlat4 gibi kelimeler yoktur; bunun yerine kertme (grusa,
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grusevyj) (Tenisev 1989: 328), kertme (armut), kertme terek (armut agaci) (Tavkul 2000:
256), kertme (armut) (Karga-Kosay 1954: 133) kullanilir. Bu kelime Kafkasya’daki diger
Tiirk dillerinde de mevcuttur.5 Ayn1 kelime Kafkasya‘da konusulan ve Tiirk olmayan dillere
de aktarildi; 6rnegin, Osetik (osetic) diline kceerdo /keerttu (grusa) (Abaev 1958: 584) olarak

gecti.

Kelime Macarca’da yer aldigina gore, biiyiik olasilikla Macarlar bu kelimeyi o
bolgeden aldilar. Ligeti, bir bolgeden alinan kertme kelimesinin dil bilimi agisindan 6nemi
tizerinde durur (Ligeti 1986: 292). Bazi Orta Tiirk dili kaynaklarinda kertme, (armut) olarak
belirtilmekle beraber, bu kelime Eski Tiirk dillerinde yer almaz; hem kertme hem de armut
Tiirkmen dilinde goriiliir (= Orta Oguz) (Toparli-Cogenli-Yanik 2000: 8, 117); kertme Codex
Cumanicus’un sozliigiinde birne kelimesine (Grenbech 1942: 141) karsilik gelir. Biiyiik
olasilikla kertme (armut) kelimesi Katkasya’nin kuzeyindeki bolgenin sozciik grubuna aittir.

konudur. Agaca ibadet, putperest Tiirk halklar1 arasinda goriiliir; 6rnegin, Tiirklerin kutsal
ormani olan efsanevi Otiiken yis’den gelen Eski Tiirklerde goriiliir.6 Kutsal oldugu diisiiniilen
bliylik ve 1ss1z baz1 agaglar vardir. Kutsal agaclar uzun bir gelenege sahiptir; buna bir 6rnek
Tiirkiye’deki adak agacidir. Tiirkler adak agacina, bu agacin dallarina astiklart bir parga kagit
iizerine yazili gizli dileklerini gétiiriirler. Putperestlik olarak diisiiniilen bu gelenek islam’a
gecisle yasaklanmis olmasina ragmen, baska Islami goriisler ¢ergevesinde giiniimiizde dahi
ozellikle Tiirkiye’deki Alevi ve Bektasi topluluklar1 biinyesinde muhafaza edilmtedir
(detaylar i¢in bkz. Er 1996).

Dede Korkut Kitab1’nin? ikinci hikayesinde, Oguz Hiikiimdar1 Salur Kazan’in oglu
Uruz bir agacla soyle konusarak 6liimden kurtulur:

Er olsun, avrat olsun, korkusu agag,
Bagsini alip bakacak olsam, bassiz agag;
Dibini alip bakacak olsam, dipsiz agag;
Beni sana asarlar, tasima agag!...

Tiirkmen Karakoyunlu boyu, ibadet térenlerini segilen biiyiik bir agacin ¢evresindeki
biiyiik bir dairenin i¢ine mumlar koyarak diizenlerdi. Diger gruplar arasinda yer alan Tahtaci
ve Yoriik’ler de 1ss1z agaclara taparlardi (Ocak 1983: 88-94). Kuzey Kafkasya’da yasayan
Nogaylar da agaca saygit duyardi. Uygurlar atalarinin bir agagtan yaratildigina
inanmistir(Golden 1980: 92).

Karacaylilarin bir gelenegi olarak, TeniSev tarafindan yukarida bahsedilen dZapiz terek
(1ss1z agag) ile ilgili —étn. Derevo na beregu reki Hurzuk8 (kotoromu v period jazycCestiva daze
prinjatija musul ‘manstva poklonjalis’ karacaevcy. Srubleno v 30-h godax XX-go v.)
(TeniSev- Sujuncev 1989: 227)— s6z konusu gelenek yasaklandi ve aga¢ yirminci yiizyilin
otuzlarinda kesildi.

Kafkaslara ait diger bazi verilerimiz de mevcuttur. Karagay’da Onceleri iss1z agacin
altinda sdylenen bir dua hala hayattadir (Tavkul 1993: 241).
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Soyle devam eder:

Sen tarkaymagan terekse Sen asla kurumayan bir agacsin
Kogergenley, sargalmagan terekse Herzaman yesil, asla sararmayan

Senden kesingca uzun oémiir tileybiz Liitfen seninki gibi uzun bir yasam ver bize
Uzun ¢uppal tiley kelgenbiz Biz senden bol yardim11 istemek igin geldik
Adamlarini ongdurgan terek Insanlar1 mutlu yapan agag

Kesin kimge da siiydiirgen terek Sen herkese kendini sevdirttin

Adamlaga bolushanl2 terek Insanlara yardim eden agac

Altin capirakla kimildaydila toppengde Tepende hareketsiz altin yapraklar
Coppal3 etedile seni togeregingdel4 Soélen senin etrafinda diizenlenir

1999 yilinda, Trakya’daki Tiirkler arasindan topladigimiz Hidirellez sarkilari olarak
bilinen sarkilardan biri, bahar glindoniimiinii izleyen 40. giinde diizenlenen bir gelenege aittir.
Sarki, yedi farkli meyvenin ismiyle tekrar edilir. Genellikle, bir cember dansi ile eslik edilir
ya da farkl bir bicimde iki uzun sira olusturarak (kizlar ve oglanlar, ya da kiigiik olanlar ve
biiylik olanlar ayr1 ayrn) kisiler yiizyiize soru-cevap seklinde bu sarkiyr séylerlerl5.

Ahlat agaci ahlat vermis daller ¢cekemez
Hoy hoy dallar ¢ekemez

Yesil yaprak, yesil yaprak kervan kirmis
Yagmur gecemez hoy hoy yagmur gecemez

Sadece kelime degil ayn1 zamanda gelenek de Karpat havzasinin fethinden 6nce
Macarlar tarafindan benimsenmistir. Corpus Juris 1. Boliimiin 22. paragrafinda belirtildigine
gore, Macar Krali Aziz Ladislaus (1046-1095) kuyu, kaya, memba veya agaglarin ¢evresinde
adak adayanlara ceza getirmisti; yasak s6z konusu olduguna gore, uygulama da mevcut
olmaliydi.

Armut kelimesi, eski Macar kaynaklarinda net sekilde belgelenmistir. Bu kelimenin,
isgal-oncesi donemde (M.S. 896) Tiirk dillerinden alinmis bir kelime oldugunu diisiiniiyoruz.
[lk ortaya cikis1 1055°te kortvély (armut) seklindedir; ve Macarlar kelimenin bu uzun seklini,
daha kisa formu olan kdrte’ye gegmeden 6nce dort ylizyil boyunca kullanmislardir [Daha
sonraki olusumlar, kurtuel fa (armut agaci) < *kertfeli < *kertmeli < *kertmelig < *kertmelik
(Orta Tiirk dillerinde kertme ‘armut’, Tiirk dillerinde*kertmelik ‘armut agac1’].

Armut (-agac1), Macar folk sarkilarinin metninde, eski yer16 ve aile isimlerindel7,
pek ¢ok formda benzer sekilde ifade edilir: kortvely, kortve, kortvény (armut), kortvefa,
kortovefa, kortélyfa, kortvélyfa (Bu bilesik kelimeler armut agact anlamina gelir; burada
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ikinci kisim: fa, aga¢ kelimesini ifade eder.], kortesliget [Diger bir bilesik kelimedir; burada
ikinci kisim koru, bahge anlamina, birinci kistm armut anlamina gelir.]18

Kortéfa (armut agaci)’nin, M. lga Macar Folklor Ansiklopedisi’nde (Ortuay 1980:
309), cember dansi seklinde sarki sdylenen bir ¢cocuk oyunu oldugu yazilidir. Kortvélyfa,
kortifa, kortvéfa seklinde farkli versiyonlarda sdylenir. Péter Bornemissza, 1578’de yazilan
Acimasiz ruhlar adli galigmasinda bu ¢ocuk oyunundan bahseder.

Z. Kodaly, 1906 yilinda Ghymes’den (Nyitra) asagidaki sarkiyr almisti:

Kortéfa, kortéfa, Armut agaci, armut agact
Gyongyosi kortéfa Gyongyds’teki armut agact
Sok gyalog katona Pekgok yaya asker
Megpihen alatta Dinlenir altinda.

Macar ¢ocuklar, Kortefa sarkisini 1960’11 yillarda Vasarhely’de okul sahasinda bir
cember igerisinde dans ederken su sekilde sdylerlerdi:

Kortéfa, kortéfa, korosi, kerepesi kortéfa, Armut agact, armut agaci, Koros, Kerepes’teki armut agaci,
Varosi gazda, gyongydsi, tanc, Kasabadaki ¢iftciler Gyongyos’de dans eder,
Konnyiijaro kismenyecske dob szerdal9  Uysal geng kadinlar, davullu Carsamba

Bu sarkinin, Macar Bilimler Akademisi Miizikoloji Enstitiisii arsivinde saklanan
birkag versiyonu vardir (No. 45. 015); bunun yani1 sira parmak saymé olarak adlandirilan
diger bir sark: tipt daha mevcuttur. Bu ikinci sarki tipinde, kucaktaki bebegin parmaklariyla
oynanir; ve anneler agagidaki misralar1 soyler:

Hiivelyk ujjam kortefa Bagparmagim, bir armut agaciymas,
Mutato ujjam megrdzta [saret parmagim onu sallamus,
Ko6zépso ujjam felzsedte, Ortanca parmagim toplamis,

Gyiiriis ujjam havazitte, Yiiziik parmagim onlar1 eve getirmis,
Kisujjam megette. Kii¢iik parmagim onlar1 yemis.

(Pakozd da 1971 yilinda Andrea Papp adindaki 10 yasindaki bir ¢ocuktan alindi.)

Kafkasya’daki Balkarlar’in bir armut inanc1 uyguladigina dair mevcut bir hipotezden
oOtesi yoktur. Rawbazi kelimesi (bkz. yukar1) beni bu sekilde diisiinmeye sevk ediyor. DZaniz
Terek, (Issiz Agag) inanci ve agac ibadeti hakkinda da bilgimiz var. Bozkir bolgenin bati
boéliimiinde uygulanan Samanizm tiiriiniin, bir sekilde ge¢ici oldugunu iddia eden Samanizm
teorileri s6z konusudur (Voigt 1975: 211). Bu Saman inanis1, orman sakinlerinden ziyade,
cogunlukla hayvan besleyen ve siiriilerle dolasan gocebe halklar arasinda goriiliir.
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Moses Dashuranci, Kuzey Kafkasya Hunlari’nin (=Khazars) dininden bahseder.
Dashuranci, bu halklarin ates, Su ve agag¢ ibadetini i¢eren tengrismden, yiice bir din olarak
gordiikleri bu kirli putperest inanistan, agikca sikayet ettiklerini belirtir. (Golden 1980: 90).
Bu halklar, Giines Tanris120 ve Cennetlerin Tanrisina2l tapar. Dashuranci, Cennetler
Tanrisina adak adayan Hazarlar’in kutsal agacindan bahseder. Hristiyanliga gecisten sonra,
kutsal aga¢ da degismis; bu kutsal agaca bir ha¢ kazinmist1 (Rona-Tas 1999: 151, 366).

Sonuglar

Farkl1 Tiirk halklarin agag¢ inanci, armut agaci inancini da igerir. Bu inang, kuzeyde
Kafkasya’ya uzanan bolgede yasayan bir gelenektir.

Macarlar, Etelkoz’e go¢ etmeden once bu bolgede yasamiglardir. Hazarlar’dan ya da
diger Tiirklerden ve komsularindan aldiklar1 farkli gelenekleri kendi iilkelerine getirmislerdir.
Bu gelenekler, Macarca’daki Tiirk dillerinden alint1 kelimelerin ilk grubu tarafindan temsil
edilir. Kuban nehri ve Karadeniz’in kuzey kiyilar1 ¢evresindeki Macarlar’in atalari tarafindan
alinan baz1 bitki isimleri mevcuttur; bunun sebebi, s6z konusu bitkilerin o alanda yetismesidir.
Bu kelimeler, som (kizilcik), alma (elma), dié (findik) ve kérte (armut) seklinde diger
ornekler arasinda yer alir. Sonuncu kelime, ayn1 yoredeki armut inanci hakkinda 6grenmis
olmamiz gereken bir gelenekle birlikte benimsenmistir. Sadece Macarlarin Kuban
bolgesinden Etelkodz’ e gog ettikleri yaklasik tarihi bilmekle (M.S. 680-700) bu tarihi,
Kafkaslardaki armut-inancinin varligina iligkin bir kronoloji olarak gérmek miimkiindjir.

DIPNOTLAR

* Bu makalenin, Ingilizce orijinali yazinin davaminda verilmektedir.
1 Karagaylarla ilgili arastirma OTKA Kurulusu No. TO 29037 tarafindan desteklendi.

2 Ravbazi, Tiirk dil ailesine ait bir kelime gibi goriinmemektedir; ancak Farsca ya da benim
heniiz ¢6zemedigim bir Kafkas dilinden tiiremis olabilir.

3 Armut, birka¢ Tiirkolog tarafindan, amriid ‘armut’ kelimesinden tiiremis, Pers dilinden
alinti1 bir kelime olarak degerlendirilir. Bu kelime bazi Tiirk dillerinde yeni sekliyle yer
almaktadir (Eren 1999: 18), (TeniSev 2001: 139). Orta Tiirk dillerine ait veriler: Cagatay
armiid ‘armut’ (Bodrogligeti 1969: 202), Kip¢ak armut ‘armut’ (Toparli-Cogenli-Yanik 1999:
101), armut ‘armut’a (Toparli-Cogenli-Yanik 2000: 88), Osmanli T. armut ‘Farisiye
Yunaniden, Armut giillabi, Envai ak¢a, boz dogan, kis armudu, Armut gibi na-puhte, ahlat
(Toparlt 2000: 22) kelimeleri ile ifade edilir. Yeni Tiirk dillerine ait veriler: Karaim armut
‘grusa (plod i derevo)’ (Baskakov-Zajonekovski- Sapsal 1974: 74), Kirgiz almurut ‘grusa
(obscee nazvanie)’ (Judahin 1965: 52), Karakalpak almurt ‘grusa’ (Rkklp), Azeri armud
‘armut’, a. agact ‘armut agact’ (Musaev 1998: 29), Kazak almurt (Sarybaev 1993:79), Tiirk¢e
armut ‘armut’ (Redhouse 1974:74), Tiirkmen armut/armit (Oztopgu-Abuov- Kambarov-
Azemoun 1999: 108), Khalaj armut (Doerfer 1971: 290) olarak ifade edilir. Eren’in
etimolojik sozliigiinde almurut seklinde bir Ozbek verisine sahip olmakla birlikte, Ozbekge’de
bunun igin baska bir kelime mevcuttur: nok ‘armut’ (Oztopgu-Abuov-Kambarov-Azemoun
1999: 108). Tiirklerde amurt ve almurt kelimeleriyle karsilasiriz (Shaw 1880: 216-7); ve dogu
Tiirkler’de de amrud, amut, armut ‘armut, armut agaci’ (Jarring 1964: 22) ve a. droexii
‘armut agac1’ ve a. jayaci ‘armut odunu’ (Jarring 1964: 26) kelimeleri vardir. Volga-Kipgak
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veya Sibirya Tiirk dillerinde ‘armut’ anlamina gelen herhangi bir veriyle karsilagmadim. Ayni1
Doerfer Eren’in bu kelimenin Pers asilli olup olmadigi hususunda emin olmadig gibi.

4 Kertme, ahlat ve armut kelimelerinin her tgiiyle ilgili eski Tiirk dillerinde higbir veri
bulunmadigindan, alinti kelimeler oldugu disiiniilebilir. Ahlat, evvelden beri Redhouse
sozligiinde (1974: 24), Rasanen’de (1969: 99) ve daha sonra Eren’in etimolojik sozliiglinde <
ayradt (Eren 1999: 6) Yunan asilli bir kelime olarak yer alir. Kirim tatarlarinda, ahlap ‘dikaja
grusa’ olarak kullanilir.

5 Yeni Tiirk dillerinde: Kumyk gertme ‘grusa (lesnaja)’ya (Bammatova 1969: 98), Kumyk
gertme ‘Holzbirne (Németh 1911:113), Karagay kertme ‘armut’a (Tavkul 2000: 256), Balkar
kertme ‘Birne, Birnbaum’a (Prohle 1914/15: 228) olarak ifade edilir.

6 Macarlarin da Igyfon adinda kutsal bir ormani vardi. Bu isim iki unsurun bilesimidir: igy
(<id) ‘kutsal’ + fon ‘sik oriilii’, isim dogu Macaristan’da Maros ve Szamos nehirleri arasinda
bir yerlerdeki sik bir ormana aitti (Rona-Tas 1999: 366).

7 Inangsizlar onu bir agaca asmak istediklerinde Uruz, agagla konusmaya basladi. O
konusurken arkadaglar1 yetisti ve onu kurtardi (Gokyay, O. S., Dede Korkut Hikayeleri $.37).

8 Khurzuk nehri Kuban nehrine ulasana kadar Elbrus daglari arasindan kuzey batiya dogru
akar. Khurzuk nehrinin yaninda kurulmus olan Khurzuk adinda kiiciik bir kasaba da
mevcutttur (Elbrus dagindan bir 15 km. uzaklikta).

9 Kelimeye Eski Tirk dillerinde rastlanmaz. Orta Tirk dilleinde targa- rashodit’sjai
rasseivat’sja (AchagB149), PdC 197, tarkal ‘dagitma (kalabaligi), (ordunun) ¢oziilmesi,
gevsemesi’ (Barutgu-Ozonder 1996:46) olarak ifade edilir. Yeni Tiirk dillerinde: Karacay
tarkay- ‘suyun azalmasi, sularin kuruyup g¢ekilmesi; azal-, eksil-, tiiken-, bit” (Tavkul 2000:
379), Balkar targay- ‘abnehmen, azalan’ (Prohle 1914/14: 257), Noghay targan- ‘sich
zerstreuen, razdavat’sja’ (Halén 1991: 165), Kirgiz tarka- ‘razojtis’, ‘rasscjat’sja’ (Judahin
1965: 707), -(Kklp), <Mo. targa- ‘dagitmak, yaymak, dagilmis’ (Lessing 1960: 782), TMEN I
127 olarak goriiliir.

10 TeniSev ve Sujuncev ya da Tavkul’un sozliiklerinde bdyle bir ifade yoktur; fakat Tavkul
cuppa kelimesini yardim olarak terciime etti. Biz su sekilde karsilasiyoruz: - cuppa parn. k
uppa- (Tenisev-Sujunéev 1989: 738)- ‘poceluj’ (Tenisev-Sujuncev 1989: 684)

11Uzun cuppa Tavkul tarafindan Tirk¢eye bol yardim olarak terciime edilir (Tavkul 1993:
241). Bu kelimeyi diger Tiirk dili sozliiklerinde bulamadim. Sunu da sdylemek gerekir ki,
metnin bir sonraki boliimiinde yardim, yardimct igin kullanilan baska bir kelime daha vardir:
bu kelime, evvelden beri Eski Tiirk dillerinde goriilen bolus kelimesidir (Clauson 1972: 345).
Bu kelimenin fiil formu, Orta Tiirklerde bolus - ‘yardimlas’- (Toparhi-Cogenli-Yanik 2000:
95), bolus - +Dat. ‘yardim etmek’ (Arabg686) seklindedir. Oguz dillerinde artik mevcut
degildir.

12Kelime ayn1 zamanda Armeno-Kipchak’ta MT bolus- ‘yardim etmek’ olarak gosterilir.
13Dogru isim, Coppa, ziraatciligin tanrisidir; buna karsin éoppayir, Karagay mitolojisinde

diinyanin bulundugu orta alemdir (Tavkul 2000: 178). Bu kelimeler bir sekilde iliskili olabilir;
fakat bu heniiz net degildir. Ayrica Karacay’da, 1. topluluk, grup; 2. salkim anlamina gelen
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dzoppu kelimesi, mevcuttur (Tavkul 2000: 157). Bu ikinci isim, etedile kelimesi ile birlikte
diizenlenen bir solen olarak terciime edilir.

14Karacay togerek; yuvarlak; cevre, etraf’ (Tavkul, 2000: 405), ¢’ogerék ‘rund, Runde,
Kugel’ (KrchP), togerek, togorek ‘Umkreis’ (Blk), tégerek ‘krug, Kruzok’ (Kkip), Kumyk
dogerek ‘kruglyj, krug, polnyj’ (Bammatoya 1969: 127), Noghay doygdlok ‘rund’ (Halén
1991: 150), Orta Tiirk dilleri t6gerik ‘degre olan sey, degirmi, teker’ (Atalay 1945: 262), Mo.
togerig, rogurig (Lessing 1960: 832) olarak ifade edilir. Kelime Karagay’dan alinan Orta-
Mogolistan’a ait bir kelime gibi goriinmektedir. Bu kelime ayni zamanda Macarca’da eski
Tiirk dillerinden alint1 bir kelime olarak da diisiintildii; ancak Ligeti (1986: 319) bu son goriis
ile ilgili problemlere dikkat ¢eker.

15 Bu sarki, Tekirdag ilinin Klavuzlu koyiindeki Miirvet Engin (40)’den alindu.

16 Macar tarihgi Gyorg Gyorffy, Arpad-doneminin (1301) sonuna kadar yer isimlerimizi
inceledi; orada tiim Karpat Havzasindan itibaren bu kelime ya tek basina bagimsiz bir kelime
olarak ya da bilesik bir kelimenin bir boliimii olarak belirir. 1093’te Baranyavarmegyc’de
Kortvélyes (Gyorffy 1963: 332), 1313’te Biharvarmegye’de Kortvelyes sziget ‘K. Adasr’
(Gyorffy 1963: 655), 1321°de Komaromvarmegye’de Kortvélyestelek (Gyorfty 1987: 434),
1301°de Kiikiillovarmegye’de Kortvely (es) telke (Gyorffy 1987: 555), 1208’de
Mosonvarmegye’de Kortvély(es) (Gyorfty 1998: 155), 1327°de Nogradvarmegye’de
Kortvélyestelek (Gyorffy 1998:262), ve 1257’de Nyitravarmegye’de Kortvélyes adlarinda
(Gyorffy 1998: 415) yer isimleri mevcuttur.

17 Kelime, aile isimlerinde de su formda goriliir: Kortvély (1461), Kortvélyes (1420),
Kortvélyesi (1542), Kortvélyfai (1632) (Kazmer 1993: 642).

18 Bir Macar kelimesi olan kérte kelimesinin etimolojisini net olarak géremiyoruz. Bununla
ilgili sorunlar detaylandirilir (Ligeti 1986: 291-2). Bu kelimeyi iki sekilde almis olma olasiligi
vardir: a. kortve ve b. kértvély olarak. Tirk dilindeki kertme < kelimesinin Macarca’da kértve
haline geldigini dsiinliyoruz. —m < -b, - m’i muhafaza eden Ob-Ugrian asilli
akrabalarimizdan ayrildiktan sonra ortaya ¢ikan, Eski Macarlara ait bir gelismedir (Hajdu,
1966). Macarca’da sessiz harf gruplarindan uzak durulur; boylece —rty, —rt olmustur; fakat
sondan ekli kortén (bir armut lizerinde), korténk (armutlarimiz), kortérol (armut hakkinda)
gibi —é- uzun seslisi ile biten formlarda—v- izlerine rastliyoruz.

19 Macar folklorunda, szerda ‘Carsamba’dan dob szerda ‘tamburlu Carsamba’ olarak
bahsedilir.

20 Karagay’da ‘Gilines Tanrist’ni1, Kiin Teyrisi, Kayimar/Kaynar olmak iizere iki kelime ifade
eder (Tavkul 2000: 287, 250).

21 Karagay’da Cennetlerin Tanrisi’ni ifade eden iki kelime mevcuttur: Cuppahan ‘Cennet
Tanrigasi, Cennet Ana’, Goylusan ‘Cennet Tanrigas1’ (Tavkul 2000, 180, 207).
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TRACES OF THE PEAR-TREE CULT IN THE CAUCASUS
E. CSAKI
ABSTRACT

Tree-cult of the Turks has been practised for centuries, but cult under fruit trees like pear tree has not been
noticed. Traces of the pear-tree cult in the Caucasus is outlined in this article. The Karachay-Balkar Turks living in the
Caucasus denote pear with the word kertme, while it is not so in the majority of Turkic languages.

This word was borrowed by Hungarians most probably around the Kuban river north to the Caucasus before the
conquest of the Carpathian Basin their later homeland. Hungarians might also have acquired the worship of the pear-tree
that time and that area, because already in the first written sources (in the form of family- and place names) it is so well
documented. Hints of the pear-cult can also be seen in the children’s songs in connection with the ‘pear-tree’.

We can state that the pear-tree cult was known in the Kuban region before 680-700 A.D., for the Hungarians left
for Etelkéz in those years and did not return there ever after.



Key words: pear-cult, kertme, Karachay-Balkar and Hungarian traditions

In the Karachay - Turkish dictionary there is an entry that set me on the way of my research
concerning the traditions in connection with pear. This is Ravbazi ‘Malkar’da samanizm déneminde
kutsal olduguna inanilan bir armut agaci’-[‘the sacred pear-tree in Balkar during the shamanistic
period’] (Tavkul 2000:322). The word is also present in the Karachay - Russian dictionary, Tenisev
takes it for a Balkar word: rawbazi Balk. ‘raubazi (derevo poklonenija balkarcev v period jazyCestva)’;
tz. dZaniz terek Krc. (TeniSev-Sujunc¢ 1989:525).

In Karachay there is no entry for 'pear’ there is no word like armut or ahlat what we have in
different Turkic dictionaries, instead they have kertme ‘grusa || grusevyj’ (Tenisev 1989:328), kertme
‘armut’, kertme terek ‘armut agacl’ (Tavkul 2000: 256), kertme ‘armut’ (Kar¢a-Kosay 1954:133). It also
exists in other Turkic languages of the Caucasus. It was also mediated to non-Turkic languages
spoken in the Caucasus, e.g. into Osetic kaerdo/kaerttu 'grusa’(Abaev 1958:584).

Since the word occurs in Hungarian it is probable that the Hungarians borrowed the word in
that region. Ligeti stressed the importance of the word kertme from an area linguistic point of view
(Ligeti 1986:292). Kertme can not to be found in Old Turkic, while it is attested in some Middle Turkic
sources as kertme ‘pear’, both kertme and armut occur in Turkmen [= Middle Oguz] (Toparli-Cégenli-
Yanik 2000:8, 117), kertme ‘Birne’in the dictionary of Codex Cumanicus (Grgnbech 1942:141). Most
probably the word kertme ‘pear’ belongs to the lexical stock of the region north of the Caucasus.

Tree cult is a well researched topic of the folklore of Turkic peoples. Tree worshipping is
observed among pagan Turkic peoples e.g. the Old Turks who emerged from the legendary Otiiken
yis - the holy forest of the Turks. There are certain big old lonely trees considered to be ‘holy’. Holy
trees have a long tradition, one example is adak agaci ‘saint votive tree’ in Turkey. Turks approach
the adak agaci with their secret wishes written on a piece of paper that they hang on the branches of
the votive tree. Though this habit considered as pagan was banned with the conversion to Islam it
survived in heterodox Islam also nowadays especially among the Alevi and Bektashi communities in
Turkey (see for details Er 1996).

In the second tale of the Dede Korkut Kitabi the son of the Oguz lord Salur Kazan called Uruz
escapes his death speaking to a tree in the following way:

Er olsun, avrat olsun, korkusu agag; Let it be man or woman tree is threat for them
Basini alip bakacak olsam, bassiz agag; Let me look at your leaves, leafless tree

Dibini alip bakacak olsam, dipsiz agag; Let me look at your foot, rootless tree

Beni sana asarlar, tasima agag!... They hang me on you, don’t sustain me tree!

The Turkmen Karakoyunlu tribe used to organize its worship ceremony putting down candles
in a big circle around a selected big tree. Among others Tahtaci and Yériik minorities also adore
lonely trees (Ocak 1983:88-94). Nogays living in the North Caucasus also revered the tree. The Uygurs
believed that their Xans were created from a tree (Golden 1980:92).



As for dZaniz terek 'lonely tree’— mentioned above by TeniSev, as a custom of the Karachays -
‘étn. derevo na beregu reki Hurzuk (kotoromu v period jazylestva i daZe prinjatija musul’‘manstva
poklonjalis* karacaevcy. Srubleno v 30-h godax XX-go v.) (TeniSev-Sujuncev 1989:227) — the tradition
was banned and the tree was cut down in the thirties of the twentieth century.

We have some other data in the Caucasus. There is a prayer preserved in Karachay that used
to be cited under the ‘lonely tree’ (Tavkul 1993:241).

It goes like this:

Sen tarkaymagan terekse You are a tree that never dries out
Kégergenley, sargalmagan terekse Evergreen, that never becomes yellow
Senden kesingéa uzun émiir tileybiz Please give us long life like that of yours
Uzun &uppa tiley kelgenbiz We came for much help to you
Adamlarini ongdurgan terek Tree making people happy

Kesin kimge da stiydiirgen terek You made everybody love you

Adamlaga bolushan terek Tree helping people

Altin Eapirakla kimildaydila téppengde Golden leaves motionless on top

Coppa etedile seni tégeregingde Feast is organized around you.

One of the songs collected by us among Turks in 1999 in Thrace, belongs to the so called
Hidrellez songs — a tradition to be held around the 40" day after the spring equinox. It used to be
repeated with the name of seven different fruits. It normally accompanies a circle dance or in
another variant the people queue up in two long lines (boys and girls, or little ones and big ones
separated) face to face and sing it in question-answer form:

Ahlat agaci ahlat vermis daller gekemez Wild pear grew on the wild pear tree, its twig

broke down, alas! They broke down
Hoy hoy dallar cekemez

Caravan broke its green leaves
Yesil yaprak, yesil yaprak kervan kirmis

Rain can not pervade, rain can not pervade
Yagmur gecemez hoy hoy yagmur gegemez.

Not only the word but also the tradition was borrowed by the Hungarians before the
conquest of the Carpathian Basin. It was recorded in the 22™ paragraph of the Ist part in Corpus Juris
that the Hungarian king St. Ladislaus (1046-1095) inflicted a punishment on those offering up
sacrifice in the vicinity of wells, rocks, springs and trees, and since there was prohibition there must
have been practice.



The word ‘pear’ is well documented in early Hungarian sources. We consider it as a Turkic
loan-word from the pre-conquest time (before 896 A.D.). Its first occurrence is kértvély ‘pear’ from
1055 and Hungarians had used it in this longer form for some four centuries before it gained a shorter
form kérte. (Further occurrences are kurtuel fa [‘pear-tree’] < *kertfeli < *kertmeli < *kertmelig <
*kertmelik | Middle Turkic kertme ‘pear’, Turkic *kertmelik ‘pear-tree’.)

The pear(-tree) is well represented in the text of Hungarian folksongs, old place- and family
names alike in many forms: kértvély, kértve, kértvény ‘pear’, kértvefa, kértévefa, kértélyfa, kértvélyfa
[these compound words mean ‘pear-tree’ where the second part: fa stands for ‘tree’], kértesliget
[another compound word, where the second part means ‘grove, garden’, the first part means ‘with
pear’].

In connection with kértéfa ‘pear-tree’ M. Igaz writes in the Hungarian Encyclopaedia of
Folklore (Ortutay 1980:309), that it is a singing child-game in the shape of circle-dance. It is sung in
several variations: kértvélyfa, kértifa, kortvéfa. Péter Bornemissza makes a mention of this child-
game with the name of kéruelyes in his work Diabolical spirits written in 1578.

Z. Kodaly collected the following song in Ghymes (Nyitra) in 1906 (Bartok 1991:706):

Kértéfa, kértéfa, Pear-tree, pear-tree
Gyéngyési kértéfa Pear-tree in Gyongyos

Many a foot-soldier
Sok gyalog katona y

Rests underneath.

Megpihen alatta.

Hungarian children sung Kértéfa in the following way in the 1960-es in Vasarhely in the
school yard, while dancing in a circle:

Kortéfa, kértéfa, kérési, kerepesi kértéfa Pear-tree, pear-tree, pear tree in K6ros, Kerepes
Vidrosi gazda, gyéngydsi tdnc, Farmer in town, dance in Gyongyos,
Kénnydijéré kismenyecske dob szerda. Easy going young wife, drum Wednesday.

There are several variants of this song preserved in the archive of the Institute for
Musicology Hungarian Academy of Sciences (under No. 45.015), and apart from this kind of songs
there is another kind called ‘counting the fingers’. The latter is played with the fingers of babies,
holding them on the lap, mothers sing the following verse:

Hiivelyk ujjam kértefa, My thumb is a pear-tree,

Mutaté ujjam megrazta, My forefinger shook it,



K6zépsé ujjam felszedte, My middle finger picked up.

Gylirtis ujjam hazavitte, My ring finger carried them f
Kisujjam megette. My little finger ate them up.

(Collected in Pdkozd in 1971 from Andrea Papp 10 years old)

It is not any more than a hypothesis that there was a pear-cult practised by Balkars in the
Caucasus. The word rawbazi (see above) makes me think so. We also know about the cult of DZaniz
Terek ‘Lonely Tree’ the cult of trees. There are theories on shamanism claiming, that the type of
shamanism practised in the western part of the steppe region is somewhat transitional (Voigt
1975:211). It is seen among people who are not so much forest dwellers but rather nomads breeding
animals and wandering with herds.

Mention was made in 681 by Moses Dashuranci of the religion of the North Caucasian Huns
[= Khazars]. He clearly complains of their filthy heathen cult including fire-, water- and tree-
worshipping, tengrism, they themselves consider this as a great religion (Golden 1980:90). They
adored the Sun God and the God of Heavens. Dashuranci speaks of the holy tree of the Khazars
which they consecrated to the God of Heavens. After they had been converted to Christianity their
old holy tree was also converted: they carved out a cross of the holy tree (RGna-Tas 1999:151, 366).

Conclusion

The tree-cult of different Turkic peoples includes the cult of the pear-tree. This was a living
tradition in the region North to the Caucasus.

The Hungarians had lived in the area before they migrated to Etelkdz. They brought to their
present land different traditions they had adopted from the Khazars or other Turks and neighbours.
These traditions are represented by the first layer of Turkic loanwords in Hungarian. There are
certain names of plants that were borrowed by the forefathers of the Hungarians around the Kuban
river and northern shores of Black Sea region, because these plants grow in that area. This concerns
som ‘cornel cherry’, alma ‘apple’, dié ‘nut’ and kérte ‘pear’ among others. The latter word was
borrowed together with a tradition for we must have learnt about pear-cult the same area. And just
because we know the approximate date of the Hungarians’ migration from the Kuban region to
Etelk6z (sometimes between 680 and 700 A.D.), we can offer this date as a chronology to the
presence of the pear-cult in the Caucasus.
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